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The Phenomenon of Communication in Contemporary Humanities Research
(Based on the Work of M. Castells)

The article discusses the phenomenon of communication in contemporary humanities research based on the
work of Manuel Castells, whose papers allow for understanding communication as a fundamental mechanism
of organization of social relations, power, culture and identity under the conditions of the information age.
Special attention is paid to the analysis of key concepts of Castells’ theory, such as «network society», «space
of flows», «timeless time», «mass self-communication», which disclose the new morphology of the society
based on network forms of coordination, global circulation of information and transformation of the public
sphere. The goal of the article consists in revealing theoretical and methodological potential of the Castells’
work for interpretation of digital media, network communities, symbolic power and new forms of collective
and individual identity. The methodological base of the research comprises social and philosophical, herme-
neutic and comparative-analytical approaches that allow for combining philosophical, sociological and
culturological levels of analysis. The article makes a conclusion that in contemporary humanitaristics, com-
munication acts as an explanatory principle, and Castells’ concept remains one of the most productive
frameworks for the research of social and cultural transformations of late modernity. It is demonstrated that
Castells’ optics is especially valuable for studying digitalization, mediatization of daily life, restructuring of
the mechanisms of social impact and change in the status of the humanitarian knowledge itself, which is in-
creasingly more included in the analysis of forms of life that are mediated by network, platform and commu-
nication. Research results may be used in preparing papers in communication philosophy, mediatheory,
culturology, sociology, digital anthropology and modern epistemology.

Keywords: communication, Manuel Castells, network society, information age, digital media, space of flows,
public sphere, symbolic power, identity.

Introduction

The communication phenomenon in modern humanities research takes one of the central places, since it
is this phenomenon through which we understand processes of identity formation, culture reproduction,
symbolic forms circulation, designing of power and arrangement of collective life. If in classic theories
communication was commonly understood mainly as transfer of information from a sender to a receiver, in
the cutting-edge humanitarian science such an understanding appears to be insufficient [1]. Today, commu-
nication becomes not only an auxiliary technical mechanism for message exchange, but also a fundamental
environment, in which social discourses are produced, norms are fixed, reality images are formed and influ-
ence resources are re-distributed. This transformation is most clearly manifested under the conditions of the
network society, where information flows and interactive forms of interaction radically change the sociality
fabric itself. In this context, research of the work of Manuel Castells appears to be methodologically and the-
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The Phenomenon of Communication in...

oretically justified, since it is he who most consistently proved that communication in the information age
becomes a key to understanding modern society as a whole [2].

Relevance of this topic is defined firstly by the growing role of communication processes in the life of
late contemporary societies. Secondly, today communication acts as the most important mechanism of the
symbolic power, since social agenda is formed, values are legitimated and collective concepts are modeled
through the communication. Thirdly, humanitarian knowledge itself undergoes a communicative turn (cul-
ture, politics, identity and even subjectivity are increasingly often interpreted through communicative forms
of their existence) [3].

In the light of the foregoing, it becomes clear that analysis of the phenomenon of communication re-
quires a complex philosophical and sociological optics that is capable of detecting the method of the society
structuring in communication.

Degree of the problem status evidences the interdisciplinary nature of this research field. Communica-
tion has been studied in philosophy of language, hermeneutics, phenomenology, structural and poststructur-
alist thought, sociology of mass communication, culturology, media studies and political theory [4]. Given
the whole diversity of the existing approaches, most studies are either focused on particular aspects of com-
munication (language, media, discourse, interactions), or discuss it as a derivative from existing social struc-
tures. Conceptual importance of works of M. Castells consists in that he offers another perspective. Commu-
nication by him is understood as a structure-forming principle of the network society, as a space where social
relations are re-arranged. Therefore, Castells’ paradigm allows for combining analysis of technologies, cul-
ture, power and identity within a single research logic.

The object of this research is communication as a social and cultural phenomenon in modern humanitar-
ian knowledge. The research subject is the interpretation of communication in the works of Manuel Castells
as a form of organization of social relations, power and culture under the conditions of the network society.
The objective of the paper consists in detecting theoretical and methodological potential of Castells’ concept
for understanding communication in modern humanities researches.

To reach this objective, it is supposed to solve the following tasks: 1) analyze transformation of under-
standing of communication in the humanitarian sciences; 2) reveal specifics of the approach of M. Castells to
communication in the context of network society theory; 3) define how communication in his theory is relat-
ed to production of power, identity and cultural discourses; 4) demonstrate heuristic importance of his ideas
for contemporary humanitaristics.

Materials and methods of research

The methodological base of the paper comprises social and philosophical, hermeneutic and compara-
tive-analytical approaches. Social and philosophical perspective allows for discussing communication as a
method of social reality reproduction. Hermeneutic approach is required to interpret key concepts and se-
mantic emphases in the texts by Castells, first of all those related to the categories of network, flow, power
and communication. Comparative-analytical method gives an opportunity to compare Castells’ model with
earlier and alternative representations of communication, while revealing its novelty and research efficiency.

Results

In the theoretical structure of Manuel Castells, communication takes a constitutive place. The re-
structuring of the social morphology of the modern world is explained through communication. For Castells,
information age means the occurrence of a new social structure, where networks, flows and new forms of
discourse production start to play the decisive role. That is why analysis of his concepts shall be built around
those categories that describe ontology of the modern society («network society», «space of flowsy, «time-
less timey, etc.).

It is this procedure that discloses the internal logic of his theory: from a new form of social organization
to new modes of the space and time, and then to a new configuration of symbolic power.

Castells understands the network society first of all as a new social structure. His basic idea consists in
that by the early XXI century, the network society is already not only a future project or a thesis of futurolo-
gists, but it is a «nucleus» of actually existing societies [2; 14]. At the same time, communication and infor-
mation technologies assume importance only because they are incorporated into the social practices, political
solutions, economic strategies and cultural forms. In other words, network is a form of organization of social
relations, where various assemblies, institutes and subjects are combined into flexible but structurally effec-
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tive configurations. This kind of formulation of the question allows Castells to avoid ingenuous
technodeterminism and to demonstrate that the point is a new morphology of the society.

It is of particular importance that network by Castells is not a strictly modern invention. Networks ex-
isted before too, but in the information age they for the first time acquired material and technological base
that allows them to surpass the centralized hierarchies. As he puts it, network is a set of interconnected as-
semblies, whose power consists in their ability to re-structure themselves according to the changing envi-
ronment, redistribute resources, exclude ineffective elements and include new ones [5]. This implies an im-
portant social and philosophical conclusion: in the network society, power is decreasingly concentrated ex-
clusively in vertical institutions, but it is increasingly distributed among the communication channels, con-
nection algorithms and information circulation modes. It is not accidental that Castells emphasizes that for
the network difference between inclusion and exclusion is essential. The thing that is not included in the
network or ceases to be functional for it, loses its structural importance. In this regard, the network acts as a
selective mechanism of social relevance.

It would be a mistake to reduce Castells’ model to an abstract theory of impersonal flows. One of his
basic refinements consists in that the network society is not a society of isolation and degradation of social
relations, but on the contrary he directly debates with the concept that the Internet and digital technologies
«atomize» an individual. Castells writes that the network society is hypersocial; this means new forms of
relations do not eliminate interpersonal communication, but mix with it and enhance it [6]. But this sociality
takes another form, namely, the form of «network individualism», at which a human builds his/her own
communication, belonging and participation networks, while including himself into and excluding from them
depending on his/her tasks, moods and life projects. This means that a subject of the network society is an
assembly in a multitude of intersected communication networks. Social form by Castells is defined not only
institutionally, but also anthropologically; the network society produces a new type of subject, that is, a self-
programming subject capable of continuous processing of information and restructuring of its relations.

If industrial society was built around discipline, standardization and time synchronization, the network
society is built around mobility, ability to be simultaneously included into various communicative spaces.

Thus, category of «network society» means new morphology of the social structure.

The next significant category of the Castells’ theory is «space of flows», which records a new logic of
the spatial organization of the network society. In his definition, space of flows is constituted by material
devices and organizational forms that make synchronism of social practices possible without territorial vicin-
ity [2; 36]. In other words, the most important social actions do not anymore depend on physical vicinity of
their participants. Financial markets, media systems, scientific collaborations and even social movements
function as distributed processes coordinated via communication infrastructure. Space does not equal the
territory anymore. It becomes an operational effect of the network connectivity.

At the same time, space of flows by Castells is not purely virtual. He specially highlights that it is not
«cyberspace» in a simplified sense [2; 45]. It is formed firstly by technological infrastructures; secondly, by
assemblies and hubs, via which flows pass and are redistributed; thirdly, by specific spaces of life and work
of those actors who manage networks. Briefly, space of flows does not eliminate materiality, but rearranges
it. Significance of a place is determined not only by its local specifics, but also by its position in the network.
While exemplifying, we can say that such phenomena as a city, university, airport or financial block are im-
portant not by themselves, but as assemblies of intense connectivity.

The space of flows does not eliminate the space of places, but gets into tensional interaction with it.
Castells clearly states that new historic geography will be built based on the interface of places and flows [2;
144]. Locality does not disappear, but ceases to be self-sustaining. It is included into transnational chains of
information, capital, images and standards, and that is why its meaning is commonly given externally via
positions in the global networks. At the same time the space of flows appears to be the space of prevalence
and space of resistance simultaneously. The predominant actors use it for management and coordination. Re-
sisting actors can implement alternative meanings and forms of local self-organization. This duality compris-
es the analytical force of the Castells’ category, since it allows for describing globalization as conflict and
asymmetric connectivity.

Restructuring of the space by Castells is accompanied by restructuring of time. He states that the net-
work society is characterized by two new social forms — «space of flows» and «timeless time», which co-
exist with earlier modes of spatiality and temporality [2; 89]. If biological time defined the rhythms of the
greater part of the human history, and the industrial age developed disciplinary time, then the information
age generates another mode, within the frameworks of which time collapses and loses its consistency. Cas-
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tells relates this to the use of new information and communication technologies that operate in the mode of
continuous acceleration and practically continuous access to data. As a result, time ceases to be a linear envi-
ronment for events development and converts into an operational environment of synchronism (simultane-
ousness).

The most significant feature of «timeless time» consists in that it violates the sequence of the past, pre-
sent and future. Castells speaks about time compression and about its de-sequencing, when events, decisions,
images and messages co-exist in one electronic hypertext, where different time layers can randomly connect
and overlap each other [2; 123]. This is especially prominent in financial operations, media-consumption,
biotechnologies, and in changing life cycles of labor and family. In such a configuration, historic experience
is experienced as a series of discrete, fast passing moments of the present. Castells speaks actually about
structural evanescence, when the society lives in the mode of continuous actualization, where continuance is
displaced by operativeness.

Nevertheless, timeless time by Castells is not a universal destiny for everyone, on the contrary, he high-
lights social differentiation of time. The predominant functions and groups get access to the modes of accel-
erated, programmable time, while the greater part of humans continue to live under the reign of biological
rhythms, labor and institutional schedules. Therefore, this is not about complete disappearance of the historic
time, but about occurrence of temporal inequality, within the framework of which some actors can act in the
horizon of instant synchronization and global real time, and the others remain in slower modes of social ex-
istence. Thus, temporality becomes a political category, since access to a certain mode of time is a form of
power.

The most radical aspect of the Castells’ theory is related to the fact that communication by him acts as a
mechanism of production not only of information but also of power. He defines communication as sharing of
meaning through the exchange of information, while the meaning can be understood only in the context of
those social relations, in which the messages are processed [7; 33]. It follows that power in the network soci-
ety cannot be reduced only to an institution of force; it is increasingly implemented via construction of dis-
courses in the human mind via multimodal communication networks. Fundamental form of power in the
network society is related to the ability to impact on the mind, form frameworks of comprehension, set the
agenda and direct interpretation of the events. It is not simply control over the transfer channels; it is a fight
for programming of the social imagination field itself.

Here, the special importance is gained by the transfer introduced by him from the classic model of mass
communication to the thing that he names «mass self-communication» [7; 74]. Traditional mass communica-
tion was mainly one-directional; it moved from an institutional sender to a wide audience. With the spread of
the Internet, another form emerges, in which a message can be sent from many to many, in real or selected
time, and production, direction and selection of the content appear to be partially transferred to the users
themselves. This form remains to be «mass», since potentially it reaches a global audience, but at the same
time it is «self» — communication, since its subjects themselves generate content, select addressees and ex-
tract messages they need from the network. Thus, communication power gets more complicated.

Castells is far from the utopia of digital freedom. He particularly demonstrates that growth of the user
autonomy does not eliminate mechanisms of selection, filtration and control, but on the contrary, in the
communication networks forms of gatekeeping (control and restriction of access to information) still exist.
Castells distinguishes between networking power, networked power and network-making power. The first
term is related to the procedures of access and exclusion, the second — with the impact of separate assem-
blies inside of the existing network, the third — with the ability to create and program communication net-
works themselves, i.e. to determine their goals, formats and rules of functioning. In the field of mass com-
munication such power belongs first of all to the owners and controllers of media corporations and platforms,
who dispose of financial, legal and technological resources to arrange networks.

Relation between communication and identity by Castells is also essential. Already in his early works,
he demonstrates that weakening of previous sources of institutional legitimization (first of all by national
state and industrial social organization) urges people to build self-defense systems and self-concepts around
identity [8]. In the network society, identity is increasingly formed at the intersection of media representa-
tions, interactive platforms and recognition networks. The Internet and digital media become an environment
for collection, articulation and conflictual presentations of different types of identity. Communication here
acts as an internal condition for the implementation of multiple channels of identity.

And at last, communication by Castells also serves as a mechanism for generation of cultural discours-
es. In his texts, culture of the network society is described as «real virtuality» [2; 17]. In such a space, mean-
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ing of a separate message becomes instable, since it immediately hits the field of multiple interpretations,
remixes and code conversion. As a consequence, fragmentation of discourses, chorus of codes and individu-
alization of cultural narrative occur. This fragmentation means that the culture itself increasingly exists as a
network of symbols circulation. Communication by Castells acts as an infrastructure of culture since it is
communication networks, where today meanings are produced, re-processed and challenged, via which the
society understands itself and its own reality.

Analytical force of the Castells’ approach consists in that he radically expands the concept of communi-
cation. By him, communication is at the same time:

- form of social morphology,

- spatial order,

- temporal mode,

- mechanism of power,

- identity environment,

- infrastructure of culture.

Due to this, his theory is especially efficient for modern humanities research, since it allows for discuss-
ing the digital age as deep transformations of the conditions of collective existence themselves.

Discussion

Interpretational value of the Castells’ optics for modern humanities research consists first of all in that it
allows for analyzing communication from the frameworks of partial media theory and for converting it into a
general method of describing modern sociality. By Castells, communication is not one of the subsystems of
the society along with the economy, politics and culture; on the contrary, it is the communication networks,
through which these segments become possible. That is why his approach is efficient for the philosophy of
culture, political theory, anthropology, research of identity and even for rethinking of the humanitarian
knowledge status itself.

Castells offers an analytical point of view, via which we can re-read the central phenomena of late mo-
dernity. First of all, Castells’ perspective provides the modern humanities researches with a language for ana-
lyzing digital media as social infrastructure. Classic researches of mass media often reasoned from opposi-
tion of the sender and recipient, the center and audience [9]. By Castells, digital media are understood as
network environments, where generation of messages becomes distributed. For humanities research, this
means a transfer from the analysis of representations to the analysis of the communication architecture, when
not only texts occur in the focus of the attention, but also visibility algorithms, connection modes, virtuality
mechanisms. The Castells’ optics helps to see the environment itself in digital media, where today cultural
experience takes place.

Castells’ approach is also useful for studying network communities. Castells does not romanticize them
as «natural» forms of new solidarity, but also does not reduce them to a degradation of traditional relations.
His theory allows for discussing network communities as hybrid formations, which combine cooperation and
fragmentation, vicinity and distance. In this regard, the concept of «network» works as an alternative for old-
er concepts of a group, class or stable collective. Network communities exist as they are related by the flows
of exchange, recognition and joint attention. For anthropology and culturology, this is especially important,
since the researcher acquires an opportunity to study community as a dynamic configuration of reputations,
standards and affective references. This approach is effective for analyzing online fandoms, network activist
groups, diaspora communities, professional expert networks etc.

Castells’ optics is equally important for analyzing symbolic power. One of his key provisions consists
in that in the network society power increasingly depends on the ability to program networks, set rules, con-
nect various contours of communication and impact on semantic frameworks of perception. This is not about
simple censorship or ownership of mass media in its classic meaning. Power moves to the level of designing
the field of possible, that is deemed to be significant, reliable, emotionally convincing and politically ac-
ceptable. For humanities research, this opens a possibility to study power as a process of semiotic and media
formation of the reality. From this point of view, media analysis coincides with political philosophy, and re-
search of culture with hegemony analysis.

This very logic makes the application of Castells’ theory to the public sphere transformation especially
efficient. The public sphere can be understood as a space of communication of ideas and projects generated
by the society and addressed to the decision-making institutions. Under the conditions of the network socie-
ty, such a publicity cannot anymore be described only by the terms of a national state, parliamentary discus-
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sion or classic popular press. It is restructured around global media systems, interactive networks and multi-
ple attention scenes, where the governmental institutions, corporations and regular users participate in an
asymmetric but mutually interconnected fight for public significance. For political theory and media re-
searches this is crucial, since this allows for avoiding a too narrow Habermasian model [10]. Castells’ optics
helps to see that today publicity is formed at the intersection of global flows and platform logics, therefore,
issue of democracy cannot be separated from the issue of media architecture of the society. This demon-
strates the critical potential of the Castells” approach. He reproves the illusion that digital publicity automati-
cally democratizes the society. His analysis demonstrates that new public sphere is internally contradictory,
because it expands the opportunities for participation, but at the same time it enhances significance of collec-
tive attention from the network selection structures. This means that from one side, digital communication
actually creates conditions for new citizens' initiatives, discussions and faster spread of counter narratives; on
the other side, the same infrastructure facilitates polarization, sporadic nature of political engagement and
sensitivity of public opinion to manipulative mechanisms. For the modern political philosophy focused on
researching discourse and cultural criticism, this is significant enough. Castells’ theory indicates that public
sphere shall be studied not as a neutral market of ideas, but as a field that is structured by communication
power (in this regard Castells gives a realistic map of modern publicity).

The Castells’ perspective has a separate significance for the analysis of new forms of identity. Under
the conditions of technological and globalizational restructuring of the society, identity becomes one of the
main sources of discourse for social actors. For humanities research, this means an important shift. From
now on, identity cannot anymore be understood only as an inherited attribute, rigidly rooted in territory, eth-
nicity, confession or class position. In the network society, it acquires media-communicative nature. ldenti-
ties are formed, articulated, recognized and challenged in the communication networks, where symbols, nar-
ratives, practices of self-representation circulate with high speed and on a global scale. The Castells’ optics
allows for discussing identity as a result of continuous work on attributing oneself under the conditions of
multiple communication intersections. This is especially efficient for the analysis of conflict, hybrid and
multilayer identities. In the digital environment, a subject appears to be included simultaneously into several
networks (local, national, transnational, professional, cultural), therefore, identity becomes a fluid configura-
tion that is supported by various modes. For humanities research, this means that identity analysis shall com-
bine semiotic, institutional and technological levels. It is necessary to study not only self-designations and
symbols, but also those platform bases, through which these symbols are legitimated and converted into po-
litically significant positions (according to this point of view, the Castells’ theory is useful both for the anal-
ysis of network nationalisms, and for studying online religiousness, and for studying how marginalized
groups create spaces for their own visibility).

It is equally important that the Castells’ optics allows for raising the question of culture in a new way.
In his works, network society culture is understood as a multilayer system of code circulation under the con-
ditions of «real virtuality». For humanitaristics this opens an opportunity to analyze culture as a process of
network arrangement of images, texts, memes, audio and visual forms. This approach is efficient for study-
ing digital popular culture, fan practices, meme ecosystems, platform story-telling and hybrid forms of col-
lective memory. The Castells’ theory here allows for avoiding two extremities. Extremity of reducing the
culture to technologies and extremity of old humanitarian idealism that discusses culture as an autonomous
domain of discourses, which poorly depend on their media form. If the optics demonstrates that cultural
meaning has always been integrated into the technological infrastructures, therefore, the cultural analysis
shall take into account not only symbolic content of a message, but also its network route, modality of its
spread, replicability.

At last, one of the most interesting interpretational opportunities of the Castells’ approach is related to
the change of the humanitarian knowledge itself under the influence of the communication technologies. It’s
important to make a point here. Castells does not create a separate «theory of digital humanitarian sciences»
in a narrow sense, but his concept gives a general epistemological frame, within which humanitaristics starts
to differently understand its own subject and its own methods. If the society is structured by networks and
flows, the humanitarian knowledge cannot be satisfied by a description of closed cultural values, stable can-
ons and linear stories; it shall work with distributed subjects (text networks, discourse circulation routes,
transnational media spaces, cultural archives, dynamic communities etc.). It is illustrative that modern digital
humanitarian approaches increasingly often use network models for cultural processes mapping [11]. This is
a symptom of humanitarian imagination restructuring, which the Castells’ theory helps to conceptualize.
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Therefore, importance of Castells for contemporary humanitaristics consists in that he has radically ex-
panded the subject of the humanitarian analysis itself. His concept allows for studying:

- digital media as culture infrastructures,

- network communities as new forms of sociality,

- symbolic power as a fight for discourses programming,

- public sphere as conflict network of communication scenes,

- identity as a product of media self-designation,

- humanitarian knowledge as a disciplinary field that has to restructure under the impact of interaction
with network forms of life.

Conclusion

The analysis performed allows for making a conclusion that in contemporary humanitaristics communi-
cation acts as one of the basic explanatory principles, which discloses the mechanisms of production of soci-
ality, methods of cultural codes circulation, modes of formation of collective identity and forms of symbolic
organization of power.

That is why, discussion of the theoretical heritage of Manuel Castells appears to be methodologically
justified and efficient, since his concept of the network society allows for registering the historic frontier,
where communication ceases to be only a means of information transfer, and becomes a structure that ar-
ranges space, time, social relations, institutional processes and logic of social reproduction under the condi-
tions of the information age.

Special value of the Castells’ approach consists in that it provides an opportunity to combine several
analytical levels that in traditional research often exist separately:

1. Philosophical level, which raises the question on transformation of human experience, identity and
intersubjectivity.

2. Sociological level, which studies networks, institutions, power and new forms of social coordination.

3. Culturological level, which analyzes the processes of discourse generation, identity structures and
changes in symbolic environment.

In this regard, works of Castells have a status of a wide interpretational model that allows for under-
standing fundamental restructuring of the society under the impact of information and communication tech-
nologies, global flows of data and network forms of interaction, and that is why they can serve a central case
for studying the phenomenon of communication in the field of contemporary humanities researches.

Therefore, the phenomenon of communication in the cutting-edge humanitarian knowledge shall be un-
derstood as a key to the interpretation of contemporary social reality, while the works of Castells provide one
of the most integrated and conceptually rich frameworks for this that allow for detecting a principle in com-
munication, through which general cultural dynamic of late modernity is disclosed.
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I'.b. OmxanoBa, E.H. lBneBa, M.O. Teneyosa, I'.b. Mxan

Kasipri rymanuTapJbIk 3eprreysepaeri KOMMyHuKanus ¢peHomeHi
(M. KacTebC mbIFAPMANIBLIBIFBI MbICAJIBIH/IA)

Makanazna akmapaTThIK 3aMaHayn Ke3eHIHeT1 aieyMeTTik OaiaHpicTap/bl, OMITIKTI, MOJCHHUETTI JKoHE e3apa
OipereilikTi KaJBINTACTRIPYIBIH 0acThl MEXaHH3Mi peTiHAe KOMMYHHKAIUSHBI TYCIHYre >XOJI allaThIH
Manyans Kacrenbe mikipi HeriziHae Kasipri T'yMaHHTapIbIK 3epTTeysieperi KOMMYHHKauus (eHOMEHi
KapacTeIpbUInbl. JKemismik KUBICTBIPY (GopManapblHa, AaKmapaTThIH IYHHUEKY3UIIK aifHaJIBIMBIHA JKOHE
KOFaMJbIK CaJlaHbIH TpaHC(OPMAIMACHIHA OPHBIKTHI KOFAMHBIH jkaHa MOP(OJIOTHACHIH afKbIHAAWTHIH
OKEINUTIK KOFaM», «aFbIHAap KEHICTITi», «MOHTLIIK YaKbIT», «OyKapaiblK €3iHHIK KOMMYHUKAIWSD» CHIKTHI
Kacrenbc TeopusChIHBIH 0acThl YFBIMIApBIH TajlgayFa aiipbIKiia Hasap ayaapbuiajgbl. MakalaHbIH HeTisri
MaKCcaThl — CaHJBIK MeIMaHbI, )KeJIUIIK KaybIMAACTBIKTap/Ibl, CHMBOJIIBIK OMITIKTI )KOHE TONTHIK XKIHE JKEKe
OipereiunikTiH »aHa QopManapblH YFBIHIBIPY YIIiH KacTenbc IIbIFapMallbUIBIFBIHBIH TEOPHSUIBIK JKOHE
O/liCHAMANBIK oJICyeTiH MaibIMIay. 3epTTeyHiH OMiCHAMAIBIK HETI3iH capanTaylnblH (QHIOCO(USIIBIK,
COLIMOJIOTHSUIBIK KOHE MOJICHH JCHTCHIIEPiH TONTACTHIPYFa MYMKIHIIK OEpeTiH oNeyMeTTiK-(pHI0COPHIBIK,
TePMEHEBTUKAJIBIK JKOHE CalBICTBIPMANIbI-aHAIUTHKANBIK TOCUIAEp KaMTuabl. Kasipri rymaHHTapibik
FBUIBIM/Iap/ia KOMMYHHKAIMS aHBIKTaMaJIbIK IPUHIMI PETiHAe dpeKeT eTeai, an KacTenbc KOHUENIHACH! 1
Ka3ipri A9yipaiH 9JICYMETTIK JKOHE MOJICHH ©3TepiCTEepiH 3epTTeyre €H THIMII alFbIIIapTTAPbIHBIH 0ipi OOJIBIT
Kama Oepell IereH KOPBITBIHABI jkacajafgbl. KacTenmbCTiK MiKip LUPPIaHABIPYABI, KYHICHIKTI OMIipIiH
aKmapaTTBIK OpTara OeHiMIenyiH, KOFaMIBIK BIKIAl €Ty MEXaHH3MIEPiH KalTa KYpy[bl JKOHE JKEJiIK,
IathopMallbIK, OHBIMEH KOoca KOMMYHHMKATHBTI TOHEKEpIiK eMip (opManapblH Tangayra keOipek OarbIT
OypraH ryMaHHTapibIK OUTIMHIH €3 MOpTeOECiHiH e3repyiH 3epTTey YIIIH epeKIle MaHbI3Ibl eKeHIrT aHbIK
aiiteurrad. OCBl 3epTTEYIiH HOTIKENIepiH KapbhIM-KaTbiHac (Gritocoduschl, Meua TeOpUsICHl, MOJICHUETTaHY,
oneyMeTTany, HUQPIBIK aHTPOMOJIOTHS JKOHE 3aMaHayH SMUCTEMOJIOTHSI OOWBIHIIA FBUIBIMH JKYMBICTAp/IbI
93ipiiey GapbICBIHAA OHTAWIIEI MaiinananyFa OomabL.

Kinm co30ep: xommyHukarmsi, Manysinp Kacrenbe, Kemimik KOFaMm, aKMapaTThIK Ke3eH, CaHIBIK MeJua,
aFbIHIAP KEeHICTIr, KOFaMJIBIK calla, CHMBOJIIABIK OWITIK, Oipereiik.

I'.b. Anbxanosa, E.H. UBneBa, M.O. Toneyosa, I'.b. xan

PeHOMEeH KOMMYHHUKALIMH B COBPEMEHHBIX TYMAHUTAPHBIX MCCICA0BAHUAX
(1a npumepe TBopuecTBa M. Kacresbca)

B crarbe paccmarpuBaercss PeHOMEH KOMMYHHMKAllMM B COBPEMEHHBIX T'YMaHHTApHBIX HCCIEIOBAHUAX Ha
Matepuaie KoHuenuu Manyass Kactenbca, ybn paGoThI MO3BOJIAIOT OCMBICIHTh KOMMYHHKAIMIO Kak (yH-
JAMEHTaJbHBIA MEXaHW3M OpPraHU3alliK COLMATBHBIX CBS3CH, BIACTH, KYJIbTYPbl H HACHTHYHOCTH B YCIIOBH-
X uHpopManuoHHOH smoxu. Ocoboe BHUMAaHUE yelsieTcs aHalu3y KIIIOUEBBIX MOHSITHH KaCTEIbCOBCKOM
TEOPHH, TAKUX KaK «CETEBOE OOILIECTBOY», KIIPOCTPAHCTBO MOTOKOBY, «BHEBPEMEHHOE BPEMS», «MaccoBas ca-
MOKOMMYHHKAIUsI», Yepe3 KOTOPBIE PACKPBIBACTCS HOBass MOP(HOJIOTHs 0OLIeCTBa, OCHOBAHHAs Ha CETEBBIX
(dhopmax KOOpAMHALMY, TNI00ANBHOM UKy HHGOpMaIMH 1 TpaHchopMaunu myomunanoi chepsl. Llens
CTaThU 3aKJIIOYAeTCsl B BBIIBICHUH TEOPETUKO-METOIOJIOTHUECKOro MOTeHIHana TBopuecTBa Kacrenbsca mis
MHTEPIpeTalyy IU(PPOBLIX MeI1a, CETEBBIX COOOIECTB, CHMBOJINYECKOH BIACTH M HOBBIX ()OPM KOJIJICKTHB-
HOM M WHIMBHAYaIbHON MACHTHYHOCTH. METOMOJIOTHYECKYI0 OCHOBY HMCCIICIOBAHMS COCTABJISAIOT COLUANb-
HO-(HI0cO(CKNUiA, TePMEHEBTHYECKUI M CPAaBHUTEIbHO-aHATUTHYECKUH TOIXOBI, TO3BOJISIONINE COCUHUTD
¢buocoCckuid, COLMONOTHYECKHI U KyJIbTYPOJIOTHYECKHI YPOBHH aHaim3a. Jlenaercs BBIBOJ, YTO B COBpe-
MEHHOH I'yMaHHUTapHCTHKE KOMMYHHKALUs BBICTYIAeT OOBSICHUTENIBHBIM HPHHLHUIOM, a KoHuemnuus Kac-
TeNbca OCTAaeTCsl OJIHOM M3 HanboJsee NPOAYKTUBHBIX PaMOK ISl HUCCIIEIOBAHMS COLHANBHBIX U KyJIbTYPHBIX
Tpancdopmanuii no3aHel coBpeMeHHOCTH. IToka3aHo, YTO KacTenbCOBCKas ONTHKA OCOOGHHO 3HAUMMa JJIs
M3yueHus] LUU(POBH3ALMH, MEIMaTH3AlMH MOBCEJHEBHOCTH, MEPECTPOMKM MEXaHH3MOB OOILIECTBEHHOTO
BIIMSIHUSI 1 U3MEHEHHsI CTaTyca caMOro r'yMaHHTapHOTO 3HaHUs, BCe Ooiiee BKIIIOUSCHHOTO B aHAIIM3 CETEBBIX,
wIaTOPMEHHBIX ¥ KOMMYHHKATHBHO OIOCPEAOBAaHHBIX (GopM KU3HU. Pe3ynbTaThl HCCIEAOBAHUS MOTYT
OBITH HCIIOIB30BAHEI IPH MOATOTOBKE PaboT MO GriTocoGuu KOMMYHHKAIINH, MEUATEOPHH, KyJIbTYyPOJIOTHY,
COIMOJIOT Y, IN(POBOH AHTPOIIOJIOTUU U COBPEMEHHOH AITUCTEMOJIOTUH.
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Knioueswie cnosa: xommynukanusi, Manyans Kacresbc, cereBoe 00riecTBo, HHPOPMALMOHHAS 3110Xa, HU(-
POBbIE Me/Ma, TPOCTPAHCTBO MOTOKOB, ITyONIHYHAst cepa, CHUMBOJIMYECKAs BIACTh, HACHTHYHOCTb.
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CMbICJI ¥ IEHHOCTH BBICIIEr0 00pa30BaHUsA
B YCJOBHSAX TPaHCcHOPMAIHHA KAa3aXCTAHCKOTO 001ecTBA

B crartbe MCCleqyIOTCS U3MEHEHHS B BOCIIPUATHH CMBICIIA M IICHHOCTH BBICIIETO 00pa30BaHHUsI B KOHTEKCTE
COIIMOKYJIBTYPHO# U SKOHOMHYECKO# TpaHCHOpMAIMH Ka3aXCTAHCKOTO 00IIecTBa. AKTYaIbHOCTD TEMBI 00Y-
CIIOBIICHA TpaHC(hopMaluell NpeJHa3HAYCHHsI BBICIIEr0 00pa3oBaHHs: OT €ro TPaIUIMOHHOTO MOHHMAaHHS
KaK MHCTHTYTa (JOPMHPOBAHUS JIMYHOCTH, MUPOBO33PEHHUS U MHTEIUICKTYaJIbHOH KyJIbTYpPBI K IIPEHMYIIECT-
BEHHO MHCTPYMEHTAJIILHONH MOJENH, OPUCHTUPOBAHHON Ha MOJIydYeHHE NPO(ECCHOHATBHBIX KOMIICTCHIHH 1
COOTBETCTBHE TPEOOBAHMAM H3MCHSIOLIErocs phlHKA Tpyna. Llenbplo uccnenoBaHus sBISCTCS KOMILUICKCHBIH
QHAJIM3 IIEHHOCTHBIX OPHMEHTAlHMil 00y4arommxcs, IpodeccopCKo-IPernoaaBaTeNnsCKOro cocTaBa (nanee —
TITIC) u pabotonareneit Pecnyonuku Kazaxcran. HayuHas HOBH3HA 3aKJIIOYAETCS B BBISBICHUU CMCIICHHS
00pa3oBaTeNbHBIX MapagurM OT 00NaJaHus IUILIOMOM K IParMaTHYHOMY OCBOCHHIO MPHUKJIAAHBIX H IHOKUX
komnereHmi (soft skills). MeTomonornueckyto OCHOBY HCCIIEIOBAHUS COCTABHII METOJ TPUAHTY/ISAIUH JaH-
HBIX, [PEIyCMaTPHBAIOLINIA KOMIUICKCHOE MPUMEHEHHE CHCTEMHOrO aHalu3a HOPMAaTHBHO-TIPABOBOM Ga3bl
Pecny6ikn KazaxcTaH n aHKETHOTO OIIPOCa TPEX KIIIOUEBBIX IPYI yYaCTHUKOB 00pa3oBaTENIbHOTO Mpoliec-
ca. B Xxoze NpoBEACHHOTO MCCleIOBaHus OblIa BBIABJICHA KIIOUEBas MpoblieMa COBPEMEHHOTO BBICIIETO 00-
pasoBanus PK, 3akiouaromascst B HECOOTBETCTBUH COJEPIKAHUS YHUBEPCUTETCKOM ITOJrOTOBKU TPEOOBAHHU-
SM pBIHKA TPyJa ¥ YCHJICHHH 3aBUCHMOCTH OOydarommxcs oT HudpoBbIX TexHonoruit. HecMoTpst Ha mpe-
UMYIIECTBa HHU(POBU3ALMH, YPE3MEPHOE HCIIOIB30BAaHHE HHCTPYMEHTOB HCKYCCTBCHHOT'O MHTEJICKTA CHH-
JKAeT YPOBEHb CAMOCTOSTEIBHOTO M KPUTHYECKOTO MBIIUICHHS 00yJaronmXcs. B CBA3M ¢ 3THM HEOOXOIMMBI
OoOHOBIICHNE O00pa30BaTENILHBIX MPOTPAMM C YYETOM 3alpocoB paboTojaTeNel, paclInpeHHe INPaKTHKO-
OPHUECHTUPOBAHHOMW TTOrOTOBKH, Pa3BUTHE COTPYIHUYCCTBA BBICIINX Y4EOHBIX 3aBe/ICHHH (1ajiee — BY30B) €
6usHecoM M GOpPMHPOBAaHHE KYJIbTYPHI OTBETCTBEHHOTO NMPUMEHEHHS TEXHOJIOTUH HMCKYCCTBEHHOTO HMHTEII-
JIEKTa, 4TO OyJeT CrocoOCTBOBATH MOBBIICHHIO KaUeCTBA MOATOTOBKH BOCTPEOOBAHHBIX CIIELIMAINCTOB.

Kniouesvie cnosa: ¢punocodus odpa3oBanus, connansHas Gunocodus, cMbIcT 00pa3oBaHus, IEHHOCTh BBIC-
mero o0pa3oBaHusl, IECHHOCTHBIE OPHEHTAINH, KPHTHYECKOE MBIIUICHHE, NCKYCCTBEHHbBIH HHTEIIIEKT, Yeyo-
BEUECKHUI1 KalmuTal, peIHOK Tpy/a, soft skills.

Beeoenue

CoBpemenHbIid 3Tan pa3sutusi Pecryonuku Kaszaxcran pa3BopaynBaeTcsl B YCIOBHSIX Oecrpere/ieHT-
HBIX COLMOKYJBTYPHBIX CIBHI'OB, ICTEPMUHHPOBAHHBIX TIJIO0ATN3AHMOHHBIMA MNPOLIECCAMH, TOTAJIbHOMN
nudpoBU3anreil ¥ CTPEeMUTENFHBIM TpaHC(EepOM TEXHOJIOTHH MCKYCCTBEHHOTO MHTEIUIEKTa BO Bce cepsl
KHU3HEJESITEIBHOCTH 00IecTBa. B 3TOl JUHAMUYHO TpaHC(HOPMHPYIOMIEHCS pPEealbHOCTH MHCTHUTYTHI BBIC-
11ero o0pa3oBaHusl CTAIKUBAIOTCA C (yHIAMEHTAIbHOH HEOOXOIUMOCTBIO PEBU3UHU CBOMX LICJIEBBIX OPHUCH-
THPOB, LIEHHOCTHBIX OCHOBAaHUI M aKCHOJOTMYECKMX KOHCTAHT. BpIcmias mikosia TpaJuIIMOHHO BBICTYIANA
HE TOJBKO MEXaHH3MOM BOCITPOM3BOJICTBA KBATM(HUIIMPOBAHHBIX KAJIPOB, HO M KIIOUYEBBIM HHCTUTYTOM CO-
OUaTU3aliy, TPAHCISATOPOM KYJIBTYPHBIX KOJOB U OCEBBIM 3JIEMEHTOM (OPMHUPOBAHHUS YEJIOBEUYECKOTO Ka-
mutana [1-2]. OgHako B mOCeIHUE TObI OOHAPYKUBAETCS TITYOOKHH TEKTOHUYECKHA Pa3phIB MEXIy KOH-
CEpPBAaTUBHOM aKaJleMMYECKON CHCTEMOM, OPUEHTHUPOBAHHOM Ha KJIACCHUYECKYIO 3HAHUELICHTPUYECKYIO Iapa-
JTUTMY, U TIParMaTUYHBIMH, BEICOKOITOIBIYKHBIMU TPEOOBAHUSMH ITOCTHH Ty CTPHAILHOTO PHIHKA TPY/Ia.

Ha nporsbkeHnn MHOTHX JIeT BbIciiee oOpa3oBaHue B KazaxcraHe paccMaTpuBalioCh KaK Ba)KHEHILIHUI
MoKa3areib COIMAIBHOTO CTaTyca M 00s3aTeNIbHOE YCIOBHE MPOPECCHOHAILHON U OOIIECTBEHHOW caMmopea-
nu3anui. OZHAKO pa3BUTHE KOHIIETIIMK HETIPEPHIBHOTO 00Pa30BaHMs, a TAK)Ke IMIMPOKOE PacpOCTpaHEHHE
IBTEPHATUBHBIX MOJIeNIel MPOo(eCCHOHATbHOM MOATOTOBKH, BKIIOYAs MPOrpaMMbl MHKpPOKBaJM(HKaLUi,
MOCTENIEHHO CHMWXKAIOT HEHHOCTh TPAJUIMOHHBIX YHUBEPCUTETCKUX OUIIIOMOB [3]. B pesynbprare kinaccuue-
CKas CHCTeMa BBICIIET0 00pa30BaHMs CTAJIKHUBAETCS C CEPhE3HBIMU BHI30BAMH, 00YCIIOBICHHBIMHA U3MEHEHHU-
€M O0IIEeCTBEHHBIX U SKOHOMHYECKHUX YCIOBUH.

* Asrop-koppecnonent. E-mail: salimova_raigul@mail.ru
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B cnoxwuBIIeiicss cuTyaluu 0cOOYIO aKTyallbHOCTh IPHOOPETAET BCECTOPOHHHUN aHATIH3 MPOUCXOISIINX
W3MEHEHUI B cucTeMe Bhiciiero oOpa3oBanus. Ha mepBbIil miiaH BRIXOJUT HCCIeNOBaHHE TpaHchopMmanun
[IEHHOCTHBIX YCTaHOBOK, 00Pa30BaTEIbHBIX OXUAAHWH W MOJENeH B3aMMOJEHCTBHS MEXIy OCHOBHBIMHU
ydacTHUKaM# 00pa30BaTeNbHOTO Mpolecca — CTYACHTaMH, MPO(eccopCKO-MPenoJaBaTeIbCKUM COCTaBOM U
paboTomaTensaMu, 3aNHTEPECOBAHHBIMU B TIOATOTOBKE KBATU(UITUPOBAHHBIX CIIEIIHATUCTOB.

Bompocsr ¢punocodbun o6pa3oBaHus, a Takke TpaHCHOPMAIIUH IIEHHOCTHBIX CHCTEM B TPAH3HTHEBIX 00-
LIeCTBaX HAXOAATCS B OKyce BHUMAaHHS KakK 3apyOeKHBIX, TAK U OTEUECTBEHHBIX McclenoBarenell. Teope-
THYECKHUE OCHOBBI M3Y4YCHHUS BBICHICH LIKOJBI KaK COLMOKYJIBTYpHOTO (heHOMEHa M OOLIeCTBEHHOTO Ojara
3aJI0’KEHBI B TpyAax 3apyOexHbIX aHATMUTHKOB [4-5]. IIpoOneMbl aganTaliui YHHBEPCUTETOB K PHIHOYHOU
cpele W WHCTUTYIHOHAIBFHOTO H30MOpQH3Ma MOAPOOHO aHATM3UPYIOTCA B KIACCHYECKHX paboTax
I1. JTuMamxo u V. [laysnna [6]. B kazaxcTaHckoii HAyqYHOH AMCKYCCHUU pa3iIHyHbBIE aclleKThl MOJCPHU3ANT
CUCTEeMBI 00pa3zoBaHusl, (HOPMUPOBAHUS YEIOBEYECKOTO KAaMUTajla W IEHHOCTHBIX TpaHC(hOpMaIiii Moo ie-
xu uccnenytorest B Tpynax A.K. Kycamnosa [7], C.K. Mycunoit [8] u A.3. CarunraeBoii [9]. ITpoGiiembr
PBIHKA TPYJa U MOJIOCKHBIX TPEHIIOB OTPaKEHBI B MPOQMIBHBIX aHAIUTHYeCKUX noknanax [10-11]. Tem He
MeHee, HECMOTPs Ha OOIIMPHBIH MacCUB MyOIMKAIMA, JO CUX TOP OUIyIIaeTcs Ae(UIUT KOMIUIEKCHBIX HC-
CJIETOBaHHUN, HHTETPUPYIOIMINX METOABI (PUI0COPCKON pedIeKCHH i MHOTOMEPHOTO AMITUPHUYECKOTO aHAIIN-
3a, KOTOpbIe OBl OTHOBPEMEHHO COIMOCTABIISII MMO3UIMHU BCEX KIIFOUEBBIX CTEHKXOJACPOB 00pa30BaTEILHOTO
nporecca (00yJarmuxcs, mpernoaapareici u padoTonaresneiil) B KOHKPETHBIX peausx coBpeMeHHoro Ka-
3axXCTaHa AMOXH YKCIIAHCUH TeHEPATHBHOTO UCKYCCTBEHHOTO WHTEIIEKTA.

OO0BEKTOM HCCIIeIOBAaHUS BBICTYIIAeT CHCTeMa BhIcIiero obpasoanns Pecnyonvku Kazaxcran B ycio-
BHUSIX COBPEMEHHBIX COLMOKYIIBTYPHBIX, SKOHOMHYECKHX U TEXHOJIOTHIECKUX BHI30BOB.

[IpemMeToM wWccemOBaHUS SIBIAIOTCS IIEHHOCTHO-CMEICIIOBBIE OpPHUEHTAINH, WHCTHTYIIMOHAIBHEIE
OKUJAHWS W B3aMIMHBIE OLIEHKH KadecTBa 00pa30BaTENFHOTO MPOIIECca CO CTOPOHBI 00yJaromuxcs, mpodec-
COPCKO-TIPETIOIaBaTeNILCKOr0 cocTaBa 1 padoronareneid PK.

Llens uccnenoBaHusl 3aKIIOYACTCS B BBISIBICHUH OCOOCHHOCTEH BOCTIPHSITHSI KauecTBa BICHIETO 00pa-
30BaHUs Pa3TUYHBIMH yYaCTHHKAMH 00pa30BaTeIhHOTO MpoIecca M PHIHKA TPy/Aa IMOCPEICTBOM KOMILIEKC-
HOTO CPaBHUTEIHHOTO aHaJM3a MX IIECHHOCTHBIX OPUEHTHUPOB, OXKHUJIAHUN U OIIEHOK, a TaKKe B ONpeIe]ICHUI
CYIIECTBYIOIIMX WHCTUTYIIUOHAIBLHBIX MPOTHBOPEUNH JUIsI HAYYHOTO O0OCHOBAHMS HampaBlieHHH MOJICPHH-
3aIiy CUCTEMEI BhICIIero oOpa3oBanus Pecnyonmku KasaxcraH.

st mocTKeHNs TOCTABICHHOM 1eH ONpeelIeHbI CIIEIYIONINE HCCIeI0BaTeIbCKUE 3a1auu:

1. [Ilpoananu3upoBaTh HOPMATUBHO-TIPABOBEIC IOKYMEHTBI, PETYIHPYIOLIAE CHCTEMY BBICIIETO 00pa3o-
BaHus PecnyOmmku KazaxcraH, v OIEHUTH CTENIEHb X COOTBETCTBHS COBPEMEHHBIM TEHJEHIIHSIM OOIIECT-
BEHHOTO Pa3BUTHS U IU(POBOI TpaHCHOPMAIIHH.

2. ConocTaBUTh OLIEHKH MPOeccOpCKO-TPErnoaBaTelbCcKoro cocTaBa U paboToaaTesiell OTHOCHTEIBHO
KadecTBa 00pa30oBaTeIbHBIX POTPaMM, YPOBHsI c(hOpMUPOBaHHOCTH MPO(ECCHOHATILHBIX KOMITIETECHIINH BbI-
ITyCKHUKOB M UX COOTBETCTBHSI aKTYAJIBHBIM ITOTPEOHOCTSIM PBIHKA TPYAA.

3. BeisaBuTh 1 K1acCH(UITUPOBATH KIFOYEBbIE KOTHUTHBHBIC, IECTPYKTHBHBIE 1 MOTHBAIIMOHHBIE N3Me-
HEHHS y CTYAEHYECKOW MOIIOJEKH, BbI3BaHHBIE (opcHpoBaHHOU IudpoBu3anueld yueOHOro mporecca U
0OeCKOHTPOIBHBIM BHeNpeHneM N -nHCTpyMEeHTOB.

4. DKCIIMIMPOBaTh MHCTUTYLUOHANIBHBIE M OIOpOKpaTHiecKue Oapbepbl, CHIbKatomue 3GpQeKTuBHOCTD
npodeccuonanbHoi aesrensHocTH [1T1C 1 orpaHMYUBAOIIUE aKaIEMHUIECKYIO CBOOO Y BY30B.

5. Pa3paboTarh KOHIENITyanbHbIE PEKOMEHIANNH 110 peopMUpoBaHUIo Bbiciiero obpasosanus PK Ha
OCHOBE YCHJICHHS MHTETPALlMM YHUBEPCUTETOB C PEajbHBIM CEKTOPOM 3KOHOMHUKH M BHEAPEHHS MHHOBAIU-
OHHBIX 00pa30BaTEIIBHBIX MOJICIICH.

[Ipennonaraercs, 4To B yciOBUSX (OPCHPOBAHHOMN IMUPPOBHU3ANNN H IKOHOMUYECKUX W3MEHEHUH B
Kazaxcrane yriy0nsercsi MHCTUTYLIMOHAJBHBIM pa3pblB MEXIy BHYTPEHHEH (aKaJeMHUYecKOH) CHCTEMOM
OLIEHKM KayecTBa OOpa30BaHUS W BHEIIHUMH TPeOOBAaHMSIMHM PBIHKA TpyAa. DTOT paspblB YCyryomnsercs
«IU(POBBIM MAPaJOKCOM»: IIHUPOKOE BHEApPeHHE [ T-HHCTPYMEHTOB M TEXHOJIOTHH MCKYCCTBEHHOTO MHTEI-
JIEKTa, C OJJHOM CTOPOHBI, ONTUMHU3UPYET 00pa3oBaTeIbHyI0 HHYPACTPYKTYPY, HO C APYroid — HpU OTCYTCT-
BUM aJ€KBAaTHOW METOJ0JIOTUH — MPOBOLMPYET KOTHUTUBHOE yracaHue, MHTEIJICKTYalbHOE MKIUBEHYECT-
BO OOYYaIONIMXCS U CHIDKEHHE YPOBHS MX KPUTUYECKOTO MBIIUICHU. Y CIienTHOe pe)OPMUPOBAHHUE YHUBEP-
CUTETCKOW Cpellbl HANPSIMYIO 3aBHCUT OT MUHUMU3AIMK aIMHHUACTPATHBHOTO JaBJIeHUs] Ha MPodheccopcKo-
MPenoJaBaTelNbCKUN COCTaB U TIOCTPOCHUS aJalTUBHOW, OPUEHTHPOBAHHON Ha PHIHOK SKOCHCTEMBI Tyaib-
HOTO 00pa30BaHMUs.

16 Logos: Eurasian Journal of Philosophy. 2026, 31, 3(123)
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MeTtoponoruueckas 0a3za MCCleOBaHUS OCHOBaHA HAa COYETaHUH CHUCTEMHOTO, aKCHOJOTHMYECKOTO W
CTPYKTYPHO-(QYHKIIMOHAJIBLHOTO HOAX0A0B. VCcronp30BaHNEe CHCTEMHOIO MOIX0Aa MO3BOIMIIO PACCMOTPETh
BhICIIee OOpa30BaHME KaK AMHAMHYHYIO CHCTEMY, (DYHKIHOHHPYIOIIYI0 BO B3aHMOCBA3HM C COLIMAJIBHO-
SKOHOMHMYECKHMH U KYJIBTYpHBIMH mporieccami. CTpyKTYpHO-QYHKIHOHATBHBIN MOAX0/ 00eCreun aHaln3
poJieii 1 B3aMMOEHCTBUS OCHOBHBIX YYaCTHUKOB 00pa30BaTeIbHOIO MPOLecca, TOTAA KaK aKCHOIOTHIEeCKUI
0IX0A OBLT MCIIONB30BaH IS N3yYCHHUS U3MEHEHHUH B UX IICHHOCTHBIX OpHUEHTHpax. JJocTOBEpHOCTH momy-
YEHHBIX PE3yJbTaToOB OOecreunBaiach NPUMEHEHHEM METOJa TPUAHTYJISIINU, OObEMHUBIIETO aHAIN3 HOP-
MaTHBHO-TIPAaBOBBIX JOKYMEHTOB C 00pa0OTKOM JaHHBIX COLIMOJIOIMYECKOTO UCCIIETOBAHHSI.

OMIMPUYECKYI0 OCHOBY pabOThI COCTaBMJIM MaTepHabl KOMIUIEKCHOIO MOHHMTOpPHHIA, COOpaHHbBIE B
paMKax HECKOJIbKUX MOCIEA0BATEIbHbIX 3TAIIOB UCCIEIOBAHUS. JTO:

— MEepBBI OJIOK MpeAcTaBiIeH pe3ylbTaTaMi aHKETHOTO OIpoca 00ydalomuXxcs mporpamMm OakanaBpHa-
Ta, MarucTpaTypbl U JOKTOpaHTyphl. DopMupoBaHUE BBIOOPOYHOM COBOKYIHOCTH OCYIIECTBIIUIOCH C HC-
[I0JIb30BAaHUEM METOJA CTPAaTH(GHULIUPOBAHHONW BBIOOPKH, YTO MO3BOJIMIO OOECHEYUTH IPEICTABUTEILCTBO
PECTIOHJICHTOB U3 BceX MakpopernoHoB Pecnyonuku Kazaxcraw;

— BTOpPO# OJIOK: MUJIOTa)KHAs PErpe3eHTaTUBHAs rpymia NpodeccopcKo-MpenoaaBaTeIbcKoro cocraBa
BEAYIIUX HAIlMOHAJIBHBIX, TOCYIapPCTBEHHBIX M YacTHBIX BYy30B PK, muddepenuuponannas no craxy, yue-
HBIM CTENEeHSIM U JOJKHOCTSM,;

— TpeTuil OJIOK: TIONYyYEHHBIH B COOTBETCTBHH C MCCIIEJOBATENLCKOW MPOrpaMMOi MacCUB JaHHBIX OII-
poca paboTomareneid, MPEACTABISAIONINX MaJblid, CPENHUN W KPYIHBIA OM3HEC KIFOYEBBIX METAIONHCOB H
peruonoB Kazaxcrana.

HayuHnast HOBM3HA HCCIIEZIOBaHUS OIpENEsieTcs TeM, YTO B HEM BIIEpBbIE B KOHTEKCTE COBPEMEHHOIO
Ka3aXCTaHCKOTO HayYHO-(PII0cO(CKOro TUCKypca: Ha OCHOBE MACIITA0HBIX SMITMPHYECKUX JaHHBIX 3a(UK-
CHPOBaH U TEOPETUYECKU OOOCHOBAH «IM(POBOH MapagoOKC» BBICIICH LIKOJbI, XapaKTEPU3YIOIUIiCS auc-
MIPOMOPIIUE MEKIY BBICOKMMU TEXHOJIOTMYECKUMH HABBIKAMU CTYJEHTOB U CHIDKEHHEM UX aHaIUTHYECKUX
CIOCOOHOCTEH, KPUTHYECKOTO MBILIICHHS U CIIOCOOHOCTH K (DaKTYEKHHTY.

PackpbITa nareHTHAs AMHAMUKA AEBajIbBaLUU TPAJULMOHHOIO JUIJIOMAa KaK COLMAJIbHOTO MapKepa B
MpeICTaBICHUAX padoToareeii 1 000CHOBAaH IIECHHOCTHBIN CIBUT B CTOPOHY TMOKMX HaBbIKOB (soft skills)
[12] ¥ IPOEKTHBIX MUKPOKBAIU (UK.

Ha ocHoBe xoHTeHT-aHanmu3a oTKpbIThIX 0TBeTOB I1IIC moKa3aHO NECTPYKTUBHOE BIMSHHUE aKajeMHuye-
CKOW OIOpOKpaTH3alMM Ha KadyecTBO BOCHPOM3BOACTBA HAayYHO-TIEJArOTHYECKUX KaApOB U IpPEIIoKeHa
KOHIEMNIHS HHCTUTYIIMOHAIBHOTO I0BEPHUSL.

[Tony4eHHBIE pe3yNIbTAThI, TEOPETUUECKUE 000OLICHNS U SMITUPUUECKUE BBIBOJIBI HMEIOT NPSIMYIO IIPU-
KJIaIHyI0 LIEHHOCTh 111 MUuHHMCTepCTBa HayKd W Bbiciiero oOpasoBanusi PK, memaprameHTOB BBICIIEro M
MOCJIEBY30BCKOTO 00pa30BaHus, a TAKXKE JJIs PYKOBOJICTBA Ka3aXCTAHCKMX YHUBEPCUTETOB MPH pa3padboTKe,
KOPPEKTHPOBKE U BHEJPEHUH CTPAaTETHYECKUX TUIAHOB Pa3BUTHS, MOAEPHH3ALNKN criuiabycoB U oOpa3oBa-
TEJIbHBIX Iporpamm, ontumuzaunu U -nonutruky By30B 1 GOPMUPOBAHUM MIPOTPAMM 110 CHHIKEHHUIO OIOpO-
KpaTH4YeCKOI Harpy3ku Ha mpogeccopcKo-penoaaBaTesIbCKuil cOCTas.

Mamepuanvl u memoost uccredosanus

Hacrosimee wuccnenoBaHue NPOBEAEHO B paMKax pealM3alyd KICHAAPHOTO IUIaHa Hay4yHO-
HcClie1oBaTeNnbeKoro rpantoBoro npoekra MPH AP26194461 «®unocodus obpa3zoBaHusl B YCIOBHSAX CO-
IMUOKYJILTYPHBIX U3MeHeHni Ka3axcrana: mpoOiieMbl U yTH penieHus», GuHancupyemoro Komurerom Hay-
ku MUHHCTEpCTBAa HAyKH U BbIcIIero oopasosanusa Pecyonuku Kazaxcran (MHBO PK) ma nmepnon 2025—
2027 rr.

IIponiecc mpoexTrupoBaHusi, cOopa ¥ AECKPUNTHBHOTO aHAIHM3a dMIMPHYECKUX JAHHBIX B paMKax Ha-
CTOAIIETO MCCIIEOBAHMS OMMPAJICS HA KOMIUIEKCHYIO HAy9HO-HCCIIEeI0BATENbCKYIO CTpaTernto. B ee ocHOBY
OBUI MOJIOKEH METOJI «TPHAHTYJISIIUK TaHHBIX» (data triangulation), mo3Bosstomuil BepupUIUPOBaTh HOTY-
YEHHBIE PE3YJIbTAThl IIOCPEICTBOM COYETAHHS KAYECTBEHHBIX U KOJMUECTBEHHBIX MOJIXO0/I0B, a TAKKE Mapa-
JIENILHOTO aHAJIN3a IMO3UIMH TPeX HE3aBUCHMBIX TPYI CTEHKXONAepoB (0Oydaromuxcs, mpogeccopcko-
MPeroJaBaTelbCKOTO cocTaBa u paboToaateneil).

[Iponenypa ncciegoBanus BKIIOYAIa HECKOJIBKO ITOCIEI0BATENbHBIX 3TAMOB, I KAKI0T0 U3 KOTOPBIX
OBLI orpesielieH crelnpUIEeCKUil HHCTPYMEHTaAPHH.

Kauecmeennvie u meopemuxo-memooonocuieckue memooul

1. CucreMHBI KOHTEHT-aHaJIM3 HOPMATHBHO-NIPABOBOW 0a3bl: C LENBI0 IKCIUIMKALWU HHCTUTYLHO-
HaJbHBIX TPEeOOBAHUI K COBPEMEHHOHN CHCTEME BBICIIETO 00pa3oBaHUS OBLT MpoBeAcH aHanmm3 3akoHa PK
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«O06 oOpazoBanumy» [13], CtpaTeruu pa3BUTHS BBICIIETO M TOCIEBY30BCKOTrO oOpa3oBanus B PK, a taxxe
aKTyallbHBIX HHCTPYKTHBHO-MeToaumdecknx aokymenTroB MHBO PK [14]. KoHTeHT-aHanW3 mMO3BONHI CO-
MTOCTAaBUTH JIEKIIAPATUBHBIC IIEITN TOCYIapCTBEHHON 00pa30BaTEIbHOMN MOJUTHKN C PEATHbHON MPAKTHKOW MX
BHE/IPCHUS B By3aX.

2. AHanmu3 OTKPBITHIX BOMPOCOB W KAYECTBEHHBIN KOHTEHT-aHAJIN3 TEKCTOB: JUIS BBIABICHUS TITyOWH-
HBIX MOTHBOB ¥ NMPO(EeCCHOHANBHBIX NECTPYKIUI (B YaCTHOCTH, ()E€HOMEHA aKaJIeMHYECKOTO BBHITOPAaHUS U
CKPBITOTO CONPOTUBIICHUS Oropokparu3anuu) B uHcTpyMenTapuid s [1I1C Obutn BKITIOUEHBI OTKPBITHIE BO-
npocsl. [lonydeHHbIe TEKCTOBbIE MAaCCHBBI (HAPPATUBBI Ha Ka3aXCKOM M PYCCKOM SI3bIKaX) MOJBEPIIUCH KO-
TUPOBAHUIO U OCEBOMY KaYECTBEHHOMY KOHTEHT-aHAIM3Y IO YaCTOTE YIIOMHHAHHWS CMBICIOBBIX MapKepOB
(HanpuMep, «OIOPOKPATHSY, «ISHHUITUT BpEMESHM ).

Konuuwecmesennvie memoowt u uncmpymenmapuii coopa OaHHbIX

OCHOBHBIM SMITUPUYECKUM METOJIOM MCCIIEOBAHUS BBICTYNJIO aHOHUMHOE aHKETHpPOBaHHE (OHJIalH-
OTIpoC), pean3oBaHHoOe TocpeacTBoM miatdopmel Google Forms, koTopast HCIOIp30BaIach C COOTIOACHUEM
MPUHIIAIIOB TOOPOBOIIBHOCTH U KOH(PUICHI[UAILHOCTH.

Jlnst kaK oM 11e51eBO rpyibl ObUT pa3paboTaH U BaJMIU3UPOBAaH aBTOPCKUI OMPOCHBIN JIUCT (AHKETA):

— «O0yuaromuiics» (MOIyNH): BKIIOYana B ceOs OJIOKU BOIIPOCOB, HAIPaBICHHBIE HA OLIEHKY JTMYHOMN
yIOBIETBOPEHHOCTH 00pa30BaTEIbHBIM MPOLECCOM, BBISBICHUE IIEHHOCTHBIX OPHEHTHPOB MPH MOTYYCHUH
JUIIIOMa, a TakKe (PUKCALUIO NAaTTEPHOB HCIIOIB30BaHUs U(PPOBBIX HHCTPYMEHTOB U M B IOBceiHEBHOM
y4eOHO TTPAaKTHKE;

— «[II1IC» (Momynun): comepxaia 3aKpbIThIE, TTOTY3aKPBITHIE U OTKPHITHIE BOIIPOCHI, 3aMEPSIOININE YPO-
BEHb Y/IOBJIETBOPEHHOCTH Ka4eCTBOM TOATOTOBKH CTYAEHTOB, CTEIICHb COOTBETCTBHUS pEaTU3yeMbIX CHILIa-
OycoB TpeOOBaHMIM PBIHKA, OTHOIIIEHUE K MU(POBU3ANMH U OIEHKY KPUTHIECKIX KOTHUTHBHBIX N3MEHEHUI
Y MOJIOJEKH;

— «Paboronmatens» (Moaynm): OblIa CPOKyCHpPOBaHA Ha IKCILIMKALMU TPeOOBaHHI peallbHOTO CEKTopa
SKOHOMHKH K BBITYCKHHKaM, 3aMepe TepHoAa aJanTaldd MOJOJABIX CICHUATUCTOB, OICHKE 3HAYHMMOCTH
BBICIIIET0 00pa30BaHMs KaKk KpUTEpHUs HaliMa M CTETIEHU Pa3BUTHs y conckareneit «soft» u «hard skillsy.

Cmamucmuyeckutl ananus u 00pabomka OAHHbIX

Maremaruko-cTaTucTiHyeckass 00paboTka TEpBUYHBIX JAHHBIX, MMOJYYCHHBIX B pE3yJbTaTe KCIOPTa
Matpuil oTBeToB 13 Google Forms, ocymiecTBisuiack ¢ MpuMEHEHHEM CIIEITUAIN3UPOBAHHOTO TTAKETa CTaTH-
cruyeckoro ananmsa SPSS Statistics u si3p1ka nporpammupoBanus Python.

B pamkax cTtaTucTHYECKOTO aHaln3a ObLITH MPUMEHEHBI CIIEAYIOIINE METOIbI:

- JleckpunTUBHBIN (OMHCATENBHBII) aHAIN3 YaCTOT: UCIOJIB30BaH JIJIs BRISBICHUS MPOIIEHTHBIX U abco-
JOTHBIX paclpeieNieHN OTBETOB PECITOHIEHTOB M0 BCEM HOMUHAIBHBIM U TIOPSIKOBBIM IITKAJIaM.

- Tabmuupl conpstkeHHOCTH (Kpocc-Tadyisiiusi, Cross-tabulation): mpuMeHeHBI At OOHApyKEHHS
CKPBITBIX B3aUMOCBS3€H MEXIy NMepeMEHHBIMH (HampuMep, 3aBUCHMOCTh OICHKH KadecTBa MPOTpPaMM OT
CTaka pabOTHI MpeToAaBaTeis Hiu MacinTada Ou3Heca paboToIaATeNs).

- Kpurepuii cornacus Xu-kBaapat [Iupcona: ucmons30Baics Uit ONEHKH CTaATUCTHYECKON 3HAYMMOCTH
pasnu4IHuil My pacrpeesIeHHsIMH, MOTYYeHHBIMHU B Pa3HBIX TOABBIOOPKAX PECIIOHICHTOB.

Omuyeckue npUHYUnsl UCCAEO0BAHUS

HccnenoBanne mpoBOAMIOCE B CTPOTOM COOTBETCTBHH € MEXKIYHAPOAHBIMU ATHYECKUMH CTaHAAPTAMH
COITMOJIOTMYECKUX ¥ TyMaHUTapHBIX W3bICKaHWi. Bce yuacTHUKHM ompoca ObLTH 3a0J1aroBpeMeHHO HHGOp-
MUPOBAHBI O LENAX U 33/1a4ax MPOEKTa, a TAKXKe JIA CBOE SIBHOE NH(POPMHUPOBAHHOE COTIJIACHE HA y4acTHe
B aHKeTHpoBaHUH. 11151 oOecrieueHus cCOOIIOAEHNs STHUECKIX MPUHIMIIOB MIPOBEACHUS UCCIIEI0OBAHMS aHKe-
THPOBAHNE OPTaHW30BBIBAIOCH Ha YCIOBUSX IMOJIHOW aHOHUMHOCTH. [Ipy npoBelieHHN HCcie0BaHus o0ec-
MeYNBAIACH MTOJTHASI AaHOHUMHOCTh PECTIOHJICHTOB: MEPCOHANBHBIC JIAHHBIC, BKIIOYas (PaMITHIO, UMs, OTYe-
CTBO, KOHTaKTHYIO0 MH(OpMaIHIO, a TaK)KE CBEACHUS 0 MecTe paboTsl uin oO0yuenus. Takoi ¢opmat opra-
HU3AIMU OIIPOca MO3BOJIMI MHHUMH3UPOBATH CKIOHHOCTh YYaCTHHKOB K BBIOOpPY COLMAIBHO 0100pSIEMBIX
OTBETOB. JTO, B CBOIO OYEpE/Ib, CIIOCOOCTBOBAIO MOJIYYEHHIO 00Jiee TOCTOBEPHBIX U OOBEKTUBHBIX IMITHPH-
YECKHUX JaHHBIX, IOBBICHB HA/IE)KHOCTh M BAIMIHOCTD PE3YJILTATOB HCCIICIOBAHMUS.

Pe3yﬂbmambl uccne0o8anus

AHanu3 NEeHHOCTHBIX YCTAaHOBOK YYaCTHHUKOB 00pa3oBaTEIBHOTO MPOIIECCa CBUAETEIHCTBYET O HAJH-
YuH OOMIETO MOHUMAaHHS 3HAYMMOCTH BBICIIAX YY9E€OHBIX 3aBEICHUN KaK Ba)KHOTO HHCTUTYTa, 0OecIredu-
BAIOIIET0 HE TOJIBKO MPO(PECCHOHALHYIO MOJIOTOBKY, HO U BBIITOJHEHUE COMMOKYIBTYPHBIX U TYMaHUCTH-
yeckux ¢yHkiwmii. Ha Bonpoc «B kakoli cTemeHu BhICIIee 00pa30BaHUE CIIOCOOCTBYET PA3BUTHIO JTMYHOCTH
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cTyaeHTa?», OONBIUHCTBO pectoHIeHTOB (84,2 %) u3 uncna [1I1C nenaroT akeHT HA 3HAYUMOCTH JIMYHO-
CTHO-Pa3BHBAIOIIETO MOTEHIHANA By30B. Tak, 45,6 % OTMETHIIN KaK «O4YeHb BBICOKYIO», 38,6 % — Kak «BBI-
COKYIO» (CM. muarpammy 1).
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Huarpamma 1 — Omnenka [I1C ponn BrIcIIero o0pa3oBaHus B BOIIPOCE Pa3BUTHA JIHIHOCTH

PesynbeTatel onpoca mo Bompocy «Hackonbko Bbl yIOBIETBOPEHBI KaueCTBOM IMOATOTOBKH CTYJCH-
TOB?» TIOKa3bIBAIOT HeoqHO3HauHYI0 oneHKy [IIIC ypoBHS moaroroBku oOygatommxcs. 14,3 % pecronmen-
ToB 13 uncia [1[IC «IoIHOCTBIO YAOBIETBOPEHBD» KAUYeCTBOM 3HAHUN M CPOPMUPOBAHHOCTHIO KOMIIETEH-
nui oOyuaronuxcs, 37,5 % oTMeTHiIH, 94TO «CKOpee yIOBIETBOpeHbD», 32,1 % — «uactuuno», 14,3 % —
«HE yIOBJIETBOPEHBI» (CM. auarpammy 2). ITonydeHHbIe JaHHbIE OTPAKAIOT HEOTHOPOIHOCTh MHCHHH aKa-
JIEMHYECKOTO COOOIIIECTBA OTHOCUTEIHHO 3(PPEKTUBHOCTHU MOATOTOBKH 00YJaIOIUXCS.
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Huarpamma 2 — Muenwust [1I1C oTHOCHTENBHO YPOBHS MOJrOTOBKH 00YYaIOMINXCS

BMmecte ¢ Tem pe3ynbTaThl UCCIEIOBaHUS MOKA3BIBAIOT, YTO 00yYarOmascss MOJIOJIEKD BCE Yallle BOC-
MPUHUMAET BBICIIEE O0pa30BaHUE C MPAKTUYECKOH TOYKM 3pPEHUs, pacCMaTpUBasi €ro Kak CPeACTBO IOBBI-
IIeHUs] COOCTBEHHOT'O COIMAILHOTO CTATyCca U PAaCHIMPEeHUs MPOPecCHOHANBHBIX BO3MOKHOCTEH. [Ipu aTOM
cpeau o0y4aroLIMXCsl IOCTEIIEHHO YKPEIUIAeTCs IIOHMMaHUe TOro, YTO HaJM4Yue AMIIoMa caMo 1o cebe He
rapaHTHUPYET YCHEMIHOTO0 KapbepHOr'o pOCTa, a JIMIIb CO3/Ia€T CTAPTOBBIE YCIOBHA Ul JajdbHEHUIIETro Ipo-
(heccrOHaNIBHOTO Pa3BUTHS U KOHKYPEHLMH Ha PHIHKE TPYy/Aa.

AHaJOTHYHOW TO3WINH TIPUAEPKUBAIOTCA W TpeAcTaButenu pabotomarerneir. Ilo maHHBIM ompoca,
68 % pecroHEHTOB U3 PEATBHOTO CEKTOPa 3KOHOMHUKH HE paCCMaTPUBAIOT TUIJIOM O BBICIIEM 00pa30BaHUH
KaK peIIalounid KpUTepuil Npu npuemMe Ha paboTy. B OonpmMHCTBE ciydaeB HOKYMEHT 00 00pa3oBaHHMU
BBITIOJTHSIET (DYHKIIUIO MTEPBOHAYAIBHOTO MOJITBEPKICHNUS KBAUTH(HUKAIIMU, YTO OCOOCHHO XapaKTepHO JIJIs
cdep ¢ yCTaHOBIEHHBIMH Npo(deccHOHATBHBIMU TPeOOBAHMAMH, TaKMX KaK TOCYIApCTBEHHAsl CIyx0a H
3apaBooxpaneHue. Ilpu 5ToM OCHOBHOE BHHMaHHE padOTOJAaTeN! YACHSIOT MPAKTHIECKUM KOMIETECHIIHSAM,
npodeccHOHAIBHOMY OIIBITY, CIIOCOOHOCTH K OOYYEHHIO M JMYHOCTHBIM KadecTBaM KaHIMIATOB. Bekrop
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MPUOPUTETHOCTH MPU HalMe CMEIIaeTCsl B CTOPOHY BEPUMDUIIUPYEMOTO MPAKTHYSCKOTO OMBITA, TTOPTHOIHO
peaM30BaHHBIX KEHCOB M YPOBHS CHOPMHUPOBAHHOCTU MPUKITATHBIX KOMITETCHITHIA.

PaccmarpuBasi cooTBeTCTBHE 00pa30BaTEIbHBIX MPOrPAMM 3alpocaM PBIHKA TPyAa M MPAKTUYECKYIO
MOJITOTOBKY, B XOZ€ MCCICIOBAHHS OBUTO SKCILTHIIMPOBAHO JATEHTHOE MEKBEIOMCTBEHHOE U MEKUHCTHTY-
IMUOHATLHOE PACXOXKJCHUE B OI[CHKAX CTENCHU MPAKTHKO-OPHEHTHPOBAHHOCTH BY30BCKHUX YYCOHBIX TUIAHOB.
JInms 17,5 % mpodeccopcko-mipenogaBaTeTsCKOro cocTaBa OepyTcsl yTBEpKIaTh, YTO pean3yeMble odpa-
3oBatesbHbie Tporpammbl (OIT) OpHeHTHPOBAHBI HAa MPAKTHKY «B MONHOM Mepe». OCHOBHOI MacCHB akaje-
MHYECKOTO COOOIIEeCTBA YKa3hIBAET HA KOMITPOMMCCHBIH XapakTep MPOTPaMM: «B 3HAYMTEILHOU CTETICHI)
— 43,9 %, «yactuuno» — 36,8 %. HenocpencrBennoe coorserctBre OIT akTyabHBIM TPEOOBAHUSAM PHIHKA
Tpy/ia OleHHBaeTCsS MPO(ecCOPCKUM KOPIYCOM CTOJb YK€ CIEPKAHHO: TOJIHOE COOTBETCTBUE (DUKCUPYIOT
muiib 14 % menaroros, OLEHKY «B 3HauuTeNbHOM creneHu» AaroT 50,9 %, a «uactnuno» — 31,6 % (nua-
rpamma 3).
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Huarpamma 3. — CpaBHutenbsHBIN ananmu3 orieHoK [1T1C kacarensHO mpaktukoopueHTHpoBanHOCTH OI1 1 BX cooTBeT-
CTBHUS TpeOOBaHMSAM pBIHKA TPy, B %0

[IpencraButenu GusHeca (paboTonaTeNH) OLEHHUBAIOT YPOBEHb NPAKTUUYECKONW TOTOBHOCTH BBIITYCKHU-
KOB K BBITIOJIHEHUIO PEANBbHBIX TPYIOBBIX (PYHKIWH 3HAUMTENBbHO Ooiyee kputuuHO: 65,0 % HaHmMarenei
OTIPEJIENISIOT YPOBEHb MPAKTHKHM Kak HHU3KHMH win cpequuid. [lopsiaka 62 % ompomreHHbIX paboTopateneit
3asBJISIFOT, YTO HOBOMCIICYEHHBIM CIICLHAJIMCTaM I0CIE€ OKOHYAHUs By3a TpeOyeTcs UIMTENbHBIN Mepuos
ajanTauuy U 1oo0yueHus Ha pabodyeM MecTe, BapbUpyroummiics oT 3 10 6 MecsueB. B kauecTBe KIHOUeBBIX
JEeTePMUHAHT MOJJO0OHOTO pa3pbiBa OM3HEC-COOOIIECTBO HA3bIBACT: BHIPAXKCHHBIN JAe(QUIUT MOHUMaHHS pe-
IBHBIX OM3HEC-TIPOIIECCOB U ONEPAMOHHON JIOTUKH nipeAnpustuii — 54 %; octpyro HexBaTKy U hopmalib-
HBII XapakTep MPOU3BOACTBEHHOU (ITPOo(heCCHOHANBHO) MTPAKTUKH B mporiecce ooyuenus — 48 %.

[Iporecchl TEXHOMOTHYECKONH MOJIEpPHU3AINN BYy30BCKOU CpeJlbl HAXOMAT MO3UTUBHBIN OTKIMK B aKajie-
MHUYECKOM cpezie: B coBokymHOCTH 68,5 % ITTIC omobpsroT nuTerparuio nudpossx pemenwnii (47,4 % moa-
raloT, 4YTO OHA «CKOpee yIydlinia» o0pazoBaTenbHbIi mporecc, a 21,1 % — «CyIecTBeHHO yIy4dIIniay).
[Ipu sTOM 6a30BbIH ypoBeHb HU(POBOW IPAMOTHOCTH COBPEMEHHBIX CTYAECHTOB OLICHUBAETCS MPEroiaBare-
JsiMU Kak Beicokuit (36,8 %) wiu cpennnmii (36,8 %).

Tem He MmeHee ¢opcupoBanHOe BHeApeHue [T-WHCTpYMEHTOB aKTyaanM3upoBajo TaK Ha3bIBa€MBIH
«uudpoBoii mapagokc». IlpenogaBarenu GUKCUPYIOT y 0Oydaromuxcs riyOOKHe KOTHUTHBHBIE U MOTHBa-
UOHHBIE JIe(OPMaITUH, BBICTYIAIOIIUE OaphepamMH JJIsl IIOJIHOIIEHHOTO OCBOSHHS IPOTPaMM:

DK3UCTEHIMAIbHAS 3aBUCHUMOCTh OT ToToBbIX perreHuii (80,7 %) — ToTambHOE HMHTELICKTYaTbHOE
WKJIMBEHYECTBO, BBIpaKalolieecsi B HEKPUTHYHOM, Oe3AyMHOM KOMIWISIMKA W TE€HepaluHu y4eOHBIX TeK-
CTOB/3cCe C MOMOIBIO HHCTPYMEHTOB HCKyccTBeHHOTO nHTetekta (UN).

Ha Bonpoc «Kakue neduiiutsl Handonee KpuTu4HbI?», 001bMUHCTBO [TI1C 0TMETHIM B OCHOBHOM TPH
BapHaHTa OTBETOB. «IOTepsi KoHIeHTparumy — 47,4 %, auskas motuBanus — 43,9 %, cinadwiii hakTueKUHT
— 42,1 %.

Jannsie BeiBomel [ITIC HaxomaT mpsiMoe MOATBEP)KICHUE B OTBETaX IMPEACTABHUTENEH PBIHKA TPya.
HecMmoTps Ha 1OCTaTOYHO BBICOKUH yPOBEHD BIIAJACHHS COBPEMEHHBIMH I (POBBIME HHCTPYMEHTaMH, pabo-
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TOJATENH OTMEYAIOT HAIMYHE Y MOJIOJIBIX CIICIUAIMCTOB CYNICCTBECHHBIX MPOOEIOB B Pa3BUTHH aHAJTUTHYEC-
ckrux KommereHnui. [1o ux omeHkam, BBITYCKHHKH YBEPEHHO HCIIOJIB3YIOT CHCTEMBI MCKYCCTBEHHOTO HH-
TEJUIEKTa /ISl BBIMONHEHHWsS] TUIOBBIX 3a7a4 W MOATOTOBKH MaTepUaNOB, OAHAKO HEPEIKO HCIBITHIBAIOT
TPYJHOCTU TPU KPUTHYECKOM OIEHKE MOJYyYCHHBIX PE3yJIbTATOB, BBISBICHUM BO3MOXHBIX OIMUOOK M WX
aJanTanui K KOHKPETHBIM MPOU3BOJICTBEHHBIM yCIOBHAAM. JTO CBHUIETEIHCTBYET O HEAOCTATOYHOM Pa3BH-
THW HABBIKOB CAMOCTOATEIHHOTO aHAIN34a, POBEPKU JOCTOBEPHOCTH WH(GOPMAIINHN U MPUHATHS 000CHOBAH-
HBIX PO(ECCHOHANIBHBIX PEIICHU.

Obcyorcoenue

Pesynprathl MccnenoBaHUs MO3BOJSIOT CHENATh BBIBOA O CYIIECTBOBAHHMHM MHCTHTYLIMOHAJIBHOTO pa3-
pBIBa MEXIy IPUOPUTETAMU CHCTEMbI BBICHIEIO 00pa30BaHMS M AKTyaJlbHBIMU IOTPEOHOCTSIMH PHIHKA TPY-
na. BelsiBieHHBIE pacxoXAeHUs HanboJiee OTUYETIMBO MPOSBISIOTCS Ha YPOBHE 00yYarOIIUXcs, KOTOPBIE BBI-
HYXX/IE€HBI aJalTupoBaTh COOCTBEHHbIE 00pa30BaTeNbHbIE U MPOGECCUOHANBHBIE CTPATETUN K YCIOBHSIM He-
COOTBETCTBHS MEXKAY aKaJeMUYECKUMH TPeOOBaHUSAMU YHHUBEPCHTETOB M KOMIIETEHLIHSMH, BOCTpeOOBaH-
HBIMU pabotonmatensimu. [lomydeHHbIe NaHHBIE MO3BOJISIOT CAECNATh BBIBOJ O CYIIECTBOBAHMU CHCTEMHBIX
(hakTOpOB, OrpaHUYUBAIONINX IPPEKTUBHOCTH (POPMHUPOBAHMS U BOCIIPOU3BOJICTBA YECIIOBEUYCSCKOTO KalluTa-
na B Pecrrybnuke Kazaxcras.

[TpoBeneHHBI aHaIM3 MOKA3bIBAET, YTO TPAIUIMOHHAS POJb BBHICHIETO 0Opa3oBaHUs KaK OCHOBHOTO
MeXaHU3Ma COIMaIbHOM MOOMIBHOCTH MOCTENIEHHO yTpauyuBaeT CBOE 3HaueHHWe. HecMoTpst Ha coxpaHsio-
mieecsl CTpEeMJICHHE MOJIONSKHU IOJMYyYUTh YHMBEPCUTETCKMH IUIUIOM Kak IOKa3aTesb 0Opa3oBaTeNbHOIo
YPOBHS ¥ COLIMANBHOTO CTaTyca, €ro MpakTU4ecKasi EHHOCTh Ha pbIHKE Tpyna cHmwkaetcs [15]. PaboTona-
TEJN BCE Yallle OPUEHTUPYIOTCS HE CTONBKO Ha HaJM4Ke JAUIJIOMa, CKOJIBKO Ha MOJATBEp KIeHHBIC Tpodec-
CHOHAJIbHBIE KOMIIETEHIINH, IPOTpaMMBbl MUKpOKBanupukanmii (micro-credentials), mpakTudeckuii ompIT U
pa3BuThie yHHBepcanbHble HaBbIkH (soft skills). ITo cBHmeTENnbCTBYET O COXpaHSIONMIEMCS pa3pbiBe MEXKITY
coJiep>)kaHueM 00pa30BaTENbHBIX IPOTPaMM U aKTyaJIbHBIMU TOTPEOHOCTSIMH SKOHOMHUKH.

OTnenbHOTO BHUMAaHHS 3aCIyKHBAIOT PE3YJIBTaThl OMpoca MpodeccopcKo-NPEenoaaBaTeIbcKOro cocTa-
Ba. 3HAUYMTEJIbHAS YacTb PECIOHAECHTOB PAacCMAaTPHBAET YPE3MEPHYIO aJMHHHCTPATUBHYIO HArpy3Ky Kak
OJIUH M3 OCHOBHBIX (DAKTOPOB, MPEISATCTBYIOMUX dPPEKTHBHOM MPOGEeCCHOHANBHON JesITeIbHOCTH. B oTBe-
TaxX HEOJHOKPATHO MOJYEePKHUBaIach HEOOXOJUMOCTb COKpalleHHs 00beMa OTYETHON JOKYMEHTAIUH U OC-
BOOOKICHUSI IpenojaBaresieii OT HECBONCTBEHHBIX UM OPTaHU3aLMOHHBIX (YHKUUH («OKBITYLIBLIAP/BI
Kara3 0acTBUIBIKTaH, KOChIMIIIA Kadeapa KYMbICTapbIHAH ajbll TacTay»). [1o MHEHHIO YYaCTHUKOB HCCIIEI0-
BaHUsI, U30BITOYHASI OIOPOKpATH3AIMsl OTPAHMYMBAET BO3MOKHOCTH JIJISl TIPOBEJICHUSI HAYYHBIX HCCIIE0Ba-
HUH, COBEPLICHCTBOBAHMS Y1€OHO-METOJUUECKUX MaTepHalloB, HHANBHIYAIbHOW pabOThI CO CTyICHTaMHU U
B LIEJIOM CHMYKAaeT YPOBEHb aKaJAEMHUUECKOW aBTOHOMHUH BBICHIMX YUYEOHBIX 3aBEICHUM.

Eme ogHoM BaXHOM TEHIACHIIMCH, BRIIBICHHON B XOJ€ MCCICAOBAHMS, CTAJI0 HEOJHO3HAUYHOC BIIMSHHUC
nudpoBu3anuu 00pa3oBaTEeIbHOTO Mpoliecca. XOTs COBpEeMEHHbIE IU(POBBIE TEXHOJOTHH CYHICCTBEHHO
pacmpsIOT AOCTYI K 00pa3oBaTeIbHBIM PECypcaM U MOBBIIAIOT 3()(PEeKTHBHOCTh 00y4eHUs1, UX HEKPUTHY-
HOE HCIIONb30BaHUE COMPOBOXKIACTCA PSAIOM HETaTHBHBIX mociencTsuid. Lllupokoe pacnpocTpaHeHue rene-
PATUBHBIX CHUCTEM HMCKYCCTBEHHOTO WHTEIEKTa CIOCOOCTBYET TOMY, YTO YacTh OOydalOmIUXcs HauyMHAET
HCTIONB30BaTh UX HE KaK BCIIOMOTATENbHBI MHCTPYMEHT, a KaK 3aMEHY CaMOCTOSITETIbHON aHaIMTHYECKOH
pabote [16]. DTO CHW)KAET MOTHBALMIO K KPUTUYECKOMY OCMBICICHUIO MH(OpMaIMY, TOUCKY PELICHUH U
pediexcuu. [To orieHkam npenogaBaTescii u padboToaaresiei, moo0Has MPakTHKa HEraTUBHO OTpa)kaeTcsl Ha
YPOBHE TIOJITOTOBKH BBITYCKHUKOB, TPOSIBIISISICH B CHU)KEHUM CIIOCOOHOCTH K JUTUTEIBHON KOHIIEHTpAIUU
BHUMAaHUS, HEJIOCTATOYHOM DPa3BHTHH HABBIKOB IPOBEPKU JIOCTOBEPHOCTH HMH(POPMALNH, OrPaHHMYEHHBIX
KOMMYHHKATHBHBIX KOMITIETEHIIUSX U OCJIA0JICHUN KPUTHYECKOTO MBITIUICHHSL.

Ha ocHOBe comocTaBUTENFHOTO aHANN3a MHEHUI 00ydaroImuXxcs, MpogheccopcKo-MpernoaBaTebCKoro
coctaBa W paboronaresieil OnpeeNeHbl KIOUeBble HAIlPAaBICHUS COBEPIICHCTBOBAHMS CHCTEMBI BBICIIETO
obpazoBanusi Pecybnuku Kazaxcran. B mepByio ouepenp TpeOyeTcs yCHIMTh NPAKTHUECKYIO HanpaBieH-
HOCTH TOJITOTOBKU 33 CUET Pa3BUTHsI JYyaIbHOTO OOyUYEHHS, PACIIMpPEHHS IMapTHEPCTBA BY30B C IMPEIIpH-
SATUSIMH, CO3/IaHUSI COBMECTHBIX HayYHO-TIPOM3BOJCTBEHHBIX IUIOIIAJ0K M HPUBJICUEHHUS NpeACTaBUTENEH
OM3Heca K peaqu3alvy 00pa30BaTENbHBIX MporpaMMm. OIHOBPEMEHHO HEOOXOOUM MEPeXosa OT TPaAHLUOH-
HOW MOJIENU Tiepeiaur 3HAaHUH K QOPMUPOBAHHUIO Y 00YUAIOIINXCS YHUBEPCAIBHBIX KOMITETEHIIHA, BKITFOYas
KPUTHYECKOE MBIIIJICHUE, CIIOCOOHOCTD K a/IalTalll, MPOSKTHYIO AEATEIBHOCTh U KOMaHIHYI0 padoty. ITo-
BBIILICHUE KayecTBa 00Opa30BaHUS TAKKE HEBO3MOXKHO 0€3 CH)KEHUS aJIMUHHCTPAaTHBHOM HAarpy3Kd Ha Ipe-
nojaBaresiel, ONTUMU3ALMU JOKyMEHTO000pOTa, aBTOMAaTH3allul PYTHHHBIX IIPOLIECCOB U CO3/laHus Oosiee
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3¢ (HEeKTUBHBIX MEXaHU3MOB MaTEpUaIbHOTO CTHMYJIMPOBAHUS HAYYHO-TICIAarOTMUYECKUX KaapoB. Kpome To-
ro, [eJecoo0pa3HO MHTETPHUPOBATh TEXHOIOTUH TE€HEPATHBHOTO MCKYCCTBEHHOTO MHTEIUIEKTa B 00pa3oBa-
TEJHHBIN MPOIIeCC HEe KaK CPEICTBO 3aMEIICHUSI HHTEIUIEKTYyaTbHONW NEATEIhbHOCTH, a KaK WHCTPYMEHT TOJI-
JICPKKU O0YUYCHHMsI, COTIPOBOXK/Iasi MX UCIOJIB30BAHUE Pa3BUTHEM HABBIKOB KPUTUYECKOW OLIEHKU MH(OpMa-
LIUH, IPOBEPKH JOCTOBEPHOCTH JIAHHBIX W CAMOCTOSTEIHPHOTO PUHATHS MPO(EeCCHOHATHHBIX PEIICHHUH.

Buisoowi

PesynbTathl HecneqoBaHMs TO3BOJIIIN OMPEACTUTh KIFOUEBbIe TEHACHIIMN Pa3BUTHUS BBICIIET0 00pa3o-
Banus B PecnyOnuke Kazaxcran. Bo-nepBbix, mpemnonaBaTenbcKoe COOOIIECTBO pacCMaTPUBAET YHHUBEPCH-
TET MPEXkAE BCEro KaK MHCTUTYT JMYHOCTHOTO U NPO(ecCHOHATBHOIO Pa3BUTHS, TOTAA KAaK CTYIEHTHI CBS-
3bIBAIOT IIOJY4YEHHUE BBHICIIETO 00Pa30BaHMS INPEHMYILIECTBEHHO C BO3MOKHOCTSIMU COLIMAJIbHOM MOOMIBHO-
ctu. B To e BpeMsi paboToaTeNI OTMEUAIOT CHIKCHUE CaMOCTOSITENIbHON [IEHHOCTH aKaJAeMHUYeCKOro JIu-
IUIOMa, OTAABasl MPEANOYTECHUE NMPAKTUYECKOMY OIBITY, NIPO(ECCHOHANBHBIM KOMIETEHIIMAM U Pa3BUTHIM
TUOKVM HaBBIKaM.

Bo-BTOpBIX, BBISIBIEHO HECOOTBETCTBHE MEXKIy COAEpKaHHEeM 00pa3oBaTelbHBIX MPOTPaMM U COBpe-
MEHHBIMH TPeOOBaHHSAMHU PhIHKA TpyJa. bonbmmHCTBO paboTomarenell yka3blBaloT Ha HEOOXOIUMOCTh J0-
MOJTHUTEJIBHOW aJanTallMy BBIITYCKHUKOB IMOCIE TPYAOYCTPOWCTBA, YTO OOYCJIOBIEHO HENOCTATOYHBIM IIO-
HUMaHHUEM UMH PCAJIbHBIX MPOU3BOACTBCHHBIX IPONECCOB U OI'paHUYCHHBIM 00BbEeMOM HpaKTI/I‘-ICCKOI\/'I noa-
TOTOBKH.

B-TpeThux, HECMOTPSI Ha MOJOKUTEIBHOE BIHMSHUE LUPPOBBIX TEXHOJIOIMH Ha OpraHU3aluio o0paso-
BaTEIBFHOI'O IPOLIECCa, UX IINPOKOE MPUMEHEHHE CONPOBOXKIAETCS PAAOM HeratuBHbBIX 3¢dexToB. Hanbo-
JICC 3HAYUMMBIMHU M3 HUX SABJIAIOTCA YCUJIICHHUEC 3aBUCHUMOCTH O6yanOIHHXCﬂ OT MHCTPYMECHTOB UCKYCCTBCHHO-
IO UHTEJUIEKTA, CHKCHUE YPOBHSI KPUTHYECKOI'O MBIIUICHUS M y4eOHOW MOTHBALMU, HEJOCTATOYHOE pas-
BUTHE HABBIKOB IPOBEPKM NOCTOBEPHOCTH HMH(GOpMaLuM U (parMeHTapHOE BOCHpUSATHE 3HaHUU. JlaHHBIE
KOPPEIUPYIOT CO CBEACHUAMH paboTonaTeNeil, OTMEUYarOIIMX Y BBITYCKHUKOB BBICOKHE WHTEepQeiicHbIe Ha-
BBIKH ITpU I[e(bI/IIH/ITC AHAJIUTHYCCKOT'O MBIIIIJICHW .

B-uerBepThIX, M30BITOUHAST OTYETHOCTD, TyOJIMpOBaHNWE JOKYMEHTAMU W BBINOJIHEHHE HECBOWCTBEH-
HbIX pynknuii umiatot [1T1C BpeMeHHOTO pecypca Ui BeIeHUSI HAyYHO-HUCCIIEA0BATEIBLCKON JIeATETLHOCTH,
MEHTOPCKOTO COIPOBOXICHUSI 00yYaroIUXCsi ¥ CBOEBPEMEHHOI'O OOHOBJICHHS CHIUIA0YCOB TOJ HYKIBI
PBIHKA.

Pesromupys U3510’)k€HHOE, MOKHO KOHCTAaTHPOBATh, YTO MPEOJOJIEHNE KPU3UCHBIX SBICHUI B CUCTEME
BEIcIIero oOpa3oBanusi Kazaxcrana TpeOyeT nepexosa oT 3KCTEHCHBHOTO (OIOPOKPATHYECKOT0) KOHTPOJIS K
MHTEHCUBHBIM CTPYKTYPHBIM U3MEHEHUSM.

Heobxonuma paavkanbHas Ae0OpOKpaTH3alMs TpyAa MpernojaBaTeiell ¢ Lesbl0 BEICBOOOKICHUS UX
TBOPYECKOT0 ¥ HAyYHOTO MoTeHIuana. Tpebyercs mepenpoekTHpoBaHue 00pa3oBaTelIbHBIX MPOTPaMM CO-
BMECTHO C MHJIyCTPUANBbHBIMHU ITAPTHEPAMU Ha MPUHIIMIIAX PEaTBHOTO JyaIbHOTO O0YYEHHSs, a TaKkKe TIy0o-
kas uHTerpauus U-rexnonoruii B yueOHbIe IJIaHbI HE B KAUECTBE HHCTPYMEHTA KOMITWISLIMHM, a KaK 00BEeK-
Ta KPUTUYECKOTO aHAIN3a W MPOMIT-WHXUHUPUHTA. TONBKO CHHEPrusi HHTEPECOB aKaJleMHUYECKOI0 CO00-
IIeCTBa, ToCcyapcTBa U OM3HEca MO3BOJIMT TpaHCPOPMUPOBATh Bhiciiee oOpazoBanue PK B apaiiBep ycroii-
YUBOT'O COLIMOKYJIBTYPHOT'O ¥ TEXHOJIOTMYECKOIO Pa3BUTHS CTPAHBL.
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Ka3zakcTaHabIK KOFAMHBIH TPAHCPOPMALMSICHI KAFIAN BIHIAFbI
sKOFapbl OiJTIMHIH MOHI MeH KYH/IbLIbIFbI

Makanaga Ka3aKCTaHABIK KOFAMHBIH OJCYMETTIK-MOJICHH JKOHE OSKOHOMHUKAIBIK TpaHCHOPMAIMICHI
JKargalblHAa JKOFapbl OUTIMHIH #MOHI MEH KYHABUIBIFBIH KaOBUINAYABIH e3repicTepi KapacTBIPBUIIBL
3epTTeyiH ©3eKTUIri >KoFapbl OimiM Oepy MakCaThIHBIH TYJIFAHBIH JIYHHETaHBIMBI MEH 3USTKEpIiK
MOJICHHETIH KaJBINTACTBIPATHIH JOCTYPIi HHCTUTYTTaH KACiOHM Ky3BIPETTepAi Urepyre jkoHe e3repMelti eHOek
HapBIFBIHBIH ~ TaJalTapblHa OarjapilaHFaH MHCTPYMEHTAIBIK MOJENbre  TpaHchopMarysIaHybIMEeH
aifikpiHIaTabl. 3epTTeyaiH MakcaThl — Kazakcran PecnyOsukachiHAars! O1TiM aTyIIbLIapabiH, Tpodeccop-
oKbITymsIIBIK KypaMHBIH ([TOK) skoHe >xyMbIc OepymrinepAiH »orapsl OLTIM KYHIBUIBIKTAphIH KaObUIAy
epeKIIeTIKTepiH KeIeH Il Tanjay. 3epTTeyAiH FBUIBIMH >KaHAIBIFBI OiTiM Oepy mapaaurMachIHBIH AUILIOM
aIyIsl HETI3Ti KYHIBUIBIK PETiHAe KaObUIAaynaH KOJAaHOANbl )KOHE WKEMIII KY3BIPETTep[i, COHBIH IMIiHIe
soft skills MeHrepyre kapaii BIFBICYBIH aHBIKTAyJaH Typaabl. OicHaMalbK Herizai Kasakcran
PecnyOnuKkachlHBIH HOPMATUBTIK-KYKBIKTBIK 0a3achlH Tajjay JkoHe OiniM Oepy ynepiciHiH Herisri
KaTBICYIIbUIAPhl apachklHia XKYPri3iireH cayanHaMa HOTHKeNepiH OipiKTIpeTiH AepeKTep TPHAHTYISIHSCH
KYpazabl. 3epTTey HOTHXKeJIepi >KOFapbl OiTiM Ma3MyHBIHBIH €HOCK HapbIFbl TaJaNTapblHa TOJIBIK COMKec
KeNIMEeYiH, TEOPUSUIBIK AAsPJbIK TeH MPaKTHUKAJbIK JAFAbUIap apachlHIAFbl ANIAKTHIKTBI KSHE HU(PIBIK
TEXHOJIOTHsIIApFa TOYESNIUTIKTIH apTyblH KepceTTi. JKacaHabl WHTEIUIEKTiHI IaMa/iaH ThIC Malanany Oirim
aTyImbUTapIsIH AepOec oiay, ChIHU Tajlay JKOHE MIBIFApMAIIBUIBIK MIENNM KaObuigay KaOineTrTepiHe Kepi
ocep eryi MyMmKkiH. Ocbrran GailimaHbIcTHl OiniM Gepy OarmapiamanapblH €HOEK HapBIFBIHBIH CYPAaHBICHIHA
CcoliKec »KaHapTy, NMPaKTUKAJBIK AAspibIK YJIECIH apTThIpY, *KOFapbl OKY OpPHBI MEH JKYMbIC Oepyrinep
apachIH/IaFbl BIHTBIMAKTACTBIKTHI KEHEHTY jKOHE jKacaHbl MHTEIUICKTIHI JKayanThl MaijanaHy MOJCHHUETIH
KaJIBIITACThIPY KAKETTUTIr Herizaenesi. Y ChIHbUTFaH OarbITTap KOFapbl OUTIMHIH CallachiH apTTHIPHIIN, eHOSK
HapbIFBIHIA Oacekere KabieTTi MaMaHAapIbl AaspiayFa bIKIal eTeji.

Kinm co30ep: 6inmim dunocoduscel, aneymerTik ¢Guiaocodus, xKorapsl OUTIMHIH MOHI, JKOFapbl OiLTIMHIH
KYHJIBUTBIFBL, KYHIBUIBIK GaFaapiapbl, CBIHE OWJIay, JKACaHIbl MHTE/UICKT, afaMH KaluTal, eHOCK HapbIFHI,
soft skills.
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S.S. Aubakirova, G.G. Akhmetova, M.Zh. Kozhamzharova, R.S. Salimova

The Meaning and Value of Higher Education in the Context
of the Transformation of Kazakhstani Society

The article examines changes in the perception of the meaning and value of higher education amid the socio-
cultural and economic transformation of Kazakhstani society. The study addresses the shift from understand-
ing higher education as an institution shaping personality, worldview and intellectual culture toward an in-
strumental model focused on professional competencies and labor market demands. The aim is to analyze the
value orientations of students, academic staff and employers in the RK. The scientific novelty lies in identify-
ing the transition from diploma-oriented education to the pragmatic acquisition of applied and flexible com-
petencies, including soft skills. The methodology is based on data triangulation, combining a systematic anal-
ysis of Kazakhstan’s regulatory and legal framework with a questionnaire survey of three key stakeholder
groups. The findings reveal a mismatch between university training and labor market requirements, alongside
students’ growing dependence on digital technologies. Although digitalization enhances educational efficien-
cy, excessive reliance on artificial intelligence may weaken independent and critical thinking. The study rec-
ommends updating educational programs in accordance with employers’ expectations, strengthening practice-
oriented learning, expanding cooperation between higher education institutions and industry, and promoting
responsible Al use. These measures can improve graduate training quality and enhance future professionals’
competitiveness in the labor market.

Keywords: philosophy of education, social philosophy, the meaning of education, the value of higher educa-
tion, value orientations, critical thinking, artificial intelligence, human capital, labor market, soft skills.
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A humanitarian perspective on education: a philosophical analysis of the problem of
preserving the human dimension in the era of technological civilization

This article examines the importance of studying the humanities perspective on education in the process of
personality development in the educational environment. It analyzes the key functions of a humanities educa-
tion and its impact on the development of students' moral qualities, critical thinking, and social responsibility.
Particular attention is paid to the role of the humanities in the context of digitalization and globalization of
modern society. The authors offer a traditional interpretation of education as one of the most important mech-
anisms for the reproduction of culture, the transmission of knowledge, and the development of personality.
However, they emphasize that in the modern world, its meaning is becoming the subject of increasingly heat-
ed philosophical debate. The authors attribute the challenges to education to the development of digital tech-
nologies, artificial intelligence, labor automation, and the global economy, which has led to the educational
system being increasingly evaluated through criteria of efficiency, competitiveness, and the demand for grad-
uates in the labor market. As a result, the humanities dimension of education often finds itself on the periph-
ery of public attention. However, at the same time, according to the authors, it is the humanitarian perspective
that allows us to see education not only as a means of acquiring professional competencies, but also as a pro-
cess of developing a person as an individual, a subject of culture, and a bearer of moral and civic responsibil-
ity. The authors emphasize that the humanities perspective on education represents a particular way of under-
standing the educational process, in which the focus is not on professional training as such, but on personal
development, the formation of an individual’s value system, and the capacity for meaningful existence.

Keywords: education, humanitarization of education, personality, values, constructive thinking, critical think-
ing, culture, upbringing, communicative culture, humanistic competence, creative thinking.

Introduction

Modern society is experiencing a period of intense social, economic, and technological transformation.
Under these conditions, education must be not only a tool for imparting knowledge and professional compe-
tencies, but also a crucial factor in shaping a person's worldview and personal potential.

The relevance of a humanities perspective in education is also driven by the need to cultivate individu-
als capable not only of effectively performing professional tasks but also of understanding their responsibil-
ity to society, culture, and future generations.

The relevance of this problem is also driven by the fact that modern society faces a paradoxical situa-
tion. The higher the level of technological development, the more acute becomes the need to understand hu-
man existence, moral guidelines, and cultural identity. If technology allows people to change the world
around them, then a humanities education helps them understand the purpose of these changes. The purpose
of this paper is to provide a philosophical analysis of the humanities dimension of education as a means of
preserving human agency in the context of modern civilization and a digitally connected society.

The humanities perspective on education emphasizes the development of personality, moral values,
constructive and critical thinking, a culture of communication, and social responsibility, rather than solely
the acquisition of technical knowledge.

Modern education is confronted with constant technological and social change, requiring not only pro-
fessional training but also flexible humanities competencies. In the era of Al and automation, the need for
empathy, interdisciplinary thinking, and an ethical approach is growing. The humanities component pro-
motes social integration and civic maturity.

Even ancient thinkers associated education not only with the transmission of knowledge as such, but
with the formation of a person. In the dialogue «The Republic,» Plato considers education as the process of
turning the soul to the truth. According to him, «Education is the art of turning the soul in the right direc-
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tion». He emphasized that in the direction in which someone was educated, such will, perhaps, be his entire
future path... A very definite and pronounced result ultimately depends on education: either good or its oppo-
site» [1; 195]. This position demonstrates that education is understood as an internal transformation of the
individual. A person becomes educated not when he masters a certain amount of information, but when he
acquires the ability to distinguish between good and evil, truth and error. We can identify Plato's basic prin-
ciples, which must be implemented in modern education and upbringing. Of course, first of all, this is a reli-
ance on everything positive in a person, secondly, the unity of educational influences from all levels of the
education system, and thirdly, the social orientation of education.

Avristotle held a similar position. In his treatise «Politics,» he noted: «The purpose of education is to
make citizens virtuous» [2; 128] . Thus, ancient philosophy viewed education primarily from a moral per-
spective. Education should not only teach, but also cultivate.

The ancient tradition developed the concept of the unity of knowledge and virtue. This idea would later
become the foundation of the humanities model of education. In this regard, we can recall the English thinker
J.H. Toland.

A new understanding of education emerged during the Enlightenment and classical German philosophy.
Wilhelm von Humboldt's concept played a special role, exerting a profound influence on the development of
the European university. Humboldt asserted: «The true goal of man is the most complete and harmonious
development of his powers into a unified whole. Education must have a single goal — the upbringing of
man, because the «true» goal of «man» was the «highest and most harmonious development of his abilities
to a complete and consistent wholex.[3; 27]

This idea became the foundation of the humanistic educational model. Education should develop not
isolated skills, but the individual in their full intellectual, moral, and creative capacities. Within the
Humboldtian tradition, the university is understood as a space for the free pursuit of truth. Its purpose is not
to produce specialists, but to develop the individual. This position remains relevant today. The modern trend
toward narrow professionalization often leads to the loss of a holistic view of the individual. A specialist
may possess a high level of technical training but struggle to comprehend the social and moral consequences
of their work.

The 20th century brought fundamentally new challenges to education. The development of science and
technology was accompanied by the emergence of a special type of thinking, which many philosophers char-
acterized as technocratic.

The existential tradition occupies a special place in the philosophy of education.

Research methods

The study’s methodological framework is grounded in systemic, anthropological, comparative,
humanistic, and axiological approaches, enabling an examination of the humanistic dimension of education
in conjunction with the processes of personality formation, cultural development, and the transformation of
the educational environment. The study employs methods of philosophical analysis, synthesis, and
interpretation of scholarly sources addressing issues related to education, the humanities, and personality
development. A systemic approach is applied to view education as an integral socio-cultural process
encompassing knowledge transmission, cultural reproduction, and the development of learners’ personal
gualities. The anthropological approach considers education as a process of human development that fosters
self-awareness, moral values, and the capacity for meaningful interaction with society. The axiological
approach is used to analyze the role of the humanities in shaping values, critical thinking, and social and
civic responsibility. The comparative method is employed to contrast the traditional view of education as a
mechanism for knowledge transmission with contemporary interpretations emerging in the context of
digitalization, the rise of artificial intelligence, labor automation, and globalization. Critical analysis is used
to identify contradictions between the educational system’s primary focus on professional efficiency and the
need to preserve the humanistic dimension of education. Additionally, the study employs methods of
asynchronism, content analysis, and interpretation.

Results and Discussion

Martin Heidegger was one of the first to raise this issue. In his work «Time and Being,» he wrote: «The
essence of technology is not at all something technical» [4; 221]. Heidegger sought to demonstrate that tech-
nology is more than just a collection of tools. It becomes a way for humans to relate to the world. When effi-
ciency becomes the highest value, humans begin to perceive both the surrounding environment and them-
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selves as resources. This logic is gradually permeating the field of education. Education is beginning to be
evaluated based on the number of competencies mastered, the employability of graduates, and economic ef-
ficiency. At the same time, questions of meaning, morality, and spiritual development are relegated to the
background.

Criticism of this approach is also found in the works of Herbert Marcuse. In his book One-Dimensional
Man, he noted: «People recognize themselves in their products; they find their soul in a car, a stereo system,
a kitchen appliance.» [5; 12].

Marcuse believed that industrial society creates a person focused exclusively on consumption and func-
tional efficiency. Education in such conditions becomes a mechanism for adapting the individual to the exist-
ing system, rather than a means of critically understanding it.

Representatives of this school of thought proceeded from the premise that education is primarily associ-
ated with the search for the meaning of human existence.

Karl Jaspers, in his work «The Idea of the University,» 1953, asserted: «Education leads man to him-
self» [6; 107]. At first glance, this idea seems simple. However, it contains profound philosophical meaning.
A university should not only impart knowledge but also help a person realize their own individuality. For
Jaspers, education is a space for spiritual communication between teacher and student. Its goal is to develop
a free individual, capable of independent thought and responsible decision-making.

Since the world is incomplete, humans hope to find peace not in transcendence, as other existentialist
philosophers believed, but in a world they can change and make better. Humans develop a belief in the pos-
sibility of achieving perfection on Earth. But the real world is contradictory and highly complex, posing a
variety of questions and forcing humans to solve the problems they encounter. How do humans cope with
and overcome the most difficult situations? What spiritual guidelines guide humans in the 20th century, and
how can they be developed and strengthened in the modern industrial world?

Jaspers provides answers to these questions in his theory of humanity, outlined in his book «The Spir-
itual Situation of the Time»: «The formation and development of man occurs not only through biological
inheritance, but primarily through traditions and the historical experience accumulated by humanity in the
realm of knowledge and relationships» [7] . He attaches particular importance to the fundamental principles
of upbringing and education, which cannot be built without the support of historical traditions. Let us recall
the words attributed to Bismarck: «The Franco-Prussian War was won by a German teacher» uttered by the
German teacher Peschel. Traditions operate in a historical world in which individuals are born and formed
through systematic education by parents and schools, institutes, and various social institutions, as well as—
throughout life—what the individual hears, sees, and learns, what they absorb, assimilate, and what «be-
comes their education, as if second nature».

Jaspers was a proponent of the idea of the continuity of eras and generations, their spiritual interpenetra-
tion and mutual enrichment. The reform of higher education in Germany, prepared by him and Martin
Heidegger in 1933, became the «Center for Spiritual Legislation.»

The existential approach allows us to view education as a process of self-discovery. People learn not
only to understand the world but also to recognize their place in it.

The issue of humanizing education has been actively explored in both foreign and Soviet science, as
well as contemporary Russian and Kazakh science and philosophy. For example, in international studies, the
issue of the humanities perspective has received considerable attention from proponents of democratic edu-
cation (M. Nussbaum), caring pedagogy (N. Noddings), and critical pedagogy (P. Freire). The fundamental
tenets and principles of UNESCO and OECD educational strategies are of great importance. They also prior-
itize the development of personality, civic responsibility, and moral potential.

In Russian philosophy, the humanities understanding of education is closely linked to the concept of the
individual. Nikolai Berdyaev once wrote: «Personality is a spiritual and religious category.» «The creation...
of a new man and the brotherhood of man is a spiritual, religious task; it presupposes the inner rebirth of
people» [8; 15].

For Berdyaev, a person cannot be reduced to a set of social functions or professional roles. The individ-
ual possesses inner freedom and creative potential. Consequently, education should facilitate the develop-
ment of a person's spiritual nature.

Similar ideas were developed by Vasily Zenkovsky, who emphasized the need to cultivate a holistic
personality. Zenkovsky's position on education was progressive: he advocated for its universality, accessibil-
ity, and continuity, implying the integration of school, preschool, and extracurricular education. However, in
contrast to the narrowly understood goal of quantitative expansion of the educational sphere, he prioritized
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the task of qualitative deepening, aimed at preparing the individual for a full civic life and responsible social
activity. The key goal of social education, according to Zenkovsky, is to develop in the individual the ability
to overcome narrowly egoistic interests and focus on serving the public good [9, 10]

In Soviet and Russian philosophy and pedagogy, the humanities focus of education is explored in the
context of L.S.Vygotsky's cultural-historical theory, V.V.Davydov's developmental learning,
E.V. Bondarevskaya and V.V. Serikov's student-centered education, and the concepts of humanizing the ed-
ucational process developed by V.A. Slastenin and I.A. Zimnyaya.

Nevertheless, in the 21st century, humanities education faces a number of serious challenges.

- The educational environment is rapidly becoming digital.

- Artificial intelligence is beginning to perform many intellectual functions previously considered ex-
clusively human.

- The market logic of organizing the educational process is strengthening.

As a result, humanities disciplines are often perceived as less useful than technical and economic fields
of study. However, such an assessment is superficial. Today, the humanities perspective on education is
viewed not only as a means of humanizing the educational process but also as a methodological foundation
for reforming education in the context of the digital transformation of society. Humanitarianization is under-
stood not only as an expansion of the humanities component of educational content but also implies a re-
thinking of the goals of education through the development of critical thinking, empathy, agency, civic re-
sponsibility, and the ethical culture of the individual. This approach allows for the integration of humanities
values into the technologically oriented educational models of the 21st century.

It is necessary to recognize that personality is formed through communication, and education is not the
production of human capital, but a space for dialogue where the ability to understand others is developed.

One cannot but agree with Nussbaum, who is convinced that without the humanities, the development
of critical thinking, empathy, and civic responsibility is impossible. In her book Not for Profit, Martha Nuss-
baum addresses the question of why democracies need the humanities. «The thirst for profit threatens the
world's education systems with a profound crisis. | won't deny that the natural sciences and social sciences
(economics in particular) also play a key role in educating citizens. However, no one intends to abandon the
study of these disciplines, so | will focus on what is both of undoubted value and at the same time signifi-
cantly endangered.» [10; 17].

In recent years, scientific knowledge has also focused on developing imagination, critical thinking, and
logical analysis. Researchers today emphasize that the natural sciences are more a friend of the humanities
than their enemy.

Faced with a contemporary spiritual crisis, modern society has become acutely in need not only of spe-
cialists but also of people capable of understanding the complexity of human relationships, respecting cultur-
al diversity, and making morally sound decisions.

Of course, when setting the goal of humanization, it is necessary to answer the philosophical question:
what function should humanities education fulfill in the era of artificial intelligence?

What are the characteristics of human superiority over artificial intelligence:

- the capacity for moral responsibility;

- the capacity to experience meaning;

- the capacity for creativity;

- the capacity for empathy;

- the capacity for free choice.

These qualities are becoming the central focus of a humanities education. Therefore, the following the-
sis can be advanced: it is important to consider that while artificial intelligence can replace some intellectual
labor, it cannot replace human conscience, moral responsibility, or the ability to experience love, compas-
sion, and a sense of duty. The study of history, philosophy, literature, and art allows people to become famil-
iar with the experiences of different eras and peoples, to understand questions of good and evil, justice, free-
dom, and responsibility, and to develop their own set of value preferences.

Modern technologies have significantly changed the educational environment. However, the develop-
ment of artificial intelligence, the automation of production, and the digitalization of society do not diminish
the importance of humanities. On the contrary, with technological progress, the need for specialists with a
high level of social responsibility, ethical awareness, and the ability to make decisions in non-standard situa-
tions is increasing. The humanitarization of education helps maintain a balance between technical develop-
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ment and human values. It contributes to the development of individuals capable of using the achievements
of science and technology for the benefit of society.

The history of education has seen a shift from a deficit of knowledge to a deficit of meaning. While
previously the primary goal of education was the transmission of information, in the 21st century, infor-
mation has become universally accessible. Therefore, a humanities education must fulfill a new function—
not so much imparting knowledge as developing a person's ability to navigate the world of meanings, values,
and moral choices.

This idea can be developed further:

- in an agrarian society, education transmitted tradition;

- in an industrial society, it transmitted professional skills;

- in an information society, it transmitted competencies;

- in the era of artificial intelligence, education must shape individuals as subjects of responsibility.

It is important to note the attention Western researchers have paid to this issue, which has also inspired
Russian researchers to explore the humanities perspective on education.

Caring pedagogy emphasizes the development of empathy through education, aiming to develop social-
ly responsible individuals and humanize the educational environment.

Viewing education as a global good, the development of personality through humanitarian values, mod-
ern researchers believe that education should be focused on the holistic development of the individual, incor-
porating humanitarian values.

A humanities perspective on education allows us to view education as a practice of preserving the hu-
man in each person. In the age of digitalization, the importance of a humanities perspective is determined not
by the quantity of knowledge imparted, but by the ability to provide the conditions for the development of
individuals capable of critical thinking, responsibility for their actions, and awareness of the meaning of their
own existence. Therefore, an educational policy that marginalizes the socio-humanities component of educa-
tion is difficult to justify.

What is the meaning of human life, what are the boundaries of freedom and responsibility, what is a
human being? These questions can be answered when the student should not be treated as a computer or as a
vessel to be filled with knowledge; rather, education should ignite the student's capacity to develop an inde-
pendent worldview and moral orientation. A humanities education reminds us of the value of the human per-
son, respect for others, and the need to preserve cultural heritage.

Development of constructive and critical thinking. The information age has presented humanity with a
new challenge: learning to navigate the vast flood of information. Today, simply receiving information is not
enough; it is important to be able to analyze it, compare facts, and identify unreliable data.

Humanities disciplines develop critical thinking skills, teach students to argue their own position, and
respect alternative points of view. This transforms people from passive consumers of information to active
participants in public life.

In the future, society will need not just specialists skilled in working with technology, but people capa-
ble of making responsible decisions in complex ethical situations. Therefore, the humanities component of
education is becoming no less important than technical training.

The importance of a humanities perspective for education reform today lies in:

-integration of knowledge and competencies — a humanities perspective helps combine technical and
social skills.

-development of civic identity — development of critical thinking and social awareness.

-sustainability of the education system — humanities values promote adaptability to societal changes.

-development of an innovative culture — creative thinking and interdisciplinarity support innovation.

Incorporating Al ethics into the school curriculum is a direct application of the humanities approach to
technical reform.

Conclusion

Humanities education should not be viewed as a secondary component of the educational system, but as
its ideological core.

The humanities approach to education is an approach that focuses on the individual as the highest value
of the educational process. Its primary goal is to develop spiritual and moral qualities, foster a humanistic
worldview, and develop the ability to meaningfully interact with the world around us.
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Unlike narrowly focused professional training, humanities education aims to understand cultural, histor-
ical, and social processes. It fosters the ability to analyze events, evaluate their consequences, and make re-
sponsible decisions.

Thus, the humanities approach to education plays a vital role in the development of a well-rounded in-
dividual. It fosters moral qualities, critical thinking, communication skills, and social responsibility. In the
face of modern challenges, a humanities education is becoming a necessary condition for the harmonious
development of individuals and the sustainable development of society as a whole.

A philosophical analysis of the humanities perspective on education reveals that the problem of educa-
tion extends far beyond professional training. From ancient philosophy to modern concepts, education has
been viewed as a process of shaping individuals, their values, and their worldview.

The ideas of Plato, Aristotle, Humboldt, Heidegger, Jaspers, Berdyaev and Nussbaum suggest that a
humanities education fulfills a unique cultural mission. It promotes personal development, fosters moral re-
sponsibility, and preserves the human capacity for critical thinking.

In the context of digitalization and the rapid development of artificial intelligence, the importance of a
humanities education is not diminishing, but rather increasing. Its primary goal is to preserve the human di-
mension of culture and protect individuals from becoming mere components of a technological system.

While a humanities education was previously justified by the need to study culture, today it is becoming
a prerequisite for preserving human uniqueness. Artificial intelligence is capable of analyzing data, generat-
ing texts, and solving problems, but it lacks moral responsibility for its decisions. Consequently, humanities
education is becoming not a supplement to technological progress, but rather its necessary ethical corrector.

Thus, a humanities perspective in education should be viewed as a prerequisite for the existence of a
free, responsible, and culturally developed individual in the modern world.
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Binim OepyaiH ryMaHUTAPJIBIK PAKYPChI: TEXHOJOTHSVIBIK 6PKEHUET JdYipinae
aJlaMHu eJIIeM/Ii CaKTay MIceJieCiH PrIocoPusIIbIK TaJaay

Maxkanazna GiniMm Oepy OpTacklHAA TYJIFaHBI AAMBITY TPOLECIHAC OUTiM OepymiH TYMaHUTapIbIK TYPFBIIaH
KO3KapachlH 3epPTTEYIiH MaHbI3ABUIBIFBI KapacThIpbUiasl. COHBIMEH KaTap TyMaHHTApIibIK OiliM OepyniH
Heri3ri GyHKIMsIIaphl )KOHE OHBIH CTYJCHTTEPAIH aJaMIepIIiliK KaCHeTTepiH, CHIHU OWIaybl MEH JICYMETTIK
JKayanKepUIUNriH JambeITyra ocepi Tammanasl. Kasipri KoramHBIH UUQpIaHAbIpysl MeH kahaHmaHy
JKaFJalbIHIaFbl TYMaHUTAPIIBIK FRUIBIMIAP/BIH POJliHe epeKilie Ha3ap ayaapbuiafbl. ABTopiap OutiM Gepymai
MOJICHHETTI JKAHFBIPTYABIH, OiniM OepyaiH >KoHE TYJIFaHbl JaMBITYABIH ©H MAaHBI3Ibl TETIKTepiHiH Oipi
peTiHze ASCTYpii TYCIHAIpyHi ychIHanbl. JlereHMeH onap Kasipri oJaemje OHBIH MoHiI OapraH calblH KbI3Y
(unocoGIIBIK MiKipTaaac TaKbIPHIObIHA alfHANBIN Kelle JKaTKAHBIH aTal eTeli. Makaia aBTopiapsl OitimM
Oepynmeri  KUBIHIOBIKTApAbl  MUQPIBIK  TEXHOJNOTWSUIAPABIH,  JKacaHIbl  MHTEIUIEKTIHIH,  eHOEKTI
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ABTOMATTaHABIPYABIH JKoHE jxahaHAbIK dKOHOMHKAHBIH OaMybIMeH OaiiaHbicThIpanbl, Oy Oimim Oepy
JKYHECiHIH THIMIUTIK, Oocekere KaOUIETTLNIK >kKoHE €eHOCK HapBIFBIHIAFBl TYJEKTEpPre IEreH CYpPaHbIC
KpHUTEpUiliepi apKpUIbl OaramaHyblHa okenai. HoTmwkecinae OimiM 6epyaAiH ryMaHUTapIBIK eneMi keOiHece
KOFaM Ha3apbhlHaH THIC Kalanbl. JlereHMeH aBTOpJIapIblH IKIpiHINE o7 TyMaHHTapJIBIK FBUIBIMAAD
TYPFBICBIHAH OLTiM Oepy/i Tek KaciOM KY3bIPeTTUIKTepAl Hrepy Kypaibl peTiHe FaHa eMec, COHBIMEH Oipre
amaMIpl JKeKe TYJIFa, MOAEHHMET CyOBeKTici J>KoHe aJaMIeplIUIiK MeH a3aMaTTHIK JKayallKepIIiLTiKTi
TachIMaJIayIIbl PETiHAe JaMBITy Ipoleci peTiHae KapacThIpyFa MYMKIHAIK Oepeni. ABTopiap Oinim 6epynin
TYMaHUTApJIBIK paKypcThl O11iM Oepy YIepiciH TYCIHYAIH epeKIle TICiIi eKeHiH atan kepcereni. by Tacinge
OacTbl Hazap KociOM MAspIBIKTHIH ©3iHE eMeC, TYJIFaHbIH JaMyblHa, OHBIH KYHIBUIBIKTAp OJIEMiHE JKOHE
caHaJbl eMip cypy KabijeTiHe ayaapbuiabl.

Kinm ce30ep: 6imim Oepy, OimiM Oepyai rymMaHu3anusiay, TYIFa, KYHIBUIBIKTap, KOHCTPYKTUBTIK OWiay,
CHIHIApIBl OiJay, MOJCHHET, TopOHe, KOMMYHHMKATHBTIK MOICHHET, TyMaHUTapiblK KY3BIPETTLIIK,
MIBIFapMaIIBUIBIK Offay.

JL.T'. bana6ekosa, M.B. Knummmna, B.I1. Kazapsiu

I'ymanutapublid pakypc o0pa3oBanus: pujiocopckuii aHaIn3 NPoodIeMbl COXPaAHEHMSI
YeJI0Be4YeCcKOro u3MepeHms B 310Xy TeXHOJOTHYeCKOH HMBUJIN3ALNHU

B craThe paccMaTpuBaeTCs 3HAUCHHE HCCIICJOBaHMS I'YMaHHTapHOTO pakypca o0pa3oBaHHs B Ipolecce
(hopMHpOBaHHSA TMYHOCTH B 00pa30BaTeNbHON cpefe. AHANU3UPYIOTCS OCHOBHBIC (DYHKIIMH T'yMaHHTAPHOTO
00pa3oBaHus, €ro BIUSHUE HAa PAa3BUTHE HPABCTBEHHBIX KA4€CTB, KPUTHYECKOTO MBIIUICHHS H COLMAIBLHON
OTBETCTBEHHOCTH oOydaromuxcs. Ocoboe BHIMaHHE yIeNseTCs pOJId TYMaHUTAPHBIX JTUCHHUIUINH B YCJIOBH-
X IU(PPOBU3ALUH U ITI00ANTU3ANUK COBPEMEHHOTO 00IIecTBa. ABTOPHI JAIOT TPAAUIMOHHYIO TPAKTOBKY 00-
pa3oBaHUs KaK OJJHOTO M3 BaKHEHIINX MEXaHW3MOB BOCIPOW3BOACTBA KYJIBTYPHI, IIepeaadn 3HaHUH U pop-
MHPOBaHUsI IMYHOCTH. BMecTe ¢ TeM OHH MMOJUepKUBAIOT, YTO B COBPEMEHHOM MHUPE €TI0 CMBICI CTAHOBHUTCS
peaMeTOM Bce Oosee ocTphIX prmocodpekux auckyccuid. IIpoGneMHOCTE 00pa30BaHUs aBTOPHI CBSZBIBAIOT C
pa3BUTHEM LU(PPOBBIX TEXHOJIOTHH, HCKYCCTBEHHOTO MHTEIUICKTa, aBTOMATH3AIMH TPy U II100aIbHOM KO-
HOMHKH, 4TO NPHUBENIO K TOMY, YTO 00pa3oBaTeibHasi CHCTEMa BCe Yallle OLICHWBACTCS 4epe3 Kputepuu 3¢-
(heKTHBHOCTH, KOHKYPEHTOCIIOCOOHOCTH U BOCTPEOOBAHHOCTH BBITYCKHHUKOB Ha PBIHKE Tpy/a. B pesyibrare
T'YMaHHTapHOE M3MepeHHe 00pa3oBaHMs HEPEAKO OKa3bIBaeTCsl Ha Mepudepun OOLIECTBEHHOTO BHHMAHHUSL.
OpnHako, 0 MHEHHIO aBTOPOB, IMEHHO TYMaHUTAPHBIA PaKkypc MO3BOJISET YBUJIETh B 00pa30BaHUH HE TOJIBKO
CpPEICTBO MPUOOPETeHNs MPOPECCHOHATBHBIX KOMIIETEHIINH, HO U TPOIIECC CTAHOBJICHHS YEIOBEKa KaK JIM4Y-
HOCTH, CyObEKTa KyJIbTYPhl H HOCUTENS HPABCTBEHHOW M I'PaXkKJaHCKOW OTBETCTBEHHOCTH. ABTOPBI IMOJYEP-
KHBAIOT, YTO TYMAaHUTAPHBIN paKypc 00pa3oBaHUS MPECTABISIET cO00M 0COObI croco0 MoHNMaHus 00pa3o-
BaTeJBbHOTO IMpOLEcca, B IIEHTPE KOTOPOTO HAXOIHUTCS He MpodeccHOHanbHas MOArOTOBKA KaK TakoBas, a
pa3BHUTHE JIMYHOCTH, €€ [IEHHOCTHOTO MUPa M CIOCOOHOCTH K OCMBICIICHHOMY CYIIIECTBOBAHHIO.

Kniouesvie cnosa: obpa3oBaHWe, TyMaHHTapH3alys 00pa3oBaHMS, JMIHOCTb, IEHHOCTH, KOHCTPYKTHBHOE
MBIIIUICHNE, KPUTUIECKOE MBIIUICHHE, KyJIbTypa, BOCIUTAaHHE. KOMMYHHKaTUBHAS KyJIbTypa, TyMaHUTapHas
KOMIIETEHTHOCTb, TBOPYECKOE MBIIIIJICHHUE.
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Identity, violence, and the struggle for recognition:
a philosophical analysis

This study analyzes nationalism, terrorism, and far-right movements in Europe through the cases of Spain, the
United Kingdom, and France. The central argument is that these phenomena cannot be reduced to structural
explanations based solely on economic inequalities, unemployment, migration, or political crises. Rather,
they are grounded in ontological insecurity, the struggle for recognition, and the search for existential mean-
ing. Drawing on Hegel's dialectic of recognition, Sartre's phenomenology of the Other, Arendt's critique of
violence, and Schmitt's definition of the political, the study reveals connections between these problems and
identity construction, othering practices, the legitimacy of violence, and crises of political representation. The
analysis examines three cases: ethnic nationalism and terrorist organizations under state repression; ethno-
religious conflicts shaped by sectarian and colonial histories; and the rise of far-right populist movements ex-
ploiting economic and cultural anxieties. Findings show that groups perceiving their identity as denied may
embrace radical ideologies and violence to assert existence and demand recognition. When states accommo-
date difference through mutual recognition, extremism declines. The study concludes that overcoming these
crises requires moving from adversarial othering to an ethic of mutual recognition, prioritizing deliberative
power over violence, and addressing the existential insecurities underlying political radicalization.

Keywords: Recognition, dialectic of recognition, ontological insecurity, the Other, phenomenology,
intersubjectivity, political theology, existentialism, political philosophy, identity, violence

Introduction

The military and political defeat of totalitarian ideologies in the twentieth century initially raised expec-
tations that Europe would evolve towards a more libertarian, egalitarian, and humanist future. However, the-
se hopes soon gave way to new conflicts, new axes of enmity, and new mechanisms of exclusion [1]. Mi-
grant workers invited to rebuild post-war economies became scapegoats during the economic crises of the
1970s, and the attacks of 11 September 2001 further fueled Islamophobic rhetoric, paving the way for far-
right movements to gain political legitimacy [2]. This study argues that these phenomena cannot be reduced
to purely structural factors such as unemployment or migration; rather, they are rooted in deeper philosophi-
cal foundations: ontological insecurity, the struggle for recognition, and the search for existential meaning
[3].

The research systematically examines ethnic nationalism, terrorism, and far-right populism through a
comparative philosophical lens, analyzing how identity construction, othering practices, the legitimation of
violence, and crises of political representation are interconnected [4]. Drawing on Hegel's dialectic of recog-
nition [1; 10], Sartre's phenomenology of the Other [5], Arendt's critique of violence [3; 4], and Schmitt's
friend-enemy distinction [6], the study investigates the philosophical underpinnings of political radicalization
[7]. The central hypothesis is that these movements represent collective reflections of «ontological haveny»-
seeking behavior, emerging from a failed or denied struggle for recognition [8]. The cases selected —
Basque nationalism and ETA in Spain; the Northern Ireland conflict and the IRA in the United Kingdom;
and the rise of the National Front (Rassemblement National) in France — offer distinct historical and politi-
cal contexts yet share the common denominator of ontological insecurity and the demand for recognition.

Research methods

This research employs a qualitative, comparative case study design grounded in philosophical analysis.
The universe comprises ethnic nationalist movements, terrorist organizations and far right populist parties

* Corresponding author’s e-mail: hall.gnayy@gmail.com
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that have emerged in Europe from the mid-20th century to the present. From this universe, three cases were
selected through purposive (theoretical) sampling:

1. Spain — Basque nationalism and the terrorist organization ETA [4; 11].

2. The United Kingdom — the Northern Ireland problem and the Irish Republican Army (IRA) [9].

3. France — the far-right movement, particularly the National Front / Rassemblement National [2; 13].

These cases were chosen not for statistical representativeness but because they offer rich, contrasting
contexts for a deep philosophical comparison of identity construction, the legitimacy of violence and politi-
cal representation [10].

Data sources consist entirely of secondary materials: peer reviewed articles, books, official reports and
historical analyses. The study relies on documentary analysis of existing literature, historical archives and
political declarations. No primary fieldwork was conducted.

The analytical framework integrates four philosophical lenses:

— Hegel's dialectic of recognition [1; 8] — to examine how ethnic groups demand intersubjective vali-
dation and how denial of recognition fuels radicalization.

— Sartre's existentialist theory of the Other [5; 7] — to analyze the construction of immigrants and mi-
norities as threatening «Othersy.

— Arendt's distinction between power and violence [3; 11] — to assess the instrumentalization of vio-
lence and its relation to political legitimacy.

— Schmitt's friend enemy distinction [6; 8] — to understand the politicization of identity and the ex-
traordinary legitimation of enmity.

Data were analyzed through thematic interpretation and comparative conceptual analysis, tracing how
each case exemplifies or challenges the philosophical categories [7; 9]. The analysis proceeds iteratively,
moving between empirical historical narratives and theoretical constructs to test the hypothesis that ontologi-
cal insecurity and misrecognition are the common ground of these three phenomena [8; 4].

Discussion and Results

The analysis yields distinct yet converging findings across the three cases.

1. Ethnic Nationalism and the Struggle for Recognition: The Basque Case (Spain) — The abolition of
traditional legal systems in the nineteenth century and repressive assimilationist policies — including the
prohibition of the Basque language (Euskara), symbols, and public cultural expression — created a deep
sense of ontological insecurity among the Basque community [4; 11]. Early nationalist thinkers such as
Sabino Arana articulated ethnic nationalism initially as cultural preservation, but under Francisco Franco's
dictatorship (1939-1975), systematic state repression transformed this cultural movement into radical separa-
tism [4; 5]. The terrorist organization ETA (Euskadi Ta Askatasuna), founded in 1959, evolved from reactive
strategies under the authoritarian regime — targeting police and state officials — to strategies of indiscrimi-
nate violence after democratization, including bombings and assassinations of local politicians and civilians
[11]. Despite the Statute of Autonomy of 1979, which granted significant self-government, ETA continued
its campaign, citing the exclusion of territorial claims (full independence) and the denial of full recognition
[12]. The murder of local politicians and civilians ultimately turned public opinion against ETA, and the
global anti-terrorism framework after 2001 restricted their operations, leading to a definitive ceasefire in
2011 and eventual disarmament in 2017 [13]. Success relied on people-oriented policies, cultural recognition
(e.g., Basque-language media and education), and international cooperation rather than purely military
measures [4; 10]. This case demonstrates Hegel's insight that the denial of recognition generates a dialectical
response of radical self-assertion [1; 12], and Arendt's warning that violence cannot produce legitimate pow-
er [3; 20] as ETA's violence eroded its own social base.

2. Ethno-Religious Conflict and the Question of Legitimate Violence: The Northern Ireland Case (Unit-
ed Kingdom) — The Northern Ireland conflict, known as «The Troubles» (late 1960s—1998), is rooted in cen-
turies of sectarian division between the Protestant unionist/loyalist majority, who identify as British, and the
Catholic nationalist/republican minority, who identify as Irish [10; 12]. The partition of Ireland in 1921 cre-
ated a statelet where Catholics faced systematic discrimination in housing, employment, and political repre-
sentation, fostering a deep sense of ontological insecurity and grievance [9; 12]. The Irish Republican Army
(IRA) emerged as the armed wing of the republican movement, initially defending Catholic communities
during the civil rights protests of the late 1960s, but later engaging in a prolonged campaign of bombings and
shootings targeting British state forces, economic targets, and, at times, Protestant civilians [14]. Traumatic
events — such as Bloody Sunday (1972), where British paratroopers killed 14 unarmed Catholic civilians —
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became powerful symbols of state violence, eroding trust in British institutions and legitimizing retaliatory
violence in the eyes of many nationalists [9; 16]. Here, Schmitt's friend-enemy distinction [6; 8] is starkly
evident: republican communities coded the British state and unionist rivals as existential enemies, and vio-
lence was framed as a «sacred» duty of national liberation. However, the Good Friday Agreement (1998)
represents a Hegelian moment of mutual recognition [1; 9]: the British and Irish states acknowledged nation-
alist identity, agreed to power-sharing institutions, and committed to the principle of consent, while the IRA
accepted that violence could not achieve its goals and decommissioned its weapons [14; 16]. The peace pro-
cess demonstrates that resolution is possible when parties move from violent imposition to mutual recogni-
tion, echoing Arendt's emphasis on deliberative power (consensus) over violence [3; 21]. Unlike the Basque
case, where autonomy was granted within a unitary state, Northern Ireland's solution involved cross-border
institutions and a constitutional principle that acknowledged both British and Irish identities [10; 16].

3. Far-right populism and the National Front (France) — The third case examines the far-right tradition
rooted in counter-revolutionary politics and colonial conflicts (particularly the Algerian War), which gained
modern momentum in the late twentieth century [15]. The National Front (Front National), founded in 1972
and later rebranded as Rassemblement National (2018), achieved its electoral breakthrough in the 1980s un-
der Jean-Marie Le Pen, exploiting economic crisis, rising unemployment, and anti-immigrant sentiment [2;
14]. The party positioned itself as the «representative of the excluded» — the unemployed, the working
class, and those alienated by globalization and European integration [16]. From the 2010s onward, under
Marine Le Pen, the party pursued a «de-demonization» (dédiabolisation) strategy, softening overt racism and
anti-Semitism while maintaining anti-EU, anti-immigrant, and anti-Islamic platforms [17]. The party con-
sistently constructs immigrants, particularly from North Africa and sub-Saharan Africa, and Muslims as exis-
tential threats to French national identity, secularism (laicité), and security [5; 13]. In presidential elections
(2017 and 2022), its candidate reached the second round with significant percentages, demonstrating the par-
ty's enduring appeal and normalization in French political life [17; 19]. The rise of far-right populism reflects
a deep crisis of representative democracy, where traditional parties (the Socialists and the Republicans) have
failed to respond adequately to globalization, migration, and economic anxieties [16; 18]. Sartre's analysis of
the gaze and objectification [5; 7] is particularly illuminating here: immigrants and Muslims are constructed
as the «Other» whose very existence threatens the «authentic» French national self. Unlike the first two cas-
es, the far right does not seek territorial separation but political power within the state; yet its logic is similar
— it frames the denial of recognition (of the «true» French identity) as an existential threat, justifying exclu-
sion and, implicitly, legitimizing hostility [15; 18]. This case reveals that ontological insecurity can also be
channeled into majoritarian populism, not only minority separatism, and that the struggle for recognition can
take exclusionary forms that deny recognition to others [8; 13].

The three cases, despite their historical and contextual differences, share a common philosophical core:
each is a manifestation of ontological insecurity born from a perceived or real denial of recognition [1; 4].

In the Basque case (Spain), the Hegelian struggle for recognition was initially channeled through cul-
tural and political demands [1; 5]. However, the state's systematic denial of minority identity under Franco
and the incomplete recognition after democratization radicalized that struggle, leading to the
instrumentalization of violence [4; 11]. In Arendt's terms, terrorism arose precisely where power (communi-
cative consensus) had collapsed; violence became a substitute for politics [3; 36]. Yet, as Arendt warns, vio-
lence cannot produce power — it only breeds more violence and ultimately isolates the perpetrator [3; 35].
The loss of social legitimacy and eventual disarmament confirm that violence, once separated from recogni-
tion, becomes self-defeating [13; 14]. The state's success lay in reestablishing recognition (autonomy, lan-
guage rights, cultural institutions) while maintaining security measures, thus undermining the terrorist's nar-
rative of existential threat [4; 10]. This case affirms Taylor's argument [7; 25] that misrecognition can inflict
real harm and that genuine recognition requires institutional accommodation, not mere tolerance.

In the Northern Ireland case (UK), the intersection of ethnic and religious identity created a dual con-
sciousness: a community simultaneously holding British citizenship while identifying as oppressed Irish na-
tionalists [10; 12]. Traumatic events such as Bloody Sunday became symbols of state violence, eroding trust
and legitimizing retaliatory violence [9; 16]. Here, Schmitt's friend-enemy distinction [6; 8] is evident: re-
publican communities coded the British state and rival unionist communities as enemies, and violence be-
came a «sacred» duty. The Good Friday Agreement, however, represents a Hegelian moment of recognition
[1; 10]: the state acknowledged nationalist identity and agreed to power-sharing, while the armed organiza-
tion accepted that violence could not achieve its goals [14; 16]. The peace process demonstrates that resolu-
tion is possible when parties move from violent imposition to mutual recognition, echoing Arendt's emphasis
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on power (consensus) over violence [3; 16]. This case also illustrates the double standards in Western re-
sponses: while European states often frame nationalist movements in the Global South as «freedom strug-
gles,» they treat similar movements within Europe as threats to territorial integrity [9; 12] — a point that
problematizes the universalist claims of Western liberal democracies and points to the power politics behind
recognition [6; 8].

In the French far-right case, unlike the first two, we do not encounter separatist terrorism but rather a
populist movement that channels ontological insecurity into exclusionary majoritarian politics [16; 18]. Sar-
tre's analysis of the gaze and objectification [5; 7] is particularly illuminating: immigrants and Muslims are
constructed as the «Other» whose very existence threatens the «authentic» national self. The far-right's dis-
course transforms economic anxieties (deindustrialization, unemployment) and cultural fears (Islam, multi-
culturalism) into a moral panic, offering a scapegoat and a simplistic solution — exclusion and repatriation
[2; 13]. This case shows that ontological insecurity is not confined to minority groups; the «forgotten» work-
ing class and those alienated by globalization also experience a crisis of meaning and identity [8; 18]. How-
ever, unlike the nationalist and ethno-religious cases, the far right does not seek territory but political power;
yet its logic is similar: it frames the denial of recognition (of the «true» national identity) as an existential
threat, justifying exclusion and, implicitly, legitimizing hostility [15; 18]. This raises a crucial philosophical
guestion: Can a struggle for recognition be ethically legitimate if it denies recognition to others? From a He-
gelian perspective, genuine recognition must be mutual and universalizable [1; 9]; the far right's demand for
recognition is self-contradictory because it constructs others as unworthy of recognition.

All three cases confirm the hypothesis that ontological insecurity and the failure of recognition are the
common denominators [8; 9]. When groups — ethnic minorities, nationalist communities, or the «forgotteny
working class — feel their identity, culture, or existence is denied, they resort to radical means, either violent
separatism or populist exclusion [10; 13]. Conversely, when states and societies acknowledge and accommo-
date difference, the appeal of violence and extremism wanes [4; 10]. The persistence of far-right populism in
France, however, suggests that the crisis of recognition remains unresolved at the level of the national major-
ity, feeding a cycle of othering and political instability [16; 19]. This points to a broader crisis of liberal de-
mocracy itself: when representative institutions fail to address existential and cultural anxieties, they create a
vacuum that populist and extremist forces fill [18].

Importantly, the study also reveals the double standards in Western responses: while European states of-
ten frame nationalist movements in the Global South as «freedom struggles,» they treat similar movements
within Europe as threats to territorial integrity [9; 12]. This inconsistency undermines the universalist claims
of Western liberal democracies and points to the power politics behind recognition, as Schmitt would argue
[6; 8] — the sovereign is he who decides on the exception, including who counts as a friend and who as an
enemy.

Conclusion

This comparative philosophical analysis has demonstrated that ethnic nationalism, terrorism, and far-
right populism in Europe are not merely products of economic deprivation or political malfunction but are
deeply intertwined with ontological insecurity and the struggle for recognition. The cases examined, each
distinct, converge on a common logic: when individuals and collectives perceive their identity as threatened
or denied, they may embrace radical ideologies and, in some instances, violence as a means of asserting ex-
istence and demanding recognition [5; 9].

Key conclusions are:

1. Recognition is foundational. Hegel's dialectic [1; 12] shows that identity formation is intersubjective;
when the demand for recognition is systematically rejected, the subject may turn to violent self-assertion.
ETA and the IRA both emerged from long histories of denial, and their radicalization was fueled by state
repression [4; 12]. Conversely, when recognition is granted (autonomy, language rights, power sharing), the
ground for violence shrinks [12; 16]. The Basque Statute of Autonomy and the Good Friday Agreement are
empirical testaments to this principle.

2. Violence is self-defeating. Arendt's insight [3; 8] that violence cannot generate power is empirically
supported. ETA and the IRA both lost public support as their violence became indiscriminate and divorced
from political goals [13; 15]. The peace processes in Spain and Northern Ireland show that sustainable solu-
tions require negotiation and consensus, not military victory [19]. Violence may force attention, but it cannot
build legitimacy or lasting political order.
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3. Far right populism exploits ontological insecurity in a different but parallel way. In France, the Na-
tional Front transforms economic and cultural anxieties into a politics of enmity, constructing immigrants
and Muslims as existential threats. This is a pathological response to the crisis of modernity and the erosion
of traditional identities, offering a false sense of security through exclusion [16; 17]. Unlike separatist
movements, however, the far right operates within the state and seeks to capture it, turning the struggle for
recognition into a struggle for dominance.

4. A philosophical turn in policy is needed. Overcoming these crises requires more than economic or in-
stitutional reforms. It demands a fundamental rethinking of how we understand self and Other — moving
from Sartre's adversarial gaze [5; 7] to a Hegelian ethic of mutual recognition [1; 13], and from Arendt's
warning against violence [3; 25] to the prioritization of deliberative power [6; 8]. This means that policy-
makers must engage not only with material grievances but also with symbolic, cultural, and existential di-
mensions of conflict.

5. The double standard of recognition must be confronted. The study raises an ethical provocation: if
similar movements had emerged outside Europe, would they have been treated with the same procedural re-
spect? This question exposes the double standards inherent in international politics and calls for a more con-
sistent application of recognition principles globally [9; 12]. The philosophical approach adopted here offers
a robust lens for understanding the deep roots of political violence and extremism, reminding us that the real
battle is not over territory or resources, but over the meaning of human existence and the recognition of our
shared humanity [8; 9].

Finally, this study invites further research into how deliberative democratic innovations — such as citi-
zens' assemblies, participatory budgeting, and intercultural dialogues — might institutionalize recognition
and reduce ontological insecurity before it escalates into violence or extremism. The philosophical frame-
work developed here can also be extended to other regions and conflicts, offering a humanistic and critical
perspective on the most pressing political challenges of our time.
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Identity, violence, and the struggle for recognition:...

b.C. bananames, X. ['ynai, b. lllenait, I'.K. Caruesa

Bipereiik, 30pabIK-30MObLIBIK K9HE MOMBIHIAY YILIH Kypec:
bunocopusabik Tangay

3eprreyne Eypomamarbl yITHIBUIABIK, TEppOPH3M JKOHE OHIIBUI paJWKalAblK Kosraibictap Vcmanus,
¥YapiOpurtanus xoHe @paHuust MplcangapelHaa TangaHabl. Herisri Te3uc MpiHama: Oyi KyObUIBICTApIBl TEK
SKOHOMMKANBIK TEHCI3AIKKE, >KYMBICCBI3BIKKA, KOIIi-KOHFAa HEMece CasCH MIaF[apbicTapFa HeTi3JelreH
KYPBUIBIMIBIK ~ TYCIHIIpyJepre FaHa JKaTKbi3yra Oonmaiapl.  KepiciHme, omap  OHTOJOTHSUIBIK
KOPFAaHCBI3IIBIKKA, MOMBIHAAY YILIIH KYpEecKe >KOHE SK3UCTECHIMAIIBIK MOHIL i3[leyre Heri3ienreH. 3eprrey
Terenpnin MoliblHOay ananektukackiHa, CapTpabiH backa (eHoMeHonormschiHa, ApPEHATTIH 30pJbIK-
30MOBUIBIK CBHIHBIHA koHe IIIMHTTTIH cascu yFbIMBIHA CYHEHE OTBIPBIN, Oy MacelnenepmiH OipereimikTi
KQJIBIITACTBIPYMEH, ©3TelIeNeHipy TaxXipuOenepiMeH, 30pIbIK-30MObUIBIKTEIH 3aHIBUIBIFEIMEH JKOHE CasCH
OKUIIIK JaFiapbrIcTapbIMEeH OalTaHBICHIH amajasl. Taimay Yol sKarqaiiael KaMTHIBI: MEMIIEKETTIK perpeccust
JKaFTalbIHIaFbl 3THUKAIBIK YWITIIBUIABIK MIEH TePPOPUCTIK YHBIMAAp; CEKTAHTTHIK JKOHE OTAPJIBIK TapUXIIEH
KaJIBINITACKAH STHO-IIHM KAKTHIFBICTAP; COHJAil-ak SKOHOMHKAIBIK JKOHE MOJCHH alaHAAYIIbUIBIKTAp/IbI
HaiijaJaHaThblH OHIIBUI PaJMKaJIbl MOMYIMCTIK KO3FaJbICTapIblH Kymetoi. HoTmxkenep kepceTkeHnei, o3
Oipereiinirin  JKOKKa IIBIFApBUIFaH JeN KaOBUIZAHTBHIH TONTAap PaguKalAbl HICONOTHSIIApIABl JKOHE €3
OONMBICBIH OCKITY MEH MOHBIHAAYIbl Talal €Ty YIIiH 30pJibIK-30MOBUTBIKTEL KaOBUIIAYBl MYMKIiH.
MemiekeTTep alBIpMalIbUIBIKTAPBI ©3apa MOWBIHIAY apKbUIBI €CKepPreHse, SKCTPEMU3M TapThIMIBUIBIFBIH
JKOFaNTapl. 3epTTey/IiH KOPBITHIHIBICH OOMBIHINA, OCHI JaFiapbICTapabl €HCepy YIIiH O0acKaHbI jkay peTiHzae
KapacThIpyJlaH e3apa MOMNBIHIAY 3THKAChIHA KOIy, 30DPJbIK-30MOBUIBIKTAH Tepi JCINOCPATUBTIK OMITIKKE
6aceIMIBIK Oepy JKoHE CasiCH paJuKaJIaHy IbIH HeTi3iH/Ie KaTKaH SK3UCTEHINAIIBIK aJlaHAayIIBIIBIKTEI KO0
KaKeT.

Kinm  cesdep: MoliblHOay, MOWBIHAAY JHAICKTHUKACHI, OHTOJOTHSUIBIK KOPFAHCBI3JBIK,  0acka,
(heHOMEHOOTHS, HHTEPCYOBEKTUBTLIIK, CasCH TEOJIIOTHS, SK3UCTCHIUATIN3M, casicH (uiocodus, Oipereiik,
30PJIBIK-30MOBLIBIK.

b.C. bamanames, X. I'tonait, b. lllenait, I'.K. Caruesa

NnenTu4HOCTH, HaCHIHE M 00pH0A 32 IPU3HAHUE:
dpunocodpcknii anaaus

B nccrenoBanny aHaMM3MpPYIOTCS HAIMOHANN3M, TEPPOPU3M U NPaBOpaAMKaIbHBIE OBIKEHHS B EBpore Ha
npumepax Wcnannn, BenmnkoOpurannu u ®panym. LleHTpanbHbIN Te3UC 3aKII0YASTCS B TOM, YTO 3TH SIBIIE-
HHS HE MOTYT OBITh CBEJICHBI K CTPYKTYPHBIM OOBSICHCHNSIM, OCHOBAaHHBIM HCKIIIOUHTENIFHO Ha SKOHOMHUYE-
CKOM HEepaBeHCTBE, 0e3paboTuIle, MUTPANH WIIH MOJUTHIECKUX Kpu3Kcax. HarmpoTus, OHN yKOPEHEHHI B OH-
TOJIOTMUECKOH HE3aMUIEHHOCTH, O0ph0e 3a MpHU3HAHUE U TOHMCKE YK3UCTEHIMAIBLHOTO cMbIcia. Omupasch
Ha TerejeBCKYI0 JUaleKTUKy Npu3HaHus, GeHomenonoruto Jpyroro CapTpa, KpUTHKY HACWIHS ApPEHAT U
omnpeneneHue nonutudeckoro LlIMurra, nccinenoBaHue packpbiBaeT CBA3U MEXy TUMHU podiieMaMU U KOH-
CTPYUPOBAHUEM HAECHTUYHOCTHU, IPAKTUKAMU MHAKOBOCTH, JICTUTUMHOCTBIO HACWIMS M KPU3HCAMH MOJIUTH-
YEeCKOro MPECTABUTENbCTBA. AHAIN3 OXBAThIBAET TPU CIydas: STHUYECKUN HAllMOHAINU3M U TeppOpUCTUYE-
CKH€ OPTaHHM3aIU B YCIOBUSIX TOCYAAPCTBEHHBIX PETPECCHI; ITHOPEIUTHO3HbIE KOHMINKTHI, 00yCIOBICH-
HBIE CEeKTAaHTCKON ¥ KOJIOHHAIBHOI MCTOpPHEH; W POCT MpaBOpaJUKAIbHBIX MOIYINCTCKAX IBHKEHHH, SKC-
IUTyaTUPYIOMUX YKOHOMHYECKHE U KyJIbTYPHBIE TPEBOTH. Pe3ylbTaThl MOKa3bIBAIOT, YTO TPYIIILI, BOCIPH-
HIMAOIINE CBOIO HICHTHYHOCT KaK OTPHIAEMYI0, MOTYT IPUHUMATh paJUKalbHbIE HJICOJIOTHH U IIPHOEraTh
K HACWJIMIO AJIs1 YTBEP)KACHUSI CBOETO CYIIECTBOBAaHMSA M TpeOoBaHus mpusHaHus. Korma rocynapctsa mpu-
3HAIOT Pa3JIM4Ms Yepe3 B3auMHOE NPH3HAHKE, IPHBIEKATEIbHOCTh SKCTPEMHU3Ma ociabeBaeT. B 3akmouennn
JIeTIaeTcsl BHIBOJ O TOM, YTO MPEOJOJICHHE ITUX KPU3UCOB TpeOyeT mepexosa OT BPaxAeOHOrO BOCIIPHUSITHS
JIpyroro K 3TUKE B3aUMHOT'O NPU3HAHUS, IPHOPHUTETA IeTHMOSPATHBHON BIACTH HAJl HACHJIMEM U YCTPaHEHUs
SK3UCTEHIMAIBHBIX TPEBOT, JIEXKAINX B OCHOBE MOJIMTHUECKON paliKaIn3aIHH.

Kniouesvie cnosa: NpU3HAHUE, NUAJICKTHKA INMPU3HAHUA, OHTOJOIHYCCKas HC3aIIII/IIIIéHHOCTI), npyroﬁ, (i)eHO-
MCHOJIOTHUA, I/IHTepr6'beKTI/IBHOCTI), IIOJIMTHYCCKasA TCOJIOTUA, SK3UCTCHIIUAIN3M, ITIOJIUTHYCCKAA (1)I/IJIOCO¢)I/ISI,
UACHTHYHOCTh, HACHUIINC.
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HHcTuTyanmm3anus «COUUAIbHOI0 KOH(PIMKTA
B KOHTEKCTe BepO0aJIbHOI0 OTPAKEHUS 1eiiCTBUTEIbHOCTH

CraThsl NOCBSIIEHA KOHIENTYaJbHOMY HEPEOCMBICICHHIO CMBICNA TOHATHH «KOH(IMKT» U «CONHAIBHBIN
KOHQUIIKT». B KOH(IMKTONOrMK ITpon3onuIa cBoeoOpa3Hasl HaTypalnu3anys JaHHOTO COLHAIBFHOTO (eHoMe-
Ha. Kak cienctBue, He oOparast BHUMaHHS Ha pa3iudye MEXIy CIOBAMH «COIMAIbHBIN KOHQIUKT» U «KOH-
¢GmuKT», K KOHQIUKTAM CTall OTHOCHTH PA3lIMYHbIE BHIBI «CIIOPOBY» B KAueCTBE «CTOJKHOBEHHUI» UETo
YrOIHO: CYOBEKTOB, CTOPOH, TOCYAApCTB, MOTpeOHOCTEH, uaell, nHTepecoB, Henei u T.4. OOpamaercs BHU-
MaHHe, YTO C AaHTHYHBIX BPEMEH B HayKe MHOTO CAENAHO AJIS IOHMMAHHS CMBICIIOBOTO COJEp)KaHHUS CIIOBA.
3T0 — OTpakeHHE YYBCTBECHHO-MBICIUTENBHEIX 00pa30B, M3PEKAEMBIX «O MBICIMMOM HpenMeTe» U 3arle-
YaTJIICHHBIX B BepOanbHO-3BYKOBOM (opmare cinoB. OTMedaercs, 4TO IPU ITOM SI3BIK — JIOM OBITHS
MBICJIH. JIaHHBIH ITOAXO0]] UCIIOJBb30BaH B METOJIOJIOTHH IIPH UCCIEAOBAHUN COLMOJIOTUH KOH(UIMKTA. Perpo-
CIIEKTHBHBIM aHaIN3 MJeH O POJIM CIIPABEIUINBOCTH B COLMATEHOM HOPMUPOBAHHUH IOCYIAPCTB BBISIBHII JIOTH-
Ky «3aKOH — TpaBa — CB000/1a», MPEICTaBIABIIYIO C000i1 He3bI0IeMBIl HyHIaMEHT B cpepe OpraHu3aliu
UMH BCEX BHIOB IIPAaBOOTHOIICHMH, HAYWHAsA CO BpeMeH PUMCKOI MMIEpHH U IO HAacTOsIIee BpeMs. AHTHY-
HBIE TPEKH NPEACTABISIN €€ B JIOTHKE: «CB0OOIa — 00S3aHHOCTH — TIPaBay. Y CTAHOBIICHO, YTO BO3HHKHO-
BEHHE B aMEPHUKAHCKON COIMOJIOTUH KHU3HEHHO HEOOXOANMOH «CTPAcTH K YIydIIeHUIo o0mmecTBa» Oombireit
4acThI0 OBIIIO 00YCIIOBICHO NMOUCKAMH ABTEPHATUBBI MapPKCHCTCKUM HIESM B CIIydae OCYIIECTBICHHS UX Ha
npaxkTuke. PaccMoTpeHbl TpUYHHBI HEOOXOIMMOCTH CTAHOBJICHUSI HHCTHTYIIHOHAIN3ALUH MEIUANH B XKU3-
HEJeATeIBHOCTH TIPaBOBBIX TOCYAAPCTB, KMBYIIMX IO KaHOHaM PuMmckoro mpasa. [laHHEIA mporiecc, Kak |
MHCTHTYaIM3alisl KOHQINKTOJIOTHU B IEJIOM, CTAaHOBHTCS XapaKTepHBIM M s cTpaH «lleHTpanmbHOa3mat-
CKOH MATEPKU».

Kniouesvie cnosa: KOHQIUKTOIOTHS, CONNAIBHBIN KOHGINKT, KOH(IUKT, OTpaKEHHE, CIPABEUINBOCTD, HH-
CTUTYyaJIM3alys, IPABO, MPABOOTHOIICHHSI, MEHAIHs, CTpaHbl «LleHTpaTbHOA3HATCKOH TATEPKID».

Beeoenue

CoumanbHele peanuu nepBoi yeTBepTH XX| Beka Bce 3puMee cTany NpUoOpeTaTh XapaKTEPHBIE 0CO-
O6enHocTH. HeratuBHBIN XapakTep NOCIEACTBUI NPAaKTHUECKON PEaKLUUd MUPOBOIO COOOIIECTBA HA BHI3OBBI
W YIpO3bl, BOZHUKAIOIINE CETOHS NIepe/l HUM, BCe yalle 00opayrBaeTcsi 00BaJIbHO MHOYKAITUMCS TIOSIBJICHU-
€M HOBBIX U ellle 0o0Jiee B3pbIBOONACHBIX KU3HEHHBIX KOJUIM3M. BO MHOTOM 3TO SIBJISIETCS CIIEICTBHEM TOTO,
YTO MOJUTHYECKOE PYKOBOJCTBO Psilia CTpaH, OTHOCUMBIX K pa3psaay HauOojiee MPOrpecCUBHBIX MO CYIIECT-
BYIOIIMM IIMBHJIM3AIIMOHHBIM MEpKaM, BCE Hallle CTajl0 UTHOPHUPOBATH TOT KOJOCCAIBHBIN OIBIT, KOTOPBINA
MHUPOBOE COOOIIECTBO B TSHKETEHIIMX HMCIBITAHUSIX MPUOOpPETano Ha MPOTSHKEHWH BCEH CBOEW HCTOPHUH.
Crienyer OTMETUTD, YTO B KQUECTBEHHOM OTHOIIEHHH K BEChbMa 3HAUYUTEILHOMY BapUaHTy €ro peqIieKCuB-
HOTO OCMBICJICHHS TIPUBEITH COOBITHS, IPOXOIMBIIHE B MUPE HMEHHO B TIepBoi nosioBrHEe XX Beka. [Ipexne
BCEro, 3T0 1-51 1 2-51 MUPOBBIE BOITHEI.

Kazanoce 0b1, 4TO IMEHHO OHU BBIHYIWJIM NPUOIU3UTHCA K OCO3HAHHUIO TOTO, YTO BOIMHBI, KaK OJUH W3
caMbIX aHTHI'YMaHHBIX BUJIOB IIPOTUBOOOPCTBA MEX/Y MX HENOCPEIACTBEHHBIMH YYACTHUKAMH, TOJDKHBI OBbI-
7 OBITh MCKITIOYEHBI B Ka4ecTBE Hanbosiee NeHCTBEHHOTO0 MHCTPYMEHTA MPHU PEIIeHUH JTI000T0 pona >Ku3-
HEHHO Ba)KHBIX COLMANBHBIX MpobiieM. Kak ciencTBue, B 3THX LeENsSX Ha ONPEeSICeHHOH JOTOBOPHOH OCHOBE
CTaJIl BO3HUMKATh Pa3IMYHOIO pojJia MEXAYHApOJHBIE COIJIAILCHHUS U CO3/1aBaThCsl OPTaHU3allUU KaK Peruo-
HaJIBHOTO, TaK M MEXAYHApOIHOro Macimrada. HarmsmHeiM MOATBEPKACHUEM TOMY MOXET CIIYXKHTb, Kak
u3BectHO, BosHukHOBeHne OOH, OBCE, npoBo3rnaiienue «BceoOiel Aeknapaiuy npas 4ejioBekay, «Jlex-
JIapalyy O 3allpellieHNH TPUMEHEHUS SIIEPHOTO U TEPMOSJEPHOTO OPY KU U Jp.

B ctparernueckoM OTHOWIEHHH B CBOEH MHUPOTBOPYECKH HANPABICHHON AESTEIHHOCTH OHU BCSYECKH
JIOJDKHBI OBLTH CITIOCOOCTBOBATh KaK YIPEXKJIEHHIO, TaKk M pa3paboTke Mep, MCKIIOYAONINX MPOSBICHUE B
caMbIX aHTUTYMaHHBIX (OpMax paszpenieHus J00ro poa BOZHUKAIOIINX B3PBIBOOMACHBIX KU3HEHHBIX CH-
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B.C. baTtypuH

Tyauuil. B 3TomM mmaHe Ans mojmep)kaHUS M YKpEIUICHHUs, Ka3aJoch Obl, yXKe ONpeIessBIINXCS KOHTYPOB
obecriedeHus: 0E30MaCHOCTH B YCIOBUSX MHPHOTO COCYIIECTBOBAHUS PA3IUYHBIX HAPOJOB M TOCYIApCTB
00JIbIINE HANCKIBI CTAIM CBA3BIBAThH C MosiBIeHHEeM u odopmicHueMm B 1950-1960-x rr. Takoi Moi070i
HayKH, Kak KoHpaukTonorus. Kak nzBectno, «o0cyxnenue B 1957 r. mpobieM COMaIbHBIX KOHPIUKTOB B
pamkax Cormonormuaeckoit accormarnmm FOHECKO nocnyxwno opraHn3aliiOHHBIM UMITYJIBCOM K ITPOBEe-
HUIO psfa KOHPEpEeHINH, CO3TaHUI0 OpraHu3aliii, Haualy BBIYCKa >KypHAJIOB, TIOCBAIMIEHHBIX MpoOIeMa-
THUKE KOH(QIHUKTOB...» [1].

OpHako Aake MHOTOBapHaTUBHOCTh MHOTO3HAUMSI © MHOTOCMBICIIUSL TOTO, YTO CBSI3aHO C NPUMEHEHHU-
€M JIaHHOTO CJIOBA, BPSI JIU 0CO0O0 CIIOCOOCTBYIOT BBISIBICHHIO TMOJJIMHHOTO CMBICIA TOTO, YTO Ha CAMOM
Jielie 9TO CIIOBO oTpaxkaeT. UTo, B CBOKO Oouepe/ib, HEMAIIO CIIOCOOCTBYET TOMY, YTO UMEHHO CETOIHS COIIH-
aJIbHBIE MPOLIECCH JEMOHCTPUPYIOT cO00# CTpeMHUTEIbHOE MaJeHHe aBTOPUTETa U 3HAYMMOCTH 3aKOHOJa-
TENBHO-IOTOBOPHOI 0a3bl. briarogapsi orpoMHOMY MOTEHIMATY BAPHUATUBHOCTH CBOWX COTJIACOBATEIHHBIX
BO3MOHOCTEH JOTOBOPHI MO3BOJUIIN 3HAYUTEIHHO CHU3UTh ONACHOCTh MPOSIBICHHS HETATHBHBIX MOCIEACT-
BUH TPOTUBOJICATEIBHOCTH MEXIY JIOAbMHU. K coxkaneHuio, pealbHOCTh JIEMOHCTPUPYET 3aMETHOE JIOMH-
HUPOBaHUE TaK Ha3bIBAEMOW CAHKIIMOHHOMW IOJIMTHUKH, OCYIIECTBISACMOMN MO MPUHIIUIY — «II04YeMy Obl U
HeT». VHAIUAaTOpOB M BCEBO3MOXKHBIC BHJbI KOATUIHH, (HOPMHUPYEMBIX U3 COYYACTHHKOB peai3alid Ha
MPaKTUKE TOJ0OHOTO pojia MOJUTHKU, POIHUT OJHO: Bce Oosiee yBEMMUYMBAIOIIMICA HAOOp M300peTaeMbIx
MU B OTUX HLECJIAX BCC HOBBIX M HOBBIX ITPAaBUJI, YTO BECbMa YpPC€BATO HArHCTAHUEM COHHaJILHOP'I HaIpsXKCH-
HOCTH W YCHJICHHUEM 3CKaNaluil KOHMIMKTOTEHHOCTH. B yCIIOBHSX e PE3KO BO3PACTAIONICTO OCHAIICHUS
TOCYJapCTB CPEICTBAMH MACCOBOTO MOPAXKEHUS, HE TOJIBKO KOJMYECTBEHHO, a TJIaBHOE, KAUEeCTBEHHO, CTaB-
Ka Ha JI000€ OTKPBITO MPOSIBIIIEMOE BOCHHOE CTOJIKHOBEHHE HEMHUHYEMO MOKET TOCTaBHTh MUP TIOUCTHHE
Ha rPpaHb FeOMOJIUTUICCKON KaTacTPpOQBbI.

B 3T0# CBSI3M aKTyanbHOCTH OOpAIICHUS K BBISBICHUIO CYIIHOCTH MOHATHUS «KOH(MIMKT» BO BCEil ma-
JUTPE €r0 BapHaTHBHBIX CMBICIOB IMPEJCTABIACT cOOOW HE TONBKO YHCTO TEOPETHUYECKYIO, HO U 0COOYIO
MPaKTUIECKYI0 3HAYUMOCTb.

Memoowl uccneoosanus

K 4mcity aBTOpUTETHBIX OTpeNieieH!i CYITHOCTH KOHMIMKTOIOTUHN KaK HAYKH MOYKHO OTHECTH OJIHO U3
HHX, COTJIACHO KOTOpoMy «KOH(MIMKTONOrNs — MEXIUCIMIUIMHAPHAS 00J1aCTh HAYKU M TIPAKTUKH, 00bEIH-
HSIOMAs] TEOPETHUYECKUE, METOHOJOTHUECKNE W METOIUYECKHE TOIXOMAbl K M3YYCHHIO COIUANTBHBIX KOH-
(bIMKTOB M Pa3BUTHIO MPAKTUKK PabOTHI ¢ KOHMIMKTAMH, BOZHUKAIONIUME B Pa3IHYHBIX cepax COIUallb-
HOT'O B3aMMOJECHCTBHS.

BepOainbHsiii hopMaT orpeeNieHns JaHHOW HAyKH YK€ CBOMM CMBICIIOBBIM COJIEPYKAHHEM OTKpPHIBAET
IIMPOKHE BO3MOXKHOCTH JJISi IPUMEHEHUS PA3IMYHBIX METOJIOJIOTUYECKIX W METOJMYSCKHUX TOJXOM0B IS
HcclieIoBaHni B JaHHo! o0actu. C 0JJHOM CTOPOHBI, CIIEAYET 0C000 MOTYEPKHYTh, YTO 00BEKTOM Hay4dHO-
T'o U3YUCHUA JOJIKHBI CTaTh UMCHHO «COIIUAJIbHBIC KOH(bJ'II/IKTBI)), BO3HHUKAIOIIHXE B pa3IMYHBIX C(bean «CO-
[UATBHOTO B3aUMOJIEHCTBHS». Toraa BIIOJHE JIOTUYEH BOMPOC O MPABOMEPHOCTH CYIIECTBOBAHUS TaKOTO
rosipasziesia TaHHOW HaYKH, KaK «300KOH(IHKTOIOTHSD».

Ac ﬂperﬁ, MCTOJOJIOTMYCCKUEC U METOANYCCKUE TTOAXOAbI NOJIKHBI CITYXKUTh «U PAa3BUTHUIO IIPAKTUKU
paboTel ¢ KoH(IUKTaMU». JlaHHOE BhIpaXKEHUE SIBHO TPE/IIOIAraeT XapakTep «padoThl ¢ KOHPIMKTAMUY 110
AHAJIOTHH C TEM, KaK 3TO OCYIIECTBISICTCS ¢ JIOOBIMU IPYTUMHU 00BeKTaMK Tpuposl (Natura), HaxoasaIu-
MHCSl KaKk Obl BHE M HE3aBUCHUMO OT CaMOTO HccienoBareis. UTo, K MpuUMepy, CIeAyeT U3 YTBEPKICHUS:
((KOH(bJH/IKT HUYEM IPUHIUIIUATIBHO HE OTJIMYACTCA OT OCTAJIBHBIX IMPUPOAHBIX U COLMAIIBHBIX SIBIICHUIY [2,
5].

[Toxorxe, 9TO UMEHHO TIPH MTOAOOHON HATypaIU3aIiH JTaHHOTO COIMAIFHOTO (PeHOMEHA, OTHOCUMOTO K
cdepe «COoIMaATLHOTO B3aUMOJICHCTBUSY, TIPH UCCIIEIOBAHNY TIOAABIISIONIEr0 OONBITMHCTBA Po0IIeM, OTHO-
CHUMBIX K pa3psay KOH(IMKTOB, MpeodaasatoT, B OCHOBHOM, 1B OCHOBHBIX 0a30BbIX nmoaxona. «llepBeiid, —
kak orMeuaeT O.C. AHUCUMOB, — OINUpaeTcs Ha BUACHUE CUTYalluH, a JPyrod Ha BUIEHHE CYIIHOCTH ObI-
THSI U KOPPEKTHOTO OTHOIIICHUS K CYTH, K UCTOPUIECKON peanm3anuu cytm» [3; 30].

Kak cnenctsue, s npeobnanaroniero O0JBIIMHCTBA CTOPOHHUKOB HUMEHHO IIEPBOTO M3 HUX XapaKTep-
HO oxHO. Kak mpaBuiio, mpy Mcciief0BaHUN BCETO MHOT000pa3us KOJUIM3UH B COLMANILHON cdepe uX KpuTe-
pHabHON OCHOBOW BBICTYyIAeT (aKTOp CHTYaTHBHOM 3HAYMMOCTU TEeX WM MHBIX XapaKTEPHBIX OCOOCHHO-
CTel OTHETBHBIX COOBITHH. «KOH(IMKTOMIOTHS, H3yJaromas OTHOIICHUS B OOIIECTBE BO BCEH WX ITOTHOTE,
HaXOJIWTCS CETOAHS Ha JTale 3BPUCTUUECKOrO OMHCaHMUs BCEBO3MOKHOTO pojia Hanboiee XapakTepHbIX CH-
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Tyaruii, OTHOCUMBIX B TOW WJIM MHOM CTEICHU K pa3psay KOH(IUKTOB U UHIYKTUBHOTO MPEACTABICHUS, KO-
I71a IIPOUCXOIUT pa3paboTKa pasIuUHBIX METONOBY [4; 62].

Oco0eHHOCTH JIPYTOTO TOAXO0/Aa B KOPHE OTVIMYHBI OT mepBoro. MIMeHHO OH MOXeT ObITh Hanbojee
MPOJYKTUBHBIM KaK B BBISIBIICHUM MCTOKOB M MPHYUH, CIOCOOCTBOBABIIMX 3aPOXKICHHUIO CAaMOW HAYKU KOH-
(IUKTONOTHH, TaK U B OCOOEHHOCTSIX UCCIIEIOBAHUS KOH(IUKTA B KAYECTBE JCHCTBUTEIBHO «CONUAILHOTO
(heHoMeHa.

Pesyromameut

S3b1Kk — 70M OBITHS ... MBICTH. Kak W3BeCTHO, UMEHHO JPEBHUE TPEKU MPUHAICKAT K YUCTY TeX, KO-
My TIPHHAJUICKUT HETPEXOSINas IO CBOeH 3HAYMMOCTH 3aciyra He TONBKO BO B3TIIAJaX Ha XapakTep CYII-
HOCTH CJIOBA, HO ¥ B OIpPEJEICHNHN JOTHYECKON MOCIIeI0BaTeIFHOCTH TIPOSIBICHUS CYITHOCTH KaK TaKOBOU
MMEHHO B cjioBe. Tak, BapuaHT MOSBJICHUS CYIIHOCTHOTO COZACPXKaHUS (B «yMe U 3HAHWHY), TIPEABAPSS €ro
JanbHEMIIee OTpaXKEHUE UMEHHO B CJIOBE, MOYKHO BCTPETUTH yike B auanore Ilnarona « Tumein».

«OHa (nyma) siBisieT co00I0 TPEXYaCTHOE CMEIIEHHE TPUPO TOXKIESCTBEHHOT'O U HHOTO C CYITHOCTHIO,
KOTOPOE MPOMOPIMOHATIBHO pa3AesieHO W CIIUTO CHOBA,...a TIOTOMY MPU BCSKOM COTIPUKOCHOBEHHH C BEIIbIO,
Ybsd CYHIHOCTDH pa3aciiCHa Wi, HAIIPOTHUB, HEACINMA, OHAa BCEM CBOMM CYHICCTBOM IMPUXOAUT B ABMKCHUC U
BEIpaYKaeT B CIIOBE, YeMy JaHHAasI BEI[b TOXKIESCTBEHHA U IS 4eT0 OHA WHOE, ... JTO CIOBO, Oe3riacHo u 0e3-
3BYYHO M3PEKaeMOe B CAaMOJBIIKYIIEMCcS [KOcMOce], OIMHAKOBO UCTUHHO, UMEET JIM OHO OTHOIIIEHHE K WHO-
MY WIH K TOXKACCTBCHHOMY». Ho eciu ono HU3PCKACTCA O TOM, YTO OLIYTUMO, ...TOr/ila BO3HUKAOT UCTUHHBIC
Y TIPOYHbIE MHEHUS U YOXKICHNUS; ... TOT/Ia HEOOXOAMMO OCYIIECTBIISIIOT ce0s yM U 3HaHUe» [5].

3nech, HECMOTPS Ha CIENU(UIHOCTH TAHHOTO BBICKA3bIBAHMSA, Y€TKO MPOCIEKHUBAECTCS HE TOIBKO MO-
CJICA0OBATCIIBHOCTh IMPUYNHHO-CICACTBCHHOI'O BIMAHUA «TOXIACCTBECHHOCTU «AYUIN», «AYyXa», «CYHIHOCTHU,
«BEII» HA «CJIIOBO», HO U HUJES O TOM, YTO €CJH OHO (CIIOBO) «HM3PEKAETCS O TOM, YTO OIIYTHMO», H «U3pe-
KaeTCs 0 MBICITUMOM TIPEIMETE, . .. KTOT/1a HEOOXOAMMO OCYIIECTBIISIOT CE0SI YM U 3HAHUEY.

ApI/ICTOTCHB SABJIACTCA aBTOPOM CO3aaHMs JIOTUKHW — HAYKW O MBINIJICHUH. B INOJJIMHHOM CBOEM 3Ha4c-
HUM OHA OJHOBPEMEHHO SBISICTCA M HAYKOW 00 OTpakKeHUH 1yBCTBEHHO-MBICIUTEIBHBIX 00pa30B, H3peKae-
MBIX «O0 MBICIIIMOM TIPEIMETe», U OHH TOJY4YaroT CBOE OTPaKEHHUE B IMPOIECCE KOHCTPYHPOBAHUS HUYEM
HWHBIM, KaK TOJIBKO SA3bIKOBBIMU CPCACTBAMU. A OHH, B KOHCYHOM HUTOI'C, ABJIAIOTCA OCHOBOM KOMMYHUKAaIIUH.
Benp mo60oe HeuTo, MPOU3HOCUMOE KEM YTOJTHO BCIYX, JIMIIEHHOE OINPE/IeIEHHOTO YyYBCTBEHHO-CMBICIIOBOTO
COJIepKaHUs, WIH B CIydae, eclid MPOU3HOCUMOE SIBIIIETCSI a0COOTHO HEBEIOMBIM ISl HHOCTPAHIIA, OCTa-
€TCsl HIYeM HHBIM, KaK IMPOCTHIM — 3BYKOHM3BJICUEHHEM !

I/I,Z[e}O HE TOJIBKO O €AMHCTBC MBICJIM U CJIOBA, HO U O IPUOPUTETE MBICJIU IIEPEI CIIOBOM, MOKHO BCTPEC-
tuTh 1 y ['erens. «Coneprkanue, HANOMHSIONIEE HAIlIe CO3HAHNE, KAKOTO ObI pojla OHO HU OBLIO, — OTMEYaeT
OH, — COCTaBIISIET OTPENEICHHOCTh YyBCTB, CO3EPIIAHUN, 00pa30B, MPEACTaBICHUH, 1leNiel, 00s3aHHOCTeH
U T.J., @ TAaK)Ke MBICJICH 1 TTOHATHIY [6; 86].

MoxHO mo-pazHOMY B (HHIOCOGUN OTHOCHTBHCS K HCTOPHUYECKOH poiil Mapkcu3ma B ¢uinocopun. Ho
IIPH 3TOM BIIOJHE YMECTHO M3pEeYeHHe, corijacHo kotopomy «He crnemyer peOEHka BMeCTe ¢ BOJOW BBIILIE-
ckuBaTh u3 BaHHBD (M. JIroTep). A Beap ero KIIacCUKU He TOJNBKO COXPAHWIN CBOIO TIPUBEPKEHHOCTH HJIEe
BTOPUYHOCTH CJIOBA B €r0 B3aHMMOCBSI3H C MBICIIBIO, HO U B IAHHOM ClIydae WX 0co0asi 3aciiyra COCTOMT U B
TOM, YTO OHH pa3paboTalii HOBBII HAYYHBIH MOJXO0/ B IOHUMAaHUW MTPHYUH CaMOM 3TOM B3aUMOCBSI3H. A €ro
CYTh COCTOUT B TOM, YTO CaMO COJIEp>KaHUE HAIIETO0 CO3HAHUS B KOHEYHOM HUTOTE KOPSHHTCS B MPOSBICHUU
OTpPaKEHHUs KaK BCEOOIIEro CBOMCTBAa BCEH MaTepHH, POJICTBEHHO TOXIECTBEHHOI'O KaK HEXHBBIM, TaK U
JKHNBBIM €€ BHUaM.

Taxk, nns K. Mapkca, kak u3BecTHO, — «...MeansHoe ecTh HEe 4TO MHOE, KaK MaTepHallbHOE, Tepeca-
JKEHHOE B YEJIOBEUECKYIO TOJIOBY M MMpeoOpa3oBaHHOE B HEW» [7; 21].

A. @. DHrenkc, K IpUMepy, OTMEYAI, YTO «... PE3yJIbTaThl, B KOTOPBIX 0000IIAIOTCS JAHHBIC. .. OIIbITA,
CYTh MOHATHS ¥ YTO UCKYCCTBO ONIEPUPOBATH MOHATUSMU HE €CTh HEUTO BPOXKICHHOE M HE Tae€TCS BMECTE C
OOBIIEHHBIM, TTOBCETHEBHBIM CO3HAHHUEM, a TPEOYeT JeHCTBUTEIHHOTO MBIIIICHHS, KOTOPOE TOXKE UMEET 3a
c000ii 0Ty IMITUPUUESCKYIO HCTOPHIO...» [8; 14].

31ech, B YaCTHOCTH, CIEAYET MOJYEPKHYTh, YTO 0OPa3HOCTh — 3TO HE TOJBLKO MpPeporaThUBa abCTPaKT-
HOTo MbInuteHus. «O0pa3, — kak ormedaetr O.C. AHUCHMOB, — Pe3yJIbTaT YyBCTBEHHOT'O TIOPOXKICHUS WIIH
MBICJIIMTCJIIBHOTO KOHCTPYHUPOBAaHUA A3BIKOBBIMH CPEIACTBAMH, CY6’I)eKTI/IBHO «I/IHTGpHpGTI/IpYGMBIﬁ» KakK «pe-
ATBHOCTBY, AMITUPHUSCKAs WM TEOpeTHUeCKas «uaeanbHOCTh» [9; 157]. EcrecTBeHHO, 9TO 00pa3 Kak pe-
3yNbTaT (PUKCAIIUU OTPaKaeMOT'0 HUKOT/Ia HE UCUEPITHLIBACT BCETO €r0 OOraTCTBa CBOMCTB U OTHOIIICHUH.
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B.C. baTtypuH

K nanbHeiinieMy pa3BUTHIO «BUACHHUS CYINTHOCTH OBITHS» COOTHOIICHUS MEKIY YYBCTBOM, MBICIBIO U
CJIIOBOM MOXXHO OTHeCTH 000CHOBaHHOCTH B.U. JIeHHMHBIM MOI0KEHHS 0 TOM, 9TO «JIOTHYHO MPEeAToNoXnTh,
YTO BCS MaTepusi 00JagaeT CBOWCTBOM, MO CYIIECTBY POACTBEHHBIM C OIIYIIEHHEM, CBOMCTBOM OTpaXe-
Hus...» [10; 91].

Tompko BOT 32 MHOTOBEKOBYIO MCTOPHIO HEM3MEHHOW OCTAeTCSl MPOYHO YTBEPAMBIIASCS TPATUIMS O
COOTHOIIICHHU MEXY MBICIBIO B CJIOBOM. «JIoTHKa [rped. Aoyikr| (T€(vn) — HayKa U UCKYCCTBO pa3roBapH-
BaTh U Pa3MBIIUIITh, OT AOYOG — CIIOBO, MBICITh, CUET|, HOPMAaTHBHAs HayKa O 3aKOHAaX, (hpopMax M MpUéMax
MHTEIICKTYa IbHON (MBICIUTEIILHOM) TIO3HABATENBHON NesTenbHOCTH» [11]. A Benb y ApUCTOTENs B HayKe
JIOTUKHA CYIIHOCTH JAHHON «HHTEIUIEKTYaJbHOW (MBICIUTENBHOMN) TTO3HABATEIBHON NEATENIFHOCTIY TOCTe-
JOBAaTEIhHO HAXOIOUT CBOE OTpa)KEHHE MMEHHO B BepOallbHO-KOMMYHHKAaTHBHOM (opmate. U Tpu dopmbl
MBIIJICHNS HAlUTM CBOE€ KOHKPETHOE BBIpa)KEHHUE, KaK M3BECTHO, UMEHHO B CJIOBaX: MOHSTHUE, CYXXJCHUE U
yMo3aKiroueHne. PaBHO Kak M conepkaTellbHOe 3HAYeHHE TOJNBKO TPeX OCHOBHBIX 3aKOHOB JIOTHKH (2 HE
YeTHIPEX, KaK 3TO MPUHATO CETOJHS MO TPAAWIIMU CUYUTATh) Y CaMOr0 APHCTOTENs, COOTBETCTBEHHO, pac-
KpPBIBAETCS HEMOCPEICTBEHHO HMEHHO MPH TIOMOIIN COOTBETCTBYIOIIHUX CJIOB.

Obcyarcoenue

YTouHANTE 3HAYCHHE CIIOB... A Temepb Oojiee MOAPOOHO ClEAyeT OCTAaHOBUTHCA HA MPUYMHAX CTOJb
MPUCTATLHOIO BHUMAHHUSI K BOCTPEOOBAHHOCTH CIOBOCOUYETAHUS «COIMANbHBIH KOHMIUKT». OCHOBOM aist
3TOr0 MOXET MOCIY)KUTh OJMH M3 a)OPU3MOB, OTHOCUMBIX K paspsay duimocodckux uspedyeHuit. Cam 1o
cebe aBTOPUTET €ro aBTOPa, YTO KACAETCS €ro OTHOMIEHHUS K 3HAYMMOCTH BepOaLHOTO (B CIOBE) OTPAKEHUS
CYIIIHOCTH MBICIIH, BPSII JIU MOKET MOAJIeKaTh COMHEHUIO. [loATBepKAeHHEM TOMYy — MaTepuas OZHOTO U3
uccnenoBareneid TBopuectBa A.C. [Tymkuna. «17 saBaps 1831 r. Ilymkun Habpocan Ha4Yano cTaTbH, KOTO-
pyro ozariasun «O6o3peHne 00o3pennit»y. Hamucano Obi1o muimb qBa ab3ara, OmyOIMKOBaHHBIX MTOYTH CTO-
netre cuycts, B 1928 1. Bropoli ab3an maumHancs ¢pazoit: «Omnpenensiite 3Ha4eHHe cI0B, roBopun [le-
KapT». 3aTeM, MPHUCTYIUB K NpaBKe 3aMeTKH, [IyIKuH 100aBUII: «...Hd BBl H30aBUTE CBET OT TOJIOBUHEI €TO
3abmyxxnenuin» [12; 171].

B nanHOM KOHTEKCTE Terepb 0OpaTuMcs K IPUYMHE CTOJIb NPUCTAIBHOTO BHUMaHHUsI IMEHHO K CJIOBO-
COYETAHHIO «COIUATBHBIN KOHDIUKT». B KOH(IMKTOIOrNYECKOH TUTEpaType MPHUHATO CYUTATh, YTO OJHUM
W3 TIEPBBIX, KTO BBEN B HAy4YHBIH 0OOpOT camo cloBO «KOH(MIHMKTY», sBisercs [. 3ummens. M mpu stom
WMEHHO KOH(IIMKTY NpPEANUCHIBAaeTCs 0colasi pojb B OpraHM3alMM OOIIECTBEHHON >ku3HU. «Kak Toybko
HU3Hb BO3BBICHJIACH HAJ YUCTO XHBOTHBIM COCTOSHHEM JI0 HEKOTOPOH lyXOBHOCTH, a IyX B CBOIO OUepedb
TIOJTHSIJICS IO COCTOSIHUS KYJIbTYPBI, B HEW 00HAPYKHJICS BHYTPEHHUH KOH(IIMKT, HApacTaHUE U pa3pelieHue
KOTOPOTO €CTh ITyTh OOHOBJICHHS Bcel KynbTyph» [13; 61].

B nanHOM cilyyae HMEHHO «KOH(QIHMKT» B MHUPOBO33PEHUYECKOM Y4eHHH «puiocoduu >Ku3HU» BBICTY-
MaeT B Ka4eCTBE CBOCOOPA3HOTO MPOSBIICHHS MPOTHBOPEUHS JJIsl ONMIO3UINHA TaKUX «UUCTBIX (GOpM», Kak
(OKMBOTHOE COCTOSIHHE», «TYXOBHOCTBY, «IyX», «KyJbTypay. KoHQIUKT — 3T0 aTpuOyTHBHBINA (pakTOop He-
N30€KHOCTH €ro MPOSIBIECHUS BO BDEMEHHON MOAAJIbHOCTU «OOHOBJIEHHUS BCEH KYIbTYPBI».

OpHako Ha 5Ty XapakTepHEHIIyl0 OCOOCHHOCTh B METOAOJIOTMM TEOPETHYECKHX HW3BICKAHUH
I'. 3ummens mano kro obpamiaeT ocoboe BHUMaHHUE. A TIPU OLIEHKE €€ 3HAYMMOCTH CJIeyeT 0OpaTUThCs K
MHEHHIO TaKOTO M3BECTHOTO aBTOpUTETa B 3ToH cdepe, kakuM siBisietcs JI. Kozep. «Muen 3ummens He BbI-
BOJSTCS U3 OOIIEH TeopeTH4ecKol KOHCTPYKIMH, Kak uiaen Dpeiina wim Mapkca. Xotsa Teopus in nuce u
coJiep>kUTCsl B paboTax 3UMMeIs, OHA MOXET OBITh JIydIlle BCETO PEKOHCTPYMPOBAHA ITyTEM BKIIOUCHHS B
HEe OCHOBHBIX H[ICH, BBICKA3aHHBIX 1O CXOIHBIM HpoOiiemMaM Apyrumu MbiciuteasimMuy [14; 50]. B manb-
HelleM UMEHHO NOA00HOE «PEKOHCTPYUPOBAHKE) 3TOH €ro TEOPUU M MPOJOIKAET OCYLIECTBISTHCS B CO-
BPEMEHHBIX YCIOBHSIX.

Kpowme Toro, padotsr JI. Kozepa, ogHOTO M3 TEPBBIX aBTOPOB TEOPHUH «COITHOJIOTHH KOH(MIUKTa», BO
MHOT'OM MOTYT HPOJIUTH CBET Ha MPUYMHBI BOSHUKHOBEHHUS! B AMEpUKE COLIMOJIOIUM Kak TakoBod. OH oTMe-
yai: «Kak nmucann Anduon Cmomt u Jxopmk BunceHT B mepBoM B AMepuke ydeOHuKe conuonoruu: «Co-
ITHOJIOTHSI POJHMIIACH M3 COBPEMEHHOM CTpAcTH K yiydiieHuto obmiectsa» [14; 37]. Ho, Kak CBHIETENbCTBY-
10T COLMANIbHBIE peaiuy, cama JaHHas «CTpacTby» Oblia 00ycloBIIeHa MOTPEOHOCTAMH, BHIXOIMBIIMMH J1ajie-
KO 3a IpeJesibl HHTEPECOB, OTHOCHUMBIX TOJIBKO K chepe «UHCTON HAYKU».

BrIsiBIIeHUIO TPUYHMH TOSBICHUS TOJOOHON «CTPACcTH K YNYYIIECHHIO OOIIECTBa» IMO3BOJISIET TPUMEP
COIIOCTAaBJICHUSI IBYX B KOPHE PA3JIMYHBIX TEOPETHUECKUX KOHILENIUH O «CYLUIHOCTHBIX OCHOBAaX OBITHS»,
Pa3IMYHBIX BUJIOB HACHWJINSA, MPOSABISEMBIX MMEHHO B COLIMANIBHON cpeze. B mepBoM ciyuae 3To TeopeTnye-
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CKHE BO33pEHHsI aBTOPOB, CTOSIBIIMX HEMOCPEICTBEHHO y MCTOKOB CaMON TEOPHUH «COLHUOIOTHU KOH(IHK-
Tay. K ux gnciry otTHOCsTCS, Ipeskae Bcero, padotsl JI. Kosepa, P. Hapennopda, Ilapconca u mp.

Bo BTOpOM akiieHT OyneT cienaH Ha MPUBJIEUYEHUH pabOT M3 HaCIeAus KIACCHKOB MapKcH3Ma. JTO
00YCIIOBJIEHO T€M, YTO CaMH COLIMOJIOTH, Mpu3HaBas 3aciyrd K. Mapkca, BOBce He CUMTAIOT €0 Yy>KUM JUIS
cebs. Tak, k mpumepy, ormeuaercs, uto «B TBopuecTBe KonTta u K. Mapkca obe opueHTanny B TPAaKTOBKE
COIIMOJIOTHN KaK €CTECTBEHHO-HAYYHOH M TYMaHHWTapHOM NWCIUILUIMHBI COCYIIIECTBOBAINA W MONYYHINA pa3-
BEpHyTOE 000CHOBanue» [15].

Ho 31echk cnenyer 0co60 0CTaHOBUTHCS Ha TOM, Ha YTO B CYHIECTBYIOLIECH COLMOIOTUN MEHBILE BCETO
oOparaeTcsi BHUMaHUs. XOpOIIO M3BECTHHIM siBIsieTca MHeHne K. Mapkca o ToM, 49TO «...NTPOU3BOACTBO
KU3HU — KaK COOCTBEHHOM, MTOCPEACTBOM TPYyIa, TaK U Iy>KOH, IIOCPEICTBOM POXKACHHUS, TIOSIBIISIETCS CPasy
B Ka4eCTBE JIBOSIKOTO OTHOILEHUS: C OJHON CTOPOHBI, B KAUECTBE €CTECTBEHHOTO, a C APYTroll — B Ka4eCTBE
00IIIeCTBEHHOTO OTHOIIEHHSI, OOIECTBEHHOTO B TOM CMBICJIE, YTO MMEETCS B BHILy COTPYAHHYECTBO MHOTHX
WHAWBHUIOB, 0€3pa3IMYHO MPH KaKUX YCIOBUAX, KAKIM 00pazoM | Ui Kakoi memn» [16; 28].

EctecTBeHHO, TIOOOHBIH XapaKTep «IPOW3BOJCTBA KU3HM» KaKIBIM YEIOBEKOM U B MPUPOITHOMN, U B
COLIMaJIbHON Cpelie €CTh HE UYTO MHOE, KaK MOCTOSHHO HEMpPEepBIBAIOIIMICS MPOIecC B OCYIIECTBICHUN UM
cBOeH MHIMBUAYyaNbHOH ku3HenesTenpHocTH (MDK]). Y oH HEe MOXKET He OCYIIECTBISATHCS 3a CUET B3aMMO-
JEHCTBHSI caMOro 4YejoBeKa C YCIOBHSIMHM IOCTOSHHOTO CYIECTBOBAHHUSA, KaK B cpejie MPUPOIHOI, Tak U B
cpeae counansHOu. [IpuyeM nmogoOHOE B3aMMOIEHCTBUE B HUX HE MOXKET HE OBITh CONPSIKEHO C MPOSBICHU-
€M TIPH 3TOM Pa3IMYHOTO pojia Hacuinsa. Kak UM — 10 OTHOIIEHHIO K OKpy»Karomiei cpeae. Tak u mocnen-
Hel — K HeMy. W He BayKHO, IPOUCXOAUIIO JIU 3TO BO B3aUMOACHCTBUU MEXKIY OTIEIbHBIMU JroapMu. Mnu
KacaJloCh NPOTHUBOCTOSIHHA BO B3aI/IMOIl€I\/'ICTBI/II/I MCXKAY OTACIBbHBIM YCJIOBCKOM M €I'0 OCTAJIbHBIM OKPYIKE-
HUeM. VI 3TO YMHHUIOCH KaKOW-THOO OTAENBHOW YacThI0 COOOIEeCcTBa M0 OTHOMIEHUIO K JPYTUM €ro COo-
CTaBHBIM 4YacTsM. Benp mogo0HOTO po/ia MPOTHBOCTOSTHUE — 3TO BHUJ CONMANBHON MEATENbHOCTH, MPH KO-
TOpOI\/'I KTO-JII/I6O IBITACTCA «INOAYUHUTH UHYIO JCATCIbHOCTHL CBOMM HCO6XOILI/IMOCT51M BHC y4uc€Ta OCO6eHHO-
CTEl MHTEpeCcOB UHOM nesrensHocTI» [17; 250].

B xoHTeKCTE METOMONOTHN AEATETHPHOCTHOTO ITOIX0/a TIOAJIMHHAS CYTh COIMAIBHOTO KOH(IMKTa COCTOUT
B TOM, YTO OTpEJIENIONINM IiefierojaranueM B opranmuzaiuu MOK]I nepcoHanbHO KaXKIO0ro M3 4Hcia UX Hero-
CPCACTBCHHBLIX YYaCTHUKOB BBICTYHACT TOJIbKO OAHO CTPEMIICHHMC — IMCPEIIOAYUHUTL «MHYIO JACATCIIBHOCTDH
CBOWIM HEOOXOIUMOCTAMY. M TOCTHTaThCS 3TO MOXKET Pa3HbIMU MyTSIMHU U CPEACTBAMU: OT YHHUTOKEHHUS YCIIO-
BUi1, CPEJICTB M PE3yJIbTATOB 3TOW «MHOU JEATEIBHOCTH», BILIOTh A0 (PU3NUECKOT0 yHUUTOXKeHHs camort VK|
CBOHX BParoB, PaBHO KaK U MX BCEBO3MOXKHBIX CIIOABMKHHUKOB. [1o3TOMY, K IpHMepy, clloBa: 1ieH, yOuicTBo,
paccTpen, Ka3Hb U IpyTHe, OJ00HBIE UM, IIPOU3HOCUMBIE Ha JIF0OOM SI3BIKE, BPSJI JIM BBI3OBYT 0CO00O€ pac-
XOXCHUE, KaK B YYBCTBEHHOM, TaK M B a0CTPAKTHO-MBICITUTEILHOM IMPECTABICHUH IO O TIOIIMHHON
coJiep)KaTeNIbHON CYIIHOCTH TOT'O, YTO OHU OTPAXKAIOT cO0O0M B pa3HOS3BIYHOM BEpOATLHOM 3BYyYaHUH.

[Tpu 5TOM BCe UCTOPUYECKUE IMOXH, CMEHSBIINE APYT APYra, XapakTepu3yeT oJHa 00Ias 3aKOHOMep-
HOCTh. CyTh €€ B TOM, YTO JIF0OBI€ COIMANbHBIE 00pa30BaHUs BO BCEM MX MHOT0oOpa3uu Bcerna ObLTH pac-
YJIeHeHBI KaK Obl Ha pa3iuyHble «cocloBus». Kcrarm, camo momoOHOe WX pacdiieHeHHe 3aQUKCUPOBAHO
MMEHHO B 3BYYaHHHU JAHHOTO «CJIOBa». A B JaJbHEUIIIEM UMEHHO 3TOT BepOabHbBIN (hopMaT U BO3BOJAMIICS B
paHT cojep KaHus MPABIII, HOPM HIIN Ja)Ke KOHKPETHBIX 3aKOHOB, 110 KOTOPBIM (DYHKITHOHHPOBAJIO COOTBET-
CTBYIOILIEE «COLMAJIbHOE 00pazoBaHME». VX cocTaB, alpHOPHO HAXOIACh B aHTAarOHM3ME IO OTHOLICHHIO
IpyT K IPYry, BeJ HECKOHYAEMO HEIPUMHUPHUMYIO OOpnOy Mexay coOoii. [Tpu aTom ompeaencHHas 4acTh
HACCJICHUS, ITYTEM 06MaHa, KaKAMHA-JINO0 HWHBIMU, ITYCTh JAXKE JICTUTUMHO 3aKPCIIIACMbIMHA CHOCO6aMI/I, aB
npeznene — MPUMEHsISI OTKPBITO MPOSIBIIIEMOE HACHIINE, KaK MPaBUIIO, BCer/a obpekana APYrux Ha «oOBbeK-
Tormo00HOe» CcylecTBOBaHME. M jenanock 3T0 ¢ OJHOHM IIeTbio, 00ECTIeYNTh yJOBIETBOPEHHE ITON YacTh
«COCIJIOBUS» CBOMX TIEPCOHAIBHBIX WM COLMAIBHO 3HAYMMBIX MOTPEOHOCTEH, MHTEpPECcOB, IeNed | T.II.,
MMEHHO 32 CYET OCTAIBHOI'O CBOETO OKPY>KEHUSI.

Jlronu, obpeyeHHbIe Ha «OOBEKTONOJO0HOE) CYIIECTBOBAHKE, JOBEACHHBIE 10 OTUYASHUS, CTPEMHUIIUCH
JTIFOOBIMH CHOCO6aMI/I, B TOM YHUCJICE U C IPUMEHCHUEM aHTUT'YMAHHBIX CPEACTB, UCIIPABUTH JJAHHOC CBOC HE-
3aBUJIHOE TOJIOXKEHHE. DTO MX CTPEMJICHHE BapbHpOBAJIOCh B Ipejele, HaUMHas OT JOCTHXKEHHS OIpejie-
JICHHBIX NOCNa0ICHUH B TaHHOM CBOEM IIOJIOKEHHH, U — BIUIOTH JI0 HACHJILCTBEHHOT'O 00palieHus B «00b-
eKTOTIOA00H0E)» COCTOSTHIE OBIBIITMX CBOMX THPaHOB. Ho Bce 3T COOBITHS, TIO CBOEH CyTH, HAIPSAMYIO HUKAK
He OBLIM HampaBJIeHbl HA HICKOPEHEHNE B OOIIECTBE €T0 aHTAaTOHUCTHYECKOH «COCIOBHOI mpupoabl. O yem
HaTJSIIHO CBUIIETENBCTBYET MX OTPaKEHHE B TAKUX CIIOBaX, Kak OYHT, MATEX, BOCCTAHUE U 1aKe BOMHA.

Ho Bex XIX mpennoxut BapuaHT KOPEHHOTO0 M3MEHEHUS B3IUIAa Ha POJIb HACKUJIHS B SBOJIIOINN Pa3BH-
THs obmiecTBa. MiMenHO Mapkcwu3M, ucxos u3 cymuoctd K] demoBeka u onpeaesieHns ee MecTa U pojiv B
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nporecce UMEHHO MPOM3BOJCTBEHHON AEATEIFHOCTH B MHOTOBEKOBOM IPOILIOM OOIIECTBA, MPEATIOKHI
COBEpIIICHHO HHOE CTPATErMYeCcKOe BHUICHIE N3MEHEHUS CYIIECTBYIOIINX COITUABHBIX TTOPSIIKOB.

Kax m3BectHO, B cBoeM MaHun(ecte KOMMYHUCTBI OTKPBITO 3aABIISUIH, «...9TO HX LEIH MOTYT OBITH
JOCTUTHYTHI JIMIIb IMyTeM HACHIBCTBEHHOI'O HHUCIPOBEPIKEHHS BCEro CYHIECTBYIOLIETO OOLIECTBEHHOTO
ctpos. Ilycte rocmonacTByromme Kiaccel comporatorcss nepen Kommynmncrtnueckoir Pesomonmein» [18]. B
OaHHOM cIyuae, camo no cebe, ClO0B0 «PEBONIOYUAY YIHCe ANPUOPHO OMPAXCANO COOOU BNOJIHE KOHKPEMHOe
YYECMBEHHO-CMBICI080€ COOEPIACAHUE MO20 GUOA HACUIUSL, KOMOpoe 8blOupan 0ns cebs npoiemapuam Ois
0oCmuUdICeHUs. HAMEYEHHOU Yeu.

JI. Kozep obOpamaer BanManue Ha TO, 4T0 y I'. 3uMmenst «koH(DIUKT — 3TO GopMa COLMATH3AIII»
[14; 52]. A Benb WHCTHUTYIIHOHANH3AINAI — «...TIPOIIECC MPEBPAIICHHS HOBBIX, SITU30INIECKIX COIMAIbHBIX
MPAKTUK, HOBAIMIA M TPEJCTABIICHUH B YCTOHYMBEIC, ACHCTBYIOIINE HA TPOTSDKEHUU JJIUTSIIBHOTO BPEMCHH
CTPYKTYpPHI OOIIECTBA, TaK YTO B KOHEYHOM CUETE OHH O(GOPMIISIOTCS B BUJE CONHAIBHBIX WHCTHTYTOB... »
[19]. 1 B maHHOM Ciy4ae HMEHHO HajibHEHIIAsK «COIMATN3AIMD) «HOBAIUI U MPEACTABICHUI» O HEOTBpa-
THMOM OYAYyILIEM ellle TOJNBKO «IpHU3paKa KOMMYHH3May SIBIsUIa COOOW MPSIMYIO YIpo3y HAJIUMYHIO BEKaMU
CyHI€CTBOBABIINX «COUHMAIbHBIX WHCTUTYTOBY. B 9TOM, IMOXOXKEC, U KPOCTCAd OJHa M3 MOAJIUMHHBIX NPHUIUNH
0e30TaraTellbHOTO TOSBJICHUS Y TOCIOJICTBYIOMIEH YacTH OOIIecTBa OCTPOH, JKU3HEHHO HEOOXOIUMON
«CTPACTH K yIy4lIEHHIO 00IecTBa». M 3Ta MUCCHs, B KaUeCTBE BaKHEHMIIETO COIMAIBHOTO 3aKa3a, COCTOS-
LIETO MOKa ellle TOJIBKO B MOMBITKE Pa3paboTKH TEOPETUUECKUX BAPUAHTOB, aJIbTEPHATUBHBIX MapKCUCTCKUM
uzesM, OblIa BO3JI0XKeHa Ha (POPMHUPOBABIIIYIOCS HOBYIO HAYKY — COITHOJIOTHIO.

Uro ke KacaeTcsl HEMOCPEICTBEHHO CaMOr0 CIOBOCOYETAHUS «COIMATBHBIN KOH(IUKT», TO 3a MOJI-
TBEP)KACHUEM 3TOMY MOXKHO B OUepeIHOM pa3 oOpaTtutbes K aBroputery JI. Kozepa. B wactHOCTH, OH mucair:
«Ha omroM m3 mepBeIx coOpanmii (1907 r.) BHOBh OpraHW30BAaHHOTO AMEPHKAHCKOTO COIIHOJIOTHYECKOTO
o0IIecTBa B KaYeCTBE TIIABHOM TEMBI 00CYXIeHHs ObLT n30paH coyuanvuwil Kongauxmy [14; 35]. U nanee.
«ConuanbHbIii KOH(QIUKT» BHOBL ObLT M30paH OCHOBHOM TEMOM JUisl 00CYKICHHUS Ha JIBa/IIaTh MIECTOM €XKe-
TOJHOM COOpaHUM AMEPUKAHCKOTO COIHMOJIOTHYEcKoro odmecTBa yxke B 1930-m rogy. Ho kak crnemyer u3
MaTepuaoB 3TOro codpanus: «ConuanbHBIA KOHMOINKTY MPEACTABISAET COOOW C COIMOIOTHIECKONH TOUKH
3pEeHHsT COBEPIIEHHO He M3yueHHyIo 00acTs» [14; 35]. Buumanue JI. Ko3epa mpuBiekaeT OJHO M3 CO3BYY-
HBIX BBICKAa3bIBaHMI MO 3TOMy noBoay U Jlkeccu bepHapja, oHOTO U3 MPEIACTABUTENIEN YXKE CIEAYIOUIErO
TTOKOJICHUSI aMEPUKAHCKUX coIroioroB. «Co BpeMeH MHOHepoB, Takux, kak Cmoun, [lapk u Pocc, cnenano
OueHb MaJio. B mocnenHne roibl aMepruKaHCKUE COIMOJIOTH yIOBJIETBOPUIINCH TEM, HA Y€M OCTAHOBHIICS B
CBOMX HCCJIEIOBaHUSIX KOH(UIMKTA 3uMMenby [14; 36].

IToxoxe, 9To MOAOOHOE OHTOJOTHYECKOE OCHOBAHWE B TIOHUMAHHUH CYIIHOCTH KOH()IMKTA U CBHITPAJIO
OTIPEIETISIONIYIO POJIb B NATbHEUITNX HCCIIEIOBAHUAX JAHHOTO CONManbHOTO eHoMeHa. B cBs3m ¢ ueM kak
Ha3BaHWs, TaK W COJEpXKaTelbHBIM XapakTep QyHIameHtanbHbix pabor [ 3ummens, JI. Kosepa,
P. Jlapennopda, T. Iapconca, K. Boymaunra, 1. Fanryrra, A. Maciioy u Apyrux ¢ caMoro Hagaja Ipeio-
MIpEeIeFIN CO00M METONOIOTHYECKHE TIOJXOAbI TIPY UCCIIEIOBAHUN €ro ocoOeHHocTel. U kak ciencraue,
BCEMHU TE€MU, KTO HAUMHAI YBJIEKAThCSI KOHPIUKTHON MPoOIeMaTUKOHN, «COMMATbHBIA KOH(MIVKT OTHIOb HE
paccMaTpruBAJICA KaK UCKIIIOYUTCIIBHO HETATUBHOC SABJICHUE, OH CUHUTAJICA HOCUTCIIEM U MO3UTUBHOM q)YHK-
WU, ICTOYHUKOM COITMAIIEHBIX H3MEHEHUHN U «IIPOTPeccay.

O npusHaHUH 0c000¥ 3HAYMMOCTH UMEHHO JTaHHOTO TPEACTABICHUS O PO KOH(IUKTA IIPH COOTBET-
CTBYIOIIEM peOpPMUPOBAHNHU OOIIECTBEHHOTO «IIpOTpeccay, KCTaTh, MOxXHO BeTpeTuth U y JI. Kozepa. Tak
oH orMeuaet: «O Beaymmx ¢Gurypax toro Bpemenu — Yopue, Cmoine, Pocce, Bebnene u Kynu — mMoxHO
CKa3aTb, YTO OHU OBUTH «CTPYKTYPHBIMHU pedopMaTopaMu», MOCKOJIBKY BBICTYIANU 32 CTOJIb TIIyOOKHE CO-
HUaJbHbIC TIPeo0pa3oBaHus, YTO, Oy/Ib OHU PEATU30BAHbBI, MOXHO OBLIO OBI 10 CHPABEIUBOCTH TOBOPHTH O
TOTAJIBHOM U3MCHCHUU CTPYKTYPHI OGH.ICCTBa W TIOSIBIICHUHM HOBOH COHHaﬂBHOfI CHCTCMBI, OCHOBAHHOH Ha
MHBIX CTPYKTYPHBIX Ipeanoceuikax» [14; 38].

OpnHako cama TEpCHeKTHBAa O MOA0OHOM BHUE «IITyOOKHMX COLMANBHBIX NpeoOpa3oBaHUI», KOTOPBIC
MPeCTaBIsUT Obl cO0O0H «TOTANbHOE M3MEHEHHE CTPYKTYPBI 00IIECTBay, YTO CIIOCOOCTBOBAJIO OBl TIOSBIIC-
HUIO «HOBOU COITMAIBHOM CHCTEMBI», B KOPHE OTJIMYajIach OT TOrO, YTO Mpe/yiaraii KOMMYHHUCTHL. B Tekcre
Manudecra KOMMYHUCTHYECKOM MapTHH TPSIMO OTMEYAETCs, «...0ypiKya3HOoe OOIIECTBO HE YHUYTOXKHIIO
KJIACCOBBIX HpOTHBOpe‘IHﬁ. OHO TOJILKO IIOCTAaBHJIO HOBEIE KJIaCChbl, HOBBIC YCJIOBUSA YIHCTCHHUSA U HOBBIC
¢dopmbl 60prOBI Ha MecTo ctapbix». M nanee «TeopeTHueckre NMOJI0KEHUs] KOMMYHHUCTOB HH B KaKOH Mepe
HE OCHOBBIBAIOTCS Ha WJICSAX, MPUHIIAIAX, BBIIYMAaHHBIX WM OTKPBITHIX TEM HIH APYTUM OOHOBUTEIIEM MH-
pa» [18]. Kcratn, maHHOe mMosio)keHHE B KOpPHE MPOTHBOPEUUT YK AABHO YKPEMUBIIEHCS TPaaWIIUH, KOT/Ia
«CunTaeTcs, YTO OCHOBAaHUS TEOPUH KOH(DIMKTA U mocienyromero GopMUpOBaHUS COIIMOIOTHH KOH(IUKTA
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MHCTMTyaJ’IVIGaLI,VIﬂ «couunanbHoro KOH(*)J'IVIKTa»

Obutn 3anoxxensl K. Mapkcom u . 3ummeneM, KOTOpbIM MIPHHAIJIEKAT MEPBBIE CUCTEMAaTHUECKUE OMMCAHUS
rporeccoB 60psOBI M KOHGINKTA B o0mecTBe». A «aem Mapkca u 3ummens B 20 B. ObUTH, COOTBETCTBEH-
HO, pa3BuThl P. Japernopdpom («nuanekrudeckass Teopuss koHpmukray) wu JI. Kozepom («koH(DIUKTHBIH
¢dbyHkumonanuzm») [1].

OmHako caMo T0 ceOe TMOSBJICHUE CIOBOCOYETAHMS «COIUATBHBIA KOHPIHMKTY» (KOH(QIUKT — OT JIaT.
conflictus — cronkHOBeHHE) B JAaHHOM €r0 MHPOBO33PEHUYECKOM IIPEICTABICHHH CAMHX COIIMOJIOTOB OT-
KpBIBAJIO MIMPOKUE MEPCIIEKTUBBI AJIsl UCCIEOBaHUS MPAKTHUECKH BCeX cdep KU3HMU 00IecTBa, YTO MCCie-
JIOBaTeNIM CTAIM OTHOCUTH K pa3psany KoHpaukToB. Benp kak MK/ oTnensHOro 4enoBeka, Tak v JH0O00TO U3
TUTIOB 00pa3yeMbIX JIIOIBME COOOIIECTB BEChbMa TPYAHO HailTh cdepy, rae He AaBaiu Obl 0 cebe 3HATh pa3-
JIUIHOTO POJAA CIIOPHI, CTOIKHOBEHMS, IPOTUBOCTOSTHUS, O0pb0a 1 1.1. Kak criencrsue, k KOHQIUKTAM CTalTH
OTHOCHUTH BCE BHJBI «CTOJKHOBEHHID» 4ero YrOAHO: CyOBEKTOB, CTOPOH, TOCYAAapCTB, MOTPEOHOCTEH, HUaeH,
WHTEPECOB, IIeNiel U T.1.». B utore ceromHs 3a4acTyro K KOHQIUKTAM OTHOCST JalleKO U HE TOJIBKO TO, YTO
HaIpPSIMYIO CBSI3aHO C MPOSBICHUEM HACHIINS BO BCEM ero MHOToo0pa3uu. OqHaKo HeM3MEeHHas CTPYKTypHas
OpraHu3alys MHUPOMOPSIKA, TN JOMUHHPYIOIIMMH SIBJSUTUCH HHTEPECHl, KaK MPABHIIO, «COCIOBHOTO
MEHBIIMHCTBA, OJIaroapsi UIMEHHO BepOaibHOMY (QOopMaTy, BO3BEJCHHBIC B paHT 3aKOHOB, CO BpEMEHEM CTa-
JIa HAYUHATh MIPOSBIISITH CBOIO HECOCTOSITETHHOCTb.

Kak u3BecTHO, UMEHHO aHTUYHOCTH MPHHAJICKUT OMNPEACISIONnasl poib B BBIPa0OTKE OCHOBOIONA-
rarIuX UIeH 0 3aKOHOAATEIEHOM 00YCTPOHNCTBE TOCYAapCTB, opMHupoBaBIIXCs B EBpore.

OO0parierre B TaHHOM CiIy4ae K WAESM IPEBHUX T'PEKOB O MOHMMAaHWU MMM CYITHOCTH TOIMHHOW
cBOOO/IBI TaeT BEChMa YeTKOE MPEACTABIEHIE U O €€ POJIM B MIPOIECCE CIIPABEIIUBOTO 00YCTPOICTBA TH000-
r0 THIA COIMANBHOTO coobmiecTBa. «CIpaBeNIMBOCTh, — KaK OTMedall DIHUKyp, — cama 1o cebe He ecTh
HEYTO, HO B CHOIIEHUX JIFOACH IPYT C APYTOM B KaKux OBl TO HU OBIJIO MECTax BCEria OHA ... €CTh JIOTOBOP
0 TIOJIE3HOM — C IIEJIhI0 HE BPEIUTh APYT APYTY U He TepneTh Bpena» [20; 217]. Crenys B mogoOHOM JOTO-
BOpE NPUHIINITY «BO3JAsSHHUS PABHBIMY», TPEKH 3a(UKCUPOBAIN B «BEpOATBHOM OTPAXKEHUI» HE TOJIBKO TOX-
JIECTBEHHOCTh TOHUMAaHUS KQKAOH U3 CTOPOH, B TIEPBYIO 0Yepe/ib, MEPBI CBOMX O0SI3aHHOCTEH, a YK€ TOIBKO
ITOTOM W COOTBETCTBYIOIIYIO M MEpPy CBOMX MpaB. 31€Ch YETKO MPOSIBIICTCS aKIIEHT HAa 3HAYNMOCTh UMEH-
HO MOPAaJIbHOM OTBETCTBEHHOCTH KKAOH M3 HUX. M HE TONBKO Ha CTaJMU 3aKIIOYEHUs, HO U TIPU peann3a-
UM MU Ha TPaKTUKE TPeOOBaHU, OTPaXKEHHBIX «B BepOalbHOM (opMaTe» IAaHHOTO JoroBopa. Tak, K
puUMepy, APUCTOTEIb IMHCAN, YTO «...00MIECTBEHHbIE OTHOIIECHUS, UMEIOIINE JIEN0 ¢ OOMEHOM, TIOJIePIKH-
BalOTCS MMEHHO 3TUM BHJIOM CIIPaBEIJIMBOCTH, BO3JAsTHUEM PaBHBIM, KOTOpas UMEET B BUJY MPOIIOPIIHO-
HAJIBHOCTB, HO HE PABEHCTBO, KOO OOIIECTBO JACPKUTCS TEM, UYTO KXKIOMY BO3/IaETCsI TPOTIOPIMOHAIBHO €ro
JesTeNbHOCTH. .. » [21; 463]. Takum 0Opa3om, MOTOOHOE COOTHOIIEHHE BO B3aWMOCBS3U: CBOOOmIa — 005-
3aHHOCTH — TIPaBa, 3TO HE TOJBKO OHTOJIOTHS MOHWMAaHUS CYIIHOCTH cIipaBemnBocTd. Ho 310, ogHOBpE-
MEHHO, ¥ (PUKcalus JIOTHKH Tpoliecca GOpMUPOBAHHS 3aKOHOIATETIHbHOM 0a3bl IPABOOTHOIICHHH KaK TaKo-
BBIX BOOOIIIE.

OpnHako B ycloBHAX PuMckol uMmmepwu, Jake HECMOTPS Ha TO, YTO M TOTJA TOXKE€ CUYHTAIOCH, YTO
«IIpaBo momyumiio cBoe Ha3zBaHUE OT (CJIOBA) CIPABEIIMBOCTS...» [22], ObLT M30paH COBCEM HWHOW IyTh €€
MOHUMaHUs PpH (HOPMHUPOBAHNH 3aKOHOATEIFHON 0a3bl cBoero o0ycTpolicTBa. PrMckoe mpaBo BO3HHKAET
KaK 3aKOHOJIaTeNIbHO YCTAaHOBJICHHBIN HA0Op OMPENETICHHOTO BUa MPaB, CBOETO POJia MPUBHUIIETUH, IS TeX,
KTO OTHOCHJICSI K UMCITy CBOMX IPaXJaH, U UX OTCYTCTBHA y T€X, KTO HE BXOJAWI B UX 4HCI0. B yacTHOCTH, B
MIEPBYIO OYepe/Ib IAHHBIM «COCJIIOBHOY» O0YCIIOBJICHHBIM HA00OPOM IpaB CTallM 00J1a/IaTh T€, KTO OTHOCHIICS K
KBHPHUTaM, KaK MPUHAJUICKABIIMM K OJHOMY M3 MCKOHHO PUMCKHX pojioB. [lepBoHauanbHo chepa Habopa
3THX TpaB KacaJlach NPEUMYILECTBEHHOTO MTOJIOXKEHUS IPU JOCTyIEe K HanboJiee >KU3HEHHO BaXKHBIM pecyp-
cam: oOIIecTBEHHAsI 3eMJIs, pa0bl, CKOT U T.1. B nanpHeineM, 1o Mepe MOTYIIIECTBEHHOTO pOCTa CaMOW NM-
MIEPUH, POCIIO 3aKOHOIATEEHO ONPEIeNIIEMOe YHCIIO Habopa MOJ0OHOr0 Poja Mpas, PaBHO KaK U YUCIIO TeX,
KTO B TOHM WJIM MHOW Mepe YAOCTauBajlCsi BO3MOXKHOCTH UMM 00JaaaTh. 31ech CleqyeT OTMETUTh OAHO. Y
I'PEKOB JIOCTM)KEHHE CIPABEAIMBOCTH B COLMAILHON CpeAe CUMTAIIOCh BO3MOXKHBIM B JIOTHKE: cBoOOIa —
0053aHHOCTH — TIpaBa. PUMIISIHAMU ke TIpU ee TOCTIDKEHHHU B cdepe NPaBOOTHOIICHHUH Oblila M30paHa nHast
JIOTHKA: 3aKOH — IpaBa — CBO0OA.

WnTepecHo 3aeck MHeHHE [erenst 0 XapakTepHbIX 0COOEHHOCTAX PUMCKOT0 npasa. «JlocTaTo4uHo sICHO,
— 0c000 MOTYEPKUBAT OH, — YTO TOJBKO IUYHOCHb UIMEET TIPaBO Ha geuyu, U TIOATOMY JIHYHOE TIPABO €CTh
IO CYIIECTBY 6elyHOE NPAGo, €CITN TIOHUMATh BEIllb B €€ 00IIeM CMBICIIE KaK BHEITHEee N0 OTHOUICHHUIO K CBO-
0oze, TO BHEIIHEE, K KOTOPOMY OTHOCHTCS TaKX€ MOE TeJO, MOS KHM3Hb. JTO BEUIHOE MPaBO €CTh HpPaBO
JUYHOCMU KaK makogotl. YTo ke KacaeTcsl Tak Ha3bIBAEMOTO JIUYHO20 Npasd B PUMCKOM TIpaBe, TO YEeTOBEK
MOJKET OBITh JIMIIOM, JIMIIb 00Ja/iasi U3BECTHBIM CTATyCcOM (...); TEM CaMbiM B PHMCKOM TIpaBe JiaXe cama
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JIUYHOCTH, IPOTHUBONIOCTABIICHHAS! PAOCTBY, €CTh JIUIIb COCI08Ue, COCMmOosAHUe... PAMCKOE INYHOE TIPaBO €CTh
MO3TOMY BO BCSIKOM CiTydae He MpaBo JIKIIa Kak TAaKOBOTO, & JIHIIb IPABO ocobennozo muna...» [23; 100].

DT0, B CBOIO O4Yepe/Ib, MTOBJIEKIIO 32 COO0I COBEPIICHHO MHOE IMOHMMAaHNE B PUMCKOM IIpaBe W TaKOTO
MOHATHS, Kak cBoOoAa. «CBoOOAA €CTh ecTeCTBEHHAasl CIIOCOOHOCTh KaXJIOTO JeNaTh TO, YTO €My YTOJHO,
€CJIM ATO HE 3allperieHo CHIoH i mpaBom» [22; KH. 1, TuT. 5, dp. 4]. B cBsA3M ¢ 4eMm 3To, MOX0XKeE, U SABU-
JIOCHh OJTHOWM W3 BAXHEWIINX MPUYHH MOPOXKIACHUA OE3rpaHIMYHON BEPHI B BO3MOKHOCTH ITPOTHBOIIOCTABHUTH
«KaXIOMY JeNaTh TO, YTO €My YIOJHO», HO COBEpPILIEHHO MHBIM criocoOoM. Eciii 3To He BBIXOAMIIO 3a paM-
KM, JI03BOJIIEMBIE COOTBETCTBYIOIIMMH 3aKOHAMH. A caMH TOCYAapcTBa, TIE 3aKOHOJATEIbHO MPaBOBOI
MIPUHIUIT CTaJl JOMUHUPYIOMIUM B MIPOIIECCEe YPETYIUPOBAHI UMK BCeX cep COOCTBEHHOH >KHM3HH, CTAIIU
OTHOCHTHCA K paspsiay NpaBoBeIX. M maHHas Tpaaumus ocTaeTcs HEe3bI0JIeMOl BIUIOTH /O CETOMHSIIHUX
JTHEW.

Opnnrako mOJO00HBIN, 3aKOHOAATEIHFHO 00YCIIOBICHHBIN cIOCO0 TOMydeHus cBOOOIbI 0OEpHYIICS COBEp-
IIEHHO KaYeCTBEHHO HOBBIM O0BaJIOM «CTOJKHOBEHHI» MEXIy COOON TeX, KTO CTAHOBHJICS IO 3aKOHY ee
npaBooOnaaateneM. Eciau KTo-To Mo KaKMM-JIMOO MPUYMHAM CTall IpEeAroaraTh, 4YTo B KaKOKW-TO Mepe Ha-
PYLIAIOTCSI €r0 MpaBa, TO 3TO CYMTAIOCH CBOETO POAa MPOSBICHUEM HECTPABEUIMBOCTH 110 OTHOMICHHUIO K
Hemy. Ecnm ke BO3HHMKaa MBICITB, 9TO Mepa IpaB IPYroro, Mo €ro MHEHHUIO, OKa3aJlaCh HECKOJBKO 3aBHI-
LICHHOM, TO ATO YK€ BOCIIPHHUMAIIOCH KaK HapylleHHe 3akoHa. 1160 — «mepes 3aKOHOM Bce PaBHBI». A yc-
TAaHOBJICHUE «MCTHHBI» B TOM H JIPYTOM CIIy4ae MOKHO OBbLIO JOCTHYH TOJNBKO OJHHUM ITyTeM — OOpallleHH-
eM B cya. Ho tereps u camu cyieOHBIE OpraHbl, Bce BUABI TPOPECCHOHAIBHON JesITENFHOCTH KOTOPBIX TOXKE
OKa3aJIMCh JKECTKO PEriIaMeHTUPOBaHbI MPEANHCAHUSIMH COOTBETCTBYIOIIMX 3aKOHOB, CTaJH HCIBITHIBATH
BCE BO3pacTaroline TPYAHOCTH MPH PACCMOTPEHUH MOJOOHOTO pojia TSHKO U 00palieH .

Kak crnencteue, nMeHHO CcyAeOHBIN XapakTep pa3pelleHHs BCeX BHIOB MOJAOOHOTO poJia «CIHOPOB,
CTOJIKHOBEHHI» MOCTYXXHJI OCHOBOW HHCTHUTYIIMOHAIM3AI[MN B OOIECTBE TaKOTO COLMAIHHOTrO (peHoMeHa,
Kak «menuanusy. «Memuanus (anri. mediation; mat. mediatio — mocpeaHuyecTBO, 0T Medio — JAETUTH IT0-
mojlaMm, TIOCPEAHUYATh), OJMH M3 CIIOCOOOB ajbTepHATHBHOro paspemeHus crnopoB (APC / ADR —
alternative dispute resolution), 3axirogaronuiics B 100pOBOIHHOM YPETyIHPOBAHHH MPEUMYIIECTBEHHO Ya-
CTHOTIPABOBOTO CIIOpPa €ro CTOPOHAMH MOCPEJICTBOM IMIPOBEIEHHS TIEPETOBOPOB MPH YYACTHH MPHUBICUEHHO-
r'o MocpenHuKa (MearaTopa), KOTOPhIi MPH MPUMEHEHHH KOMMYHHKATHBHBIX TEXHUK CIIOCOOCTBYET MPHHS-
THIO CTOPOHAMH B3aMMOIIPHEMIIEMOTO MEIMATHBHOTO COTJIaleH sy [24].

U3 coneprkaHus JaHHOTO OIPENeeHUs CIIeyeT, YTO MeIUaIUs MPEACTaBIsieT OO0 BapHaHT TOJBKO
OJTHOTO U3 CHOCOOOB «pa3pellieHnsl CIIOPOB YaCTHOMPABOBOTO» XapakTepa, pacCMaTpPUBAEMOTO B KauecTBe
ANBTEPHATUBEI CYIIECTBYIOIIEH B JTIOOOM TOCyAapcTBe CBOeil cyneOHOW cucreMbl. M ocymiecTBIsSThCS OH
JOJDKEH TIPU TIOMOIIK MeanaTopa (TIOCpeHUKa), Bce (PYHKIUU KOTOPOTO OCYIIECTBISIOTCS «IIOCPEICTBOM
MpoBeIeHHsI TIeperoBopoB». Ho HaboOp NaHHBIX TEXHUK, KaK W HEMOCPEJACTBEHHO BECHh CaM IMPOIECC Mepero-
BOPOB, OCYIIECTBIISIIOTCS, KCTATH, TOJIKO B «BepOaIbHO-CMBICTIOBOM (popmaTe». K ToMy ke, 100poBosIbHOE
TOCTHKEHHE TIPUHSITHS «CTOPOHAMH B3aWMOIIPUEMIIEMOTO COTJIAIIICHUS» B UTOTE HOCHT BCETO JIUIIb TOJBKO
«CUTYaTUBHO 3HAYMMBIA Xapaktep». M 3To HU B KO€W Mepe He KacaeTcs BHJIEHHS «CYIIHOCTH OBITHS» TE€X
MPUYHH, YTO TOBJIEKJIN 32 COOOW BOZHMKHOBEHHE CHTYaI[MH CIIOPHOTO Xapakrepa. B cymiectBytomiei aure-
paTtype 1o KOH(IUKTOJIIOTHH 3a4acTyI0 COOBITHS Jake MEITKO 3HAaYMMOT'0 CUTYyaTUBHOTO XapakTepa ompee-
JISIIOT HE MHAYe, KaK «KOH(MIUKTY.

[IpakTrka MOKa3bIBaET, YTO B COBPEMEHHBIX YCJIOBHSIX MHCTHTYIIMOHAIN3AIUS UMEHHO MEIHAINH TI0-
Jy4Ha MOIIHBIA CTUMYII ISl 3aKpeIUICHUs] B KHU3HEJESATEIBbHOCTH TOCYAApPCTB, IPUBEPKEHIIEB 3aKOHO A~
TEJNBHO-TIPABOBOI CHCTEMBI B OpraHU3alllK BeeX cep, KaKk BHYTPEHHE!, TaK U BHEIIHeH xu3Hu. EcrecTBeH-
HO, YTO ¥ MOJIOZIbIE CYBEpEHHBIE TOCYIapcTBa, N30paB Ml ce0sl MyTh BXOXKJICHHUS B MUPOBYIO KOTOPTY TIpa-
BOBBIX TOCYJapCTB, B Pa3HOM Mepe YK€ CTalli CTaJKHWBATHCS CO BCEM HAOOPOM IMOJOOHOTO poja MpodieMm.
Kak HarisgHO CBHAETENBCTBYIOT JaHHBIE, CTpaHbl «LleHTpanbHOa3uaTCKOM MATEpKU» B TEMIIax IHpolecca
Pa3BUTHS HHCTUTYLMOHAIM3AUHA HEITOCPEACTBEHHO CaMOl MEAMAINH TT0Ka AEMOHCTPUPYIOT JaXKe CYILECT-
BEHHBIEC Pa3INIHS.

Tak, B HEKOTOPBIX U3 HUX caMH 3aKOHBI O MEJHALMK CTAJIM MOSBJIATHCS B pasnuuHoe BpeMs. K mpume-
py, B Kazaxcrane — B 2011 roay; B Keipreiscrane — B 2017; B Y306ekucrane — B 2018. IIpesunentom Pec-
ny0suku Tampkukuctan B Gespaie 2026 roga u3nan Ykas «O Konseniuu 00 yupexaeaun Mex1yHapoIHOM
opraHu3anuu 1o Meauaruny [25]. 3akoHomaTensCcTBO TypKMEHHCTaHA MOKa HE MPEAyCMAaTPUBAET TAKOTO
crioco0a paspeleHus ClopoB, KaK MEAUALIHSL.

CrnenyeT OTMETHTD, uTO B 3akoHe Pecnybnmku Kazaxcran detko o6o3HaueHO: «Cdepoii mpuMeHSHHs
MEJIHAIH SBISIFOTCS CIIOPhI (KOH(IUKTHI), BO3HUKAIONINE U3 TPAXKJIAHCKUX, TPYIOBBIX, CEMEHHBIX, aJIMUHH-
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CTPaTHBHBIX MPABOOTHOLICHUH. .. €CIIM HHOE HE YCTaHOBJIEHO 3akoHamu PecnyOnuku KazaxcraH, u oTHOMIe-
HUS, BOSHUKAIOITHE TIPH UCIIOJTHEHUH UCITOJTHUTEIILHOTO TIPOM3BOCTBAY [26].

B Heckonmbko MHOW penakuuu CTaThs O chepe MpUMEHEHHs] MeIUaIlii TPAKTyeTCs B TaHHOM 3aKOHe
Keipresckoii Pecniyonuku: «1. Hactosimuii 3akoH peryiaupyeT OTHOIIEHUsI, CBS3aHHBIE C IPUMEHEHHEM Me-
manud K KoH(pIuKTaM (CropaM), BO3HHKAIOIIUM W3 TPAXKIAHCKUX, CEMEWHBIX, TPYAOBBIX, YTOJOBHO-
MIPABOBBIX MTPABOOTHOIIICHHUH.

2. Menuanus He MPUMEHSETCS B CIy4asix, KOra KOH(IUKT (CIOp) 3aTparuBaeT WHTEPECHl JPYTUX JIHL,
HE Y4acTBYIOUINX B Meauanum» [27].

Kaxk cBunmerenbcTByeT mpakTHKa, MOJOJBIM CYBEPEHHBIM TOCYIapcTBaM y ceOs eIle MHOTO MPEACTOUT
CIeNaTh B IJIAHE WHCTUTYIIMOHAIN3ANNN KaK HEMOCPEICTBEHHO MEAMAINH, TaK U Pa3BUTHI KOH(IHKTOIO-
THH B 1IEJIOM.

Buisoowi

CyIIecTBYIOIIYIO JIATEPATYPY MO KOH(IUKTOJOTHH OTIMYAET OJHA XapaKTepHas ocoOeHHocTh. OHa
HATJSIIHO CBHJCTENBCTBYET O TOM, 4TO OONBIIMHCTBO €€ aBTOPOB HE BCeraa oOpalaroT BHUMaHUE Ha TO
pasnuune B COACPKAHUU HCIONIB3YEMbIX UMM MPH 3TOM TaKHX MOHATUH, KaK «KOH(IUKT» H «COIUAIbHBIH
koHMIUKTY. [ToaTomy ceromns 060t U3 BapuaHTOB TPAKTOBKU WX CMBICIIOBOTO COJIEPKaHMS HU y KOTO HE
BBI3BIBAET OCOOBIX COMHEHMIA. BOo MHOTOM 3TO 00YyCJIOBJICHO U TE€M, YTO CaMH CPEJIbl, U IPUPOAHAs, M COLH-
aJIbHAas, HE CKYIISITCS Ha MPENoIHeCeHUe H300MIHs Pa3IMuyHOTO POJia CUTYallui, B KOTOPHIX, B TOW WJIK HHOU
Mepe, TIPOSBISIOTCS IPU3HAKY, aHATOTHYHBIE BEChMa MPON3BOILHON TPAKTOBKE COACPKAHUS STUX MTOHITHH.
B cBs3u ¢ WeM, K mpumepy, MOSBISIOTCS TaKhe BUIBl KOH(PIUKTOB, KaK «COIMATBbHBIE, ACHMMETPUIHEIE,
BUPTYyaJbHbIE, CII0KHOCOCTABHBIE, BUPTYAILHBIC)» U HHOTO POJa.

Bwmecte ¢ Tem, HauMHAs C AaHTUYHBIX BPEMEH, B HAyKe Y€ MHOTO CHEJaHO /ISl TOTO, YTOOBI MMOHSTH,
YTO CaMoO CJIOBO €CTh HE YTO MHOE, KaKk BepOaIbHOE OTPaXKEHHE CMBICIIOBOTO CONEpKaHus, (PUKCHpyeMoe B
MbinuieHnH. Ho 1 06pa3sl aOCTPaKTHOTO MBIIUICHUS, B CBOIO OYEpe/lb, TOKE UMEIOT 32 COOOH «JI0NTyI0 dM-
MUPUIECKYI0 cTopuio». [loaToMy oOpalieHrne K KaHOHaM HayKd JIOTHKH, KOTOpas B MOUIMHHOM CMEBICIIE
SIBJISIETCA W HAyKOM «00 OTPaKeHHH UyBCTBEHHO-MBICIHTEIBHBIX 00Pa30B, U3PEKAEMBIX «O MBICIIMMOM
mpeaMeTey» M 3allevyaTieHHBIX B BepOaIbHO-3BYKOBOM (popMaTe CJIOB, BO MHOTOM Obl CcIIOcOOCTBOBAJO
COKpAIl[eHUI0 OOBAJIBHO MHOMKANIETOCsS WX TMOSBICHUS, OTHOCHMBIX K pPaspsay TEPMHHOJIOTHYECKUX
CJICHTOB.

B03MOXHOCTH JaHHOTO METOJOJIOTHYECKOTO ITOIX0Ja CIIOCOOCTBOBAIM HECKONBKO TO-MHOMY B3IJIS-
HYTh Ha MPUYUHBI TOSBICHUS B HayKEe TAKOTO CIOBOCOYETAHMUS, KAK «COIMANBHBIA KOHPIUKTY. [IpuanHb
€ro MOJTMHHOIN BOCTPeOOBAaHHOCTH UMEHHO B COIMOJIOTHH TTOYEMY-TO HE 0CO00 MHTEPECYIOT COBPEMEHHBIX
KOH()ITHKTOJIOTOB.

Koneuno, B koHiie XI1X Beka B OypKya3HOM MUpe y HauOoJiee ero mepeoBhiX MPEACTaBUTEIICH 3peiu
uaen o0 OMpeJeTIeHHOM TepeyCTPONCTBE MHpa C IENbI0 ero yilydllleHus. B counmonoruu ux OTHOCWIN K
paspsay «CTpyKTypHBIX pedopmaroposy. Ho Bpsa iu ux uuen ObLIM CO3BYYHBI TOMY, YTO IO 3TOMY ITOBOJTY
npenyarand B ceoeM Manudecre koMMyHUCTHI. [lo3TOMY cama mepcrekTHBa O HEOTBPATHMOCTH pealin3a-
UM 3TUX Ml Ha TpaKTUKE ABJsUIa cOOOM MPSAMYIO Yrpo3y HaJMUHUIO YK€ BEKaMHU CyIECTBOBABIIUX B 00-
LIECTBE COLMANIBHBIX YCTOEB M HMOPsIKOB. M pazpaboTka counonoruu KOH(QIMKTA JOKHA Oblila CTaTh, CBO-
€ro poza, aJbTEPHATUBOM TEOPETUYECKUM TOJIOKEHHUAM KOMMYHHUCTOB. VIMEHHO € 3TOW 1IETbIO B COLMOJIO-
run 0co0yr0 BOCTpeOOBaHHOCTD MOMy4aroT uen ['. 3umMMens o KOHQIIKTE.

OO6pamenne Kk paboTaM TMEPBBIX aMEPUKAHCKUX COIIMOJIOTOB HATJISIAHO CBUIETEIBCTBYET, YTO KOH-
(GIMKT NecTBUTENHHO ObUT OCHOBHOM KaTeropuen B MX yueHHsx. U, naxe Oonee TOro, oH paccMaTpuBajcs
KaK OCHOBOIIOJIATAIONINN W KOHCTPYKTHBHBIH 3JIEMEHT JIF00O0TO THIIA COLMALHOTO cO00IIecTBa. A TEOpeTH-
YecKkue y4eHus o0 o0mecTBe, 0COOCHHO B YacTH OOBSCHEHUS MPUIUH MPOUCXOANINX B HUX COIUATHHBIX
W3MEHEHUH, IJIe HE OTBOJMIOCH MECTO KOH(MIIUKTAM, ITPEICTABISLTUCH UM YIIIEPOHBIMU.

B nanpheiiimeM pa3paboTka COLMOIOTHU KOH(IIMKTA BEJIACh B TUIAHE aKICHTUPOBAHHS BHUMAHHS HE
CTOJIBKO Ha €r0 pa3pylIMTebHOM, CKOJIBKO OJJTHOBPEMEHHO M Ha CO3HUJATENBHO NPOTrPECCHBHOM MOTEHIIHA-
je. DTO MO3BOJMIIO, B KOHEYHOM HTOre, c(HOPMHUPOBATH IPEACTABICHUE O PaBHOLCHHOCTH BIMSHUS UACH
K. Mapkca, Hapsany ¢ uaesmu ['. 3uMMerns, Ha 3apoXISHUE U Pa3BUTHE COITUOJIOTHH KOH(MIMKTA. BOT TONBKO
WX TIOCNEJIOBATENI B CBOMX B3IIIAAAaX HAa HEU30EKHOCTH MPOSIBICHHS UMEHHO TPOJIETAPCKON PEBOIIONNU
MIOYEeMy-TO 0c000 M HE BCIIOMUHAIOT. UTO BIOCIEACTBHM TO3BOIMIO 3acuyrd K. Mapkca npupaBHATH K 3a-
CIIyraM U IPYTHX COLIMOJIOrOB B cpepe pa3paboTKH TEOPUH M COLMOTIOTHY KOH(IIHUKTA.
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PerpocniektuBHOE 0OpaleHne K 3BONIOLMHI UACH O TOHUMAaHUU MyTeH U COCOOOB TOCTHIKEHUS CIpa-
BEJIMBOCTH NIPH PETYIMPOBAHUM BCexX chep KU3HU rocyIapcTBa HArJIAHO CBUACTENbCTBYET 00 ogHoM. U B
COBPEMEHHOM IIMBHJIN30BAHHOM MHPE HOPMAaTHUBHO-IIPABOBOE 00ECIIEUCHNE KHU3HEACIATEIbHOCTH 1aXe Hau-
OoJiee nepeoBBIX TOCYIAPCTB OCYIIECTBISIETCSI HA OCHOBE BCE TEX K€ MPUHLMIIOB, KOTOphIe ObLIH BBIpabo-
TaHBI €Ile B YCIOBUAX CyllecTBOBaHMsA Pumckoll nmnepun. Pumnsanamu Obuta pa3paboTaHa U HCIIOIb30BaHA
cucTeMa rocyJapCTBEHHOI'O YIPABJICHUS, I'le JOMUHUPYIOLIECH ABIsUIaCh IOPUANYECcKas MOAAIbHOCTh. [Ipu
3TOM JIOTHKa: 3aKOH — TIpaBa — cB00Oa MpeAcTaBisiia cCOO0H He3bI0NeMbli (yHIaMeHT B chepe opraHu-
3alui UIMH BCEX BUJIOB IMPaBOOTHOIIEHHA. B TO BpeMs Kak y TPEKOB JIOCTHIKEHHE CIIPABEJIMBOCTH B COLIU-
JIBHOU Cpesie CUMTAaI0Ch BO3MOXHBIM B JIOTHKE: CBOOOa — 0053aHHOCTH — IIPaBa.

[ToaTomy mpeobnaganve IOPUANIECKON MOJAITBHOCTA B TOCYJapCTBEHHOM OOYCTpPOMCTBE COBpEMEH-
HBIX TOCYJapCTB BO MHOTOM CIIOCOOCTBYET TOMY, YTO Y JIIOJIci, OCOOCHHO y MOIPACTAIOIIETO TOKOJICHUS,
BO3HMKAET OOJIbIIE IPETEH3UN K OKPYKEHHUIO 10 IOBOAY NOCATaTENbCTBA HAa UX IpaBa u ceoboxy. [Ipu stom
HE0OXOUMOCTh HAJIMYUS Y HUX 00SI3aHHOCTEH IMOYeMy-TO 0000 He IPUBETCTBYETCS.

l'ocymapctBa, Te TapaHTHPOBAH 3aKOHOAATENFHO 00YCIOBICHHBIH ClIOCO0 MOIyYeHHs MpaB Ha CBOOO-
Iy, B CHIIy 3aKOHOJATENIbHO PETJIAMEHTUPOBAHHOM CyleOHOH (OpMBI pa3penieHus] BCeX BHIOB peabHOTO
WK Ja’ke MHUMOTO HapyIICHUS KAaHOHOB T'OCYAapCTBEHHOTO OOYCTPONCTBA, KaK IMOKa3aJla MPaKTUKA, BBIHY-
JKACHBI BCTAaTh Ha IMYThb MHCTUTYHHOHAJIM3AIWN MEAHALIMM B KAa4€CTBC, NaX€C HC CTOJILKO aJIbTCPHATUBEI,
CKOJIBKO BH1a BCIIOMOTaTeJIbHOMN oMo UMEHHO BCEM CHUCTEMBI O6€CH€‘I€HI/I$I ImpaBoOCyaus.

U TOT cyMMapHBIil OIBIT, KOTOPBIM NPUOOPETAaIOT pa3NUdHbIe CTPaHbI B MPOLIECCE HCIIOIb30BAHUS Me-
JMaLnK, IO3BOJIAET CKa3aTh, YTO OHA TPAHC(POPMHUPYETCSl B CBOCOOPaA3HBII BUJ COLUANBHOTO MEHEPKMEHTA.
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B.C. barypun

I bIHABIKTHI aybI31IA KOPCETY KOHTEKCiH/Ie
«JIEyMeTTiK KaKThIFBICTHD) HHCTUTYTTAHABIPY

Makaia KaKmoleblc JKOHE eyMemmik KaKmuleblc YFbIMAAPbIHBIH MOHIH TY)KBIPBIMAAMAIIBIK TYPFbIIaH KaiTa
naifbIMaayra apHairad. KaKkThIFbIcTaHy FRUIBIMBIHIA OCHI QJIEyMETTIK (DEHOMEHHIH ©31H/IiK HaTypaIn3alHsChl
opbiH anapl. COHBIH CalJapblHAH «dJEYMETTIK KaKTHIFBIC» JKOHE «KAKTBIFBIC» CO3/IEpiHIH apachIHIArbl
aifbIpMaIIBUIBIKKA Ha3ap ayJaapMail, KaKThIFBICTApFa CyOBEKTINepAiH, TapanTtapiblH, MeMJIEKeTTepiH,
KQOKSTTUIKTep/iH, WASSUIap/bIH, MYAIENEp/iH, MakcaTTap/blH J>oHe T.0. Ke3 KelreH «KaKTBHIFBICYBD)
peTiHzeri opTYpi «aaynmapIbl» JKaTKbi3a OacTamsl. Makanama exenri adyipaeH Oepi FhUIbIMAA CO3JIH
MarbIHAJIBIK Ma3MYHBIH TYCIHYT€ OaFBITTANFaH KOIITETeH 3epTTeYNep KYpri3ireHine Hasap aynapeuianst. Ces
— Oyl «OHJIAHATBIH 3aT TypajbD» aWTBUIATBIH JXOHE CO3JEpIiH BepOaibIbI-AbIOBICTHIK (opMackHIA
OekiTijeTiH ce3iMaik-oinay OeiHeNnepiHiH KepiHiCi peTiHAe KapacThIpbUIaAbl. bynm perre Timn — o#
OOJIMBICBIHBIH Y1 €KE€Hi aTam eTiieli. ATanfaH TOCil KaKTBIFBIC COLMOJIOTHACHH 3ePTTEYIiH 9iCHAMAIBIK
HETI31 peTiHae mainananbuiabl. MeMICKeTTep/IiH dJICYMETTIK HOPMaJIaHYBIHAAFbI JIUICTTUTIKTIH poili Typa-
JIBI UACSAIApFa KYPri3iireH PeTPOCTIEKTUBANBIK TANIAY 3aH — KYKbIKmMap — 60CcmaHOblK TOTUKACBIHBIH PuM
UMIIEpHACH JoyipiHeH Oactam OyriHri KyHre JeliH KYKBIKTBIK KaTBIHACTapAbIH OapiiblK TYpJiepiH
YHBIMIACTBIPYIBIH  MBI3FBIMAC ipretachl OOJIFAaHBIH KOPCETTi. AJI eXenri Tpektep Oyl OailyIaHBICTHI
bocmanovly — Mmindemmep — KYKbIKmap JIOTHKAchl apKbUIBI TYCIHIIpreH. 3epTrey OaphIChIHIA
aMepHUKaHIBIK OlleyMETTaHyJa KOFaMAbl O KETULAIpyre JereH OMIpIiK MaHBI3bl «KYIITAPIBIKTBIH
KaJIBINTacybl kKoOiHece MapKCTIK WASSIIApIBI ic KY3iHAE Ky3ere achlpy JKaraaiblHAa oapra Oanama i3eyMeH
GaiimanbicTel  GonFaHbl aHbIKTaAbl. CoOHpal-ak PHUM KYKbIFBI KaFMIaTTapblHA HETi3NEIreH KYKBIKTBIK
MEMIICKETTEeP/IiH eMip Cypy XyHeciHIe MeIualusHbl HHCTUTYLHOHAJIAHABIPY KaKeTTiNriHiH cebentepi
KapacThIpbUIABL. Byn yzepic, skannbl KaKThIFBICTAHYIbl MHCTUTYIHOHATIAHABIPY CHAKTHI «OpTanblk A3us
OecTiri» enjepiHe ae TOH KYObUIBICKA afHAITBII KeJIe/Ii.

Kinm ce30ep: KakThIFBICTaHY, QJIEYMETTIK KaKThIFbIC, KAKTBIFBIC, OCiHEeNey, oAiNeTTiNiK, HHCTUTYIIMOHAJIaH-
IIBIPY, KYKBIK, KYKBIKTBIK KaThIHACTAp, Meauarus, «OpTanbik A3us OecTiri» enuepi.

V.S. Baturin

Institutionalization of «social conflict»
in the context of verbal reflection of reality

This article is devoted to a conceptual reconsideration of the meaning of the concepts conflict and social con-
flict. In conflict studies, a peculiar naturalization of this social phenomenon has occurred. As a result, by dis-
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regarding the distinction between the terms “social conflict” and “conflict,” various types of “disputes” came
to be regarded as conflicts, understood as “clashes” between virtually anything: subjects, parties, states,
needs, ideas, interests, goals, and so on. The article emphasizes that, since antiquity, considerable efforts have
been made in scholarship to understand the semantic content of words. A word is understood as a reflection
of sensory-cognitive images expressed «about a conceived object» and embodied in the verbal and phonetic
form of language. It is noted that, in this context, language is the house of the being of thought. This approach
is employed as a methodological basis for the study of the sociology of conflict. A retrospective analysis of
ideas concerning the role of justice in the social regulation of states reveals that the logic of law — rights —
freedom has constituted an enduring foundation for the organization of all types of legal relations from the
time of the Roman Empire to the present day. In contrast, the ancient Greeks conceptualized this relationship
through the sequence freedom — duties — rights. The study establishes that the emergence in American soci-
ology of a vital «passion for improving society» was largely driven by the search for an alternative to Marxist
ideas, particularly in the context of their potential practical implementation. The article also examines the rea-
sons underlying the necessity of institutionalizing mediation within the functioning of legal states governed
by the principles of Roman law. This process, like the institutionalization of conflict studies as a whole, is be-
coming increasingly characteristic of the countries of the «Central Asian Five» as well.

Keywords: Conflict Studies, Social Conflict, Conflict, Reflection, Justice, Institutionalization, Law, Legal Re-
lations, Mediation, the Central Asian Five Countries.
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E:xenri rpek KUHUKTePiHiH kahaHJAbIK KOFaMFa YCHIHFAH UJIESICHI:
YCTAMIBUIBIKTBIH dM0e0an i3rijiiri

Makanana exenri rpek kunukrepi (Kynikoi) sxapusutan, e3nepiniH KyHIEmIKTI eMip Taxipubecinae Kysere
achIpraH YCTaMJBUIBIKTHIH oMOe0am api paJuKaigs! i3TUIriHIH Ka3ipri skahaHABIK TYTHHYIIBUIBIK ©PKEHHET
MeH KOFaM YIIIH ©3€KTUIri TaJagaHabl. ABTOP YCTaMIBUIBIK YFBIMBIHBIH HETi3ri (QriIocoQusuibIK skoHe
STUKAIBIK CHUIIATTapblHA Ha3ap aylxapa OTBIPBIN, OHBIH JI33aTKa WIEKTEH ThIC YMTBUITY, MaTepHAaIIBIK
WTUTIKTEpi MIaMafaH ThIC TYTHIHY JXKOHE >KacaHAbl KaXETTUIIKTEpAiH KeOeroi yCTeMIIK eTKeH Kasipri
skahaHIBIK oJeM JKarmallbIMEH KaHIIAJBIKTHI YilleceTiHiH KapacTeipagbl. COHBIMEH KaTap KHHHUKTEPIiH
KapamaiiblM eMip CYypy, MaTepHalIblK TOYCIOUNIKTEH apbuly, ©3iH-631 IIeKTey JKOHE TaOufr|
KQKSTTUIIKTEPMEeH KaHaraTTaHy KaruJajapbIHbIH Kas3ipri agam OOJMBICHI VIIIH MaHBI3BI CapalaHaibl.
3epTTey HOTIDKECIHAC CKENTi J9yipre TOH PaauKaljibl aCKCTUKAIBIK MHICHIIMACPi OYTiHri KOFaMia TOJBIK
KeJieM/ie KOJNJaHy MYMKIH eMecC JereH KOPBITBIHIBI jkacanajibl. JIereHMeH YCTaMIIBUIBIKTBIH HEFYPIIbIM
MKEMIIi Typi Kazipri »kahaHJBIK ©PKEHUETTIH JKOJOTHSIIBIK, QJICYMETTIK KOHC MOPAIBIBIK MAcelelIepiH
JKEHUIIETYTE BIKIAN €Tyl MyMKiH. Bysn — 0apIiblk Hopcee enmeM MeH Tele-TeHAIKTI caKTayFa Heri3IeNreH
JKYMCaK ycTaMAbuIbIK. OJ aJaMHBIH HETi3T1 KaXETTUTIKTepiH TyOereini MeKTeyai eMec, apThIK TYTBHIHYAb
a3afiTynpl, caHambl TaHAay >acaygbl XXOHE pecypcTapra >XayalnKepLIUKIeH Kapayabl kesneimi. Ochl
TYPFBIIaH alFaH/a, pPaJUKAIM3MHEH apblIFaH KHHUKAIBIK aCKETHU3M JKYMCaK YCTaMIbUIBIKKA JKETYIiH
BIKTUMAJT JKOJIIAPBIHBIH Oipi peTiHae OaraniaHabl.

Kint co3aep: exenri T'pEK KI/IHI/I3Mi, KHHHK (bPIJIOCO(bI/ISICI)I, paauKaiabl YCTaMIbUIBIK, XYMCAK YCTaMIBUIBIK,
ACKe3a, TYTBIHYIIBUIBIK OPKEHUET, J1a33aT KyJ'II:Ti, TYTBIHYIBI KbICKapTy, (1)I/IJ'IOCO(1)I/IHJ'II)IK OTHKaA, )KahaH}lLIK
KOoraM.

Kipicne

Bb.3.n. IV raceipiia KajabllTaCKaH KUHU3M (DUIOCO(USIIBIK OaFbITBIHBIH €pTE JaMybl AJCTYPJ Typhe
Autnchen men CuHONTHIK JIMOTEHHIH ecimaepiMeH OadmaHbicThIpbUIanbl [1]. KuumsMm exenri Tpek
¢dbunocodusiceiHnarel eH Oipered opi KbI3BIKTHI KYOBUTBICTApABIH Oipi. Bynm Mekrter, eH amabpiMeH, OYKil
AHTHKAIIBIK OPKEHUETKEe KAapChl MIBIKKAH KO3FalbIC peTiHie TaHbiMan Oonmel. On barteic dumocodusce
TapUXbIHJAFbl OPKCHHETKE KapChl OarbITTaJiFAH aJfalllkbl TYTac KapChUIBIK peTiHAE OaraliaHabl.
Kunukrepain mikipiHile, epKeHHET ajaM TaOWFaThIHBIH MaHBI3BI KacheTi opi omOeOam i3rimiri OOibII
CaHAJAThIH PAJMKAJIIBI YCTAMIIBIIBIKTBI JKOSIBL. J[o) OChI YCTAMIBUIBIK alamIbl JCHI cay, THIHBIII opi
OaKBITTHI eMipre, Ka3ipri TIIMEH alTKaH/a, )KOFapbl eMip camnachkiHa jkeTKizemi. COHbIMEH KaTap epKeHUET
TaOUFU YCTaMJIBLIBIKTBIH OpPHBbIHA ajaM TaOWUFaThbIHA EPEKIle 3USH KEITIPETIH JI933aTThIH INEKTEH ThIC
ApTHIKTBHIFBIH YChIHAABL. JIo33aTKa TaOBIHY JKOHE OFaH JKETy KYPaIJapbIH Y3HIKCi3 i371ey TYTHIHYIIBUIBIKKA
HETI3/IeJIIeH Ka3ipri OpKEeHUETTIH Jie alKbIH KeMIIUIri opi aepti. Exkiecuacr aitkanmait: «KyH acTeiHma
KaHa elITeHe XKOK; emKiMm: «MiHe, Oy *KaHa Hopce», — JIel aiTa ajJMailjibl, OUTKeHi o1 0i3/1eH OYpPhIHFBI
3amaHgapaa aa oonran» [2]. COHOBIKTaH ©PKEHUETTIH OChl MOHTUIIK JAepTiHE KAThICTHI aHTUKAJIBIK J9YipIie
KOWBUIFaH AWAarHo3 O€H YCBIHBUIFAH €M Ka3ipri »kahaHAbIK KOFaM YIIiH Jie Tainanel 00Iysl 90JIeH MYMKIH.
Ochl Makasaja atajraH HalJaHblH Ka3ipri kahaHpIK KOFaM YIIiH MaHbBI3bUIBIFBI KAPACTRIPhLIA b,

Mamepuanoap scane a0icmep

3epTTeyniH MakcaTbl — €XKeNri IpeK KHHUKTEpPl YCBIHFAH YCTaMIBUIBIK KaFUAACBIHBIH Kasipri
’KahaHIBIK TYTBIHYIIBUIBIK KOFaM >KarmdalbIHIArbl (DUIOCOPHUSUIBIK ©3EKTLIINH alKbIHIay. 3epTTey
0appIChIHIa KHHU3M  (QUIOCOPUSICHIHA, AHTHUKANBIK OTHKara J>KOHE Kazipri TYTHIHYIIBUIBIK KOFaM
MocenieNiepiHe apHalFaH FBUIBIMH €HOEKTEepre CasbICThIpMalbI-TANJaMalblK 1Oy Kypriziami. Eskenri
KUHUKTEPAIH paluKaigbl YCTaMABUIBIK TYKBIPBIMAAMAachl Ka3ipri OpKEHHET >KaFJalbIHOAaFrbl TYTHIHY
MOJICHUETIMEH CaJIBICTHIPHLIA OTHIPHIN KaPaCTHIPHUIIBL.

* Xar-xabapra apuanran asrop. E-mail: vytis.valatka@gmail.com
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E>xxenri rpek KUHUKTEPIHIH,. ..

3epTTey MOICHHM-TAPUXH TOCUITe, JIOTMKAJBIK JKOHE TapuUXW TaldayAblH Oipiiri KarugachlHa
Herizgeneni. Kuankrepain GuaocopusuibK MaesIapbliH Ka3ipri xahaHABIK KOFaM JXaFgailblHAa TYCIHIIPY
YIIH T€PMEHEBTUKAIBIK YXOHE CaJBICTBIPMAIBl (PHIOCOMUSITBIK TaNaay daicTepi KonmaHbuiabl. COHBIMEH
KaTrap aHTUKAIBIK (WIOCOQUSIHBIH OacTamkbl AEpPEeKKe3lepi MEH Kas3ipri epKeHHeT, TYTBIHYIIBUIBIK
MOJICHHMET, 3THKa JXOHE ajaM OONMBICHI MacejeliepiHe apHajfaH 3aMaHayd (UIOCOPHSIIBIK 3epTTeyiep
TEOPHSUTBIK HET13 PeTiHAe MaliaTaHblIIb.

Homuorcenepi

3epTTey OapbIChIHIA €XKENTi TPEeK KMHUKTEP1 YCHIHFaH PaJAuKajlbl YCTaMIBUIBIKTBIH Ka3ipri xahaHabIk
TYTBIHYIIBIIBIK KOFAMHBIH KYHABUIBIKTAp JKYHECIMEH TOJBIK Coiikec KemMelTiHi aHbIKTanabl. COHBIMEH
Oipre KWHHUKTEPMAIH TYTHIHYABI IIEKTEYy, ©31H-031 TopOHeney >KoHE acKe3a HIesuIapbhl Kasipri KOFamarbl
IaMajiaH ThIC TYTBIHY MoceJeNepiH TYCIHAIpyae MaHbI3Abl GUI0coPUsIBIK HeTi3 00Ja adaThIHBI KOPCETIIL.

3epTTey HOTIKENepi Kasipri karjgaiiia agaMHBIH KaKETTUTIKTepiH TyOerein IIeKTeyre Heri3felreH
paauKaIIbl YCTAMABUIBIKTEIH OPHBIHA OapIIbIK HOPCEe OJIIEM CaKTayIbl KO3JCUTIH KYMCAK YCTaMIbUIBIK
TY)KBIPBIM/IAMACHIHBIH aHaFYpJIbIM THIMII eKkeHiH kepceTTi. CoHmal-aK KMHUKTEP/AiH acke3a Typallbl ilTimi
©31HIH paJuKaIbl CUIIATHIH )KOFAJITKAH YKaFaaiia, Ka3ipri aJaMHbIH TYThIHY MOJICHUETIH OHTAMIaHBIPYFa,
JKayarnThl eMip CalThlH KaJBIITACTHIPYFa JKOHE OMip CalachlH apTTHIPYFa BIKMAl €TeTiH (PriocoUsITBIK
TOXiprOe peTiHae KapacThIPBUTYbl MYMKIH.

Tanxvinay
1. «Opkenuemmiy atinarimanst uleHbep Kazuoacsl

Ennmi exenri jxoHe Kazipri omemzi OalIaHBICTBIPATBIH JKOFapblla aTalFaH [epTTi aHBIKTaydaH
Oacraifblk. HenmikTeH KWHHUKTEpIHiH MiKipiHIIe, JI933aTThIH MIEKTEH ThIC KOITITiHE YMTBITY COHINAIBIKTHI
YIIKeH KeMIIUTIK opi Kypaemi aepT Oonbim canamanpl? HenmikTeH KWHWU3M MEKTeOiHIH HETi3iH KalayIibl
AnTHC)eH: «JIa33aT ce3iHreHHeH Tepi, eCiMHeH aJacKaHbIM apThIK» [ 1] mem aiitkan?

Byt MoceneHiH MoHIH KMHUKTED JKacaFaH JIa33aTKa KaThICThI TepeH Tayay amanbl. Onap «aifHaaIMasl
meHOep KaFuaachkl» Jien aTtayra OOJIaThIH Iprejii  3aHAbUIBIKTBI  aHBIKTaAbl. by  Karuga Obutaid
TYKBIPBIMIAIABI. «AJaM KAHIIANBIKTBI KO apThiK JI933aTKa KOJ JKETKI3Ce, JKaKblH OoJamakra
COHINAJIBIKTHI OJIaH JIa KOII J1933aTKa YMThUIAIbI».

OceiHgait agaM OipTe-0ipTe ©3iHIH TaOWFU EPKIHAITIH YKOFAJITHII, JI933aTThIH IMIEKTEH ThIC KOITIT1HIH
TOJNBIK KYJIbIHA aifHamanpl. OJ YHEMI jkaHa J1933aTTap/bl i3/1eM, OJap/Ibl TOKTAYChI3 KaJIalIbl )KOHE 0JIapChi3
eMip Cype amMalThIH KYHTe Tycemi. Aaiaa enkan/ai apThIK J1933aT OHbI TOJBIK KaHAFATTAH/IbIpA aIMaiIbI,
CIIKAHJIal paxaT TYPaKThl OAKBITKA, SIFHU JKaHHBIH THIHBIIITHIFBI MEH aJaHChI3 KYHIHE )KETKi3e alMaiIbl.

Kunuk ¢unocoptapsl J1933aT KyFaH agamJibl IIOJ aypyblHA IMANJIBIKKAH >KAHMEH CaJbICThIPAJIBI:
MYHJIai agaMibl 0aChUIMANTBIH 116JT YHEMI KUHAWIBI, all 116J1i KaHFaH CalbIH OJ1 OYPBIHFBIIAH Ja Kylieie
tyceni [3]. MyHnaii anam opaaibIM KOHIII TOJIMai >Kypel; o1 KajaFaH JI933aT MeJIIIEPIHEe CIIKAIIaH KEeTe
aNMai KaJlaMblH HEMECE TaFIbIPIbIH TOCBIH OYPBUIBICHI CaJlIapbIHAH KOJIBIHIAFbI J1933aTTapbIHAH albIPBLIBIIT
KaJaMbIH JICTCH YPEe MEH Ma3achI3/IbIKTHIH KYpcaybIHIa 00ma bl

Kunukrepaiy mikipiHie, 1933aTKa JKEeTYAIH Kypajlaphl 1a emIkallad KeTKUTIKTI 0oiaMaiabl. JlaHKThIH
na, OWJTIKTIH JIe, TINTI CaJIbICTBIPMAaJIbl TYP/E IIaFrblH OAMIBIKTBIH J1a MIETi )KOK. bysiap emkaiiaH KeTKITKTI
0OJIMaiiIbl JKOHE OJIapJbIH KaXeTTi Mejmepi OonMaiasl. Ajmam e3iHzeri OailyIbIK IeH aTakKa eIlllKamiaH
TOJIBIK KaHaFaTTaHOAW b, OMIIIKTI KYIIEHTyTe JereH YMTBUIBICTHIH Ja Ireri kKoK, CoJl CHUSKTHI HOICIKYMap
ajiaM e3iH Oip)KoJia KaHaraTTaHABIPAThIH COHFBI 9MeN Il /e elIKallaH Tada aManpbl.

JleMeKk KMHUKTEPIIH MIKipiHIlIe, OPKCHUET JKaFIalbIHIarbl ajJlaM TaOuFaThl aybIp JEPTKE MIAJIIbIKKAH.
Omnbl KyTKapy YIIiH Oy KayinTi aypynasl emaey KaxerT. bipak kanmail em kaxer? Kunukrtepain oiibiHIIa,
JKOFaphljia aTajFraH AepTTiH Oip raHa emi 0ap. O — ajgamMFa TOH HEri3ri api aMOe0alt 13rijiik 0oJaThiH TaOUFH
YCTaMIBUIBIKKA KaiiTa opaiy.

2. KunuxmepOiy paouxandvl YycmamobliblK MYHCbIPbIMOAMACH

Kunnk ¢uocodTapbHBIH YCTaMIBUIBIK TYPaibl TYCIHIT KapanalbiM YCTaMIbUIBIKTHI, SFHH OapiibIK
HOpCce/e MISKTEH IMIBIKIAYy KaruaachlH OUIIIPMEHTIHIH aTan eTKeH jkeH. llIbiH MoHiHAe, ojap paauKaiIbl
YCTaMIBUIBIK, SFHM  aJaMHBIH  KOKETTUIIKTepiH OapblHIIa mIeKTey Typansl adTagsl.  Kasipri
TEPMHUHOJIOTHSIMCH alTKaH/1a, MYHAal YCTaMIBUIBIKTI TYTHIHYIBI OapBIHIIA KBICKAPTY JICT aTayFa 00a b,

Kunukrepaiy mikipiHmie, aJgaMHBIH TaOWFATHIH TOJBIK KaHAFATTAHABIPY YIIIH a3bIK-TYJIK, CYCBHIH,
JKBIHBICTBIK J1933aT, KHMiM, asK KHiM JKOHE 0acka Jla UTUTIKTEPIiH €H a3 MeJIIIepi FaHa )KeTKUTIKTI. J[oir ochI eH
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a3 MeJIIep FaHa aJaMFa ©31H-631 KaMTaMachl3 €TETIH J1933aT ChIMJIal ajajlbl )KOHE OJ aifHaIMallbl ImeHOep
KaFMJIachlHa ColiKec OapraH CalbIH JKaHa opi KYIITIPEK J1933aTTapAbl Taall €TEeTiH apTHIKTHIKKA YyIacTaib.

CoHBIMEH KaTap aJaMHBIH €H a3 KaKETTUTIKTEPl — €H MaHBI3IbI KAKETTUTIKTEP 00Iaabl )KOHE OJIap Ibl
ic JKy3iHIEC OpKalllaH opi Ke3 KEIreH JKeplAe KaHaraTTaHuelpyra Oonazbl. Kem nerenze, MyHnai
KOKETTUTIKTEp KHHHKTEP oMip CypreH exenri I'pekwmsma oHail KamTamachl3 erileTiH. OHOarbl KYMCaK
KIUMAT TEH TaOWFATTBHIH MOJIIBUIBIFEI KHHUK (QHIOCO(TaphIHBIH AITHIKTAH HEMECEe CYBIKTAaH 3apjarn
meryidne sxon Oepmenmi. Tinrti JlnoreH >karmalibIHIarbiali KapanaibiM OeIIKeHIH 631 0acraHa KbI3METiH
aTKapa ajbl.

Ocpl HeTi3ne paguKaigsl YCTaMABUIBIK alaMfa ©3iH TeK €H KaXKeTTI MYKTaKIBIKTaApPMEH MIEKTEeyTe
MYMKIHZIK Oepeni, a OyJ1 KaXeTTUTIKTEp/Ii SpKalllaH KaHaraTTaHAbIpyFa Oomansl. OpeiHAayFa OHA MyHAAi
€H a3 KaXCTTUIIKTep aJaMHbIH OoJialiaK alifbIHAaFbl ypehi MEH KOPKBIHBIIIBIH JKOSABI. O3 Ke3eriHie,
KOPKBIHBIII TICH Ma3achI3bIKTaH a3aT 00y JKaH THIHBIIITHIFBI MEH PYyXaH! Tele-TeHIIKTI KAMTaMachl3 €Te.
Kunukrepmig cenimi OoiibiHINa, OyJ1 — aIaMHBIH IIBIHANEI OaKBITHIHEIH 031 [4; 294].

MiHe, KWHHUKTEpHiH MiKipiHIIE, JI933aTTHIH AaPTHIKTHIFBIHA KapChl KOJNJAHBUIATBHIH JKAIFBI3 €M —
paaMKaIIbl YCTaMIBLUIBIK.

Amnaiina Oy «em» Kanait Kaneinracansl? KHHUKTEp oFaH XKeTyAiH Oip FaHa JKOJBIH YChIHAIBL. OnapabiH
MIKIpIHIIe, KAKETTI YCTaMIbUIbIKKA aaaMjbl acke3a (askesis), SFHM ©31H-©31 JKATTHIKTHIPY apKbUIBI FaHa
KETKI3yre 00JaIbl.

bipak kuHHKTEp «acke3a» JereH kxym0ak ce30eH HeHi MeH3eni? byl — exenri rpex TiJTiHaeri TepMuH,
OHBIH HET13T1 MaFbIHAIAPHI «TOXKIpHOe», KATTBIFY», «MAIIBIKTaHY» AereH i Oinmipeni. JleMek KHHUKTEPIiH
acke3achl Oenrisi Oip KaTThIFyNIap XKykeci OonFaH.

Kunank QumocodTapbl acke3aHbIH €Ki TYpiH aXbIpaTKaH: JI€HEHI JKATTHIKTBIPY JKOHE IKAHIIBI
KATTBIKTRIPY. Mpbicanbl, [noren: «KarTeiryneiH eki Typi Oap: Oipi — KaHOBIL, €KIHIICI — JeHeHi
TopOueney. Y3HIKci3 JeHe JKaTTHIFyJapbl 13T OpeKeTTeplli epKiH OpbIHIayFa MYMKIHIIK OepeTiH
JaFIbUTAp bl KABIITACTRIPAIbIy, — IeTl alTKaH [ 1].

By exi *aTTeFy Typi Oip-OipiH TONBIKTHIPBINT OTHIpanbl. OHBIH YCTiHE, «ONapAbIH Oipi eKiHIIICIHCI3
TOJIBIK OoMaiims» [1].

Ochl xKepJie MaHbI3/bl CYpaK TYBIHIANIBI: JICHETe apHAJIFaH JKaTThIFyJIapra HeJep jKaTajpbl, ajl YKaHIbl
TopOueney Kaai jxy3ere acaapl?

by cypakka AHTHC(hEHHIH KbICKAa FaHa ce31 HaKTHI kayar Oepeni: «Kim i3ri amam OOIFBICHI Kece,
JICHECIH TMMHACTUKAMEH JKOHE TO31M/IUTIK JKATTHIFYJIaphIMEH, aJl )KaHbIH OLTIMMEH IIIBIHIAYBI Kepek» [5].

MyHai OimiMre pajudkanasl YCTaMIbUIBIKTHI YCTaHFaH aHTUKaNbIK Oatbipmap (I'epakn, Teced,
Onucceii xoHe Oackanap) Typaibl KentereH MudTep Ae Kipyi tuic. Kazipri TepMUHONOTHsIMEH alTKaH[a,
Oynap/el TaObIc TapuUXTaphl JeT aTtayFa 0onajbl. ANl TO3IMIUTIK KATTHIFYJIApbIHA AyBIPCBIHY/bI, BICTHIKTHI,
CYBIKTBI, IIOJI[I OHE allTBIKTHI XEHyre YipeHy »kataabl. COHBIMEH Karap KHHUKTEp JCHEre apHaJFaH
KATTBIFYJIApIbIH KaTapblHa KOJI €HOETiH Jie eHT13iM, OHbI MaHBI3/IbI aJJAMIePIILUTIK KaCHeT peTiHze OaraiaraH.

Ocpnaiiima KUHUKTEPAIH MiKipiHIIe, axaMIsl paAUKaIAbl YCTAMIIBUIBIK 13TLTIriHE KETKI3eTiH KaFbI3
JKOJI — TOH MEH JKaHJbl KaTap TopOMeseiTiH acke3a. benrici3 Oip KMHHMK (QUIOCO(PTHIH aWTYbBIHINA!
«¥CTaMJIbUTBIK KATTHIFY apKBUIbI KAJBINTACAIBI JKOHE, JKAMAaHJBIKTAH aMbIPMAIIBUIBIFEL, a7aM JKaHbIHA
©3JIiriHeH OPHBIKITANIBI [6].

3. Kunuxmepoiy ycmamowiivl2blHblY JcahanOblK Koeam Yulin e3ekminiei.
JACYMCAK YCMAMOBLILIK NeH PAOUKANObL YCMAMObLIbIK

Enpi ockl yeTaMABUIBIKTHIH Ka3ipri skahaHIIBIK dJIeM YIIiH KaHIIAIBIKTB 63€KTi €KeHIH KapacThIpanbIK.
Eskenri rpek epKeHUETiHIH 0acThI IepTi — J1933aTKa YMTHUTY Ka3ipri xahaHIBIK TYTHIHYIIBUIBIK OPKEHHETKE
JIe TOJIBIK TOH KyObuUIbIC. Ka3ipri FhUIbIM, TEXHOJOTHSIAP JKOHE TEICKOMMYHHUKALMSIAP CaH ajyaH JIa33ar
TYpJepiH OyKin anemMre oHai KOJDKeTiMAl eTTi. Teneanaap, KWHO KoHEe KOMITBIOTEp dKpaHAapsl 0i3i yHeMi
TapTBIMBI AYHUEIEPMEH KBI3BIKTHIPAAbl. My3bIKaNbIK IIaTopManap MEH OWHATKBIIITAPIIAH, COHIAN-aK
TiKeJle KOHIIEPTTEPACH €CTIIETIH OyeHJep KYIAFBIMBI3ABI Y3MiKci3 emikripeni. TinTi eH epekiie
JI933aTTapiblH 63iH Tene(OoH, MHTEPHET koHe 0acKa Ja Kypayjgap apKbUIbI JOJI OChl COTTE€ OHAM TarCHIPHIC
Oepyre OoabI.

CoHbIMEH KaTap OCBIHIAl OHAH KOJDKETIMII JI933aTTapiAblH JKETKITIKCI3MIr ¢ alKblH OalKaaaibl.
Kazipri Koramaa IeNpEeCCHSHBIH, IICHXO3MapIbIH, HEBPO3AAPIBIH, CYHUIHITIH, 30PIBIK-30MOBIIBIKTHIH
(COHBIH IIIiHAE COFBICTAPABIH), COHIAN-aK HOCUIIIK, ITHOCTHIK, MOJCHHM JKOHE JiHM KEMCITYIILTIKTIH
KOIITEeTeH TYPJIepl KCHIHECH TapaiFaH.

56 Logos: Eurasian Journal of Philosophy. 2026, 31, 3(123)



E>xxenri rpek KUHUKTEPIHIH,. ..

Bynan Oenex opTypii akmapaTThIK apHanap apKbUIbl HACHXATTANbIN, HACOJIOTHsIaHIbIPhUIATHIH
JI933aTTHIH MIEKTEH THIC KONTIrT KOFAM/IaFbl IIBIFAPMAIITBUTBIK SJIEyeT ITeH ChIHU Oiiiay KaOiJIeTiH ancipeTesi.
ConbIMeH KaTap 0J1 KOFaMHBIH HUACOJIOTHAIIBIK, CasCH, SKOHOMUKAIBIK KoHE 0acKa Ja MaHUITYJISIUSIIap MEH
«Kapa TeXHOJIOTHsIIapFa» KapChl UMMYHHUTETIH TOMeHAeTeNi. MYHBIH IIBIHABIK €KeHIHE KYMOH JKOK. Anaiaa
eXeNTl KMHUKTEpP YCHIHFAaH €M Ka3ipri ojieM YIIH Ja¢ THIMII opi OpBIHARI Ooila ajla Ma ACTeH Cypak
TYBIHIAKIBI.

TinTti Exenri ['pexusiHbIH ©3iHAe paguKaiabl YCTAMIBUIBIK UACSACH €peKIe api TOCHIH OOJBIN KOPIHII.
Al Ka3ipri epKeHHETTe OJ1 OJIaH JIa TOCBIH €CTUIEp €/li, OUTKEHI OYTiHTI aJaMHbBIH KXCSTTUIIKTEPI dJIeKaiia
KeTll, TYThIHY jkahaHlaHFaH, )KeTUINIPINTeH 9pi TINTI Kuemi KYHIBUIBIK JeHTeHiHe KOTepiireH, oMip KapKbIHBI
OYpPBIHFBIIAH QNIEKAiaa KBIITaM.

OpHrHE Ka3ipri yakpITTa Ja KOKETTUTIKTepiH OapblHIIA MIEKTEN eMip CYpPETiH agaMaapAbl Ke3aecTipyre
Oomaapl. MBIcabl OCBI MaKaJaHBIH aBTOPHI KUBIPMa XKbUTIaH Oepi Oip FaHa ecKi asK KHiMMEH JKYpiI, COFaH
TOJBIK KaHaFaTTaHATHIH amaMIsl Oinedi. Amaiina 6enrici3 0ip KHHUK GUIocodTHH: «MeHiH KHiMIM — JKyKa
CKU( WIANaHbl, asgK KUIMIM — 63 TabaHbIM, TOCETIM — OYKIJ JKep KYy3i, TaFaMBIMHBIH JIOMiH TEK AIITBIK
KENTIpei, all MeHIH KOperiM — CYT, IpIMIIIK XoHE IIUKI €T KaHa» [7] JIereH ce3jepiH Kasipri aJlaMHBbIH
IIBIHAWBI BIKBUIACTICH KaWTaIalTHIHBIH enecTeTy KUbIH. CON CHSKTHI KBICTHIH KaKaFaH as3blH/IA JKaTaHASK,
KYKa KMIMMEH XXYpy Hemece JluoreH cekiiii Oelikene eMip Cypy JA€ Kasipri ajaM YIIH MYMKIH eMECKe
KYBIK.

CoraH KapamacTaH YV3IIKCi3 TYTBIHY, JI933aTKa TOKTAyChI3 YMTBUTY, KYHAETIKTI OMIpHAiH >KOFaphl
KapKbIHBI, Ke0ipek Oomyra, KebOipek HeleHyre *XoHe KeOipek icTeyre AereH KyMapiblK Kas3ipri amamuabl
KQKBITBII, 9JICIPETETIHIMEH Kejticyre Typa kenemi. OchIHIal (akTopiiap alaMHBIH KapanaibIM Hopceliepre
KaHaFaTTaHybIHA, OMIPJICH JI933aT aTybIHA KOHE 9pOip COTTIH CYJIYNBIFBIH Ce3iHYiHE MYMKIHIIK OepMeiimi.
Omap amamHbIH OOWBIHA YHEMI KeIIirin Kaiy, Oip HopceleH Kyp Kally, >KOFalThIN ajdy HeMece YKETKUTIKTI
TYTBIHOAY CHSKTHI Ma3aChI3/IbIK TIeH KOPKBIHBIII YsTaTabl.

OchIHIal KaFbIMCBI3 KYOBUIBICTAP/IBI a3alTyAbIH Oip JKOJIBI — OMIPJIiH YCTaMbIpaK CaJIThIH TaHJAYy,
SIFHU TYTHIHYABI KBICKapTy. Pac, Ka3ipri ajam xailiel opi COHJII eMipre, KONTETeH 3aTTap/bl HeIeHyTe )KOHe
TyThIHYFa YiipeHreH. CoraH KapamacTaH KaXeTci3 JyHHeJepAeH 0ac TapThil, IIBIH MOHIH/AE aca MaHbI3/Ibl
eMec Hopcesepi KeWiHre Kajablpy HeMece MYJIEC aliMay apKbLIbl YCTamJibl eMip cypyre Oosajisl. Kamait
OoiFaHAa &1a, TYTBIHYABI a3 FaHa KBICKAPTYABIH ©31 aJaMHBIH eMip camacklH Oenrimi Oip meHreime
JKAKCAPTHIIN, JCHCAYIBIKTBI, TCHUXUKAIBIK TYPAKTHUIBIKTHI, aH THIHBIIITHIFBIH, OPHBIKTBUIBIKTH JKOHE
OMIpJIiH KapanaibiM KyaHBIIIBIH apTThipa anaasl. OHBIH YCTiHE MYHIAH YCTaMIBUIBIK aaMjapra SpTypii
KEPriTKTI JKoHe >kahaHIBIK [arJapbICTapAblH (COHBIH INIIHJAE COFBICTAPABIH) alIbIHIA ©31H TOJBIK
JIOPMEHCI3 ce3iHOeyre KOMEKTECeIi.

Esxenri rpek KUHHMKTEpl YCBIHFAaH €M ©3iHIH OacTamkpl pajuKaljbl TypiHAe Kazipri sxahaHibIk
TYTBIHYIIBIIBIK KOFaMFa Colikec kenMelai. befinenen aiTkaHa, paauKaiibl YCTaMABUIBIK Ka3ipri aJlaMHbIH
THIM HO31K «aCKa3aHbD» YIIIH aca airbl 9pi aca KYIITi Aopi Oonap emi. Aiaifia OChl «ISpiHIHY» KEHLUTIpeK api
KYMCaKTay TYpli ©pKEHHETTIH CO3BUIMAajbl AEPTiH >KEHUIOETyre BIKMNAN €Tyl MYMKiH. OpHHE OHBI TOJIBIK
emJiel anMaiipl, OipaK OHBIH CalJapblH a3aiTa aaasbl.

CoHpIpIKTaH Ka3ipri 3aMaH YIIiH aJaMHbBIH KQKETTUTIKTepiH TyOerein MeKTeyai eMec, TeK TYTHIHYIbI
KBICKapTyAbl KO3[CWUTiH, OapiblKk HOpcele oJllleM CaKTayFa HEri3/IeNreH >KyMCaKk YCTaMIbUIBIK djjeKaiina
KOJIAHIIBI TPOQIITAKTHKAIIBIK KypaJl 00J1a aajibl.

An MyHmal ycTaMIBUIBIKKA Kamail sketyre Oonazapl? backamia aifTkaHaa, OFaH amaparbiH KOJ KaHai?
Exxenri rpek KMHUKTepi pajuKaiIbl YCTaMJIBUIBIKKA acke3a — TOH MEH KaHIbl JKATTBIKTBIPY apKbLIbI
JKETyre YMThUIABL. benrii OonraHial, Ke3 KeJreH KbI3METT€ OH HOTIXKEre OLmiMci3, TakipuOeci3 jxoHe
KATTBIFYChI3 KOJI )KETKi3y MYMKIH eMec. ¥ CTaMJIbUTBIK Ta OYJI KaFUaaH ThIC eMecC.

OpuHe, Ka3ipri TaHga ajaM KaXETTUIIKTEpiH TYOereiyli IIeKTeyre emec, OapiblK Hopcele eJIeM
CaKTayFa YMTBUIATBIHABIKTaH, KHHUKTEP epeKIIe MOH OepreH bICTHIKKA, CYBIKKA, AIUTHIK MEH IIeNre TO3yal
yHpeTeTiH KaTThIFyNap OYPBIHFBI ©3EKTUICH JKOFAITTHL. J[ereHMeH JieHeHiI TMMHACTUKaMEH, KaJbIITHI
TO3IMIALTIK JKaTTHIFyJapbIMEH >KOHE KOJI eHOeriMeH IIBIHBIKTHIPY, ajl )KaHAbl FRIJIBIM MEH 9/1eOMeT apKbUIbl
TopOueney OYTriHri KYHi A€ alaMHbBIH JYPBIC OJIIIEM CE3iMiH KaJIbIITaCThIPYFa BIKMAT eTei.

CoOHJIIBIKTaH paliKaIIbl CUTIATHI KYMCAPTBUIFAH €XKENTl IPEeK KUHUKTEPiHIH acKe3achl Kazipri KOoraMm
YIIIiH 63€KTi YCTaMJIbUIBIKKA, SFHH TYTBIHY/Ibl a3aiTyFa )KETKI3eTiH BIKTUMAI KOJIap I6IH Oipi Ooa anaibl.
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Kopvimuinowi

JlazzaTka TabbiHY — Kazipri skahaHIBIK TYTHIHYIIBUTBIK KOFAMHBIH aKbIH IepTi. Allaiifia eXenri rpek
KUHUKTEPl YCBIHFAH €M, SSFHU PaJiKaIIbl YCTaMIBUIBIK, OYTiHTI KOFaMFa colikec kenmeiimi. Kazipri onemMHiH
epekuIenikTepi (amaM KaXETTUIIKTEPiHIH eIoyip apTybl, TYTBIHYIBIH MKETUIAIpiyi MEH IIeKTeH ThIC
JopinTenyi, eMip KapKbIHBIHBIH aWTapibIKTail Kemenneyi skoHe T.0.) paguKaiasl YCTaMABUIBIKTBI Kas3ipri
aJIaMHBIH THIM TaJIFaMIa3 9pi HO31K OOJIMBICHI YIIIiH aca aIibl 9pi ayblp «Iopire» aiHaIABIPAIBL.

ConpibIKTaH OYTiHIT OpPKEHUETTIH CO3bLIMAJIBI JEPTiH XKEHUINETY YIIIH YCTaMJBUIBIKTBIH 0acka Typi
KakeT. On — OapJbIK HOpCE/Ie OJIIeM CaKTayFa HETi3/ICATreH )KYMCaK YCTaMIIbUIBIK. MYHIal yCTaMIbIIbIK
aJIaMHBIH KOKETTUTIKTEepiH TyOereisi meKkTey i eMec, TeK TYTHIHY KOJIeMiH a3alTy bl KO3IeH .

Con CHSKTHI ©31HIH paguKalabl CHUIATBHIH JKOFITKAH €XKEeri T'peK KUHU3MIHIH acKe3achl Ja KYMCAK
YCTaMJIBUTBIKKA KOJI )KE€TKI3YIiH MYMKIiH OJIIapbIHBIH Oipi O0J1a anajbl.
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B. Banarka

IIpenso:xeHue fpeBHerpeYecKNX KHHUKOB IJI00aJIbHOMY 001LIECTBY:
YHHBepcaJbHasA 100poaeTes b YMEPEHHOCTH

B crathe aHanmM3MpyeTcsl akTyalbHOCTh YHHBEPCAJbHOW M PaJUKaiIbHON J0OPOJETENH YMEPEHHOCTH, MPO-
BO3IJIAIIEHHON ApeBHerpeyeckumu Kuuukamu (Kynikoi) i peann3oBaHHO# UMH B IOBCEIHEBHOMN JKU3HECHHON
MpaKTUKE, I COBPEMEHHOM II00aIbHOM MOTPEOUTEHCKOM IIMBIITM3ALIMK B 001IecTBa. ABTOp, 00parasch K
OCHOBHBIM (pHITOCO(CKUM M ITHIECKHM XapaKTEePHCTHKAM YMEPEHHOCTH, PACCMaTPHUBAET CTENICHb €€ COOTHE-
CEHHOCTH C YCIOBUSIMH COBPEMEHHOTO TTI00albHOTO MHpPA, B KOTOPOM JTOMHHHUPYIOT IpE3MEpHOE CTpeMIIe-
HHE K YZOBOJILCTBHIO, H30BITOUHOE MOTPEOICHNE MaTepPHABHBIX OJIar U MMOCTOSHHOE PACIINPEHUE HCKYCCT-
BEHHO CO371aBaeMbIX NoTpeOHOCTeH. Kpome Toro, aHanmsupyercst 3HaUeHHE Il COBPEMEHHOTO UelIOBEKa Ta-
KUX TPHUHIUIOB KMHUYECKOH (uiocodun, Kak mpocToTa obpasa KHU3HHU, OCBOOOKACHHE OT MaTepUalbHON
3aBUCHMOCTH, CaMOOTPaHUYEHHE U YIOBIETBOPEHNE €CTECTBEHHBIMU MOTpeOHOCTAMU. B pe3ynbraTe nccie-
JIOBaHMs JeNaeTcs BBIBOJ O TOM, YTO PaJUKalIbHbIE aCKETMYECKHUE PELICHUs, XapaKTepHble I aHTUYHOU
9I0XH, HE MOTYT OBITh B MOJHOW Mepe NMPUMEHEHBI B COBPEMEHHOM obiiecTBe. Bmecte ¢ Tem Gonee rudkast
(dbopMa yMEpEeHHOCTH CIIOCOOHA COJEHCTBOBATh CMSATUCHHUIO SKOJOTHUECKUX, COLUATIBHBIX U HPaBCTBEHHBIX
mpo0JeM COBpEMEHHOU TII00aNbHON IMUBMIIM3AIMHA. Peds HIAET O MATKOW YMEPEHHOCTH, OCHOBAHHOU Ha CO-
OJro/IeHNH Mephl U paBHOBECHS BO Beex cepax skm3Hn. OHa IpefrnoaraeT He paAuKalbHOE OrpaHHYCHHE
0a30BbIX MOTPEOHOCTEH YeTIoBeKa, a COKpaIleHne H30BITOYHOTO TOTPEOICHHUS, OCYIIECTBICHHE OCO3HAHHOTO
BBIOOpA M OTBETCTBEHHOE OTHOIIECHHE K pecypcaM. B 3TOM OTHOIIEHHN KMHIYECKUH aCKeTH3M, OCBOOOXKIEH-
HBII OT CBOET0 PagMKaJbHOTO XapaKTepa, MOXKET pacCMaTpPUBATHCS KaK OJMH M3 BO3MOXHBIX ITyTeH NOCTH-
JKEHUS MATKOH YMEPEHHOCTH.

Kntouegvle cnoga: NpeBHErpedecKHi KUHH3M, ¢uiocodus KMHHM3MA, paguKalbHas yMEPEHHOCTh, MsrKas
YMEpPEHHOCTb, acke3a, MOTPeOUTEeNIbCKash [UBUIIM3ALMS, KyJIbT YJIOBOJIBCTBHUI, COKpAllleHHe MOTpeOieHus,
¢uocodcekas 3THKA, TII00ATFHOE 00IIECTBO.
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V. Valatka

The proposal of antique Greek cynics to global society:
the universal virtue of temperance

The article examines the relevance of the universal and radical virtue of temperance proclaimed by the an-
cient Greek Cynics (kynikoi) and embodied in their everyday way of life for contemporary global consumer
civilization and society. Focusing on the principal philosophical and ethical characteristics of temperance, the
author explores the extent to which this virtue is compatible with the conditions of the modern global world,
which is dominated by an excessive pursuit of pleasure, overconsumption of material goods, and the continu-
ous expansion of artificially created needs. The article also analyzes the significance for contemporary human
existence of such Cynic principles as simplicity of life, freedom from material dependence, self-restraint, and
satisfaction with natural needs. The study concludes that the radical ascetic solutions characteristic of antiqui-
ty cannot be fully applied to contemporary society. Nevertheless, a more flexible form of temperance may
contribute to alleviating the ecological, social, and moral problems of modern global civilization. This form
may be described as moderate or “soft” temperance based on maintaining measure and balance in all spheres
of life. It does not imply a radical restriction of basic human needs, but rather a reduction of excessive con-
sumption, conscious decision-making, and a responsible attitude toward resources. From this perspective,
Cynic asceticism, once deprived of its radical character, may be regarded as one of the possible ways of
achieving such soft temperance.

Keywords: Ancient Greek Cynicism, Cynic philosophy, radical temperance, mild temperance, askesis, con-
sumer civilization, cult of pleasures, reduction of consumption, philosophical ethics, global society.
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Non Cuna doscadgacbiHaaFbl MOH MeH 00JIMBICTBIH MeTa(pM3UKAJBIK Herizaepi

Maxkanana 1168 CunaHBIH MeTahHM3HKAIBIK UTiMi MEH OHTOJOTHSIIBIK TY)KBIpBIMIaMalaphl «/laHbIITHAMD»
eHOeri HeriziHae KaH-)KaKThl TAITaHAbl. 3epTTeyAiH HEeri3ri MaKkcaTbl — OMIIBUIIABIH OONMBIC (BYXKYA), MOH
(mahwuiis), KakeTTiTiK (YoKil), MyMKIHIIK (MyMKdH), CeOSNTUTIK JKoHe CYOCTAaHIMS MOCeNeNepiHe KaThICThI
¢bunocoHANBIK KO3KapacTapblH ailKbIHAAY JXOHE ONApAbIH HCIaMAblK (ancada TapuXBIHIAFBl OPHBIH
kepcery. ConpiMeH Oipre 116H CuHaHBIH MeTa(U3UKaHBl «€H >KOFAPFBI FBUIBIM» Opi OapibIK FRUIBIMIAPABIH
METO/IOJIOTHSUIBIK HETi31 peTiHae KapacThIpraHbl capanaHipbl. JKoHe GONMBICTBIH MOHHEH ailbIpMAIlIbUIBIFbI,
Kaxerti boiMbIc yFEIMBIHBIH Oipereiniri, ceben-canaapiblk OaiIaHbIC MEH Kay3anablK Tiz0ek Macenelnepi
TepeH prrocousIIBbIK Tannay HeICaHbIHA aifHaNabl. FaapIMHBIH CyOCTaHIUS, aKIUICHIMs, MaTepus, GopMa
NOTCHIMABl JKOHE aKTyalabl OOJMBIC JKOHIHAEri umiMi JKyHenmi Typle KapacTBIPBUIBIN, OJap.blH
OOJIMBICTBIH KYPBUIBIMBIH TYCIHAIPYACTi MaHbBI3bI alKbIHAAIIBL. «KaxeTTi OOIMBICY KOHIECIIHUACH OapIIbIK
OOoNMMBICTBIH OacTamkbl OacTaysl opi ceOenTurik Ti3OeriHiH COHFBI HETi3i peTiHAe TYCIHAIpiIim,
JKapaTyImslHBIH TpaHCUEHACHTTI TaburaTel MeH Oipumiri monmenpennai. CoHIai-aK FRUIBIMIAPIBIH JKIKTENyi,
OJIapABbIH OOJIMBICTBI TAHYJaFbl OPHBI, MaTepUs MeH (GopMa, akIMACHIMAIAp MEH KaTeropusiap Typansl IoH
CuHaHBIH TepeH MalbIMAayIaphl TAIAAHBII, OJApAbIH UCIaMIbIK (oncada TapuXBIHAAFE OPHBI KOPCETLIII.
3amanayu 3eprreynrinepaid (A.B. Caragees, T. 6parum, M. [luHOpIIOEB) MHTEpIpETAlMsIIapbl HEeTi3iHae
OWIIBUIIBIH OHTOJIOTHSUIBIK JKOHE TEOJIOTHSUIBIK TY)KBIPhIMAApbIHA Ka3ipri (GMIOCOQUSIBIK TYprbIIaH Oara
6epinmi. 3eprrey HoTKeciHae MI6H CuHaHBIH MeTaQH3UKaIBIK JKyiHeci OOIMBICTBIH MOHI MEH KYPBUIBIMBIH
TYCiHyiH aMOe0arn omicHaMaJbIK HEri3iH KaJbIITACTHIPFAaHBI JKOHE OHBIH HASSUIaphl MCIaMIBIK KaHa eMec,
KAl 9JeMAIK Griicodusra BIKIAN €TKEHI alKbIHIAIbL.

Kinm cesoep: W6H Cuna, meradusuka, MoH, OonMmbic, Kaxkerri Oommbic, cyOCTaHIWS, aKIUACHIWS,
ce0enTiIK, KATBIHACTHIK, CAHIBIK, CAITalIbIK.

Kipicne

Non CunanblH MeTadU3HUKANBIK iTIMI WCIAMIBIK OWIay JKYWECIHIH KaJbITaCybl MEH JIaMybIHa
alippIKIIa BIKHAJ €TKEH TepPeH TEOPHSUIBIK Xyie. OHbIH eHOeKTepl uciaaM epKEeHHETIHIH WHTEIUICKTYaNIbIK
KEHICTIriHAe (QMIOCO(USIIBIK OWIBIH JKaHa JCHIeHre KeTepilyiHe MYMKIHIIK Oepai. Ocipece «MoH»
(Maxuita) MeH «O0OIMBIC» (BYXKYyH) KaTeropusUlapbl TOHIpPETIHJE KalbITACKaH UM  OWIIBUIABIH
MeTapHU3UKaChIHIAFb! 0ACTBI 3ePTTEY ©3€eTiHe aifHaIIbI.

Non CunanblH MeTaU3UKaNIBIK KYHecl UCiiaM MEepUIIaTeTH3MIHIH HETI3iH KajaylibliapsiH 0ipi O0y
Haceip om-®apabunin ¢oncadanblk MypacsiMeH TBIFBI3 cabaKTacThIKTa KanbInTacThl. On-Dapabu
Apucrorens MeTadU3MKACBIH WCIAMIBIK TYHHETaHBIM asChIHIA KalTa maibIMaarn, OOJMBIC, CEOENTIIIK,
WHTEJUIEKT TeOPHUSCHIHBIH ipreTachiH Kajian Oepce, MMOH CuHa coJ J9CTYpAl OJIaH JKAIFACTBIPBIN, XKYHelern
MOH MeH OOJIMBIC apaKaThIHACKIH JIepOeC OHTOIOTHSUILIK KaFUIa PETiHEe HeTi3IeIl.

N6n CunanplH MeTapu3uKanblk wuaesuiapel  OHbIH — «CaybIKTBIpY — KiTaObl»  («Am-Iluday),
«Hyckayneikrap MeH cinTemenep kitaOb» («On-HMmapat yar-tanOuxat») xoHe «bimiM KiTaObD»
(«/laHIIHAMA») CUSAKTHI €HOCKTEpIHE MKaH-KAKThl KOPiHIiC TankKaH. Makanajaa ONIIbUIIBIH MeTa(U3UKaIbIK
TYKBIPBIMIAphl «/laHbIITHAM?» eHOeri Heri3iHae TanmaHibl, ceOeOi aranraH eHOEK KeH ayAuTOpHsra
apHAaJIBII, KYpaeni ¢ancadalblk KaTeropusuIapAbl KaparnaibiM TU1Ae TYCIHIIpyre OarbITTalFaH.

Non CunanblH MeTahU3UKAIBIK UTIMIHE apHAIFaH 3epTTeyliep/e OHbIH MOH (Maxuiia) MeH OOJIMEBIC
(ByXym) Typaibl TYXbIpbIMAApbl KeOiHe apal TimiHzeri eHOeKkTepi HeTi3iHAe KapacThIPBUIBINT Kenemi. Al
«JlaHpIITHAM?» €HOETiHAer1 OChl YFBIMIAPBIH KYHeseHyi, MeTa(u3uKaIblK Ma3MyHbI )KETKITIKTI AeHrene
apHaiibl 3epTTey HbICaHbIHA aiiHanMaraH. OcklFaH OalyIaHBICTHI aTajFaH eHOEKTiH MeTadu3UKalIbIK 06IiMiH
nepbec Tanmay MoH Cuna QoncadachlHbIH TYKBIPHIMAAMANIBIK ESPEKIISTIKTEPiH KaHAa KbhIPBIHAH alllyFa
MYMKIHJIIK Oeperi.

MaxkanaHbslH ~ FBUIBIMH ~ JKaHAIIBUIABIFBl  «/laHblmHam?»  eHOeriHzeri MoH MeH  OOJMBIC
KaTeropHsUIapbIHbIH ©3apa OaitanbichiH MIOH CuHaHBIH TyTac MeTa(pHM3MKANIBIK JKyieci aschlHAa KEIIeHI

* Xar-xabapra apranran asrop. E-mail: madina_star90@mail.ru

60 Logos: Eurasian Journal of Philosophy. 2026, 31, 3(123)


https://doi.org/10.31489/3134-9242/2026-1-1/60-72
madina_star90@mail.ru
Aidar_abuov@mail.ru
madina_star90@mail.ru

M6H CuHa dancadackiHaarbl M8H MEH. ..

TangayAa *oHE OJapAbIH MCIAMIBIK MEPHUIIATCTU3MHIH KaJbINTACHIN, JAaMYBIHIAFbl TEOPUSUIBIK MaHBI3BIH
alikpiHmayna kepiHenmi. CoHpaii-ak Makanama «JlaHpIIHaM®» MOTiHI  HETi3iHAE MeTa(H3UKaIIbIK
YFBIMAAPABIH  TYCIHIIPUTY epeKIIemiKTepi capallaHblll, OJIApAbIH KeHiHri wucimam  (ancadachiHBIH
OHTOJIOTHSJIBIK TY)KbIpBIMAaMaapblHa bIKMabl OaranaH/abl.

CoHbIMEH Oipre Makamama aHTUKAIBIK (rrocodusman, ocipece APHUCTOTENh UTIMIHCH epeKIIeiTriHe
Hazap ayaapsuianbl. Erep ApucroTensie MoH MEH OOJIMBIC ©3apa axsIpamac OipiikTe KapacTeipbuica, MIOH
CuHa OHTOJOTHSUIBIK TYPFBIJAH aXKBIPATHII, 9pOip MYMKiH OonMeicTa MoH (Mahwuiia) MeH Oap Oomy (BY»Kyn)
eKi Typii Kblp peTiHAe Tycinaipai. bynm axelpary KeHiHri uciaM TepUNaTeTH3MiHiH FaHa eMec,
OPTAaFaChIPJIBIK CXOJACTHKAHBIH OHTOJOTHSIIBIK HETi31He alfHATIbI.

Mamepuanoap sicane adicmepi

3epTTey KYMBICHIH XYprizy Oapbicbina MOH CuHaHbIH MeTa(U3MKAIBIK UIIMIHICTI «MOH» MEH
«OOJIMBIC» KATCTOPUSIAPbIHBIH TCOPHSUIBIK JKOHE OICHAMAJbIK HETI3Aepl TajimaHabl. MaKalaHblH FhIIBIMU
anmapartbl PeTiHAC TapUXHU-PUIOCOPHSITBIK, CATBICTRIPMAIBI-TANIAMAIIBIK XKOHE TePMEHEBTHKAIBIK JIICTED
KOJIJaHBIIEL.

Non CunanbiH «JlaHbIIHAM?» eHOETIHACTI MeTa(U3MKAIBIK HACIIapbl  (PUI0COPUSITBIK-MITIHIIK
TaJJay apKbUIbI KAPaCThIPBUIILL. APHUCTOTEND, [1IaTOH KOHE HEOIUIATOHH3M JACTYPICpIMEH cabaKTaCThIKTa
OMIITBIIIBIH KO3KapacTaphbl CaabICThIPMAIIbI TYPFBIIA 3€PACICH]II.

3eprrey Oapbichinaa FaneiMaapabiy (A.B. Caranees, 10.H. 3aBanosckuii, T. Moparum, H.B. Edppemona
eHOekTepi TanmaaHeil, onapablH MOH CHHaHBIH OOJMBIC TEH MOHTE KAThICTBl HHTEPIpETAIUSIIAPHI
capanTaigsl. | epMEHEBTHKAIBIK SHIC apKBUIBI «yKil on-BymKym» (KaxerTi 00IMBIC) KOHIEHIIHSICHIHBIH
Ma3MYHBI Ka3ipri pri1ocohusUIbIK JUCKYPCKA COUKECTEH TIPUTII TaIaHIbl.

Kateropusinap Teopusichl aschlHAa MOH MEH OONMBICTBIH apaKaThIHACHI KYPBUTBIMIBIK-TOTHKAIBIK
Tanmay omiciMeH aWKbHmanmel. MotiHgik Tammay OapeickiHma MOH CuHa 1MiMIHIH OHTOJOTHSUIBIK
epeKIIeTIKTepi MEH OJap.IbIH JKYHEIUTiK-HepapXUsIIbIK CHIIATHI alIBUIIBL.

3epTTey KYMBICHI TapUXHU-(QUIOCOPHUSIIBIK JKAIIMBLIAY, CANBICTBIPY, TePMEHEBTHKAIBIK MHTEPIPETAIIHS
YKOHE KYPBUIBIMIBIK-IOTUKAIIBIK TAJ/Iay SJIICTepiHe HET13/IeIiIT )KYPri3ii.

Homuoscenepi men mangvinay

No6n Cuna Metadusukara yoHe )anmbl (ancadara TEK FaIbIM-OMIIBUI PETiHIAE FaHA eMeC, COHbIMEH
Karap TaOMFU TYpAE MYCBUIMaH AiHIH YCTaHYILIbl PETiHIE NI Kapaabl JereH TYXbIpbiMIbl T. Moparum mMeH
H.B. EbpemoBa anra tapragsl. On doncadanan Kynaiinan Oepiiren (peBensTHBTI) AiHHIH 1LIKi, TEpeH
MaFbIHACBIH KOpIiM, OHbl MHTEIUICKTyalIapFa apHaJiFaH Oip TYpJeri TeoJIOTHsI peTiHJIe NaMBITYFa ThIPBICTHI
[1; 56].

Meradpusuka o3 3epTTey HbBICAHBI pETiHIE OONMBICTHI (CyIlee) CaHIBIK HeMmece (U3NKAIBIK
cHUIMaTTaManapbl apKbUTbl eMec, OOJMMBICTBIH €H YKOFAPFhl KAaTErOpUsUIaApPBIHIAFEI ©31H/IK KaKeT CHUIaTTaphl
apKBUIBI KapacTeipanbl. byn Typreiga meradusnka OONMBICTBIH «Typiepi» (cyOcTaHIus, caH, cama) MeH
«OKHUFanapbiH» («aBapuay») Tangaiapl. COHFbUIAPIBIH KaTapblHa Oipiiik MEH KeNTiK, MOTEHLHAJIbl >KoHE
aKTyaJIIbl, KBl JKOHE JKEKellle, MYMKIH JKOHE KaXXETTi CeKUIAl Kareropusuap Kipemi. MyHnmait Tocin
OOJIMBICTBIH, MOHIH KYPBUTBIMIIBIK, HEPAPXHUSUIBIK KYHeleyre MyMKIHJIK Oepe/i.

N6H Cuna Metadu3uKaHbI €Ki e3apa cabakTac OarbITKa 06JIei: «OKaNIbI FRUIBIMY («aMOe0arn FHUTBIMY)
KOHE «KYJAMIBIK FRUIBIMY. OHBIH MaibIMIAYbIHIIA, KBl FBUIBIM OOJIMBICTBIH oMOe0all 3aHbUIBIKTaPBIH,
ayrFaniKel cebenTepi MeH 0acTay Heri3iepiH, COH/al-aK pyXaHu CyOCTaHIMsIIapIbIH TaOUFATHl MEH OJIapbIH
MaTepUaJIbIK JYHUEMEH OalaaHbIChiH 3epTTeiai. An Kynaiibik reuibiM KakeTTi OOJIMBICTBIH MOHIH, OHBIH
Oipmiri MeH KacueTTepiH TaHyFa OarbITTalfaH. ByJl TYKBIPHIMHBIH KalbIITaCyblHA ApPHCTOTENBAIH
«Teonmoruscel» eneyii biknan erkeHin A.B. Caraznees te aran kepereni [2; 35].

ConbpiveHr karap FO.H .3aBajgoBckuit TyKbIpbIMBIHIA, OH CrHa MeTapU3UKaHbBI «€H OIpiHII FBUTBIMY
JieTl caHaapl. OUTKeHI 05 OapIbIK FHUIBIMAAP/IBIH METOAOJIOTHIIBIK HET131H KaJblTacTeIpaasl. byl mikip
oHbIH «biniM KiTaObIHAa» Ja alThUTAIBI: «OHNIA MeTadU3UKa €H COHFBI 3ePTTENIETIH FhUIBIM 00Jia Typa IIBIH
MOHIHJIE TaHBIMIBIK YIEPICTiIH €H ajFaiika O0actamackl Oosaned [3; 56]. Jemek Mon Cuna doancadaceinma
MeTau3uka Oacka FHUIBIMAAPABIH HOTHXKENEepiH J>KMHAKTAWTBHIH IOH FaHa €Mec, OJIapAblH TaHBIMIBIK
TYFBIPBIH KaJIBINTACTHIPATBIH 9pi TYHUEHI TYTac naibIMIayFa MYMKIHIIK OepeTiH TeOpHsIIBbIK HEeTi3 O0aibl.

Mou Cuna 60aMBICTHI (BY)KyA) OapiblK TAHBIMHBIH OacTaITKhI opi iprelli YFBIMBI PETiHAE KapacThIpaIbl.
OmHbIH miKipiHIIe, 00JMBIC 0acKa YFBIMIAP apKbLIbl aHBIKTAIMaN b, OUTKEHI OJ1 Ke3 KEJIreH aHbIKTaMaHbIH
IIFBIIAPTEL. ByJ skepie ONIIbIT OOJMMBICTHI JIOTHKAJBIK aHBIKTAMAaHBIH OOBEKTICI eMec, aJaMHBIH aKbLI-
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oiibIHA TiKenelW OepuieTiH OacTanmKbl TAaHBIMIBIK aKWKaTr peTiHae Ttyciamipeni. COHABIKTAaH OOJIMBIC
KaTeTOPHSUIBIK KIKTEYIeH OYPHIH TYPaIbl KOHE Ke3 KeJTeH YFBIMIBIK KYPBUIBIMHBIH 6MIp CYPYiHIH KaKeTTi
maptel Oonbm ecenrrenemi [4; 91]. I'epMeHeBTHKaNBIK TYprbigaH anraHma, MOH CuHa OOJMBICTBI TEK
OHTOJIOTUSJIBIK KaTeTOpUsl PETIHIE eMecC, TaHBIMHBIH oMOeOar Heri3i peTiHme nadbiMaaiabl. SIFHM amam
KaHmaima na Oip 3aTTBIH MOHIH HeMece KacHeTiH TyciHOec OYpBIH €H alJabIMEH OHBIH Oap €KeHIH YFBIHAIBL.
Ocsl TyprEIIaH 60IMEIC OapIBIK (pancadalblK MalbIMIAYIBIH KOK)KHUETI1H Kb TaCThIPAIbL.

biznin maitbimaaysiMbizina, MOH CuHa OYJI TYXXBIPBIM apKbUIBI OOJMBICTBIH OHTOJOTHSUIBIK KOHE
THOCEOJIOTHSUTBIK MOPTEOECiH e3apa cabaKTacThIpaabl. BoaMbIC AYHUECHIH eMip Cypy Tociiai FaHa emec,
COHBIMEH Oipre aJlaMHBIH AYHUEHI TaHYBIHBIH 0ACTaNKbl MHTEJUIEKTYaJABIK MIapThl peTinae KepiHemi. Ockl
epekmenik Non CuHa MeTahM3UKACKIHBIH 631HIIK *KaHAIBIFBIH aWKBIHIAI, OHBIH KEHIHT1 nciaMm daacadacs
MEH €YPOIAJIBIK CXOJIACTUKAAAFbI OOIMBIC TYPAJIbI LTIMHIH KAJIBINITACYBIHA BIKIAT ETKCHIH KOPCETE/II.

Mou Cuna MeTadu3nKachkl HETI31IHEH OHTOJIOTHSAFA OAFBITTANIFAH JKOHE OOJMBIC MOCEIIECIH YKOHE OHBIH
OapiBIK MaHBI3IBI CHUIIATTAMAIIAPBIH 3ePTTEY OHBIH METa(PU3UKAIBIK MaibIMAaybIHIa HET13T1 PO aTKapajbl.
A.M. BoroyTaMHOBTHIH MiKipiHIIe, 3aTThIH HAKTHUIBIFEI OHBIH OMip CYpYyiMeH OalIaHBICTHI )KOHE 0OBEKTiH1
Oinmy, cailbll KelreHJe, OHBIH OapiblK aTpuOyTTapbl MEH KaCHETTEPiH aHBIKTaHThIH omOebam OoiMbIC
Ti30eriHeri OHTOJOTHSUIBIK MapTedecin Oimyre ambim kenendi [S5; 19]. bisnin ofipiMbezmia, o CuHa yiriH
OHTOJIOTHS JYHUCHIH KYPBUIBIMBIH CHUIATTAWTBIH a0CTPAKTLN UIiM FaHAa eMeC, TaHBIMHBIH omOeOan
omicHamanbIK Heri3i. Ce0ebi ke3 KelreH OObEKTiHIH TaOWFaThIH TOJBIK TYCIHY OHBIH CHIPTKBI O€iriiepi
CUNATTayMEH MIeKTeNMeIi, KepiciHme col OObeKTiHIH OOJIMBIC KYPBUTBIMBIHIAFBI OPHBI MEH OMip CYpy
TOCUTIH aWKpIHAAyAbl KaxeT erefi. Ocwl Typrbigad MOH CuHa OOMMBIC TEH TaHBIMIBI ©3apa aXKbIpaMac
OipJIiKTe KapacThIPhIN, MeTau3uKaHbl TYHHCHIH MOHIH JI¢, OHBl TaHyJaFbl KaFuaajapblH Ja TYCIHIIpETIH
ombeban ¢oancadalbik xyiie qeHreline KkoTepei.

Onemeri OapibIK Hopce, OHBIH ©3iHIH eMip cypy (akrici HeriziHme OommMbicka eHreH; Tex Kymaii
HeMmece onmeMzeri OapiblK 3arTapiblH OacTaybl JKOHE »KapaTylibichl OoNaThiH Taza bBoiMbic y3mikcis
Ti30CKTerl aiFamikbl OybIHFA KATIaWIbl, COHJIBIKTAH OJIEMHIH OOJIMBICBIMEH «HETi3IHEH» JKOHE
«KeJIeHeHiHeH» Oaimanpiciaiiapl. Kymail skanmbifa OpTaKTHIKTHIH ANBIHJIA XKOHE OFaH TPAaHCIEHACHTTI
necek aypeicbipak. JI.I. Cannanze Obuiait men sxazansl: «Kynai Oapiblk aBpaaMibIK JiHACPAE 91 OChUIAN
KaObUIAaHAIBl JKoHE TeKk MycbuiMaH MOH CuHa faHa eMec, COHBIMEH Oipre eBpedl XoHe XPHCTHUAH
¢dunocodTapbHbIY 1a sxorapel Kynait Typansl sxanmnsl TyciHiri 6onras sxoHe 160 CuHa CHSKTBI MOHOTEUCTIK
TEPMHUHOJIOTHS aPKBLIBI €XKENTi Tpek (PritocoUsCHIHBIH YCTaHBIMAAPBl MEH YFBIMIAPBIH Olngipreny [6; 41].
Biznin nikipimizme, M6H CuHaHBIH OYJT TYKBIPBIMBI OHBIH MeTadu3nKachiHIa Kynai MeH xapaTbUIFaH oJieM
apachIHIIAFbl 0alIaHBICTHI CEOSNTUTIK KaFUIAChl apKBUTHI TYCIHAIpyre MyMKiHAIK Oepeni. by xepne Kynait
oeMHiH Oip OeJIeri HeMece ayFamiKbl SIMEHTI peTiHIe eMec, 0apibIK OOIMBICTBIH OMip CYPYiHIH KaKeTTi
opi abconmoTTi Heri3i periHae KapacTeipbuiaabl. Oceinaai Tycinaipy Mon CunanbiH MeTadM3UKACHIH JIiHU
UTIMMEH FaHa IIEKTEMEH, palMOHAIBIK (GuiIocopus JeHreliHe KoTepil, aHTUKAJIbIK (uiaocodus MeH
WCTaMJIBIK TyHHE€TAaHBIMHBIH TEOPHSIIBIK Ca0aKTACTHIFBIH AKBIH MBI

N6n CrnaHbIH 00IMBIC MAceTIeCiH, SIFHU OapiIbIK 3aTTapFa TOH JKOHE OJiap YIIiH OPTakK JKajlbl YFRIMFa
KATIMANUTBIH OOJIMBICTBI 3€PTTEyl OHBIH OYKIJT OHTOJIOTHSICHIH CHINATTaWTBIH €Ki HeTi3ri epexeMeH
OaitnanpIcThL. bynt epekmienikrep Oip >karblHaH 3aTTHIH OOJIMBICHIHA HEMeCe OHBIH MoOHiHE (Maxutia) )KoHE
OHBIH Oap OomybiHa (8y02icy0) KaTBICTBI 0OJICA, SKIHII KaFbIHAaH OHBIH Ka)KETTLIIrl, MYMKIHIITT Hemece
MYMKIH €MecCTirine KarbicThl Oomanel, — zaeimi B.H. TepHoBckuit. OubiH Tycinmipyinme, MOH Cuna
OHTOJIOTHSCBHIHBIH HETI3iH €Ki e3apa OalIaHBICTBI KaFuja Kypaujpl. BipiHurici 3aTThIH MoHI (Maxwuiia) MeH
OHBIH Oap OOJyBIHBIH (BYMXKYA) apakaThIHACHI, €KIiHIIICI — OOJMBICTBIH KaXETTi, MYMKiH HEMECe MYMKIH
eMec cumarrapbl. FalbIMHBIH NaiibIMIaybIHIIA, agaM Oeriai Oip 3aT Typalibl OiIaFaH Ke3/1e OHbIH MOHI MEH
eMip CypyiH aKbUI-OM JeHrediHe axbIpaTa anajasl. MbICaiibl, )KbUIKBI Typalibl OiJlaFraHIa ajaM €H ajlbIMEH
OHBIH TaOWFaThIH, MILIiHIH, KACUETTEPiH, SFHU MOHIH eyiecTeTelli. AJl OHBIH HAaKTBl eMip CYpill TypraHblI
HEMece TypMaraHbl OYJ1 YFRIMHAH TOYyeJCi3 KapacTeipbliaabl. COHABIKTAH TaHBIM YAEPICiH/IE 3aTTHIH MOHIH
OHBIH eMip CypyiHeH Oejiek oitayra Oosanasl. Anaiina Mo CuHa i1iMi OOMBIHIIIA MyHIal aXbIpaTy TEK
JIOTUKAJIBIK-TAHBIMJIBIK TaJlIay OapbhIChIHIA FaHA JKy3ere acajbl. AJl MILIHAKWBI OOJIMBICTA OpOip 3aTTHIH MOHI
MeH 0ap 0oyl OipTyTac Kyhae eMip cypeni koHe Oip-OipineH OeninOewini [7; 23].

«/lanbiHaM?» eHOeriHiH Metadu3rka 0esiMi FHUIBIMIAPIBIH JKIKTSIYiH TYCIHIIPYACH OacTajiajbl.
N6H Cuna opOip FhUIBIMHBIH (i2iM) ©3IHIIK 3€PTTEY MOHI 0OJIATHIHBIH JKOHE OJIAPIbIH 00JIMBICKA KaThIChIHA
Kapall eki Tonka OemiHeTiHiH KepceTei. BipiHIm TOnmKa aJaMHBIH iC-OpEKETi HOTIIKECIHIE KaIBINTACAThIH
KYOBUIBICTAp JKaTcCa, CKIHII TOMKA aJIaMHbIH EPKIHEH TBIC eMIp CYpeTiH TaOMFu >XOHE OOBEKTHBTI
OONMBICTap — Kep, acliaH, KaHyapiaap MeH ociMaikTep eHemi [8; 66]. by xikTey FeUIBIMIapabiH 00IMBICKA
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M6H CuHa dancadackiHaarbl M8H MEH. ..

KaTbIHAChIHA HETI3JICNITCH OHTOJOTHSIBIK Taliay €KeHiH Kepceredi. FalbIMHBIH OOJIMBICTHI CYOBEKT ICH
00BEKT apaKkaThIHACKIHIA KApaCTHIPYHI (hancadaiblk METOTOIOTUSHBIH HET131 00Ta bl

«Doncadanblk (xuxkmem) FHUIBIMAAP OWMIBLT OOMBIHINA €Ki OONIKTEH Typamsl: OipiHmmici 0i3mi e3
OpeKeTTepiMi3 Typalibl xabapaap eTell JKOHE «IPAKTHUKANBIK (amaiu) FhUIBIMY» JC aTalajibl, OUTKEHI O
0i3re He icTey KEPEeKTiriH yhpeTyai Makcart ereqi, cebebi 0i3aiH (GoHM myHHMeneri icrepimizzi QyphIc JKacarl,
Oaku myHHMeNe KYTKAPBUTYIBl Kezneiini. Exinmrici 01311 »KaHBIMBI3ABI ©3iHIH [KeMenmimk]| (gopMaceiHa ne
OoNybl KoHE aHa IyHUene OakpIT HypbhlHA OeseHyi YwiiH 0i31i xabapmap ereai; OyJ FBUIBIM «TCOPHSIIBIK
(razapu) FBRUIBIM» el aTamaably, — Jaen jkaszaabl b. CarepmiHOB. By JKiKTE€y NPaKTHKAIBIK IKOHE
TEOPHUSIIBIK, aKBIIIBIH PONIH TYyCiHyre MyMKiHIIK Oepeni. [IpakThkanbIKk akpur apekeTke OachIMIBIK Oepce,
TEOPHSUIIBIK AKBLT IIIBIHABIKTH TAHYFa YMTBUTAIH [9; 26].

OHMIBUIIBIH  aUTYBIHINA, TPAKTHKAIBIK FBUIBIMHBIH YyiI OeisiMi Oomamel. OCbl €Ki FHUIBIMHBIH
OpKaWChICH Y FeUTBIMFA Oeminemi. MoH CuHa yII TIPaKTHKANBIK FHUIBLIMHBIH MOHIH KEJIECiIel arrajibl:
«bipiHmIici — amaMmapaApl Kalumbl 0acKapy Typajbl FBUIBIM (madbup 'amm), COHBIH apKachlHJA OJlap YIIiH
Ka@XKETTiI KaybIMJACTHIK peTTeie/i. by FhuIbIM €Ki OeJliKTeH Typaiabl: [IiHM] 3aHaapibl TaHy (wapuzam)
JKOHEe cascu eHepAi TaHy (cascam). bBipiHunci — Heri3, eKIiHIIICI — OHBIH TapMarbl JKOHE I3iH
KAIFACTRIPYIIBI (xanuga). ExiHIm FeUTBIM — yiini Oackapy Typansl FeutbiM. On ofieni MeH Kyieyi, okeci
MeH Oayanapbl, Heci MeH KbI3METIIIICI apachIHIaFkl YH/EeTi KaTblHAacTap/bl peTTeyre OarbITTalFaH. Y IIiHII
FBUIBIM — €31 TypaJibl, SFHH aJlaM ©3iHe KaTBICTBl KaHJal OOIybl KEPEK CKEHI Typasbl FhUIBIM» [4; 67].
biznig maiteiMaaysiMesina, Mo CuHaHBIH ToXIpHOENiK FRUTBIMAAPABI OCHUIANINA KIKTEYi aJlaMHBIH OMip
CYPY KEHICTITIH CaThUIBI TYPHE KapacThIPYBIMEH €pEeKIIeTICHE/I].

N6n Cuna TeopusuiblK (ancadaHbl YIII HETI3ri FhUIBIMFA Oeneli: MeTtadu3uka, MaTeMaTuka, (hru3MKa.
Byn xiktey 3epTTey HbICaHAApBHIHBIH TabwraTbiHa HerizgenreH. OHBIH imiHAe MeTadu3WKa €H >KOFaphl
FBUIBIM DPETIHZE KapacThIPBLIABI, OUTKEHI OJI )KEKEeINTeH KYOBUIBICTapABl eMec, OapibIK OOJIMBICKAa OpTaK
om0Oeban Karujajgap MEH aJFalllKbl 0acTay HETi3IepiH 3epTTeiili. AJl MaTeMaTHKa CAaHIBIK KaThIHACTAP/IbI,
(M3KKa KO3FaJIbIC TIEH MaTepUAJIbIK TYHUEHI TaHyra OarbITTaiFaH. «bimiM KiTaObl» €HOCTIHIE OMIIbLI
MeTadu3UKaHbIH [ToH1 a0COMOTTI O0JIMBIC €KEHIH aTan KepceTei. SIFHU OHBIH MaibIMAAYBIHIIA, MEeTaPU3NKa
0OJIMBICTBI KaHIal a Oip HaKThI OeNriiepl apKbUIbl eMec, 197 0OJIMBIC peTiHie KapacThipasbl. COHBIKTaH
0J MaTeMAaTUKaHbIH [la, (DU3MKaHBIH Ja 3EePTTeY HbICAHbIHA JKATIANTBIH, OapJbIK HOPCEre OpPTaK
OHTOJIOTHSIIBIK HET13/1ep/Ii 3epTTEUTIH FUTbIM [4; 44].

N6n Cuna akuuneHnus (‘apad) YFBIMBIH OHBIH CYOCTaHIIMSIMEH OaiilaHbICy CHUIIAThIHA Kapai eKi Heri3ri
Typre xikredai. BipiHumn Typi cyOcTaHUMsiIaH TiKesled TYBIHIANTHIH aKIUIeHOUsUIap 0ojca, eKiHIm Typi
CyOCTaHIIMSMEH KaTap CBIPTKBI JKaF[aiimap MeH e3re OOBeKTijepre Toyesai OOJaThiH aKIHUISHIFsUIapIaH
Typazpl. bipiHIIi TOMKa OWIIBUT CaH MEH CaraHbl JKaTKbI3aa6l. OHBIH TYCIHAIPYIHIIE, CaH 3aTThIH MOJIIEPiH,
KeJIEMiH oHe 0elliHy MYMKIHAITH CHIATTaWThIH Oenri OoJjica, cama 3aTThIH IMIKI KYHi MEH KacHeTTepiH
afikpiHaiapl. COHMIBIKTaH Y3bIHBIK, €HI, YaKbIT CUSKTBI CUIIATTAP CAHJIbIK KaTeropusuiapra, ajl JICHCAYIIbIK,
OimiM, KymI, TyC, HWiC, JIoM, KYMCAKTHIK HEMeCe KATTBUIBIK CHIHJBI KACHETTEp CamnallblK KaTeropusiapra
katajpl [4; 52].

AKIMAEHIIMSHBIH eKiHII TYpiHe jKeTi caHat Kipefi: 1) «KaTeIHAC/KaTBICTRUIBIK) (1dagha); 2) «kanma?»
(apabma «aiina?»); 3) «kaman?» (apabma «mama?y»); 4)«okal-kydi» (apabma «gad'«); 5) «uemeHy»
(apabma «wyzik»); 6) «opeker» (apalma «ou wagh'anv», [Hemece ¢uiv]); 7) «re3y» (apabma «aoH
tanga ‘unby, [Hemece ungu'anv]) [4; 81]. Byn caHatrap AmypoB O#bIHINA, CYOCTAHIUSHBIH CHIPTKBI
OopTaMeH xoHe 0acka 3aTTapMeH OailnaHbIChiH cunaTTais [10; 53].

biznig mikipimisme, MOH CHHaHBIH aKIUISHIVSUIAPALI Oyliailia >Kyieneyi oiapablH Ke3IeHCOoK
OenrinepiH FaHa cumarrayra OarbITTaiMaraH. KepiciHine, on 3aTThlH TaOWFaThIHA TiKENeH TOH KacHeTTep
MEH CBIPTKbl KaThbIHACTAp AapKbLIbl  KaJbIITACaThIH  OCJITUIEPAIH  apachlHIAFbl  OHTOJOTHSUIBIK
alBIPMAIIBUTBIKTE  aWKBIHAAHABI. OCBl apKbUIBI OWIIBUT OOJIMBICTHIH KYPBUTBIMBIH KOTIJICHIeWl IKyke
peTiHae TyciHAipin, CyOCTaHUMSHBIH TYPAaKTbl MOHI MEH e3repMeni KacHEeTTepiHiH apaKaTbIHACBIH
Heri3aen .

«binim kiTaOeiHna» MOH CHHA KaThIHAC KAaTETOPHUSACHIH 3aTTHIH 63T¢ 00BEKTIMEH OaiIaHBICHI APKBLIBI
FaHa AaHBIKTAIATHIH AKIHMJCHIMSUIBIK KACHUET peTiHAe cumartTainel. OWIIBUIIBIH TYCIHAIPYIHINE, OKEiK,
JOCTBIK, OayBIPIIACThIK HEMeCEe TYBICTHIK CHSIKTBI YFBIMIAp JiepOec eMip cypMeiini, onap Oacka cyObeKTiHIH
OoJTybIHA TOYeTJIi KATIHACTAP PETiHJEe FaHa MoHre Me Oonanbl. Coll CHUSKTBI «Kaiaa?» KaTeTOPHUsChl 3aTThIH
KEHICTIKTEr1 OpHBIH, all «KallaH? KaTeropHsChl OHBIH YaKbITTaFrbl OpHBIH Oinmipeni. «KaH-ky#i» aene
MYIIIEJIEPIHIH 63apa OpHAIaCy TOPTiOIH CUTIATTAHTRIHIBIKTAH, OTHIPY, TYPY HEMECe CHKEIO CHUSKTHI KAJIBIIITap
OCBI KaTETOPHUSHBIH KopiHicTepi Oomambl. A «HeNeHY» KaTeropuschiH TyciHmipy Oapwichinga Mom Cuna
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OHBIH MOHIH TOJIBIK alllyJIbIH KYPHENiTiriH apHaiiel atan eteni [4; 72]. bi3ain o#biMbma, 6yn tyc WOH
CunanbiH (hocadaiblK oIiCHAMACKIHBIH MaHBI3IBI CPEKIIEITITIH KOPCETE I,

byn xepnen 6i3 M6n CuHa akuMASHIMSIHBIH €Ki HETi3ri TYPIH TalAay apKbUIbI OOIMBICTHIH CAaHIIBIK,
canaJiblK JKOHE KAaTBIHACTBHIK aCIEKTUICPIH TepPeH TYCIHAIPreHiH kepewmi3. OUIIbLABIH aKIUJACHIUIAPAbI
KikTeyi (pancadachiHAarsl KaTeropusyiap TEOPHSIChIHA KOCKaH MaHBI3IBI YIIECi.

Bipinmmici — Y3bIHABIKTEIH 031, SFHA TeK Oip ememre e o0bekT. OHBIH apKachlHAa ACHE BIKTHMAIIBI
TypJie Oap Oonambl )KOHE OJI ©3€KTi KYWIe ©TKeH Ke37I€ OHbI «CBI3BIK» JCI aTtaijpl. EXIHIIICIHIH €Ki eJieMi,
sSsFHU 013 OypbIH alTKaH MarblHAaNa Y3BIHABIFEI MEH cHi Oap. On IIBIHABIKKA aybICKaH Ke3/Ie OHbI
«OKa3BIKTBIK» JICTT aTaiapl. YIIIHINCI — COHBIMEH KaTap TEpeHIIri 0ap oOBeKT, SSFHM Y3BIHIBIK, CH JKOHE
TepeHIiK emmeMaepiHe we. JleHe ae y3miKci3 CaHHBIH Oip Typi JKOHE OJI KCHICTIKTErl HaKThl KeJIeMIi
Oinmipeni. Hykre, ChI3BIK koHE Ka3bIKTHIK — JACHEHIH OpTYPJi IIeKapalapbl peTiHIe KapacThIPbLIAIbI.
Hyxreniy emmempaepi >KOK, ajl OHBIH KO3FalbBICHI CBI3BIKTBI, CBHI3BIKTBIH KO3FAIBICHl >KAa3BIKTHIKTHI, all
YKA3BIKTHIKTBIH KO3FaJBICHl TEPEHMIKTI Kypaias! [4; 75]. TeptiHmIi Typi — yaKbIT, OJ1 KO3FAIBICTHIH OJIIIeMi
peTiHAe cumaTtTanaasl kKoHe o (u3uka OeniMiHAe KapacThIpbuiaibl, — aekai M. JluHopinoes. Y aKbITThIH
y3IiKci3 caH perinae KaObuiaanybl VIOH CHHaHBIH KEHICTIK MEH YaKbIT apachlHAAFbl OaiJIaHBICBIH TEPEH
TYCiHIipreHiH kepcereni [8; 53].

N6 Cuna y3mikci3 mamanap MeH akuuaeHuus (‘apal) YFBIMBIH TepeH Taliaid OTBIPHIN, KEHIiCTiK
OOJNMBICTBIH, KanbINTacy JorukacelH Tyciaipeni. JK. Mak[unectin Ttycinaipyinme, 6n Cuna HYKTeHI
eMIKaH/Al eIeMre ue eMec 0acTamKbl HETi3 peTiHAe KapacTelpaabl. OifTkeHi Oip emmemre ue OONFaH
JKaFJaiia o ChI3BIKKA, €Ki eJIIeM/e — JKa3bIKTBIKKA, ajl YIII enmemae JeHere aifHamap emi. Ocpuiaiia,
HYKTEJICH ChI3BIKTBIH, CBI3BIKTaH >Ka3bIKTHIKTBIH, aJI JKa3bIKTBIKTAH KOJEMJIi JICHEHIH TYBIHIAYbl Y3MIKCi3
KEHICTIKTIK KYPBUIBIMHBIH KaJBIITACYBIH KopceTei. by yaepicTe »Ka3pIKTHIK aKIUISHIVSUTBIK CHITATKA He
OOJIFaH/IBIKTaH, ChI3BIK ITEH HYKTE JI€ aKIMCHIMAHBIH 0acTanKel KOpiHicTepi peTinae Tycinmipineni [11; 45].
Hemex MOH CuHa Oyil TYXXBIPBIM apKbUIbl KCHICTIKTI T€OMETPHSIIBIK KaTeropHs peTiHlIe FaHa eMec,
OOJIMBICTBIH, OHTOJIOTHSUTBIK, YIBIMIACYBIHBIH KOPiHici peTiHIe KapacThIpaibl.

M. JlunopmioeBThIH maiibiMbIHIIA, MOH CrHa OONMBICTHIH JKOKTBIKTaH aWbIPMAIIBUIBIFBI, OHBIH
IIbIHAHBI OOJIMBICIICH M€ €KEHIITHe ceHimji. Aaliga OOJIMbICKA aHbIKTamMa Oepy HEMece OHBI CHIIaTTay
MYMKIH emec jJien caHajabl. On Oy YCTaHBIMBIH Kejeciiel TyciHmipai jaen akaaeMuk e3iHiH «MoH Cuna
(bnnocoPUsICEIHBIH, KOMIEHIUYMBD) €HOETIHIEe TOMIBUIAHABI: «BOJIMBIC aKbUIMEH aHBIKTaMachl3 JKOHE
CUNATTayChI3 TAHBLIA/IbI, OUTKEHI OHBIH aHBIKTAMACKI )KOK, ce0e0i OHBIH HACLII A€, TYPIIK albIIIMaIIbUTBIFBI
Jla )KOK, OMTKEeHI 0J1aH aJbIpaK Hopce oK. OHbI cUMaTTay MYMKIH eMec, ce0e0i oaH Oelriyii Hopce JKOK.
OpuHe, KeiiJle OHBIH aTayblH Oenrini Oip Tinae Oineni, comaH KeliH KaHaal 1a Oip >KOJIMEH Ochl co30eH HeHi
MEH3eTreHiH OLIIipe/ii Hemece OYJ1 apKbIIbl OAPIBIK 3aTTapAblH KAMTHUIATHIHIIBIFBIH KepceTeai» [§; 68].

Non CunaHblH Ke3Kapachl OOWBIHINA, OOJIMBIC Ce3IMMEH KaObUIIAHATBIH 3aTTapibl Ja, HUICAIIbIK
3aTTapbl Ja, OPbIH alaThIH 3aTTap/Ibl Ja, OPbIH AJIMAWTBIH 3aTTap/bl Ja KaMTuabl. OHIIBULIBIH OYJ1 Te3HCi
OHBIH, €H a3 JIereHze, OOJMBICTBIH €Ki TYpiH MOWBIHJIAFaHBIH KOpCETeli: SFHU, OapIbIK MaTepHUaIbIK
3aTTapibl, yIepicTep MeH KYOBUIBICTapAbl KAMTHUTHIH MaTepHUasIbIK OOJMBIC JKOHE TYCIHIKTEp MEH TYpIi
MaTepUAJIBIK €MeC, UICANJIbIK, TAOMFATTaH THIC OOJIMBICTAPAbl KAMTUTHIH UAcAbIK 00MbIc. COHJIBIKTaH
N6H CunHa ymiH «OOIMBIC» YFBIMBI Ce3iIMMEH KaOBUIIAHATHIH KOHE HJCANIBIK OOJMBICTApAbl OUTmipyTe
KOJIJaHbUIATHIH (arcadanblK KaTeropus aen aityra 6onaapl. Olitkeni MOH Cuna: «bonmbic — cyOcTaHLus
00JIChIH, cyOcTaHIMsI eMec OOJICHIH, Ke3 KeITeH 3aTKa KOJIIaHyFa O00IaThiH KacueTy», — Aen ka3asl. COHBIMEH
KaTap Ol «OOJMBICY» KaTETOpHsACHI 3aTTapra Oipaei JAopexene eMec, aHAJIOTHs HEMEeCe YKCACTHIK apKbLUIbI
KOJIaHbLIaTRIHBIHA ceHiMII 6oel [8; 73]. An Mon Cuna «/laHbIIHaM?1e» O *KaiIbl ObLIai Jem yKa3aIbl:
«BOJIMBIC OCHI OH KaTEropusra KaHyapJIbIKTHIH aJaM MEH JKbUIKbIFAa KaThIChl CHSIKTBI KATBICThI €MEC, OUTKEHI
OipeyiHjie ®KaHyapJIbIK eKiHIIICIHeH apThiK emec. CoJl CHAKTHI Kap MeH KaM(OpaHbIH aKTHIFBIHA YKCAc eMec,
eWTKEeH1 oapabIH Oipeyi eKiHIIICIHeH aK eMec, COHABIKTaH OJapbl Tere-TeH Jen aityra Oonmaiiasl. Cededi
Teme-TeH JIeNm KeNTereH 3arrapra Oipjeli MarblHanma, eMKaHnald albIpMAIIbUIBIKChI3 KOJIJAaHBUIATHIH
YFBeIMAApAbBl aiTanel. bipak 6actankbl 60IMBIC CyOCTaHIMSFa TOH, ajl CyOCTaHIMS apKbUIBI — MeJIIEpre,
carara KoHe KaThIHACKA, OJlap apKbUIbI 0acka KaTteropusiiapra ToH. KapambIKThIH, aKTHIKTHIH, Y3bIHIBIKTBIH,
SHIIKTIH OOJMBICHI YakbIT TII€H e3repicrepAiH OonMbICEIMEH Oipaeil emec, eiTKeHi OipiHmIiepi
TYPaKTBUIBIKKA M€, all COHFbUIAPbI TYPAaKTBUIBIKKA HMe eMmec. JleMek «O0oaMbIc» Oy 3arrapra opTypii
Iopexene, Oipak Oip MarblHaa KOJIaHblIaabl. MyHIail KOJIZIaHy aHAJIOTHs HEMeCe YKCACTBIK JICH aTajiaibh»
[4; 80].

On Oyn ycraneiMbiH «Ilikipramactap» eHOeTiHAE ne pacTtaiimel men jkazaasl M. JlmHOpIoes.
«Ilixipranmacrap» enOerinae ObUTai MM xKa3amael: «boaMBIC — 3aTTapra opTYpII Jopekee KOIIaHbBUIaThIH
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MarbiHa. KeiiOip 3aTTapaplH OOJMBICHI TYPaKThI CHUIIATKA W€, MBICAIbI, CyOCTaHIMsIIAp MEH ©3iHeH-031 Oap
3aTTapy». «bOIMBIC KaHTIIBIIBIKCHI3 CHITATKA e, Oipak erep KaHmad ma Oip KaWIIbUTBIK 00ica, OJ1 3aTTapabIH
KOpIHICIHIH TYPAKTBIIBIFBI MEH TYPAKCHI3ABIFBIHA KATBICTRD [8; 77].

M.T. [IxoxaHHECCHHIH TiKipi OOMBIHIIA, Ke3 KENreH cajjap HAKThl CCOCNTEH TYBIHAAWIBI KOHE
ceOemTiH SpeKeT eTyi YIIiH KaXEeTTi OapibIK mapTTap OphIHAATMANBIHIIA, 9peKeT icke acmaiasl. On Obmait
nerini: «Ceben Oap OonraHma skoHE OFaH Colikec OapIBIK JKaFmaimap y3ere achlpblIFaHIa, cajamap ce3ci3
naiina 6onanel». Erep canmap maiina 6onmaca, oHia OHBIH YII ce0ebi 60Iybl MYMKIiH:

1. Opeker eTyIriHiH TaOUFaThl OOWBIHIIIA — erep ceOen TaOuFaThl OOMBIHINA OPEKET €TCE, OHJIAa OHBIH
OpeKeT eTyiHJe KeMIILTiK 0ap.

2. Epik sketicneynminiri — erep ceOem epikTi Typle OpeKeT e€Tce, OHBIH €pKi TOJBIK eMecC OOIybl
MYMKIH.
3. AKIUAEHTTI KY#HIiH jkeTicrieyi — ceOemnke KaHmai na Oip Ke3aeHcok Karmaail HemMece KOCBhIMIIA

(akTop kericieyi MyMKiH. Erep opeker eTymriHiH opeKeTi OHBIH OONMBICHIHAH TYBIHIAca, OHAA OPEKET
STYIIIHIH OOJMBICHI 9JIi TOJBIK ICKE aclaraH Jel aiWTyra Oonaabl. byn jkarmaiima opexeT erymi oii e
MOTEHIMAIBI KyHe 00nabl, SFHU OJ1 9PEKETTi jKkacay MyMKiHJIri 6ap, Oipak of icke acmaran» [12; 36].

OpeKeTTi aneyeTTi (MOTEeHIHMAABI) KYHAeH ©3eKTi (aKTyalapl) KYHTe aybICTBIpY VIIiH XaHa (aKkTop
KakeT. OchUaiiia ke3 KelireH ceOenTeH TYBIHIAWThIH HOPCE OHBIH KAKCTTUITIHEH TYBIHIANIbI, — ek
oime1. M. JluHopiioeBTiH mikipiHme: «byn ke3kapac ceOeNnTimiK MeH KaKeTTUIIK apachlHIAFbl ThHIFbI3
0aifTaHBICTBI KOPCETEel JKOHE HCIIaM Oilay JKyHeciHaeri ceOenTuTiK TeOpHsChIHA KaKbIH Kenedi». SFHu
oHJla OapiblK OOMMBIC TIEH ce0em-canmapiiblK 3aHABUTBIKKA OarplHAAbI JkoHe KymalimapiH oMipiMeH xysere
acajpl [8; 83].

A.llluxanehtin TyxeipeiMbiama, oH Craa «KakeTTi 607IMBICY YFBIMBIHA epekiie MoH Oepeni. Onm Oy
YFBIMABI OapibIK OOJMBIC TEeH CEOSNTUTIKTIH COHFBI OacTaybl peTiHAe KapacTelpansl. On Obmmail meiimi:
«KaxerTi 00JMBIC OCHI alTBUIFaH TYPJIK albIpMalIbUIBIKKA HE ©31HIIK OenriciHe KapamactaH, Kaxerri
0oambIc Oonanbl. EHAl erep 0i3 OChl €Ki HOPCEHI THICTI aWbIPMAIIBUIBIKCHI3 JKOHE OEINricCi3 eleCTeTeTiH
0ojcak, oHma ekeyiHiH Oipeyi Oolysl MYMKiH: HE ONapIblH opKaiiceickl Kaxerti Gommbic Oomamsl, He
Oonmaiinel. Erep ekeyli Jne ocbulaii Kaiica, OHAa oJjap ekey Oomnanael, Oy peTTe onapibslH TYp
alBIPMAaIIBUTBIKTAPhl MEH O31H/1IK Oenrinepi Oommaiiasl, Oy KuchHCHI3. [lemek KaxeTTi OOMMBICTHIH 03iHIe,
TYPJIK aWbIpMallbUIBIFBIHIA HEMece JKeke OenriciHme KaHmaid na Oip KenTik OOybl MYMKIH eMec.
Conpgpikran «KakeTTi OOnMBIC» cUNAaTTamMachlH €Ki Hapcere Kocy MYMKiH emec ayHue. Kes kenreH
oM0Oe0anThlH OFaH COWKEC KeJETIH MapTHKYJISpuii Oap eKeHAIri aHblKTairaH Oosca, oHaa « Kaxerti
0oMBIC” oMOebar emec, oiTHece on canmap Oomap efi, SFHH — TeK HaKThI 3aT OOJybl MYMKiH, Oy 0i3
KOPCETKEHIMi3/Iel, KUCBIHCBI3», — et naibiMaaiiaer A. [lluxaneh [13; 28].

Non Cuna KaxerTi OOJMBICTBIH ©3repMEUTIHIITIH Jie KepceTeli. ©3repicke YIbIparaHHBIH 0opi
Oenrini Oip cebenrepMeH e3repeii, an OONMBICTHIK-KOKETTI HOpCE eIl Hopcere Toyenji 0ona aiMaiibl,
COHIBIKTaH OJ ©3repicci3, MOHTUIIK JoHe TypakThl. OWNIBUIABIH €31 Obutail neimi: «O3repicke
YIIBIpaFraHHbIH 0api (maeatitiyp) KaHOal na O0ip cebenrepMer e3repesli: Oip cedereH o ockl Kyiine 0omambt
(xar), am Gacka ceberneH o1 OCHI KyiieH aitpipbuiaapl. Ochbliaiiiina OHBIH OOJMBICH OacKa HOpCeMeH YHEMI
OaitnanpicTa Oonambl. bipak 6i3 OyperH Kaxkerti OomMbic Hopce KaHmail ma Oip Hopcere Toyenmi Ooma
anMaiTeiHbIH TyciHmipaik. Jemek O e3repicke ymbipamaiiasy [4; 99]. Byl TYKbIpbIM, FaabIMHBIH
ceOeNTiIiK TNPUHIMIIH OOJMBICTBIH TYPaKTBUIBIFBI MEH KaXETTUIriMeH OallJIaHBICTBIPY — apKbUIBI
AHBIKTAJIAJIBI.

Kes kenreH 3aTThiH OONMBICHIH TaJlAaraHa, OJ1 HE ©3MIMHEH KaXeTTi (yaXil o -ByXKy[), HE MyMKiH
(MyMKHH), HE MYMKiH eMec (MyMmTanu’) Oomna anaael gen P. Baxiyn TyxeipeiMaaiiasl. On Obutail Obliaii nen
xazanel: «Ke3 kenreH HopceHiH OONybl He O37iriHeH KaxeT (yaoicin), He KaxeT emec. Boiybl e3firiHeH
KKET eMeC Ke3 KeINIreH Hopce MYMKIH emec (MyMTaHH') HeMece MYMKIH (MyMKiH) Oonaapl. O3firiHeH
MYMKIH eMec OapJibIK Hopce, )KOFapblia aiTbuiranaai, emkaman 0ap Oonmaiael. emek [Oap Oony yiuiH]
OyJ1 HopCe 3/iriHeH MYMKIH 00Jybl Kepek: oHJa ce0enTiH (‘uuist) 00ysl mapT 0oJjica, 0J1 KaKeT 00Jiaabl, ajl
erep ceben xoOK Ooica, MYMKIH OonMaiinel. OWTKeHI ©3/iriHeH [KapacThIpbUIATHIH| 3aT Oip Oacka, am —
cebernTiy OoyybIHA He OONMMaybIHA OailyTaHBICTHI [3aT] MyiaeMm Oacka. Erep oHbl KaHmail ma Oip skaFaaichi3
TEK ©31H KapacThIpaThiH Ooica, oHJla OYHIall 3aT KaXKET Te eMec XKoHe MYMKiH Jie emec. Erep oHbl ceberTi
AHBIKTAYIIbI (cabab myoocub) mblH (xacwir) ceOeOiHiH (‘unis) O0ap OonmyblHAa OAMIaHBICTBI KapacThIpaThIH
Ooscak, o KaxeT Oonansl; Oipak erep OHbI OCBI ce0enTi icKe achlpMay IapThIMEH ajnap OoJcak, OHma Oy
3aT MYMKIiH emec Oomansr [14; 41].
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N6n Cuna KaxerTi OOJIMBIC YFBIMBIH TepEH OHTOJOTHSUIBIK TalJayMeH alKbIHAainel. FymnamanbH
MiKipiHmIe, OOIMBICTBIK KaXXETTUTIK ©3iHIH MoHI (Mahwuiis) MeH OOIMBICH (MHHHS) apachblHAa CIIKaHIaai
afBIPMAIIBUTBIKTEI MOUBIHAAMAMIBL. Erep 3aTThIH OOJMBICHI OHBIH MOHIHEH e3reine 0ojca, OHJa OOJMBIC
aKIUIEHTTI cunarta Oomap eni, SFHH OJ ©31HeH THIC kaTKaH Oacka Oip ceOenke Toyenai 6omnap eni, — aeiai
OMILIBLI.

OfmbLT aKIWACHTTUTIKTIH TaOWFATBHIH TYCIHIIpPE OTHIPHINT Ke3 KENTeH aKIUACHTTIH O0ap OOyBIHBIH
e3iHIik cebebi Oomyra Tmic ekeHiH kepceredi. Ocwel Tycta A.M. BoroyranHoBTa OblTaif KeNTipiireH:
«KaxerTi O0ONMBICTa HAaK OCHI OOJIMBICTHIH ©3iHIH 0ap OOJYBIHBIH ce0eOi 0O0Jybl KUCBIHCBHI3. OHTIECE,
OOJIMBICTBIH 631 coJ OONMyIsIH anAbpiHAa Oap Oomap emi >koHE coHAa (o KeHiHHeH Oap OOoiymbl KaXeT
eTHEHTIH e1l, COHBIMEH KaTap COJI CYpakK COJI aJFamIKpl Oap O0IFaH HOpCETe JKOHE OHIAFhl aKITMICHTTIITIIKKE)
KaTBICTBI KOUBLIFaH OoJap efi. An erep OonMbIc OYphIH OosMaraH OoJica, o Oacka elr Hopcere ceden Ooia
anmvansl. Cebebi TackIManmaymisl cebern Ooyla alMaiabl, all MyJaeM ceber eMec HopceHiH Oapi timreH Oap
6oyasiH cebebi emec. Jlemex Kaxerti O0IMBICTHIH MOHI OHBIH Oap OoiybIHa ceberm OoMMaiibl, xKoHe OyII
0ap OoybIHBIH ce0eOi Oacka Hopce 00JyBl KepeK, SIFHU 0J1 0acKa HOpCEHIH apKachkiHaa Oap nereH ce3. bipak
OYJ1 KUCBIHCHI3 [5; 69].

A.B. CaraneeB 0Oosca ocel TycTa Obutaiiima Tommbeuiaiiap: «Ocklnaiima, erep KaHaai na 6ip skarmaira
Hazap aynapMaii canra Kapaca, OHJ]a OHBbIH TaOUFaThl MYMKiH OOJIMai/ibl, oWTIEce OJ1 elIKaliaH 0onMac ei.
AJ erep (MBICAJIBI) «TOPT» CaHBI «CKi KOOCUTY €Ki» OOJIFaH JKaraaiiia, oJ1 KaKeT 00y1abpl. Al «TOPT» CaHbIH
«eKi keOelTy eki» OonmMmaraH >Karmaiaa aica, o1 MyMKiH OomMaiinel. CoHbIMeH Oap, Oipak e3firiHeH KaKeT
eMec Ke3 KeNreH Hopce o3/iriHeH MYMKiH. backa 'kxarmaiiia MyMKiH eMec JkoHe OYJT HOpCe OCHI Kyiiie O0iFaH
Ke3lle, 071 OOJMBICKA KEeJIMEHIi, aln coy KalmbiHaa Kanaabl. COHIBIKTAaH HAKTHI 3aTKa alfHaly YIIiH OHBIH
MYMKIHITiHIH MopTebeci »KOWBLTYBl KepeK. bipak >KOMBUIBII KeTy MYMKIHAITT — OYJI COM 3aTKa ©3[iTiHeH
TOH HOpPCE eMeC, OUTKEHI COHFBICHI CIKAIaH JKOFaJIMaiIbl, OTKeHi o1 Oenrini Oip cebenke OalIaHBICTHI
emec. Jlemek ceOen >kaFbIHAH MYMKIH OOJIaTBIH MYMKIHJIK JKOFaJIbIll KETyl KEPEK, COHIABIKTAH 3aT KaXeT
00JyBI YIIIH — 3aTTHIH OHBIH ce0eOiMeH OailaHbICH asKTANybl KEpeK, SIFHU ceOel 03eKTi ceOenKe aifHayhI
YIIiH OapiblK MapTTap OpBIHIANYHI THIC. ANl ceben ofgaH canmap (ma Jumoas) maiaa OONFaHIa FaHA ©3€KTi
cebenke aiinamaasl [2; 19].

ONweIAbIH NaibIMbIHA Kenep Oolcak: «Erep omapielH opKalchIChl eKiHIIICIHIH ceOebi Oonmaca,
amaiija OHBIMEH KaXeTTI Typle OailmaHbICThl OoJca (napcwiuia uapa Hucm), SFHH OIpiHIH aJIbIHIA
eKIHIITICIHeH KeliH emec, eKi arailbiHipl (Oip-OipiHe KaTBICTBUIBIFBI) CHAKTHI €Keyi e Oipre emip cypei,
OHJIa ONapJbIH OPKAWCHICBIHBIH 031 ©3JiTiHEH KaXeT HeMece KaxeT emec Oomazapl. Erep Oipeyi ezziriHeH
KakeT 0oJica, OHJ]a eKiHITICiHIH 00IMaybl OHBIH OOJYBbIHA 3USH TUTi30€H/ Il *KoHe OipiHIIICIHIH eKiHITicCiMeH
MyH/all KaxeTTi Oaitnanbickl OomMaiinbl. Erep exiHmricinig Oonmmaysl OipiHIIICiHIH OONyBIHA 3USH THUTI3CE,
OipiHIici e3airiHeH KaxeT emec. Jlemek on (Tek) e3/irineH MyMKiH. bipak e31irineH MyMKiH OOJNaThIH Ke3
KEJITeH HOPCEHIH OO0Jybl OHBIH OOJMaybiHAH apThiK eMec. ColikeciHIle OHBIH OOJIMBICHI OHBIH Ce0COIHIH
0OJIyBIMEH, all OHBIH 0OJIMayhbl OHBIH ceOeOiHiH 0oMaybIMEeH OalIaHBICTRI. OUTKEHI OHBIH OOJIMBICHI OHBIH
(MyMKiH) e3iHEH MIBIKKaH Oojca, ol (MYMKiH) e3firiHeH KaxkeT Oomap exi. COHABIKTAH Ke3 KelreH
MYMKIHJIKTiH OOTybl OHBIH aJ/IbIH/A ©3/IriHEeH Naiiaa 0onaTeiH cebenke uey» [4; 82].

KaxxeTTi O0mMBIC (YoXKiIl QJI-BY/IXKY/T) TIEH HOPCEHIH HAKTHI (3aTH) OaillaHBICHI J)KOK. O31HEH-631 MYMKIH
(MyMKHH 911 BYIXKYyJ) HOPCEHIH OONMBICHI (achlIbl) TEK Oacka HOpCEeHiH ceOenTUIir apKpUIbl XKYy3€ere acaipl.
Bip 3aTThIH OOJIMBICHIHBIH €KIHIIICIHIH 0OTybIHA TOYENJIUIIT Typallbl MAHBIMIAYTapIbIH €Ki TYPIi MaFbIHACKI
Oap. Bipinmrici o 0ip HOpce eKiHIICiHIH 00ybIHa ceben 0oJapl, MbICabl, agaM Yi canaisl. ExiHiici, Oip
HOpCEeHIH OOJIybl EKIHLIICIHEH TYBIHOAMIbl JKOHE COJ apKbUIbl CaKTajaJbl HEMece KYH COyJIeCiHEeH Xep
OeTiH/ie Mmaiaa OONaThIH JKOHE COJI apKBUIBI CaKTalIaThIH JKapbIK CUSKTHI [4; 91]. Ockr Tycra T. MOparuMHiy
naiibIMIaybIHIna, OyKapa XajiblK Oip HOpPCEHI jKacaylllbl — OHBI OOJIMBICKA OKENYINi JeI CaHaWbl, ajl Ol
HOpce maiija OonFaHHAH KEWiH jKacaylIBICBIH KaeT eTneimi. MyHmail TYCIHIKTIH KaTewiri Joien MeH
YKCACTBIK apKbLIbI Kepinei [1; 63].

W6H CunaHblH naiibiMiaybiHIa, KaxkeTTi OOIMBIC Jen ©3iHiH OOJIMBICHI YINIH €HIKaHIal ChIPTKBI
ceOenTi KaXXeT eTneiTiH, 6ap 00mybl ©31HIH MOHIMEH aHBIKTAJIaThIH a0COIOTTI OOIMBICTBI aliTyFa OOMabl.
Haxreipak aiitcak: «bonmbic» KaxerTi OonMbIcka jkoHe Oacka 3arTapra TYp (KBIHBIC) PETIiHIE eMec, TeK
ANJIBIHFBl JKOHE KeWiHri jkarmaiinapra coiikec Oepinemi. JKone Kaxkerri OoiMbicka Koca OepiyieTiH
«OoNMEBICTBIH cyOcTparTa Oonmmaysl»y JereH KacueT OfaH oHe 0acka 3aTTapFa KaThICTHI YKcac Typae, TYp
MaFbIHACBIHAA KOJIAHBUIMAMIBI, OCBl MaFrblHaga OyJl KacueT aJaMFa KaThICTHI J1a, alaMfa Jla KaThICTBI eMec
T€ KOJJIaHbUTAJbl. MbIcabl OapibIK 3aTTap YIIH TYp PETiHIE KBI3MET €TETiH «CYOCTaHIHs» YFhIMBIMEH
calbICThIpFanya, «boIMbIC» YFBIMBI aTaychl3, TYpiHE KATBICTBI €MeC OOJFaHIBIKTaH, «OOJIMBICTHIH
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cyOcTpaTTa 00NIMaybD» YFBIMBI a ocbiHaai Oonaael. ConbiMeH KaxeTTi 60nMbIc cyOcTanmus emec. YKamb
anraaga, O OH KaTeTOPWSHBIH CIIKAHCHICHIHA KATIaiabl, OUTKeHI OJapabIH OapibIFel VIIH OJiapAbIH
00JyBl OJapABIH OOJIMBICBIHA KATHICTHI KaHIai na Oip aKIMIEHTTi, CBHIPTKBI epekmie Hopce, an Kaxkerti
OonMbIcTIH O0mybl OHBIH MoHIMEH Oipaei» [4; 90].

Kaxerti O0AMBICTBIH TYpi (KBIHBICHI) JXOK EKEHAIri aWKpiHmanapl, — naehni A.M. boroyTauHOB.
«/lemex, OHBIH TYpJICpiHIH aWBIPMAIIBLIBIFEI (ghacn) KOK, SFHH, aHBIKTaMachkl Aa (xaod) kok. Kaxerti
OOJIMBICTBIH OPHBI (Maxaiib) HeMece cyocTpathl (mayody’) koK OonmraHabIKTaH, OHBIH Kapama-KapchIChl Jia
(mp1mn) xok. XKorapbina alThUTFaHAal, OHBIH TYPi (Hay ‘) *OK, coHnbikTan OraH TeH ne (napcwiwa uap,
apabuwia Huoo) XoK. AKbIp coHbiHma, OHBIH emKaHnmai cebebi koK exenmiri kepceriami. Jdemek, Kaxerti
00JIMBIC e3TepicKe ne, OemiHyTe ae yimpIpaManasD [5; 34].

KaxeTrTi 60JIMBICTBIH MOHI (3ammulk) HEMece akKIMACHTTIK (‘apadwvr) cunattarbl, st OHBIH MOHIHJE
aKIUICHIINS pPeTiHae OOJaThIH KONTereH epekiie Oenriepi (cunamot) 6oma anMaiasl. biz Oyran xKorapsiaa
KO3 JKeTKI3MIK. 3aTTapAplH Oacka 3aTTapMeH HeMece OJaH TYBIHAAWTHIH JpeKeTTepMeH OalIaHBICHIH
OuUImipeTiH cumaTTamaiapra KejeTiH Oojicak «KaxkerTi OOJMBIC KeNTereH epekiine Oenriiepinciz 0oja
anMaiinel, eiitkeHi O KemnTereH HOpcelepMEH Karap eMip cypedi koHe Oapiblk Hopce OfaH ©3iHIH
00JIMBICBIMEH MiHJETTi. byl «apakaTrIcTRIK» (uoagu) epekure 6enrinepi 6oxansl. ConbiMer Katap Kaxerri
00JIMBIC KemTereH Oacka epekiie Oenriiepi 0ap, onap ic JKy3iHAe [Kapama-Kapchl| aTpuOyTTapiblH
JKOKTBIFBIH KepceTelli. MbICalIbl «OKalFbI3» Jien aiThuIFanaa, OFaH TEH KEJICTiH eIKiM KoK HeMece OHBIH
OeikTepi KOK AereHmi Ourmipemi. Al «MoHTLIIK» nereH ic xy3inae OHbBIH OOJMBICHIHBIH 0acTaybl KOK
nerenpi Oinmipeni [2; 37].

N6H CuHaHbIH ceOenTUTIK Typalibl TY>KBIPBIMIAPHI KOJIOM OKUIIEpi apachlHaa KeH MiKipTanac TyAbIPAbI.
Ocipece an-Fazamm doncadamsumapapiH KaKETTI ceOSNTUTIK KaFUAACHIH ChIHFA aJblll, ceOel MeH cangapabiH
OaifTaHBICHIH TAOWFATTHIH ©3 3aHABLIBIFEI eMec, Kynait epkiHiH Y3[iKci3 )Ky3ere acybl peTiHae TYCIHAipreH.

Non CuHaHBIH JIeHENEPHAiH CYOCTaHIIMOHAIIBUIBIFBI  KOHIICIIUACHI MaTEePHAIIBIK  JICHEHIH,
MaTepUAJIbIK JIEMHIH OOJMBIC OacTayniapbl Typaibl LMl KaMTHIbL By imiMre coiikec, 00JIMBIC — eKi
Typre OemiHeni — cyOcTaHIus xoHe aknuaeHnus. CyOctanmus — Oy cyOcTparra O0IMalThIH, Oacka 3aTKa
(OHBIH Ma3MYHbI MEH TachIMAJJIAyIIbIChI 0OJIa allaThlH) TAYEJJIi eMeC OapiiblK HOPCe JeI MalbIMIIaiabl
A.B. CaraneeB. JleMek CyOCTaHIIUSIHBIH 0acThl €pEKIIENiri — OHBIH aOCOMIOTTLIIN. Anaiina, Mon Cuna
OolBIHINIA, CYOCTAHIMSHBIH A0CONIOTTUIITT CaNbICTRIpManbl Oonajpl, ce0edi OHBIH MOHI, JTOPEXeci KoHe
Karaitel OolibiHIIA (yakpITTa eMec) oFaH Kymaii aneia ana keneni. Kynait Oyir MarbiHaa cyOCTaHIUS eMec,
Oipak 0J1 CyOCTaHIIMSHBIH AJIFAIIKbl KO3FAYIIBICHI )KOHE COHFBI ce0e01 Oomaabl [2; 41].

N6n Cuna maTepusHbIH OacTaybl (0acTayChI3IBIFBI) KOHE OHBIH MOHTUIIr (SFHM MIEKCI3IITi) Typasibl
WIesHBl HeTi3Zieyre epekiie KeHun Oeneni. OWIIBUIIBIH TMiKipiHIIE, MaTepUSHBIH 0acTayChI3IBIFEI MEH
MOHT'UIIT] KeJIeCl JKaraiIapMeH aHbIKTaIaIbl:

1) xe3 KenreH maiaa 60FaH 3aTTaH OYPBIH MaTepus 0ap;

2) KO3FaJIbIC, KEHICTIK YKOHE YaKBIT MAaTEPUSHBIH MOHIIK aKIMICHIMsIIapbl peTiHAe OacTaychl3 )oHE
IIEKCI3;

3) marepusi, 0OJIMBICTBIH KAl HET131 PETIH/IE, JKEKe 3aTTap/aH albIPMAaIlbUIbIFbI.

N6n Cuna xasrannail: «bis... kelibip MaTepusuiapbiH Maiaa OOJbII, )KONBUTATEIHBEIH KOPEMi3, MBICAIIBI,
TOCEK-OPBIH YIIIH aFalll, KapblHAall YIIiH KyIopocC MeH CHUs JKaHFarbl. bipak airaiikel MaTepus OJ maiaa
OoJsiraH Jia, KeliH KOWBUIATBIH Jla eMec, OFaH JIeiH emKaHmail 0acka 3ar, elmkaHaaidl Kypan jKOHE YaKbIT
aNJIbIH ana keameren» [4; 61].

MartepusiHbIH MOHTLJIIr OHBIH ©3TeprillTiriHe KapaMacTaH, CyOCTpaT peTiHIe CakTalyblHIa KepiHel.
Sruu, Matepus 03 hopManiapblH 63repTKeHMeH, OapibIK MIBIHAKEI OOJIMBICTBIH Heri3i OoJbIl Kaia Oepei, —
neitni M. IunopmioeB. bysl OHBIH CyOCTaHIMSUIBIK KacueTi — ©3IHAIK OOJIMBICBI MeH ¢opMaaaH
Toyencizairimen Tycinaipineni. Connaiti-ak Mon Cuna ¢opma YFBIMBIH KONKBIPIBI (TIOIHCEMAaHTHKAIIBIK)
eTin Kapacteipaapl. O (opMaHbIH Keleci Heri3ri MaFblHaJIapbIH aTall eTeli:

1. dopma — MaTepusra eHill, OHbl HAKThI TYPIe alHAIABIPATHIH MOH.

2. ®opma — 3aTThIH ©3iHMIK TYPI.

3. ®opma — JeHEHIH reOMEeTPHUSIIBIK (PUTypach.

4. ®dopMa — YHBIMIABIK KYPbUIBIM HEMece TIPTIil (MbICANbI, SCKEPIiH YHBIMIACYbl HEMECE MIapuratr
epexenepi).

5. ®opma — Ke3 KereH CyOCTaHIIUSTHBIH HEMeCe aKIIUACHIIUSHBIH MOHI.

6. dopma — xoraprbl TEKTEp (MHTEUIMIHOCIINS) PETIHIE.

7. ®opMa — MaTepusIaH XKbIPATBUIFaH PyXaHH MOHJIEp PETIHIE.
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HN6n Cuna QopMaHbIH OCHl MaFbIHATAPBIHBIH ilIiHEH OipiHIN, YIIiHINI, TOPTIHIN XoHE OeciHm
MarbplHATAPBIH JIEHEHIH Tikened Oactaybl »oHe cyOctaHmmsicel nen caHaiasl. Cebebi mom  ochl
MarbIHATApBIHAA OopMa 3aTTHIH MIBIHANBI OOJIMBICKA W€ 0OybIHA MYMKIHIIIK Oepe/ii. Ocipece YIIiHII KoHe
TOPTIHILI MaFbIHAAPBIHAAFB! (hOpMa Kazipri 3aMaHFbl «KYPBUIBIMY KOHE «KYPBUIBIMIBLIBIKY YFBIMIAPBIHBIH
Oactraysl Oombin, MOH CuHaHBIH 3aTTHIH YHABIMIACYBIHBIH OOJIMBICTHIK MAaHBI3BIH TEPEeH TYCIHTeHIH
KepceTeli. ANTBHIHIIBI JKOHE OKETIHIII MarblHANapbeiHAa (opma [eHeHiH ansic OacTaysl peTiHze
KapacTelpbutazpl, Oyn MOH CuHaHBIH MaTepUalAblK JCHEHIH MeTaQU3UKAIBIK OacTaynapbiH
MOMBIHAAWTHIHBIH KepceTei [8; 38].

Ochl Tycra T. MbOparum Obutaii nefini: «M6H Cuaa popmMaHbl TEK MeTahU3UKAIBIK aCITCKTiIe FaHa eMec,
TaOWFU SKOHE JKAacaHIbl 3aTTapAbIH OOJMBICHIHAA 1@ KapacTblpaasl. MaTtepus MeH (OpPMaHbBIH, )KaH MEH
JeHEHIH e3apa OalJaHBICHIH Tajnam, OJapAblH Oipnirin Heri3ged oteipbin, Mo CuHa ApucroTensre
KaparaHga OyJ1 Macelere »yiemi opi TepeH Tangay kacaasl. OHBIH AeHETIK (opMa Typaisl UTiMi MaTepus
MeH ¢opMaHbIH OIpTYTACTHIFBIH aWKbIHIAM, TAOWFU KYOBUIBICTAPABI TYCIHYIIH AWAJIEKTHKAIBIK 9JiCiH
KaJIBIITacTeipasD» [1; 41].

Erep «opeker» llereHimMi3 — opeKeT eTYLIiHIH apKachlHAa 3aTThIH OOMMBICTa cakTany (akTiciH eMmec,
3aTTHIH OONMBICTA Taiina Ooxy ¢akriciH Oinmipce, OHIA «OpeKeT eTymi» «ceberm 0omy» emec, «cebemke
aifHay» MarblHAchIHIA TYCiHITYi Kepek. bipak erep «opeker erymii 0oiy» JETeHIMI3 «opeKeT eTyIlire
aifHay» JereHHeH 0acka HOpPCEHI TYCIHCEK (KOHE IYPBIC TYCIHIK A9 OCHI), OHJA «OpPEKEeT eTyII Ooiy»
OHBIH (3aTThIH) OoNMayblHaH KeHiH «Oap 0o0iy» JereHre emKaHgail KaThIChl OONMalbl: «OpPEKeT eTyIIi
Oomy» moptebeci mom «Oap Oomy» MoprebeciHe colikec Kenemi, MyHAa Oip Hopce eKiHII HOpCeHIH
apkaceiHaa Oap OoJiafpl, OJ1 Hopce OIPIHIIICIHEH TYpaKThl HE YaKbITIIA alllllaKTaraH JETeH MarbIHaja
Oonanel. IpIHABIFBEIHAA, HOpCE OHBI XKAcayIIBAaH e3remre 0oybl Kepek. Kemmrimik «opeker erymri 0omy»
peTiHme «opeKeT eTymlire aiHamy» JereHsi Tycineni. «On mbHAWE ceOenTi TyCiHOeW i, COHOBIKTaH Ol
opekeT eTymri 00y QakTici MEH OFaH aifHaiy (akTiciH axxplparta aaMaiap», — neiai A.B. Caragees [2; 45].

Non Cuna 6oaMbIC MEeH ceOenTulik Macenecin TepeH (asncadanbik TaigayMeH epekinencHeni. OHbIH
«/lanpiEaM?» eHOeriHme ceOemn MeH cajmapAblH e3apa OailylaHBICKI MEH OJapAblH OOJMBICTHIK MapTedeci
KaH-)KaKThl KapacTeIpbliaasl. FynamManbIH MikipiHIIe, canjap TeK THicTi ceben OoiFaHIa FaHa eMip cype
anajel. Erep canmap 0oJMbICTa KaJibIM, al ce0er TOKTAIl Kajica, OHJia OyJ1 ceOer e3re HopceHiH ce0edi 00Iybl
MYMKiH, OipaK OCBI CaJJIapJIbIH OOIMAayBIHBIH ce0ebi 00a aMaii bl

«J/leHenmep MeH aKUWACHUMSUIAPIBIH JKOHE TYTacTail aiFaHIa oOChl Ce3iMTal oJeMHIH OapIibIK
caHaTTapbIHBIH 00Jybl aHbIK. OH CaHATKa yKaTaThbIH OAPJIBIK 3aTTap.IbIH MOHI (Maxutitia) OOJMBICTaH e3relie
(unnuiiiia). iz MyHbIH 09pi OOJMBICTBIK-MYMKiH €KE€HIH KOPCETTIK. AIMICHIMsIIAp JACHEIeP/IiH apKachlHIa
(kbieam) OGomamel, anm neHenep e3repyre Oeiiim. CoHmaii-ak [eHenep MarepHsaaH KoHe (opMmaaH
TYpaTBIHBIH — OJIap JICHENep/i KypaiThIHBIH KOpIik. MaTtepus ©31iriHeH MaHbI3Ibl (¢hu'ib) GonMMaiibl
(xa'um), xone (OpMaHBIH 1a JKarmaibl coHmail. Bapielk oceIHmait MoHI Hopcenep OOMMBICTHIK-MYMKIH
JKoHe OOJIMBICTHIK-MYMKIH KaH/aal fa O0ip cebenTepiiH apKackiHAa 0601 bl — OHBIH OOJIMBICHI ©3iHEH eMec,
0acka HOpPCEICH INbIFaibl, all OCBhIHIAW ©3 OOJIMBICHIHIA TOyeNi Hopce — «maima Oosran» (Mmyxdac)
Oosaney, — nedai raneim C.A. Cynronsona [15; 17].

Ocsr Tycta A. Jlammep ObDnait nem ska3anbl: «AKbIp COHBIHAA 0i3 cebemntep MIHIETTI Typne Oip koHe
KaJFbI3 0OJaThIH KAKETTI OONMBIC asKTaJaThIHBIH atan oTTik. Ochulaiima aneMHiH anasiHaa EH OacTankel
(assanv) Gap ekenmiri ambIkTamabl, On ogeMre ykcamaiiabl skoHe OmaH ojeMHIH OOmybl maiima Ooaist;
OnbiH Ooysl KakeT, OHBIH ©31HEH TYBIHAAWIBL; ic ky3iHae O Harbl3 a0COMIOTTI (Maxd) 6oiaMbIc. bapibik
Hopce OnaH Tapaliabl — 37iTriHEeH KapKbIPaUTBIH KYH COYJeci Topi3li, an OapiiblK 3aTTapAblH JKapKbIpaybl
— OyYJ1 OHBIH 9CEpiHEeH aMaliChl3 TYBIHJaFaH dJ/edip akIUAeHTTI Hopce. byn Mbican, erep KyH e3iriHeH
00J1a OTBIPBIN JKApPbIKTaHJbBIPCA, LIbIHAKWBI Ooyap e, anaiga Oyl Jkarmaiina oylali emec, OHTKEHI KyH
coyneciHiH Tuicti cyOcTparbl Oap. KaxkerTi GonmbIcThiH cyOcTpaTsl k0K — On esmirineH Oap Hopce
(ka'um)» [16; 78].

Non Cuna xasranmaii, anjgslH OONy JKoHE KeWiH 00y TOpTIiNKe, YaKbITKa, apTHIKIIBUIBIFBIHA,
TabWFraThlHA, MOHIHE HeMece ce0enTilirine Kapai axbIpaTbuIafbl. APTBHIKIIBUIBIFEI MEH YaKbIThl OOMBIHILIA
IJBIH 00y TyciHAipMere MyKTax emec. TopTin OoiibIHIIA anibpiH 00Ty MEH KeliH OoJyFa MbIcall peTiHze
Kyda men barnaTTel Hemece JieHeHi (TEKTiH TYpl peTiHe), )KaHyapabl (IeHeIep/IiH apajblK KIackl peTiHJe)
JKOHE ajamjibl (Typ PeTiHAe) KeaTipyre OoJaibl; «ECeNTey HYKTECiHe» OalIaHbICTBI OJNIAPMAbIH KE3CKTLIIri
OepisreH peTTUTiKTI 1e, Kepicinmie e 60imysl MyMKiH. TaburaTel OOMBIHINIA aNAbH OOIyFa MbIcall peTiHae Oip
MEH €KiHI KenTipyre Ooiamel — OIipeyiH ajblll TacTaFaHAa, CKIHIIICI J¢ >KOUBUIaNbI, Oipak eKiHIIICIH
JKo#FaHma, OipiHIIici >KOWbUIMaiabl. MoHi OobIHINIA aaeH 00Ty 613 Oip HOpceHIH OOIMBICH Oacka Oip
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M6H CuHa dancadackiHaarbl M8H MEH. ..

HOpCEHIH OOJIMBICBIHA TOYENJi eMec, all eKiHII HOpceHiH OOMMBICH OipiHIN HOpCEHIH OOIMBICHIHA TOYeINIl
OoxraH Ke3ze Oonanmbl, AETEHMEH OJIApIBIH eKeyi Ae Oip yakpITTa emip cypemi. Al ceOenTislik OOHBIHIIA
aNIbH 00Ny €Ki Typii: OyJ1 He MOHIIK CeOeNTiH SpeKeTKe ACWiH alIblH OONybl, HE aKIMISHTTIK ceOenTiH
opekeTke Jieiin anabH 6omysl [4; 100].

N6n CuHaHbIH Kay3alablK OainaHbIc (ce0en-cannapiiblK KaThIHAC) TypalTbl UTiMi OHBIH MeTa(pU3NKaIIBIK,
JKYHeCiHIH MaHBI3ABI acreKTiurepiHin Oipi. OWmBLT OChl TycTa OBLIAi Aenm jka3ambl: «AKIHMICHTAJIBI
cebenTeplieH KypaJlFaH Kay3alJblK OallaHbIC OJapIblH dpeKeTTepiHe yakKbIT OOWBIHIIA alAbIH OONyBIMEH
JKOHE IICKCI3 perpecc Kypy MYMKIHAITIMEH CHMaTTaiajbl. AJl MOHIIK ceOenTep/ieH KypaFaH Kay3asJIbIK
OaifmaHpIc cebenTep MEeH OJapAbIH OpEeKeTTepiHiH Oip yaKbITTa OONYBIMEH epeKIIeNeHe Il KoHe O IIeKCi3
perpecc Kypa anmaiingsl. Erep moHmik cebenTep IIeKCi3 Karap Kypca, OHAa €Ki Xarjgail Oodysl MYMKiH:
OJIapJIbIH apachiHaa 63 ce0ebi koK Oipae-0ip cedemn Oonmac eni Hemece Oip ocbiHmal ceben Oomap emi. Erep
ONIapIBIH apachlHAa 63 ceben Oonmaca, oHMA 013 HAKTHI IIEKCi3 OpeKeTTep CaHbIH KaObuIgayra MaKOyp
Oomap enik. bipak opekeTTepiiH XUBIHTHIFBI ©31HEH ThIC cebemke we Oomysl Tmic. Erep Oy cebem o3
ceOeOine me Oosica, OHAA OJ1 J1a OPEKET OOJBIN, OCHl OPEKETTED J>KUBIHTHIFBIHA Kipep emi. Auadmga Oy
ce0enTiH OChl JKUBIHTBHIKTaH THIC eKeHIr Oomkanran OonaTeiH. COHABIKTaH atanFaH ceben o3 cebedine ue
€MEC JKOHE JIN OCHI ce0enTeH Kay3anbl OaiaHbIc Ti30eTi ockl Jkepe askranas [4; 101].

T. Ubparum Obunail gen TYXKbIpbIMIAiae: «MoHAiK cebenTepre KeneTiH Ooyicak, ojap MEH OJapAblH
canjapiapsl Oip yakbITTa eMip Cypei jKoHe IIEeKCi3 perpecc Kypa aiManapl. MoHIik cebentep meKci3 KaTap
Kypca, oJapAblH apacblHaa o3 cebebi koK Oipme-6ip ceben Oommac emi Hemece Oip FaHa OCBIHAAN cebemn
6omap eni. Erep Gapipik MoHIIK cebenTepain 3 cebentepi 6ap Ooinca, oHAa 013 mIekci3 cebenTep Ti30eriH
KaObuIIayFa MoxOyp Oonap exmik. Anaiina oH CuHaHBIH TYKBIPBIMIAYBIHIIA, dpOip OPEKETTEP KUBIHTHIFBI
(owbIH imriHme cebenrep TizOeri ne) e3iHeH THIC Oip ceOemKe MYKTax, OHUTKEHI OpeKeTTep JKUBIHTHIFBI
e3xirineH Oap Ooma anmaiinel. Erep ocel ChIpTKEI cebem Te o3 cebebiHe me 0oica, OJ a SpeKeT OOJIBIIL,
OpeKeTTep KHUBIHTHIFbIHA Kipyi Kepek efi» [1; 55].

JKorapeina aran erinrenaed, Mon CuHa ApHCTOTENBAIH TOPT ceOCOIH MOMBIHAANW/ILI, ajaijla OHbIH
TYCIHIIpYiHIE MaTepHaIABIK XoHe (opMallblK cedenTep eki Kocankel Typre OemiHenmi. «Ochbutaiia, om —
cebenrTep KypaMara apHajFaH MaTepus, Kypamara apHairaH (opmMa, akIMICHIUS YIIIiH CyOCTpaT, aJiFalikbl
MaTepusl YIIiH GopMa, SpeKeT eTyII KoHe Makcar Oomajpy, — Aewai odmbit [4; 103]. Ceben neH opekeT
apachIHJIaFbl KaThIHAC OENTUIi Oip HOPCEIeH TOYeIICi3 eMip CYPETiH koHe Oenrii Oip HopcelneH TYbIHIAaHThHIH
HOPCEHIH apachIHarbl KaThlHAC peTiHze aHbIKTanbl. b.5. [uadapasiH naibiMaaysiHIna, ceOem meH opeKeT
opTypii OaiiaHpicTapra Me KoHE OacTamKel TYPFbIIA ojap ceOenTiH 631 TybIHJATKaH OPEKeTTiH Oeiri
00JaThIHBI HeMece TaObUTMANTHIHBIMEH cumatTanaipl. «Erep on opekerrtiH Oemiri Ooca, €Ki karmalpIH
0ipi MyMKiH: ceOen MeH opeKeT apachIHAarbl KATHIHAC AJFAIIKbl MAaTEPHs MEH KYpaMa 3aTThIH apachIHIarbl
KaTblHaC Hemece (opMa MEH Kypama 3aTThIH apachIHIarbl KaTbiHac Oosiajbl. BipiHim jkarmaifa opeker
MOTCHIMANIbI, aJl CKIHIII JKarjaiia aktyaiasl Oosnanel. Erep cebem e31 TybIHIATKaH OpPEKETTIH Oeiri
0oMaca, Tarbl Jla €Ki jkarai O0Jysl MYMKIH: OJ1 SpeKeTIeH Oipiryi MyMKiH HeMece Oipiryi MyMKiH eMec.
Bipinmni >xarjaiina cebern MeH opeKeT apachIHAAFbl KaThlHAC (OpMa MEH aFallKbl MaTepHs apachIHAarbl
KaTblHAC HEMece CyOCTpaT IeH aKIMICHIUSUIAPIbIH OIpiHIH apachiHIaFrbl KaThbiHAC OoJyiajpl. Ekinmi
XKarjaiina ceOern opekeT eTyln HeMece MakcaTka OarbpITTaylibl 0omaael. Erep opeker Genrimi Oip MakcaTka
xKeTyre OarpITTaIFaH 0oJica, OHAa Oyl MakcaT SpeKeTKe Hieallbl TYpAe alJiblH O0abl )KoHE OAaCThl OpeKeT
eTyIIl opi 0acThl KO3Faylllbl peTiHae kepinedi» [17; 61].

M. JIMHOpIIOEBTIH OWBIHINA, OpeKeT eTyii ceberm TaOWFu TypHe (MbIcanbl, OT Oip HOPCEHI epTereH
Ke3Jze), epikTi Typae (amam Oip HOpceHi KO3FaraH Ke3lle) HeMece aKIUACHTaAbI Typle (MbICalbl, BICTBIK CY
KYHIIpreH Ke3ze, OyJ1 CyIbIH TaOuFaThl OOWBIHIIIA €MEC, OHBIH J9J1 COJI CATTE BICTHIK 00JIybIHA OalIaHBICTHI)
opekeT erei. «OpOip apeKeTTiH 63 cededi Oap *xoHe apOip ceden THICTI JKarjaiiap OpbIH ajiFaHa, OFaH
ColiKec KeJIETiH 9peKeTTI KaKeTTi TypAe TybiHaaTansl. TaOuru TopTinTi Oy3aThiH Fakalbinmrap OOIManabl.
CebernTeH THICTI OpeKeT TybIHIAMaWTBIH JKaFnainapasl Mo Cuna Oenrini Oip mapTTapAblH 6ap HeMece KOK
00JIybIMEH TYCIHIIpeai. MbIcaiibl, KaXeTTI KypajJblH HeMece KaKeTTi marepuaiiblH OosMaybiMeH. Erep
3aTTHIH MOHI JKOHE CBIPTKBI JKaF[aiaaphl e3repicci3 Kaica, oHja Oy 3aT Oacka Oip HopceHiH cebebi Oona
anMaiinel, eWTKeHi Oyl YIIiH 3aTTBHIH ©3iHAE HeMmece CHIPTKBI JKarjainapaa KaHaai na Oip aHa KyWAiH
naiina 6omysl Kaxer. COHIBIKTaH THICTI ceOel MeH ImapTTapAarsl e3repicrepciz Oip HopCceHiH naiaa 60ybl
OHBIH ce0erIci3 maiiaa 0omybIMeH Oipaeli Faxaibin Oonap ei» [8; 41].

Bipak Oapnblk maiima OonaTbIH HOpCe, akTyalnsl TypAe OonMbIcKa Me OonMail TYpHIN, algbIMEH
MOTEHIKANIbI OONMBICKAa He Ooiybl kepek. O ecimiznae 0ojica, 3aTThIH aKTyaJU3alUsIChl KE31HIE, SFHU
©3iHIH YKOUBUIYBIMEH, 63 IMIBIHIALIFEIH KopceTemi. [loTeHmms cyOcTanmms eMec, 0J1 CyOCTaHITUSHBIH KYWi, ai
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OCBl KyHre ue CyOCTaHuus — MaTepus. Matepusi opAaiibiM OFaH MYKTaX TOTCHIMANIBI HOPCEHIH
0oxmbIckiHAaH OyphIH O0mansl. MI0H CrHA opeKeTIIiT MOTeHIH, SIFHU dpEKeT eTy KabineTi MeH KaObuinayra
OCHIMIUTIKTI OUTIIpEeTiH €HKap MOTEHITAS apachlHIAFbl albIPMAIIBUIBIKTEI alKbIHAaMabl. Erep opexerrin
MOTCHIUSA, OJI 3aTThIH TaOWUFATBIMCH HEMece Tipi JXKaHHBIH epKiMEeH OallaHbICTHI OOJICBIH, EHXap
MTOTEHIUSAMEH OipiTim, eKeyi e ©3 TOJBIKTHIFbIHA KETCE, OH/Ia OJapAblH KOCBUTYBIHAH KaXETTi TYPIE opeKeT
TIeH 9peKeTTiH KaObUIIaHysI Maiixa 00a Ibl, SFHA MTOTEHIINANIBI HOpCEe aKTyalIblFa aifHaans! [4; 92].

bi3nin mikipimisire, qom ockl Tycta MOH CrHa ApPHCTOTENBICH €0yip ayiFa IIBIFabl. APHCTOTEIbIC
3aTTBIH MOHI MEH OHBIH OMip cypyi OipTYTac OHTONOTHSUIBIK IIBIHABIK PeTiHne KapacTeipbuica, o Cuna
oapApl VFRIMABIK KaHa eMec, MeTadW3WKaublK MIeHreiae axeiparansl. OChl Karmaa KEWiHTI HciaaMm
(aoncadacema, bateic cxomactukaceiaaa (Thomas Aquinas ¢umocoduscsiHIa) GOIMBIC Typaibl iTIMHIH
JaMYbIHA TICTITYII BIKITAT €TTi.

Kopuvimoinosi

3eprrey HoTmkenepi NoH CunanbiH «/lanpimHaMd» eHOeriameri MeraQu3uKalbIK UTIMHIH Ma3MYHBIH
XKYHEIN Typle ambll, ORIIBUIABIH OOJIMBIC, MOH KOHE CEOCNTUIIK Typalibl YCTaHBIMIIAPBIH TEpEH TajlayFa
MYMKiHIiK Oepami. Makanana Won Cuna ¢oncadackiHbiH Apucrorenb, [ImaToH koHE HEOIUIATOHU3M
JIOCTYpIIEpiMEH Ca0aKTaCThIFbl AHBIKTANBIN, OHBIH (ancadanblK XKYWECiHIH ©31HMIK epeKIIemiKTepi MeH
YKaHAIIBUIIBIFBI KOPCETUII.

3epTreyaid Heri3ri HoTmwkenepiHiH Oipi — Mou CunaHblH «/laHBIIHAM?» KOHTEKCiHIE MOH MeH Oap
OOy IbIH alBIPMAIIBUIBIFBI MACENeCiH KeIIeHl TYpAe KapacThIPBUIFAHABIFBL. Bysl MoceneHiH amramn per
Kyheni Tanmayra Tycyl uciaam QancadachlHAaFsl OHTOIOTHSIIBIK YFBIMIAP/IBIH KAJBINITACy €PEeKIIeTKTepiH
aIIbI, OOJIMBIC TICH MOHHIH 63apa KaThIHACKI Typajlbl TYCIHIKTEPli HAKThLIA b,

Makanana M6H CrHaHBIH KaTeropHalAbl Talgay oJici amramn peT «JlaHbITHaM»» MOTiHI HEri3iHze
(haoncadanbik TYpFeIa capanTanabl. byn omic OOIMBICTHI KYPBUIBIMABI XKYHeIeyre, OHBIH MeTa(hU3UKaAIbIK
HepapXUsIChIH alKbIHIayFa, OOJIMBICTHIH TAOMFATHIH OHTOJIOTHSUIBIK TYPFBIIAH HETi3/1eyre MYMKIHAIK Oepi.
OnmbuIaeIH (arncadalblk Mypachl OOJIMBICTHIH TaOUFAThl, OHBIH OacTaybl MEH CeOCNTUIIK OailaHbIcTaphl
TYpaJIbl FBUIBIMHU TYCIHIKTEP/I KeHEHTIiN, MeTahU3NKAIBIK MaceNeNnep i MIelTy1e MaHbI3/Ibl TEOPHUSITBIK KIHE
o/licHaMarbIK Heri3 0oJia amajbl.

Conbimern katap MOH CuHanbiH KaxeTTi G0IMBIC, MYMKIH OOJMBIC JKOHE CEOCNTLTK Typaibl ulimi
KEHIHI1 eypomnajblK CXOJlacTUKara ejeyii bIKman eTTi. OHBIH MOH MEH OOJIMBIC apakKaThbIHACHI TYypajibl
KoHIenusicel @oMa AKBHHCKHIIIH OHTOJOTHSIIBIK, JKYHECiHIE MaMBITHUIBIN, KakeTTi O0NMEBIC skeHiHaeT]
karuganapbl JI. CKOTT CHSKTBI OPTarachIpJIbIK OWIIBUIIAPABIH (UIOCODHSIIBIK 13ICHICTEPIHE TEOPHUSIIBIK
Heri3 6omn1el. byn Mon CruHa MypachIHbIH aneMaiK Gruiiocodus TapUXbIHAAFbl €PEKIIe OPHBIH alKbIHIANIBI.
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M.K. XKakan, A.IT .AGyoB

Mera¢pusnyeckne 0CHOBBI CyIIHOCTH U ObITUSA B hanbcade UOH CuHbI

B crarse Ha ocHOBe Tpyaa M6H CuHbl «J/laHUIIHAM?» MPECTABIEH aHAIU3 €ro MEeTapH3UIECKOTO YUSHHUS U
OHTOJIOTHYECKHX KoHIenuui. OCHOBHas IIeNb WHCCIENOBAHUS 3aKIIIOYaeTCd B BBIIBICHHH B3IJIIOB
MBICTIHTENSL Ha ObITHE (BYMXKYX), CYIIHOCTh (MaxHiis), HEOOXOAUMOCTS (BaUKUO), BO3MOXHOCTD (MyMKHH),
NPUYMHHOCTE M CYOCTAaHIMIO, a Takke B ONpeleleHHHM HX MecTa B HCTOPHM HCIAMCKON Qumocodui.
PaccmarpuBaercs nonnmanue 61 CruHOIt MeTadM3HUKN KaK «BBICIIEH HAyKW» ¥ METOJOJIOTHUECKOH OCHOBBI
apyrux Hayk. Ocoboe BHMMaHHWE yHeNsIeTcs PasIW4MI0 MEXIy OBITHEM H CYIIHOCTBIO, YHHKAIbHOCTH
noustust HeobOxogmmoro ObITusi, TpoOieMe NPUIMHHO-CIEACTBEHHBIX CBA3€H U Kay3aldbHOM LeNu.
Anammupyercs ydeHme Quiaocoda o cyOcTaHINM, aKIMIACHLIUHM, MaTepud U Qopme, a TaKKe O
MOTECHIIMATBHOM U aKTyalbHOM OBITMM M WX 3HA4YE€HWH AT IOHUMAHMS CTPYKTYphl ObITus. KoHmemius
HeobxomymMoro OBITHS HHTEPIIPETHPYETCS Kak IepPBOOCHOBA BCETO CYIIEro M OCHOBaHHE MPUYMHHOTO psifa,
YTO MO3BOJISIET PACKPHITH TPAHCIIEHISHTHYIO IPUPOY U eUHCTBO TBopIa. AHAIN3UPYIOTCS KiacCH(pUKaLus
HayK, UX pOJIb B NO3HaHWM OBITHS, yYEHHE O MaTepuu, (opMme, aKIHICHIMAX M KaTeropusx. Ha ocHose
MHTepIpeTannii coBpeMeHHbIX nccienopateneil A.B. CaraneeBa, T. MOparuma n M. [luHopioeBa naércs
¢umocodcekas OmEHKa OHTOJOTHYECKHX W TEOJNOTHYeCKHX mojiokeHuii MOH CHHBL. MeTOm0IOrHYecKyIo
OCHOBY HCCIIEIOBAHUSI COCTAaBIAIOT HCTOPUKO-(priocockuii, TepMEHEBTHYECKHH U CpPaBHUTEIBHO-
¢unocodcknii  TMOAXOIBI, TO3BOJIIONINE PACKPBITh BHYTPEHHIOI JIOTHUKY METa(HU3M4eCKOH CHCTEMbI
MBICTIHTENSL. B pesynpTaTe mokasaHo, 4To ero MeTadu3HdecKas CHCTeMa C(OPMHPOBala yHHBEPCAIbHYIO
METOJIOJIOTHIECKYI0 OCHOBY OCMBICIICHUS CYIIHOCTH U CTPYKTYpHI OBITHS M OKa3aja BIHSHHE HE TOJIBKO Ha
HCIIAMCKYI0, HO U Ha MHPOBYIO (GHIOCO(QHIO, COXpaHss aKTyalbHOCTh JJISI COBPEMEHHBIX OHTOJIOTHYECKHX
UCCIIEIOBaHUM.

Kniouesvie cnosa: WOH CuHa, Mmeradusuka, CyHIHOCTh, ObiTHe, HeoOxomumoe ObiTHE, CyOCTaHIUS,
AKIUIEHNs, IPUYUHHOCTD, PEJISMOHHBIN, KOJINUECTBEHHbIH, KAU€CTBEHHBIH.

M.K. Zhakan, A.P. Abuov
The Metaphysical foundations of Essence and Being in Ibn Sina’s Falsafa

The article provides a comprehensive analysis of the philosophical foundations of the concepts of «essence»
(mahiyyya) and «being» (wujud) in the metaphysical doctrine of Ibn Sina. Drawing upon the work
Danishname, the study examines the relationship between essence and being, the distinction between neces-
sary and contingent being, as well as the problems of substance and accident, causality and necessity. The
concept of the «Necessary Beingy is interpreted as the primordial foundation of all existence and the ultimate
basis of the causal chain, thereby demonstrating the transcendent nature and unity of the Creator. Further-
more, the article analyzes the classification of sciences and their role in the cognition of being, Ibn Sina’s re-
flections on matter and form, accidents and categories, and highlights their significance within the history of
Islamic philosophy. Based on the interpretations of contemporary scholars (A.V. Sagadeev, T.lbrahim,
M.Dinorshoev), a modern philosophical assessment of Ibn Sina’s ontological and theological views is provid-
ed. The study concludes that Ibn Sina’s metaphysical system established universal methodological founda-
tions for understanding the essence and structure of being, and that his ideas have influenced not only Islamic
thought but also global philosophy as a whole.

Keywords: Ibn Sina, metaphysics, essence, being, Necessary Being, substance, accident, causality, relational,
quantitative, qualitative.
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Scientific and philosophical prerequisites for the formation of ethnomediation
as an interdisciplinary direction in modern science

The article explores the influence of philosophical ideas on the development of a new applied field of modern
science — mediation and ethnomediation. The authors justify the relevance of mediation by citing the rising
level of conflict in modern societies, driven by both psychological factors and socio-economic changes. They
emphasize that mediation is becoming a key tool for reducing tension. Particular attention is paid to
Kazakhstan, where mediation is being actively implemented across legal, social, and interethnic spheres. The
institutionalization of this process is linked not only to the influence of Western practices but also to internal
needs for effective conflict management, as evidenced by the initiatives of President K.-J.K. Tokayev. The
article traces the philosophical foundations of mediation from antiquity to the present day. It analyzes the
ideas of Socrates (maieutics as a dialogue method), Aristotle (the «golden mean» and rhetoric), Cicero
(consensus through rhetoric), Hobbes (rational compromise), Kant (categorical imperative), Habermas
(communicative ac-tion), Buber («I-Thou» dialogue). The main conclusion is that philosophy — ranging
from ancient ideas to twentieth-century theories — has shaped the value foundation of mediation,
transforming it into a tool not only for dispute resolution but also for strengthening social harmony.

Keywords: mediation, ethnomediation, philosophy, conflict, dialogue, justice, compromise, communication,
balance of interests, consensus

Introduction

In modern societies, conflict is steadily increasing no matter their level of development, demographics,
wealth or economic situation. Many thinkers today see this trend as natural and connected to human psy-
chology: our inclination towards wanting to dominate, compete and pursue material goods. Changes in how
society is organized also play a role, as they increase competition for fair play, income and a better quality of
life. Because of this, new areas of social life appear where new conflicts and instability arise.

As negative trends grow, more individual and group disputes arise.

Mediation is one of the most optimal and effective methods for peaceful conflict resolution. It is cur-
rently widely used in various areas of public life: law, politics, and the social sphere. For Kazakhstan, the
introduction of mediation into all spheres of life, as well as the use of ethnomediation in interethnic relations,
is a process that cannot be explained solely by external factors (Western influence, «trends», or moderniza-
tion demands). Certainly, the institutionalization of this practice is driven by internal needs, pragmatic con-
siderations, and the need to improve the effectiveness of conflict management. In the process of institutional-
izing mediation and ethnomediation, it is crucial to consider the legal framework and the cultural characteris-
tics of the country and its regions.

Mentality, national and ethnic traditions and norms, as well as the degree to which global experience
can be adapted to domestic realities, all play an important role. The relevance and timeliness of developing
these institutions have been repeatedly emphasised in the speeches of the President of the Republic of Ka-
zakhstan, K.J. Tokayev [1]. A significant contribution to the development of ethno-mediation is made by the
Assembly of the People of Kazakhstan and the Centre for Ethnomediation, established under the Institute of
Ethnopolitical Studies in Astana.

In 2022, President Tokayev called for the creation of an ethnomediation training centre offering regular
courses for most district-level civil servants [2]. In the legal sphere, mediation has become particularly wide-
spread in resolving pre-trial disputes of a non-criminal nature. In family disputes, mediation may be used to
resolve disagreements concerning the continuation of marriage, parental rights, the children's place of resi-
dence, and parental support.

* Xar-xabapra apranran asrop. E-mail: galia1@mail.ru
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The legal framework governing the field of mediation in our country was adopted in 2011 and is de-
fined by the Law of the Republic of Kazakhstan «On Mediation». Its purposes include creating conditions
for resolving a dispute (conflict) while respecting the rights and legitimate interests of citizens and reducing
the level of conflict between the parties [3]. However, it should be noted that mediation, as a method of con-
flict resolution involving a neutral intermediary, has deep historical roots, including in Kazakhstan. Its mod-
ern forms have developed on the foundation of legal systems, cultural traditions, and the social needs of dif-
ferent countries. As a multiethnic state, Kazakhstan has historically evolved as a space of intercultural dia-
logue. In the context of globalization and rising social tensions, methods of peaceful conflict resolution—
particularly ethnomediation—are becoming increasingly relevant. The implementation of mediation and
ethnomediation in everyday practice requires the study of international development paths, key trends, and
national characteristics. This article aims to explore the philosophical foundations of contemporary media-
tion.

Materials and methods of research

Philosophy plays a key role in shaping the institutionalization of mediation. The ideas of partnership,
consensus-searching and effective methods of conflict resolution are reflected in classical philosophical
works. Starting from the age of Antiquity, concepts of dialogue, agreement and harmony have developed.
Studying philosophical basics allows us to understand the nature of mediation and its role in the modern
world more deeply.

The study used these analytical methods:

- Review of philosophical works from antiquity to modernity;

- Analysis of fundamental philosophical concepts;

- Analysis of concepts directly related to conflict resolution: dialogue, justice, communication and au-
tonomy;

- Comparative analysis to identify key categories in ancient, modern and contemporary philosophical
schools;

- We examined primary philosophical sources, including texts by both ancient and contemporary
thinkers on dialogue and ethics, as well as academic articles, research studies, and legal documents.

Results

The development of philosophical ideas about mediation begins with antiquity.

Socrates was one of the first philosophers to substantiate the possibility and necessity of a mediative
approach to philosophizing.

Socrates (470-399 BC) did not practice mediation in its modern sense, but his philosophical method
and approach to dialogue had a profound influence on the principles of constructive communication and con-
flict resolution. Key aspects of his legacy relevant to modern mediation are as follows.

Socrates developed a unique philosophical method called maieutics («midwifery»), based on a method
of asking questions sequentially during dialogue that helped the interlocutor:

- Identify contradictions in one's own beliefs.

- Formulate clear definitions through critical thinking.

- Reach conclusions independently, rather than through the imposition of opinions.

An episode from Plato's dialogues can be cited as an example successfully demonstrating the philosoph-
ical method of «maieutics.» As is well known, Socrates left no written works—his method is known through
the works of Plato. In the Gorgias, Socrates questions the sophist Callicles, exposing the fallacy of his
worldview that force is the basis of justice [4; 121]. This episode demonstrates how dialogue can reveal
deep-seated values and motives.

Socrates believed that truth is born in dialogue, not confrontation. Socrates's scientific and social posi-
tion is well expressed in his principles, such as:

«Know thyselfy — a call for introspection, which is essential in mediation for understanding one's in-
terests and emotions.

«I know that | know nothing» — an attitude of openness and readiness for dialogue, rather than dogma-
tism.

«Justice and virtue» as the basis for dispute resolution, which resonates with the win-win idea in media-
tion.

Socrates' ideas subsequently formed the basis for techniques used by mediators:
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- mediators use «open-ended» questions — helping the parties reveal their true interests («What is im-
portant to you in this situation?»).

- mediators use the «active listening» technique—the mediator, like Socrates, guides the conversation
without providing ready-made answers.

Mediators strive to address value conflicts — through dialogue, the parties learn to understand each
other's position, which reduces escalation.

Thus, Socrates' legacy serves as a reliable methodological framework for modern mediators. For exam-
ple, in family mediation, the Socratic approach helps spouses recognize shared goals (the well-being of their
children), even in the face of emotional conflict.

Of course, Socrates was not a mediator, but his method of dialogue, critical thinking, and emphasis on
ethics became the foundation for modern practices. Mediation, like Socratic dialogue, transforms conflict
into an opportunity for a shared search for truth, where questions are more important than answers.

The next great thinker to contribute to the development of philosophical ideas about mediation was Ar-
istotle (384-322 BC), a student of Plato and one of the founders of Western philosophy. Aristotle did not
practice mediation in its modern form. However, his works on ethics, rhetoric, and logic laid the theoretical
foundations that indirectly influenced the development of the basic principles of dialogue, conflict resolution,
and the pursuit of justice — the key elements of mediation.

In particular, in the Nicomachean Ethics, Aristotle argued that courage is a balance between extremes
such as cowardice and recklessness. Aristotle calls this balance between excess and deficiency the «golden
mean» [5; 79]. In modern mediation, the phrase «golden mean» is a byword.

In his work «Rhetoric,» Aristotle identified three methods of persuasion:

- «Ethos» (the speaker's character): trust in the mediator as a neutral party.

- «Pathos» (emotions): understanding the feelings of the parties to the conflict.

- «Logos» (logic): structured argumentation for finding solutions.

The modern mediator, using ethos, creates a safe environment; through pathos, helps the parties express
emotions; and through logos, guides them to rational conclusions.

The history of philosophy has preserved quotes from Aristotle that are relevant to mediation. For exam-
ple, «justice is not a part of virtue, but the whole of virtue» — a reminder of a comprehensive approach to
conflict resolution.

Or «to control oneself so much as to respect others as oneself — that is what can be called virtue» — a
principle of empathy in dialogue.

The next stage in the development of the philosophical approach to mediation is Roman philosophy,
Roman rhetoric, and the art of persuasion.

Cicero and other Roman philosophers emphasized the importance of rhetoric and negotiation in dispute
resolution. Their ideas formed the basis for modern communication strategies and negotiation techniques
used in mediation.

Marcus Tullius Cicero (10643 BC), a Roman philosopher, orator, and politician, did not practice me-
diation in its modern sense, but his ideas on dialogue, justice, and rhetoric had a significant influence on the
development of conflict resolution principles. His works, such as On Duties (De Officiis) and On the State
(De Re Publica), contain concepts relevant to modern mediation [6].

Cicero considered rhetoric a tool for achieving consensus in society. In his work «On the Orator» («De
Oratorey»), he emphasized that the orator's goal is not winning a dispute, but rather the search for truth and
harmony [7]. This is consistent with mediation, where the mediator's task is not to impose a solution, but to
help the parties reach an agreement. Both the orator and the mediator require skills such as listening and un-
derstanding the opponent's position, using arguments rather than manipulation, and emphasizing shared val-
ues (justice and the good of society).

In his work «On the Republic,» Cicero argued that the foundation of social stability is «consensus iuris»
(«agreement in lawy), that is, the voluntary acceptance of common norms. In mediation, too, the final deci-
sion must take into account the interests of all parties. Any conflict, from a mediation perspective, should be
resolved for the common good, not personal ambitions.

Cicero's quotes are of both scholarly and practical interest. For example, «the good of the people is the
supreme lawy («Salus populi suprema lex») is a reminder of the primacy of the common interest in dispute
resolution. Or, «justice must be the foundation of all our actions» is the principle upon which mediation
agreements are built.
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Discussion

During the modern period, emphasis in approaches to agreements and public control of conflicts was
placed on the doctrine of rationality and the concept of the «social contract.»

Thomas Hobbes (1588-1679), an English philosopher and author of Leviathan [8], did not practice me-
diation in the modern sense. However, his ideas on the nature of conflict, the social contract, and the role of
neutral authority had an indirect influence on the philosophical foundations of dispute resolution. His theory
of rational compromise for the sake of security is relevant to understanding mediation as a tool for prevent-
ing chaos.

Hobbes described humanity's «state of nature» as a «war of every man against every man,» where life is
«solitary, poor, nasty, brutish, and short.» To avoid this, people enter into a «social contract,» transferring
some freedoms to the sovereign (the state) in exchange for security.

Thus, conflicting parties, like individuals in Hobbes, may voluntarily submit a dispute to a mediator to
avoid escalation. And his ideas about «rational compromise» for the sake of mutual benefit are largely the
foundation of modern mediation agreements.

Hobbes T. believed that «fear of death» and «rational calculation» force people to seek agreement
among themselves.

Immanuel Kant (1724-1804), a German philosopher of the Enlightenment, did not practice mediation in
its modern sense. However, his ethical and philosophical ideas laid the foundation for the principles that un-
derlie mediation today: respect for individual autonomy, the pursuit of justice, and rational dialogue [9].

For example, in his work «Foundations of the Metaphysics of Morals,» Kant formulated the «categori-
cal imperativex:

- «Act so that the maxim of your will may become a universal law.»

- «Treat humanity always as an end, never merely as a means.»

The categorical imperative has found application in mediation in the form of respect for the parties to a
conflict as independent entities whose interests cannot be ignored. The mediation process seeks solutions that
do not violate universal principles of justice (e.g., equal rights). During the mediation process, the mediator
must adhere to the requirement of «non-manipulation» — not using the participants as a «tool» to achieve a
goal.

Contemporary philosophy marks a new stage in the development of the ideological foundations of me-
diation.

Jirgen Habermas (born 1929), a 20th-century German philosopher and sociologist and a key repre-
sentative of the Frankfurt School, is a key figure in the development of the Frankfurt School. His theory of
«communicative action» and the concept of «discursive ethics» have become the philosophical foundation
for modern approaches to conflict resolution through dialogue. Habermas's ideas on rational communication,
the public sphere, and the search for consensus have directly influenced the development of modern media-
tion principles.

Habermas contrasts «strategic action» (aimed at achieving personal gain) with «communicative action,»
the goal of which is to achieve mutual understanding and agreement [10; 122]. In modern mediation, the me-
diator also seeks to transition the parties from a strategic conflict mode («win at any cost») to a communica-
tion mode, where collaborative dialogue is essential.

Habermas believed that successful communication should emphasize interests rather than positions. In
fact, all modern mediation sessions are now based on this principle.

Habermas argued that norms and decisions become legitimate only through «rational discourse,» that is,
through open discussion where all participants can express their views and criticize arguments.

Today, a mediated agreement is considered fair if the parties «voluntarily» accept it after honest discus-
sion.

For example, in corporate conflicts, a mediator helps employees and management develop rules that
take into account everyone's opinions.

Martin Buber (1878-1965), a 20th-century existentialist philosopher, is known for his work «l and
Thou» (1923), in which he develops the ideas of «dialogue philosophy.» Buber did not directly engage in
mediation, but his concepts formed the basis of a humanistic approach to resolving any conflict [11].

In his philosophical concept, M. Buber contrasts two types of relationships: «l-it» — objective, instru-
mental, where the other is perceived as a means to an end — and «I-thou» — subjective, based on reciproci-
ty, empathy, and the recognition of human dignity. In modern mediation, mediators strive to shift the con-
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flicting parties from an «l-it» position (where the opponent is an enemy or a problem) to an «l-thou» posi-
tion, creating space for genuine dialogue. Similarly, in modern mediation, mediation sessions are based on
«mutual respect» and «recognition of each other's subjectivity,» which helps the parties identify common
interests.

M. Buber viewed dialogue as an «encounter» where participants are open to changing their positions
through interaction. This requires full engagement in the process and a rejection of manipulation, that is, sin-
cerity and a willingness to listen to the other person. Modern mediators use these principles to create a safe
environment where parties can express feelings and needs without fear of judgment. And the techniques of
active listening and paraphrasing reflect Buber's idea of «encounter.»

Conclusion

Thus, the development of modern mediation has been greatly influenced by the philosophical ideas of
individual authors from the ancient, modern, and contemporary periods.

Aristotelian philosophy, like mediation, strives for balance, rationality, and mutual respect,
transforming conflict into a space for the joint search for an optimal solution, often a compromise.

Cicero was not a mediator, but his ideas on dialogue, justice, and the search for agreement became the
philosophical foundation for modern practices. Mediation, like Cicero's rhetoric, transforms conflict into a
space of reason and mutual respect, where the goal is not victory, but the restoration of harmony.

Hobbes's analysis of the nature of conflict and rational compromise laid the foundation for
understanding the role of third parties in dispute resolution. Mediation, like the social contract, transforms
chaos into order through dialogue, but without Hobbesian coercion — through mutual respect and the search
for common interests.

I. Kant did not consider mediation a practical practice, but his philosophy became the theoretical basis
for its key principles: respect for the individual, rational dialogue, and the pursuit of justice. Mediation, like
Kantian ethics, transforms conflict into a space of reason, where the parties voluntarily seek solutions
consistent with universal moral norms.

J. Habermas did not develop practical methods for mediation, but his philosophy provided it with a
solid theoretical and methodological foundation. Modern mediation, like communicative action, transforms
conflict into a space of rational dialogue, where the parties, through mutual respect and critical reflection,
arrive at solutions that are legitimate for all. This is a theoretical and methodological approach where the
«force of argumenty replaces the power of power or money.

Martin Buber did not specialize in applied mediation, but his philosophy became the theoretical basis
for the implementation of the «humanistic approach» to conflict resolution he developed. The emphasis on
dialogue, mutual recognition, and an ethic of responsibility remains relevant for all modern mediation
practitioners seeking not just to reach an agreement but to restore human connections in post-conflict
situations.

Each of these philosophers has made significant contributions to the development of the philosophical
foundations of modern mediation.

Philosophy has played a key role in shaping the theoretical foundation of mediation, enriching it with
principles of dialogue, ethics, and an understanding of human relations. Since antiquity, the philosophical
tradition has laid the theoretical foundations of mediation, developing concepts of dialogue, justice, and
communication. Philosophy has developed philosophical methods that underlie key mediation techniques,
such as active listening, paraphrasing, and focusing on needs. Philosophical ideas have influenced the
development of a value-based approach to mediation based on respect, empathy, and nonviolence.

As a result, mediation has become more than just a dispute resolution tool, but a «practice of
humanizing conflict,» where the process, not just the outcome, is important. Modern mediation, drawing on
philosophical ideas, serves not only as a tool for conflict resolution but also as a means of achieving social
harmony. Further exploration of the philosophical roots of mediation can contribute to its development in
new areas of application.

Ethnomediation in Kazakhstan represents a synthesis of traditional and modern conflict resolution
practices. Its successful development depends on the preservation of cultural heritage, improved legislation,
and the training of qualified specialists. Further research in this area could contribute to the creation of a
universal model of ethnomediation applicable to other multi-ethnic countries.
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I'.A. Xymacynranosa, A.A. Unmxuronsy, b.A. Jlocoa

JTHOMeIUANMSHBIH Ka3ipri FbIIBIMAAFbI IIHAPAJIBIK OAaFbIT peTiHae
KAJBINTACYbIHBIH FHLIJIBIMU KdHE PUI0COPUSIIBIK AJIFHIIIAPTTAPHI

Maxkanazna GpurocopusITBIK UaSIapIbIH Ka3ipTi 3aMaHFbl MeIHAIMSAIAFbl JKaHa KOJIAaHOANBI CajlaHbIH JKOHE
OHBIH HAaKTBl Calachl ATHOMEIWAIMSHBIH IaMyblHa ocepl KapacTBIPBUINBL. ABTOpIAp MEIHALUSHBIH
©3CKTUIIrNH TCUXOJOTHIIBIK (DaKTOPIAPIBIH KOHE OJIEyMETTIK-DKOHOMUKAIBIK ©3TepiCTepiH ocepiHeH
TYBIHOAWTBIH Ka3ipri KOFaMIapAarbl KaKTBIFBIC OJICYCTiHIH apTyblH KeNTipe OTBIPBIN HEri3aei.
MeauanusiHbIH Halor TeH AeNAANABUIBIK apKbUIbl KAKTBHIFBICTApAbI LISy OICi PeTiHIe IIMeNeHiCTi
a3alTy/bIH HETi3ri KypajiblHa aifHaJbIN Kelle )KaTKaHbl atan kepcerinireH. CoHmal-aKk MeJualys KYKBIKTBIK,
QIEYMETTIK XKoHe 3THOCApaNBIK cayaiapa OeJICeH i TYp/e JKY3ere achbIpbUIbI jkaTkaH KasakcTanra epekiie
Hazap aymapbuiaibl. bysr mpouecTiH WHCTUTYIHOHANAAHYBI T€K OATBICTBIK TOXKIpUOETIepIiH ocepiMeH eMec,
COHBIMEH KaTap KaKTBIFBICTAp/bI THIMII OacKapyFa apHaIFaH iIKi KaxeTTimikrepmeH Oaiinansictsl. O [Ipe-
sugeHT KaceiM-XKomapTr TokaeBTHIH OacTamanapblHaH 1a kepiHeai. Makamama MeIWalMsSHBIH aHTHKAIBIK
JIOyip/ieH Ka3ipri Ke3eHre AeHiHTi JaMyBIHBIH (HI0CcO(UUIBIK aaFbmapTTaps! 3epaenenni. CokpaT uaesuiaps
(mmamor omici peTiHAeri MaieBTHKA), APHUCTOTENb («ANTBIH OPTa» *oHE puTopHka), L{uiepon (puropuka
apKpUIbl KoHceHcyc), Tomac ['060c (paruonanasl siMbIpa), UMManymn KaHT (kaTeropusiblK MUMIEpaTHB),
Opren Xabepmac (KOMMYHHKAaTHBTIK opeker) koHe Maptun bybep («Men—Cen» auanorsi)
TYKBIPBIMIAMAIaphl capajaHibl. ATalraH WACAIAPIBIH ©3apa TYCIHICTIKKe, 3THKara, MyAelep Tere-
TEHJITIH 134eyre HeTi3JeNreH MEAWATHBTIK TOKIpHOENepiH KaNbIITaCyblHA BIKMANBl KOPCETINI.
KopeITbIHIBIIA €XenTi aHTUKAIBIK 1oyipaeH Oactam XX FacwhIpIblH TeopHsIapblHa IeHiHTI ¢ruocodus
MEJUAIMSHBIH KYHABUIBIK HETi31H KaJBIITacTBHIPHIN, OHBI JaylapAbl IISNIyAiH FaHa eMec, COHBIMEH Oipre
QNIEYMETTIK KeTiCIMIi HBIFaHTYIbIH KypaiblHa alfHAIIBIPABI JEN TYXKbIphIMAanraH. KemyirTel MemiekeT
perinme KampimTackaH KasakcTaH —yIIiH Menuanus MEH OTHOMEAMALMSHBIH JaMybl QIE€yMETTIK
TYPaKTBUIBIKTBI KAMTAMAaChI3 €TYAiH MaHbI3bI LIAPTTAPbIHBIH Oipi.

Kinm ce30ep: mepnanwsi, sTHoMeananusi, ¢unocodus, KaKTHIFBIC, IHAJIOT, OIUISTTUIK, BIMBIpara Keiy,
KapbIM-KaTbIHAC, MYZIeJIep TEHrepimi, KOHCEHCYC.
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I'.A. XKXymacynranoBa, A.A. UnmxuronsH, b.A. Jlocoa

Hayunblie 1 pusocopckue npeaAnoCbUIKA BOSHUKHOBEHHUS 3 THOMEAUAUM
KAK MEKIMCUUIIMHAPHOT0 HANIPABJICHUS] COBPEMEHHON HAYKHU

Cratbs uccnenyer BiusiHAE GIoco()CKUX Haeil Ha pa3BUTHE HOBOTO NMPHKIIAJHOTO HAIIPABICHUSI COBPEMEH-
HOH HayKM MEIMalliH U €€ YaCTHOTO HAMpaBIeHUs — 3THOMEAUALUH. ABTOPEI 000CHOBBIBAIOT aKTYalIbHOCTh
MeJHallMd POCTOM KOH(IMKTOTEHHOCTH B COBPEMEHHBIX OOIIECTBaX, OOyCIOBIEHHBIM KaK ICHXOJIOTHYE-
ckuMHU (akTopaMy (CKJIOHHOCTh K JOMHHHMPOBAHHIO), TAK U COLMAJIFHO-3KOHOMHYECKUMH H3MEHEHHAMU
(KOHKYpeHLIUs 32 pecypchl). ABTOPHI MOJYEPKUBAIOT, YTO MEAHMAIMS KaK METOA pa3peuieHuss KOH(IMKTOB
4yepe3 IUAJIOT U IMOCPEAHMYECTBO CTAHOBUTCS KIFOUEBBHIM MHCTPYMEHTOM CHIDKEHHUS HampspkeHHocTH. Oco-
6oe BHMMaHKe yznemsercs: Kasaxcrany, rje Mefuanys akTHBHO BHEJPSETCSl B IIPABOBYIO, COIHANBHYIO M Me-
JKITHHYECKYIO cephl. MHCTUTYIMOHANM3aIMs 3TOTO IIpoLecca CBS3aHa HE TOJBKO C BIMSHUEM 3aIlaJHBIX
NPaKTUK, HO ¥ BHYTPEHHUMH MOTPEOHOCTAMH B () (EKTHBHOM YIpaBIeHHN KOH(IMKTAMH, 9YTO HOATBEPIKIa-
ercst mHuImatuBamu IIpesnmenta K.-JK.K. TokaeBa u nestensHOCTBIO Accambien Haponga Kasaxcrama. B
CTaThe MPOCIEKUBAIOTCA (HHIOCO(PCKHE TPENOCHUIKN PA3BUTHS MEJHAIIMN OT aHTHYHOCTH JI0 COBPEMEHHO-
ctu. AHammsupyrores uaen Cokpara (MalieBTHKA KaK METOJ AHAIOTra), APHCTOTENS («30J10Tasi CepearHa» 1
puropuka), Llunepona (koHceHcyc uepe3 putopuky), T. [006ca (paumonanbHbIi KoMmpomucc), M. Kanra
(xareropuueckuii ummnepatus), 0. Xabepmaca (koMmyHuKaTuBHOE neiictBue) u M. Bybepa («S — Tei»-
nuaior). IToka3aHo, Kak 3TH KOHLENIMU 3aJI0)KWII OCHOBBI COBPEMEHHBIX MEIUATHBHBIX MPAKTUK: aKLIEHT
Ha B3aMMOIIOHMMaHHe, STHKY, IIOUCK OanaHca nHTepecoB. OCHOBHOM BBIBOJ 3TOH PabOTHI COCTOUT B TOM, UTO
¢unocodus, oT aHTHUHBIX Haeil 1o Teopuit XX Beka, chopMupoBaia HEHHOCTHBIH (QyHAAMEHT MeIHalvy,
HpeBpaTuB €€ B MHCTPYMEHT He TOJBKO Pa3pelleHus COPOB, HO ¥ YKPEIIeHHs COIMabHOM rapMonun. J{is
Kazaxcrana, kak MHOTOHAIIHOHAIBHOTO TOCYapCTBA, Pa3BUTHE MEIUAINH M STHOMEIUAIMH CTAHOBUTCS OJ-
HUM U3 YCIIOBHH COIMANBHON CTaOUITBHOCTH.

Kniouesvie crosa: mennanus, sTHOMenuanus, Gpuinocopusi, KOHPIUKT, AUAIOT, CIPaBEAIHBOCTh, KOMIPO-
MHCC, KOMMYHHKALHS, OaJTaHC HHTEPECOB.
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The Values of Modern Kazakh Youth: National and Global

The article presents a socio-philosophical analysis of the transformation of value orientations among young
people in Kazakhstan amid globalization, post-Soviet modernization, and digitalization. The study aims to
identify the axiological foundations of youth life strategies and examine the interaction between traditional
national values and individualistic attitudes. Its theoretical and methodological framework combines philo-
sophical axiology, concepts of sociocultural dynamics, and the comparative East-West model. The research
employs an interdisciplinary approach integrating socio-philosophical, axiological, comparative, and soci-
ocultural methods. The empirical basis includes sociological studies, statistics, analytical reports, and content
analysis of educational and media environments. The findings show that pragmatism, individualism, and an
orientation towards material well-being coexist with the continuing importance of family, education, work,
friendship, religion, and spiritual development. Educational and labour migration is associated with aspira-
tions for professional self-realization, high-quality education, adequate remuneration, and improved living
standards. The scientific novelty lies in interpreting the transformation of youth values as a contradictory uni-
ty of axiological crisis and social renewal. The article substantiates the need to humanize education, strength-
en the cultural and educational role of the mass media, and develop an ethics of mutual responsibility. It con-
cludes that national and global values can be reconciled through the principles of humanistic axiology.

Keywords: philosophical axiology, value orientations, youth of Kazakhstan, value transformation, globaliza-
tion, traditional values, individualism, youth migration, humanization of education, sociocultural dynamics.

Introduction

What are values? What is their theoretical and practical significance?

There are many answers to these questions.

Here is one of them.

‘To value something, that is, to regard it as valuable, means at the same time: to take it into account.
This «taking into account» already implies a certain «purpose» from the outset. Therefore, the essence of
value stands in an intrinsic connection with the essence of purpose. Once again, we touch upon a tricky ques-
tion: is something a purpose because it is a value, or does something become a value only insofar as it is set
as a purpose? Perhaps this ‘either-or’ remains the formulation of a question that is as yet insufficient, one
that has not yet grasped the essence of the problem» [1; 88].

Value as a goal is, therefore, a manifestation of human destiny in the world.

The suspicion underlying values, wrote Nikolai Hartmann, is subjectivity. Does it not follow that
‘goods’ have value only for the people who evaluate them? In this case, value entities lack objectivity. And
this opens the door to Nietzschean value relativism. But the fact that, for example, psychological laws are
related to sentient beings does not mean that these laws exist only in the consciousness of those beings: on
the contrary, it is precisely to such laws that the subjects for whom they are valid are unconditionally subject.
The same applies to moral values. A subject cannot declare something to be valuable to them that is not so
for them [2; 191-192].

What may be, or appear to be, valuable to an individual may not be valuable at all from the perspective
of humanity’s evolution into true humanity. This evolution is the objective yardstick by which values are
measured. What is valuable is that which helps a person to develop properly.

Today it is clear that modern civilisation seems to be designed solely for young people. An example of
this is the dominance of the latest technologies in music; the huge amount of airtime given on television to
reality shows featuring young people; the abundance of TV series aimed at young people and featuring
young people. One of the reasons for this ‘rejuvenation’ of culture is that the progress of civilisation leads to
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the emergence and constant renewal of technical means. Electric guitars appeared — and young people all
over the world turned to electronic music. Computers appeared — and computer graphics, digital art, Pho-
toshop and so on emerged — all things that young people in particular take to with pleasure and ease. ‘Smart
cities’ are emerging, but older people do not feel particularly at home in them, as they find it difficult to mas-
ter the latest gadgets and technical devices in transport, when crossing the street, and so on. Older people are
unlikely to use bicycles, motorbikes and mopeds, which have become very popular among young people.
Young people find it easy to master new technical devices and technologies. Eager for all things new, young
people quickly get to grips with them, and these devices allow them to feel at ease in the context of modern
civilisation.

But in today's world, young people also face pressing issues and everyday challenges. These include the
question of freedom, uncertainty about their future career paths, the inability to fully realise their creative
potential, a lack of a sense of responsibility, and other philosophically significant issues. These problems
simultaneously act as a kind of springboard, demanding new steps: they do not allow one to remain static and
impose upon the individual, who is only just beginning their life’s journey, the demands of movement, de-
velopment and choice.

‘The rethinking or re-evaluation of cultural values is always a transformation of cultural, socio-political
and educational processes, and it must contribute to a qualitative change in such processes as enculturation,
acculturation and others. The dynamics of cultural processes show that the production of new cultural forms
and integration into various cultural systems is a constant process» [3; 16]. Research by the domestic intel-
lectual community highlights the need for an interdisciplinary analysis of the processes occurring in society
when studying values. Therefore, this study, aimed at identifying the value orientations of young people, ex-
amines philosophical-cultural and socio-political aspects, as well as the educational process.

The relevance of cultural transfer in the modern world suggests that a re-evaluation of values in the con-
text of socio-cultural transformation is a natural phenomenon.

The study addresses the following questions:

1. What are the reasons behind young people migrating abroad? This question is examined in the con-
text of the ‘brain drain’ in Kazakhstan.

2. How do traditional national values and modern individualistic attitudes coexist in the minds of young
people in Kazakhstan? The research takes into account the interplay between traditionalism and globalisa-
tion, Western intervention, cultural transfer and the development of digital technologies.

3. What are the life strategies and value choices of today’s Kazakhstani youth? Based on research con-
ducted by the Kazakhstani academic community, a systematisation and comparative analysis are being car-
ried out.

4. Ts the transformation of values among Kazakhstan’s youth a sign of a spiritual crisis or a natural pro-
cess of social renewal?

Preliminary research hypotheses:

1. One of the reasons for youth migration is the higher quality of life and educational services available
abroad. The influence of cultural intervention manifests itself in an excessive idealisation of life outside Ka-
zakhstan. Strategic career planning plays an important role. With the advent of digital technologies, bounda-
ries in young people’s perceptions are blurring, whilst the scope of their goals is expanding significantly. The
desire to realise one’s potential at a young age, youthful maximalism and the need for an objective competi-
tive environment may also reinforce outward migration. Undoubtedly, there can be many reasons for the
outward migration of young people; in this study, the main reasons are identified on the basis of an analysis
of social statistics, the dynamics of migration processes and the findings of academic research. Particular
attention is paid to educational and labour migration.

2. The question of the combination of traditional national values and modern individualistic attitudes in
the minds of Kazakhstani youth is examined through a comparative analysis of researchers’ positions. In
light of rapid technological development, the youth’s desire for quick success and the associated strengthen-
ing of individualistic attitudes are analysed.

3. The findings of Kazakhstani scholars are utilised in the study of the life strategies and values of con-
temporary Kazakhstani youth. It is emphasised that young people have not yet completely abandoned nation-
al values.

4. The transformation of values is viewed as a process in which crisis and renewal unfold in parallel.
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Materials and methods

This study of the transformation of values among today’s youth in Kazakhstan is based on a compre-
hensive interdisciplinary approach encompassing philosophical, socio-cultural, sociological and psychologi-
cal levels of analysis. The work aims to provide a socio-philosophical understanding of changes in the value
orientations of young people in the context of globalisation, post-Soviet transformation and the influence of
the Western cultural paradigm.

The theoretical and methodological basis of the study consists of ideas from axiological philosophy
(P. Sorokin, E. Durkheim, T. Parsons, and others), concepts of phases of cultural development (O. Spengler,
L. Gumilev), as well as the tenets of the “West—East’ cultural-philosophical dichotomy, in which particular
significance is attached to values.

The empirical basis of the study comprises the results of sociological surveys, analytical reports and
open data relating to the youth audience in Kazakhstan, as well as the results of content analysis of issues in
the educational process, the causes of migration and young people’s preferences in the media sphere.

Results

The past decades of liberal reforms have shown that the values of today’s young people are highly di-
verse and depend on education, social background and status, regional factors, membership of a national or
ethnic group, religious beliefs and a host of other factors. These changes have not yet had a fatal impact on
the core cultural values of the people of Kazakhstan — family, children, friends, work and religion. Never-
theless, economic and political instability, deepening social differentiation and the protracted path to recov-
ery from the crisis have, to a certain extent, influenced the mindset of the population, including young peo-
ple, by increasing uncertainty about the future and a sense that social and legal norms are ineffective, i.e. an-
omie.

The shift in the core value orientations of the population, including young people, can be divided into
three stages.

The first stage — the launch of comprehensive reforms, from the late 1980s to the early 1990s. During
these years, despite the breakdown of familiar living conditions and the worsening of material hardships, the
hierarchy of people’s values remained virtually unchanged. The leading values included those associated
with the comfort of a person’s inner microcosm: a clear conscience, family, and interesting work. Among the
less prominent values, self-interest, power and competition predominated. Material values were rated as be-
ing of moderate importance, which was also characteristic of Russian culture.

The second stage — the mid-1990s and the second half of the 1990s. Social research conducted during
these years indicates a partial breakdown of traditional value systems in the post-Soviet space. Processes
were actively underway to supplant spiritual and moral values with a paradigm of material and pragmatic
values. In the early years of the reforms, the population showed an active interest in socio-political issues and
highly valued freedom, which was not characteristic of the traditional mindset. However, by the mid-1990s,
the majority of the population had come to place material well-being above the value of freedom.

The late 20th and early 21st centuries marked the beginning of a third phase, characterised by the grow-
ing belief that ordinary people have no influence and are incapable of halting negative trends. Among the
population, including young people, the number of supporters of tough governance methods increased; the
importance of a leader possessing the necessary charisma and capable of leading the country out of chaos
grew. Negative trends began to emerge in the worldviews and value orientations of young people. Such im-
portant components of human life as the pursuit of knowledge, work, education, etc., have noticeably lost
their significance, whilst material security has come to dominate the hierarchy of values. The rigid individu-
alism and pragmatism espoused by a significant proportion of young people are leading to a rise in society of
such negative phenomena as selfishness, cynicism, extremism and aggression.

In the decades that followed, a trend towards a return to traditional values began to emerge in the col-
lective consciousness of the people of Kazakhstan. Slowly but surely, the importance of education, spiritual
development, work and freedom is growing. Thus, the transformative changes in the core values of the citi-
zens of Kazakhstan and other post-Soviet republics are gradually returning to the original paradigm.

‘Over the past 30 to 40 years, there have been significant changes in young people’s values regarding
work, particularly in their understanding of the importance of work. During the Soviet period, from the late
1960s to the first half of the 1970s, the value of work ranked first among young people; it was chosen by at
least two-thirds of respondents. Now it has slipped to fourth place. This is linked to the disappearance, in the
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course of the reforms, of the ideology of work — which had particular social significance — and the system
of work education. The image of the honest worker, the production leader, indeed any working person, has
vanished from the media. The professions of labourer, technician and engineer have lost their status. ‘Heroes
of Labour’ have been replaced by ‘ideals of consumption’ — pop stars, comedians, parodists, astrologers,
fashion journalists, and so on. One of the negative factors in the value structure of today’s youth is the lack
of a clear link between work and money. In the Soviet era, this link was weakened as a result of egalitarian-
ism, and now it is practically non-existent. Some earn large sums of money through schemes and manipula-
tion, whilst others, engaged in hard labour, sometimes in several jobs, face a mismatch between the volume
of work and their pay. Teenagers and young people are well aware of the current situation...” writes Profes-
sor V.E. Semenov [4; 37-38].

Furthermore, according to the Russian sociologist L.A.Hegel, Head of Department at the
K.E. Tsiolkovsky Russian State Technological University, °...the findings of social research clearly demon-
strate the existence, in the minds of young people, of a contradiction between illusions, dreams and reality,
which, it would appear, is never fully resolved’ [5; 10-19].

Compared to the older generation, young people are more often characterised by a higher level of intol-
erance, including on ethnic grounds, as well as by problems arising from the contradictions between wealth
and poverty, education and illiteracy, the value of health, sport and drug addiction, smoking and alcoholism.

It is interesting to note that the older generation’s critical attitude towards young people has existed
throughout history. However, in our view, what is new is that today’s young people judge their peers far
more critically than adults do.

It should not be forgotten that the younger generation, due to age-related characteristics, a lack of life
experience, and the instability of internal criteria for forming their own social norms, is the most vulnerable
group. In the context of the new social realities and phenomena of modern Kazakhstan, it is not easy for the
younger generation to distinguish between what is ‘healthy’ and what is ‘unhealthy’. The ability to adapt to
conditions of survival cannot automatically be regarded as full socialisation. Although young people, com-
pared to older people, are better able to adapt to the situation in the country, this should not be seen as a sim-
ple and unambiguous source of social optimism.

In recent years, one cannot ignore a new trend: in the minds of young people, positive values are begin-
ning to take precedence over negative ones. This refers to the choice of directions that young people them-
selves consider significant and associate with such universal human values as diligence, honesty, integrity,
general culture, and the ability to critically assess one’s own capabilities.

Discussion

Let us consider some aspects, advantages and challenges of the changing values among today’s young
people in Kazakhstan.

According to official statistics for early 2025, the population aged 14-34 stands at 5,817,339, meaning
that young people account for 28 % of the population; in other words, almost one in three residents of the
country is a young person [6]. In recent years, more than 100,000 students have left our republic to go
abroad. According to some studies, in 2024, 43.8 % of those who migrated from the country were young
people [7; 98]. Among them are talented young people and capable scientists, representatives of a new, suc-
cessful generation of Kazakhstani citizens with clear goals. They could make a significant contribution to the
country’s development. In this regard, the question naturally arises: why are young people going abroad?

The main reason lies in the higher quality of life and educational services abroad. In support of this hy-
pothesis, we can cite the findings of a study conducted as part of the AP22683402 project ‘External educa-
tional and labour migration of Kazakhstani youth: trends and risks’ for 2024-2026: ‘The motivational struc-
ture of youth migration is distinctly economic in nature. The main reasons for migration are linked to the
search for better working conditions, education and an overall higher standard of living, as confirmed by the
results of sociological surveys: 56.6 % of respondents cite higher earnings abroad as their main motive’ [8;
153].

It is also worth noting that studying abroad is becoming increasingly affordable with each passing year.
For example, in Germany, there is the option of free university education, and the universities themselves
offer their own scholarship programmes. At the same time, there are opportunities in Kazakhstan to obtain a
high-quality education and gain professional experience; a strong argument in favour of this is our students
and graduates, who are competitive abroad and work successfully in international companies.
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Some leading private universities in Kazakhstan have already recognised the ineffectiveness of the
‘mass advantage’ model, based solely on cheap grants, which is characteristic of a number of state universi-
ties. To attract and retain domestic applicants, such universities are striving to strengthen their academic staff
and are recruiting specialists educated abroad. Thus, with the aim of stemming the ‘brain drain’, Magsut
Narikbayev University (MNU) has brought together the best domestic academic specialists and leading ex-
perts in the field of international education, establishing links with leading educational institutions. Current-
ly, over a hundred lecturers who have been educated abroad teach at MNU: in France, the UK, Germany,
Switzerland, the USA, Spain, China, Singapore, Cyprus, Egypt, India, Australia, Bulgaria, Ukraine, Russia,
Turkey and other countries. More than half of them are graduates of the ‘Bolashak’ programme. The teach-
ing staff includes graduates of Harvard, Cambridge and Oxford Universities. Their open-minded and creative
approach is combined with high academic standards.

We are not claiming that the entire problem lies solely with the education system. On the contrary, it
must be viewed holistically: the socio-economic, cultural and political conditions in the country must be tak-
en into account. It is important for us to recognise that the Kazakhstani education system is not necessarily
lagging behind the Western model, but has its own conceptual framework. According to domestic rankings,
the country has strong public and private higher education institutions. When it comes to state universities,
the first that springs to mind is Al-Farabi Kazakh National University — the country’s leading centre for
training academic staff, an implementer of state programmes, a university with international standing, and
one of the country’s most prestigious universities with its own development concept.

If Kazakhstan can ensure a standard of education comparable to that of the West, if a strong academic
staff is established, and if remuneration is commensurate with the work performed, it will be possible not
only to halt the ‘brain drain’ but also to reverse this process by attracting foreign applicants to the country.

Of course, the picture of Western education is far from being a complete idyll or ideal. If all the prob-
lems were merely a matter of the quality of education, they would be relatively easy to resolve. The main
point we wish to highlight is the shared ideals and values that the West promotes and seeks to present to oth-
er countries and peoples as universal.

The cultural and philosophical category contrasting the “West” and the ‘East” manifests itself in charac-
teristics of the human relationship with the world such as activity, rationalism, utilitarianism, the practical
transformation of the external world, and the desire to subjugate nature and place its laws at the service of
humankind.

Every culture has its own core values, determined by its place in the world (North, South, East, West,
Eurasia, continental, maritime, mountainous, or plain cultures, etc.), its involvement in the course of world
history, and its accumulated historical experience. It is precisely through this core that the integrity of a cul-
ture and its unique character are ensured. Consequently, the West is a specific system of values.

When the West is criticised, it is important to understand that it is not the people themselves who are
being criticised, but the cultural type they represent. People everywhere remain human beings, yet their life
principles and value systems do indeed differ, sometimes quite significantly.

Drawing on the evidence of world history, it can be said that the West has developed a rich and sophis-
ticated culture throughout its history. However, there are many scholars who argue that the historical West
has run its course, and that its values are, in many respects, outdated and subject to justified criticism.

What are the reasons for this situation? Firstly, it is historical fatigue. In their research, O. Spengler and
L. Gumilev demonstrated that every culture goes through several stages of development: from an initial stage
of boundless energy to a concluding, final stage in which passionate energy wanes. Secondly, activism,
which has turned into a drive for innovation and technical and technological advances. This leads to the
robotisation of life, the standardisation of thought and the suppression of the creative impulse of the human
soul.

Today, tolerance is considered one of the most significant Western values; however, its boundaries and
true unconditional nature are, in essence, impossible in the modern Americanised world, founded on the
principle of open individualism. In a world where values and worldviews contradict one another, tolerance
either becomes false, or is distorted, or reaches absurd extremes.

How is this real picture reflected in the idealisations of Western axiologists?

The problem of values has been studied in considerable depth in philosophy, sociology, anthropology
and psychology (E. Durkheim, J. Dewey, P. Sorokin, C. Lewis, T. Parsons).

According to Pitirim Sorokin, values form the foundation of every culture. Depending on which value is
dominant, he identifies three types of cultural supersystems: ideational, sensate and idealistic. Sorokin de-
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fines the contemporary type of culture as a sensate culture. He believes that objective reality and its meaning
have a sensory basis. Only that which we can see, hear, feel, taste and perceive is recognised as real and
meaningful. Beyond this sensory reality, it is as if there is nothing; that which is not perceived by the senses
is regarded as distant from reality or, in fact, non-existent. Contemporary ‘sensate’ culture, according to So-
rokin, is doomed to decline, as it is responsible for the degradation of the human being and the relativisation
of all values [9].

In our view, contemporary culture truly deserves special attention: it represents the apotheosis of sen-
sate culture. It is a material-sensate culture, oriented towards entertainment and pleasure, stimulating them,
supporting and glorifying ignorance, a lack of culture and the destruction of spirituality; these shortcomings
are often particularly noticeable among young people.

Alongside traditional approaches to the study of values, there is the concept of a global survey of values
— the World Values Survey [10].

This research project brings together sociologists from around the world to study values and their im-
pact on social and cultural life. The World Values Survey, whose association has its legal seat in Stockholm,
has conducted social research in 97 countries, covering around 90 % of the world’s population.

These studies reveal changes in people’s worldviews and their expectations of life. Sociologists con-
ducted surveys of representatives from all social groups within the population. Using standardised question-
naires, they examined changes in values in areas such as religion, gender relations, work motivation, democ-
racy, the country’s system of governance, social capital, participation in political life, tolerance, environmen-
tal protection and subjective well-being. The sociological community is analysing the impact of these chang-
es on countries’ economic development, citizens’ quality of life and democracy. According to the study’s
authors, the population’s attitudes play an important role in economic development, the emergence and func-
tioning of democratic institutions, gender equality and the effectiveness of governance.

The research was conducted in countries with different political regimes, at various stages of economic
development — ranging from poor to very wealthy nations — and with a wide variety of cultural forms.

The researchers compare countries across two broad categories of values: survival values versus self-
expression values, and traditional values versus secular-rational values.

Survival values include economic and physical security, material values, intolerance of dissent and xen-
ophobia, a low regard for freedom and human rights, a willingness to accept authoritarianism and submis-
sion, and a belief in the limitless possibilities of science and technology. Self-expression values include per-
sonal freedom, human rights, a high level of material well-being and income, and attention to environmental
issues and gender equality.

In our view, survival values, as interpreted in this way, appear problematic. First and foremost, we our-
selves must be a source of safety for other people; otherwise, the divide between peoples will only deepen.
Unfortunately, it is precisely this opposite situation that is becoming absolutely predominant in many cases
today.

In the category of traditional versus secular-rational values, traditional values include religion, family,
respect for authority, absolute standards, social conformity, and the prioritization of consensus over political
disagreement. Secular-rational values include rational behavior, the pursuit of success, a deep understanding
of the advantages of a secular state, and the limitation of the influence and role of religion.

It is particularly important to note in this study that, as generations change, self-expression values are
becoming increasingly widespread. Therefore, according to the authors of the study, countries with authori-
tarian regimes may become liberal states in 15-20 years. Countries where the level of democracy does not
yet correspond to the population’s self-expression values may, over time, also transform into genuinely dem-
ocratic states.

It must be emphasised that liberal (‘soft’) values — such as mutual understanding, tolerance, pluralism,
and so on — are, in general terms, abstract. On the surface, they appear highly positive; however, in real life,
in actual socio-political practice, they turn out to contain serious flaws. Thus, in the West, where liberalism is
one of the leading ideologies, liberal values are taken to the point of utter absurdity and become a threat not
only to traditional values, but to the very values of human life and development. Examples of this include the
de facto destruction of the institution of the family (adoption of children by same-sex couples, turning a blind
eye to neo-fascist manifestations, etc.). In the Republic of Kazakhstan, liberal values have not yet reached
such extreme forms of expression, and it is probably for this very reason that Kazakhs welcome them; how-
ever, in the future, should the West expand into our country, these values may supplant the traditional values
of the Kazakh people and other ethnic groups in Kazakhstan.
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The main social group most vulnerable to the substitution of genuine values with false ones is the
younger generation — from early childhood through to adolescence. During adolescence, values and goals
undergo a transformation, and ideals and priorities shift. For an adolescent, an adult often becomes an ideal,
yet this figure is viewed uncritically. Adult life seems more real and comfortable to them, but they cannot yet
enter it: objectively, they are not yet ready to become members of this group. Adults, for objective reasons,
do not accept them into their group. Even young men and women, who are only three or four years older
than the teenager, adhere to the same principle. To the adolescent, all this seems like a blatant injustice. In
such a situation, a particular type of consciousness develops, characteristic specifically of adolescents: logi-
cal thinking combines with emotional thinking, giving rise to an internal antinomy between consciousness
and adolescent life. It should be emphasised that adolescence and early young adulthood are characterised
not only by psychological instability, but also by the instability of worldviews and value orientations.

Within youth social groups, adolescence is characterised by a sense of nihilism towards the principles
of adult life and an extremism of values. In the age of globalisation, young people’s minds are deliberately
manipulated by the architects and actors of large-scale strategic projects. Young people’s minds are prone to
unquestioningly trusting hostile propaganda and succumbing to the influence of criminal, sectarian, terrorist
and other organisations. On the one hand, young people are the future of the nation-state; on the other hand,
manipulators, by diverting their consciousness from a constructive path, are turning them into a slow-acting
explosive force. The emissaries of globalisation rely precisely on this social stratum and seek to destroy fun-
damental values in the minds of young people, and ultimately the very concept of value itself. For example,
spending time on various forms of entertainment is promoted as one of the highest values.

What is the situation in modern Kazakhstan in the context of the global civilisational crisis? Following
the collapse of the Soviet Union, due to the drastic change in the state’s political and economic course, a sig-
nificant portion of the population experienced a crisis of values. Ethical and political crises arose, as well as
crises of professional demand, identity, and so on. However, over time, people adapted to the new conditions
and overcame many of these crises.

At the same time, both before and during the Soviet era, Kazakhs, Russians, Belarusians and other peo-
ples lived in a society dominated by the values of collectivism and mutual aid; these values remain largely
intact today. It is precisely these authentic values that have enabled the citizens of Kazakhstan to resist the
false values which, according to a number of researchers, have taken hold in modern Western Europe. Re-
search findings show that, on the whole, high values prevail in Kazakhstan, in particular life-affirming and
peace-loving ideals. The majority of Kazakhstani people prioritise family values, health, creative work and
spiritual and moral ideals.

According to specific social surveys, the worldview, beliefs and associated value choices of Kazakh-
stani people are quite contradictory. Even on similar issues, opinions vary significantly. This is linked to Ka-
zakhstan’s deepening integration into the global community and the vast amount of information coming from
all over the world and from a wide variety of sources. For example, the greatest confusion is observed re-
garding the issue of liberal values. Many confuse an abstract understanding of liberal values — gentleness,
kindness, tolerance, openness to dialogue, etc. — with the concrete historical reality of liberalism as a form
of Western intervention, that is, as a strategy for the destruction of traditional value systems.

One of the main practical tasks in overcoming the crisis of values is to make substantial changes to the
content and structure of the education system. The primary aim of a person’s upbringing and education must
be spirituality, understood as unconditional morality, love for everything around us, and creativity inspired
by love. However, at present, in Kazakhstan and across the world, education is largely focused primarily on
technological utility and the creation of a “human-computer’ type.

Education must be made more human-centred and focused on the humanities. School and university
curricula should incorporate more courses in ethics, aesthetics, psychology and ecology, and should increas-
ingly involve experts from the fields of culture and Kazakhstan’s socio-economic life. The development of
the human personality, its values and goals begins in early childhood. Therefore, from a young age — in an
engaging way, through games and real-life situations — it is necessary to foster an ethical imperative that
meets the demands of the 21st century. Accordingly, teaching materials, textbooks, technical resources and
supplementary aids must be developed on the basis of humanistic values and methodologies; in collaborative
activities and communication among pupils, the principle of prioritising respect for others must be upheld.
Only in this way is it possible to revive humanistic values, and with them — ethical, aesthetic, cognitive and
religious values. This will contribute to the formation of genuine tolerance, the imperative of mutual respon-
sibility and the development of immunity to various forms of extremism, above all religious extremism. ‘To

Key Title: Logos (Karaganda) 87



A.Zh. Yerzhanova, L.N. Toktarbekova, A.S. Dussipova

nurture the human soul and shape one’s worldview, it is important to make effective use of the spiritual val-
ues of world and traditional religions...” [11; 56-57]. Therefore, the education of young people and their spir-
itual upbringing are a matter of urgent importance for the country’s future.

The Kazakhstani media must implement cultural and educational policies in a more systematic and con-
sistent manner. This involves promoting high values among the country’s youth — not through forced indoc-
trination, but by fostering a genuinely humanistic outlook among the audience. For example, in our view, it
is necessary to diversify the state radio broadcasting programme offered by Kazakh Radio, including literary
and philosophical discussions and meetings, music reviews and masterclasses, and interviews with repre-
sentatives of Kazakhstan’s creative elite and interesting individuals. Various programmes should be dedicat-
ed to the natural and morally convincing cultivation of the finest human feelings and qualities in children and
young people. Generational patterns offer a cautiously optimistic counterpoint. Youth in Kazakhstan tend to
articulate more liberal views on gender, but the influence of family and society remains strong [12; 7].

Contemporary research, including sociological studies, suggests that several systems of value orienta-
tions currently coexist across the post-Soviet space, embraced by both young people and adults. One of these
is close to the post-industrial individualistic value model; its adherents are predominantly residents of capital
cities and major urban centres. The second system is represented by those with a traditional Kazakh mindset
and is oriented towards a patriarchal value model; it is characteristic of residents of small towns, suburban
areas and the regions. In addition to these two models of value orientations, a third, distinctly noticeable type
of mentality is emerging — a mixed, not yet fully defined type of value consciousness, characteristic of resi-
dents of medium-sized towns and industrial regions remote from the centre. To a certain extent, this group
shows sympathy for Western-style values, but seeks, where possible, to adapt them to the foundations of the
traditional value system.

Conclusion: Future Tasks

The state and society are called upon to actively and consistently counter the crisis of civilisational val-
ues, as effectively resisting this crisis — which is being imposed on us from all sides — is a matter of na-
tional and cultural security for the Republic of Kazakhstan.

In order to shape sound values, meaningful guidelines and ideals, measures are required that go beyond
the economic or political sphere. In this context, such measures are, in fact, secondary. It is necessary to up-
hold and purposefully affirm the priority of values (especially spiritual ones) over needs and interests, as it is
precisely these values that set the highest standards and ideals, maxims and imperatives for the individual.

The value system of today’s Kazakhstani youth is characterised by the following features.

Among the everyday values of young Kazakhs, trends towards pragmatism and individualism are clear-
ly evident, which is linked to the transition of Kazakhstani society to a market economy. Vital and relevant
values include material well-being, interesting work, health and love. Although spiritual values do not yet
occupy a sufficiently firm place in the value system of young people, it should be noted that, in the hierarchy
of values of today’s youth in Kazakhstan, positive value orientations are beginning to prevail over negative
ones.

The spiritual values of today’s Kazakhstani youth are shaped by their new spiritual needs and aspira-
tions. This is linked to the challenges arising within Kazakhstan’s youth community, as these new aspirations
do not always align with high moral values. At the same time, this situation is due to the transitional nature
of youth: lofty spiritual aspirations — love, friendship, creativity — are combined with a lack of life experi-
ence and an as yet insufficient ability to manage one’s own inner world of emotions.

The Kazakhstani media can play an important role in fostering high moral values by pursuing a more
consistent cultural and educational policy. For example, in our view, state radio and television should not
only broadcast pop songs, but significantly diversify their programming by including literary and philosophi-
cal discussions, music reviews and masterclasses, and interviews with interesting people and representatives
of Kazakhstan’s creative elite. It is desirable to devote more programmes to children, gently fostering in
them the finest human feelings and qualities.

Overall, there is a need for the consistent humanisation of the sphere of education and upbringing,
namely the formation of an ethical imperative commensurate with the challenges of the 21st century, and the
principle of prioritising others in the communication and joint activities of young people. Under these condi-
tions, there is an opportunity for the revival and development of humanistic values, the formation of an im-
perative of mutual responsibility, and immunity to various forms of extremism.
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The global situation in today’s world, alongside its crises and negative aspects, offers many positive op-
portunities for the full development of young people. For instance, travelling to different countries is nothing
less than a way of broadening one’s horizons, a means of learning several languages, and a way of deepening
one’s understanding of other cultures and peoples. Or, for example, a phenomenon such as the expansion of
online communication. This implies a significant broadening of the geographical scope of human interaction.

Thus, the global crisis is a kind of crossroads: there is the possibility of stalling in development, the
possibility of reaching a dead end and perishing altogether, and the possibility of finding and embracing new
ways of life.

Values in themselves are neither purely positive nor purely negative. In the values of the global world,
just as in the values of traditional cultures, one can find both, provided, of course, that one approaches these
values from a subjective standpoint. Therefore, what is needed are not so much past or present values as true,
higher, absolute ones. In these, the global and the national converge into universal human ideals, into a single
humanistic axiology.

The modern world is a world that looks to the future. It is clear that some of its forms will fade away,
and some structures will undergo change. But the key lies in development and evolution. At the very least,
all forms and structures of human life are afforded this opportunity. In our era, this opportunity to evolve is
particularly real because times of crisis give rise to unprecedented phenomena and great changes from with-
in. And this opens up wonderful opportunities and global prospects for young people, for new generations.
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A. XK. Epxanosa, JI.H. Tokrap6ekoBa, A.C. [lycunosa

Kasipri KazakcTaHABIK KaCTAPAbIH KYHABLIBIKTAPbI: YITTHIK KJHe KkahaHAbIK

Makanana xahangaHy, HOCTKEHECTIK >KaHFBIPY JKOHE KOFaMIBIK OMIpAi HU(pIaHIBIPY KarIalbIHIarbl
kasipri KasakcraH jkacTapbIHBIH KYHIBUIBIKTBIK OarJapiapblHBIH —TpaHC(GOpPManusChIHA —QJIEYMETTIiK-
¢unocoGMIBIK  Tanjay okacanFaH. 3epITeyNiH MakcaThl — Ka3aKCTaHIBIK JKacTapIblH — OMipIlik
CTpaTEeTHSIAPbIHBIH aKCHOJOTHSIBIK HETi3JepiH JKOHE MIOCTYpJi YITTHIK KYHIBUIBIKTap MeH Kasipri
UHAUBUAYAINCTIK YCTaHBIMAAPABIH ©3apa OpEKeTTeCY CHIATBIH aHBIKTay. 3epTTeyIiH TEeOPHSIIBIK-
oflicHAManbIK HETi3iH  (QUIOCO(USUIBIK  aKCHOJNOTUS  KaFuAanapbl, ONEeyMEeTTIK-MOACHH JWHAMHKA
TYXKbIpbIMIamManapsl  koHe  «bareic—IIIBIFBIC»  caJbICTBIpMANbl ~ MOJEN  Kypaiupl. — OJeyMeTTiK-
(bun0coHANBIK, aKCHOJIOTHSIBIK, CalbICTHIPMAIbI )KOHE QJICYMETTIK-MOICHU Tajjay oJicTepiH OipikTiperin
MIOHAPAJIBIK TACUIT KONIAHBULABL. ODMIMPHUKAIBIK 0a3a aleyMeTTaHyINBIK 3epTTeyIepIiH HOTIDKEIEPiH, PecMu
CTaTHCTUKAIIBIK JAEPEKTepi, TaJlaMaJIBIK MaTepHangapasl, OuTiM Oepy >koHe MeAHaKeHICTIKKe JKYPTi3uIreH
KOHTEHT-TAJay HOTIKENIepiH KaMTuIbl. KasakcTaHIbIK skacTapAbIH KYHIBUIBIKTHIK CAHACBIH/A IParMaTu3M,
WHIUBUIYaTH3M JKOHE MaTCPHAIIBIK dJ-ayKaTKa YMTBUTY OTOACHI, OiTiM, €HOCK, TOCTHIK, JIiH JKOHE PyXaHH
JAaMyZIbIH TYPaKThl MaHBI3IBUIBIFBIMCH YINTACATHIHBI aHBIKTAJIbl. bBuliM amy jxoHe eHOEK KeIli-KOHbBI
JKacTapblH KociOM TypFBIIAaH ©3iH-e31 JKy3ere achlpyFa, camaibl OUTiM aiyFa, JalbBIKTBI €HOCKaKbl MEH
JKOFaphl OMip CYpy JeHreiiHe YMTBUTYBIMEH OalIaHBICTHI €KeHi OenriieHai. 3epTTeyaiH FEUTBIMH JKaHAJIBIFbI
JKactap KYH/BUIBIKTAPBIHBIH TpaHC(OPMAIMACHIH AKCHOJIOTHSUIBIK JaFAapbic TEH KOFAMIBIK JKaHapyIbIH
KapaMa-KalIIbUIBIKTE  OipJiiri peTiHme TyciHxipyae KepiHic Tabanmsl. bimiM Oepyai rymaHM3anmsiay,
OyKapaJblK aKmapar KypajalapblHbBIH MoJICHU-aFapTYIIBUIBIK KBI3METIH KYIIEHTY jKoHE ©3apa KayalKepuIiIik
STHKAChIH KaJbINTACTHIPY KAKETTUIri Herizmenmi. ¥YJITTHIK jKoHe jkahaHIBIK KYHIBUIBIKTapIbl TYMaHUCTIK
AKCHOJIOTHSI KaFUIajlapbl HeTi3iHe YiiecTipyre 00IaThIHEI TYpalibl KOPBITHIHIBI Kaca bl

Kinm ce30ep: $hunocousublK akCHOIOTHS, KYHIBUIBIKTHIK Oarnapiap, KazakcTan xacrapbl, KYHIBUIBIKTAp
TpaHcoOpManuschl, >kahaHmaHy, HOCTYpii KYHIBUIBIKTAp, WHAWBUAYaJIH3M, JXacTap KeIIi-KOHBIL, OimiM
Oepyzeri ryMaHH3aIHA, JJICYMETTIK-MOJICHN TUHAMUKA.

A.X. Epxanosa, JI.H. Tokrapbekosa, A.C. Jlycunosa

I{eHHOCTH COBpEMEHHOM Ka3aXCTAHCKOH MOJIOIEKH: HAIMOHAIbLHOE U I100aJ1bHOE

B craTpe mpeacTaBieH conpanbHO-(GHUIOCO(OCKHH aHAIM3 TpaHCHOPMALUK IIEHHOCTHBIX OPHEHTalnil MOJIO-
JexH coBpeMeHHOro KaszaxcraHa B yCIIOBHSIX II0OaIM3alny, IIOCTCOBETCKOM MOAEPHHU3AIMU U IU(pPOBU3a-
MU 00IIeCTBeHHOIT ku3HH. L{enb uccienoBaHNsl COCTOUT B BBISIBICHUH aKCHOJOTHYECKHX OCHOBAHMWH JKU3-
HEHHBIX CTpaTeruii Ka3axCTaHCKOM MOJIOJEXKH, a TAKKEe XapaKTepa B3aUMOJEHCTBUS TPaAULMOHHbBIX HAIKO-
HaJIbHBIX LIEHHOCTEH U COBPEMEHHBIX MHAUBUAYAIMCTHUECKHX YCTAaHOBOK. TEOpETHKO-METOM0JOIMYECKYIO
OCHOBY HCCIICIOBAaHHSI COCTaBHMJIM MOJIOKEHHS (DHUIOCOPCKON aKCHOJIOTHH, KOHIENINH COLMOKYIBTYpPHON
JUHAMHUKH W CpaBHHTEIbHas Mojenb «3amax — BocTok». Mcnonp3oBaH MEXIUCHUIUIMHAPHBIA MOAXOM,
00BEIMHSIOMNN COIMATEHO-PUITOCO(PCKNH, aKCHOIOTHIECKHIA, CPAaBHUTENBHBIA U COIMOKYIBTYPHBIN METO-
J6I aHAIN3a. DMIHPHIECKYI0 0a3y COCTaBHIIM PE3yIbTaThl COIMOIOTHYECKUX HCCIEeJOBAHUH, oduInantsHbIe
CTaTHCTUYECKHE JTaHHbIe, aHATMTHYECKUE MaTepHanbl U pe3ysbTaThl KOHTEHT-aHaIn3a 00pa3oBaTeNbHOTO U
MEeMANpOCTPAHCTBA. BBIABIEHO, UTO IEHHOCTHOE CO3HAHME Ka3aXCTaHCKOW MOJIOJEXKH XapaKTepu3yeTcs co-
YeTaHHeM IparMaTH3Ma, MHIUBHIyajlu3Ma ¥ OPHEHTAlUH Ha MaTepHaJbHOe OJarornojydue ¢ yCTOWYMBOM
3HaYMMOCTBIO CEMbH, 00pa30BaHMsA, TPyHAa, APYKOBI, PEIUTHH U JYXOBHOTO Pa3BUTHUS. YCTAHOBJIEHO, YTO
oOpa3oBartesbHasl ¥ TPYJOBas MUTPAIHs CBsI3aHA CO CTPEMIIEHHEM MOJOABIX JIOJeH K MpodecCHOHANBHOM
caMopeaJi3aliy, Ka4eCTBEHHOMY 00pa30BaHUIO, JOCTOMHON OIUIaTe TPyAa M MOBBIICHUIO YPOBHS >KU3HU.
Hayunast HOBU3HA HCCIETOBAHHS 3aKII0YASTCS B HHTEPIPETANNK TPaHC(HOPMAIMY MOJIOIEKHBIX [IEHHOCTEH
KaK IMPOTHBOPEYMBOTO €IMHCTBA aKCHOJOTHUECKOTO KPH3WCa M o0mecTBeHHOro oOHoBiIeHUs. OO0CHOBaHA
HEOOXOJMMOCTh TyMaHH3alUH 00pa30BaHHs, YCHJICHUS KyJIbTYpPHO-IPOCBETHTENBCKOW (YHKIHMH CPEICTB
MaccoBoil MHpOpMaUK 1 (GOPMUPOBAHHS STUKH B3aMMHOW OTBETCTBEHHOCTH. CIeTaH BBIBO, YTO COTJIAaco-
BAHUEC HAIIMOHAJIBHBIX H rI100aTbHBIX LleHHOCTeﬁ BO3MOXXHO Ha OCHOBC INPHWHIMUIIOB FyMaHI/ICTI/IqCCKOI\/'l aK-
CHOJIOTHH.

Knioueswvie crosa: q)HHOCO(i)CKaSI aKCHOJIOTHs, HEHHOCTHBIEC OpUCHTAlUN, MOJIOJACIKD Ka3aXCTaHa, Tpchq)op-

Manus HeHHOCTeﬁ, FJI06aJII/I3aIII/IH, TpaAUIIUOHHBIC NIECHHOCTU, UHAUBUAYAJIU3M, MOJIOACKHAA MUTr'palusd, I'y-
MaHu3alusa 06pa30BaHI/ISI, COLMOKYJIbTYpHasA ATUHAMHUKa.
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The Institutionalization of Social Conflict in Central Asia:
A Philosophical Analysis

Social conflict studies view social conflict as a dysfunction requiring technical resolution, thereby concealing
a normative bias in favor of stability at the expense of justice and recognition. The article argues that the
institutionalization of social conflict is an inescapably philosophical problem, and that conflict studies must
be reconstructed as a normative discipline capable of assessing the legitimacy, rather than merely the
effectiveness, of conflict management institutions. Drawing on Hegel’s dialectic of recognition, Georg
Simmel’s sociology of conflict, Chantal Mouffe’s agonistic pluralism, and Ralf Dahrendorf’s theory of
institutionalization, the article examines social conflict as a constitutive condition of social order. Regional
conflict management institutions — the Aksakal Council in Kyrgyzstan, the mahalla system in Uzbekistan,
and the legislative model of mediation in Kazakhstan — are interpreted as examples of what the article terms
«pseudo-institutionalization»: conflict is contained but not legitimized, suppressed but not transformed. Thus,
the analysis in this article revolves around three social tensions: justice versus stability, formal institutions
versus informal practices, and state control versus social dialogue. In conclusion, three normatively grounded
principles — reflexive justice, dialogical accountability, and agonistic legitimacy — are proposed as the
minimum conditions necessary for an institution to claim normative legitimacy in the realm of social conflict.

Keywords: social conflict, institutionalization, conflictology, agonistic pluralism, reflexive justice, post-
Soviet governance, Central Asia, political legitimacy, recognition, negative peace.

Introduction

The question of how societies manage social conflict is among the oldest and most persistent in political
philosophy. Yet in the contemporary landscape of applied social science, this question has been largely ced-
ed to a technocratic discipline — conflictology — that purports to offer neutral, evidence-based tools for the
analysis, management, and resolution of social conflict. From peace and conflict studies programs to the pol-
icy apparatus of international organizations, conflictology operates with a set of assumptions that are rarely
subjected to rigorous philosophical scrutiny. Social conflict is framed as a dysfunction, a deviation from the
normal functioning of social systems, and the task of the conflictologist is to restore equilibrium through in-
tervention, mediation, or institutional redesign.

This framing conceals a paradox that political philosophy has long recognized but that conflictology has
consistently refused to name. The institutions societies build to manage social conflict — courts, mediation
bodies, constitutional procedures, customary councils—do not simply contain it. They constitute it: they de-
termine which antagonisms are legible as political claims, which grievances attain the status of justiciable
disputes, and which forms of contestation are recognized as legitimate rather than suppressed as threats. To
institutionalize social conflict is not to resolve it. It is to make a set of irreducibly normative decisions about
the grammar through which social antagonism may be expressed and about who has the authority to write
that grammar. This is, at its core, a philosophical problem, and it demands a philosophical response.

Yet the discipline most directly concerned with it — conflictology — has largely treated it as a tech-
nical one. From J. Burton’s basic human needs theory [1] to Lederach’s conflict transformation models [2,
3], mainstream conflictology operates with a positivist ontology of social conflict: conflict is a dysfunction, a
deviation from equilibrium, and the analyst’s task is to restore normality through appropriate intervention.
This framing is not merely theoretically inadequate. It is normatively consequential. It conceals, beneath the
language of neutral technique, a substantive political commitment—to stability over justice, to the cessation of
violence over the transformation of its structural conditions, to the management of antagonism over the
recognition of the claims that generate it.

The philosophical inadequacy of this framing can be stated precisely. Mainstream conflictology lacks a
theory of legitimate institutionalization. It can describe how conflicts are stopped; it cannot specify the nor-
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mative conditions under which the institutional arrangements that stop them deserve the reflective endorse-
ment of those subject to them. It can distinguish between direct and structural violence [4]; it cannot adjudi-
cate between the competing demands of justice and stability when those demands conflict. It can design me-
diation procedures; it cannot specify the normative threshold below which a mediation procedure ceases to
be a legitimate form of conflict management and becomes an instrument of domination. What is needed is
not a more sophisticated technique but a philosophical framework capable of evaluating the legitimacy —
not merely the effectiveness—of institutions that claim authority over social conflict.

This article argues that the institutionalization of social conflict is a normative achievement — not
merely an organizational one—and that any institution claiming to manage conflict legitimately must satisfy
three philosophical demands: it must enable rather than merely suppress contestation (agonistic legitimacy);
it must remain open to redistributive critique (reflexive justice); and it must structure the relationship be-
tween competing normative frameworks without dissolving either into the other (dialogical accountability).
These principles are not policy prescriptions. They are the minimum normative conditions under which an
institution can be said to manage social conflict rather than merely mask it.

The argument proceeds from a prior philosophical claim about the nature of social conflict itself.
Against the equilibrium ontology of mainstream conflictology, this article draws on Hegel’s dialectical phi-
losophy, G. Simmel’s formal sociology, and C. Mouffe’s agonistic pluralism to establish that social conflict
is not the negation of social order but one of its constitutive conditions. R. Dahrendorf’s foundational ac-
count of the institutionalization of social conflict supplies the sociological complement: genuine institution-
alization transforms conflict by embedding it in legitimately authorized procedures; pseudo-
institutionalization mimics this transformation while preserving the power asymmetries that generate conflict
in the first place [5].

It is precisely this distinction that post-Soviet Central Asia renders philosophically unavoidable. The re-
gion is not invoked here as an object of area expertise; it functions as a philosophical limit case, a site where
the gap between institutional form and normative content is maximally visible and where the consequences
of that gap are politically concrete. The five post-Soviet states of the region have developed elaborate archi-
tectures for conflict management — constitutionally recognized customary courts, state-integrated communi-
ty institutions, and formally mandated mediation frameworks — that achieve a form of surface stability
while failing to generate what this article calls «normative authority»: the reflective endorsement, rather than
merely the sullen compliance, of those subject to institutional power. The result is pseudo-
institutionalization: a condition in which social conflict is contained but not legitimized, antagonism sup-
pressed but not transformed, and institutions maintained but not justified. This concept is not a regional di-
agnosis. It names a structural possibility latent in any political order, and Central Asia makes that possibility
philosophically legible.

Materials and methods

This article employs a methodology of philosophical reconstruction and normative critique. It does not
conduct original empirical research; rather, it draws upon existing scholarship across three domains—
philosophical theories of conflict and recognition, critical analyses of conflictology as a discipline, and polit-
ical-sociological studies of Central Asian conflict management-to construct a normative framework for eval-
uating the legitimacy of conflict-management institutions.

The methodological approach is organized in four moves. First, conceptual genealogy: the article traces
the philosophical genealogy of social conflict from Hegel through G. Simmel to C. Mouffe, establishing the
ontological inadequacy of mainstream conflictology’s treatment of conflict as dysfunction. This move sup-
plies the positive philosophical resources upon which the normative framework is built. Second, immanent
critique: the article critiques conflictology on its own terms, before exposing the normative presuppositions
inscribed in its methodological tools, demonstrating that the discipline is never value-neutral, necessarily
encoding a political philosophy, whether it admits or not. Third, case-based philosophical analysis. The arti-
cle draws on three Central Asian institutional arrangements not as empirical case studies, but as philosophi-
cal limit cases, sites where abstract theoretical tensions become manifest and where the limits of received
conceptual frameworks are most strongly exposed. Every mention of Central Asian institutions is in the con-
text of a philosophical, rather than descriptive, argument. Fourth, normative construction: From the analysis
of structural tensions, rather than from ideal theory, the article derives a set of principles for a normatively
reflexive conflictology, ensuring that the principles are responsive to the conditions of non-ideal political
life.
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The approach is inspired by the tradition of critical social theory according to which the analysis of so-
cial phenomena cannot be separated from normative reflection about the ends served by those phenomena. It
also appreciates the recognition that philosophically the margins are often where the gap between institution-
al claim and institutional performance is greatest; and it is at such sites that the philosophical demands of
legitimate governance are most clearly revealed. The main philosophical sources are Hegel [6], G. Simmel
[7], C. Mouffe [8, 9], R. Dahrendorf [5], J. Rawls [10], A. Honneth [11], J. Habermas [12], D. Estlund [13].
The empirical literature on institutional arrangements in Central Asia is analytically rather than descriptively
engaged and includes J. Beyer [14], M. Sadyrbek [15], M. Reeves [16], C.Owen et al. [17] and
R. Urinboyev [18].

Results

Social Conflict as a Constitutive Concept of Philosophy.

Social conflict, as the term is used throughout this article, is a normatively charged contest over claims
to recognition, resources, or authority, in which the parties do not merely disagree about outcomes but inhab-
it at least partially incommensurate normative universes. To be in social conflict, in the philosophically rele-
vant sense, is not just to want something another party wants differently. It is to challenge the very criteria by
which competing claims are to be judged-to contest not only the verdict but the standards of judgment. This
definition has an immediate and far-reaching implication. If social conflict is irreducibly normative in struc-
ture, it cannot be adequately analyzed by a framework that treats it as a natural-scientific phenomenon — as
a measurable deviation from equilibrium to be corrected by appropriate technique.

Much applied conflictology builds on a particular and contestable ontological assumption. The assump-
tion is that social systems have a natural resting state of harmony or stability from which conflict is a depar-
ture, and that the task of the analyst is to identify the cause of the departure and restore the system to its prior
condition. Philosophically this assumption is untenable on two counts. First, it treats the antecedent condition
of social harmony as normatively neutral, but it is always already structured by particular distributions of
power, recognition, and resources—distributions that may themselves be deeply unjust. Justice is not restoring
balance but recreating the conditions that created the conflict in the first place. Second, the equilibrium mod-
el ignores the generative dimension of social conflict: that conflict is not only destructive of social arrange-
ments but constitutive of them. Social order is not something that precedes conflict and then falls apart under
its own weight, but is constituted, reconstructed and transformed in conflictual relations. Three thinkers from
different but complementary traditions provide the philosophical resources for a richer ontology.

In the Phenomenology of Spirit, Hegel argues that contradiction is not an accident to be avoided, but the
very engine of historical and social development [6]. The flow of consciousness through internal contradic-
tions — moments when a given form of self-understanding encounters its own inadequacy and is negated,
and then sublated into a fuller form — is not a flaw but the very medium of progress. In the register of social
life, then, the Hegelian insight generates a claim of some force: social contradictions, conflicts of competing
ethical claims, institutional forms and modes of recognition are the medium through which social order de-
velops. An institution that simply suppresses social conflict does not transcend it but intrudes upon the dia-
lectic movement in which social life progresses. The philosophical criterion of institutional adequacy, then,
is not stability, but Anerkennung, that an institution should be able to mediate competing claims rather than
simply subordinate some of them to others. This criterion already has a normative dimension totally absent
from the equilibrium model. Institutions are not legitimate because they work or maintain order; they are le-
gitimate to the extent that they allow the parties to social conflict to obtain authentic recognition.

A philosophically important and complementary position is represented by G. Simmel's formal sociolo-
gy. In conflict G. Simmel argues that social conflict is not the opposite of social unity, but one of its funda-
mental forms, a form of Vergesellschaftung or sociation in which individuals and groups enter into real rela-
tions with each other [7]. Conflict creates relationships, defines limits, has a binding function that cannot be
reduced to its destructive effects. A society without conflict will not be a harmonious society; it will be a so-
ciety of passive coexistence, an aggregate without internal articulation, where real social relations have been
replaced. G. Simmel’s most significant contribution to a normative conflictology is his distinction between
forms of conflict that are constitutive of social bonds and forms that are destructive of them: between con-
flicts that take place within a shared normative space, in which parties recognize each other as genuine ad-
versaries with claims worthy of contestation, and conflicts in which one party denies the very standing of the
other. The first mode is the institutionalization of opposition. As G. Simmel puts it, institutions are channels
for the expression of conflict, which enable societies to absorb and transmute tensions without systemic rup-
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ture. L. Coser’s elaboration introduces the concept of safety-valve institutions, mechanisms that permit the
expression of hostility in ways that relieve social tension without challenging fundamental power asymme-
tries [19]. This idea captures a recurring pattern in the post-Soviet space: informal bodies can be safety
valves soaking up conflict, but not turning it into vehicles for recognition and distributive justice.

Chantal Mouffe’s agonistic pluralism provides the explicitly political dimension the Hegelian and
Simmelian accounts require. C. Mouffe’s central claim is that the political is constitutively antagonistic—any
political community is formed through the drawing of a boundary between «us» and «themy, a boundary that
cannot be dissolved by rational consensus without suppressing the conditions of genuine political life [8].
Liberal consensus models—above all, J. Rawls’s conception of public reason and J. Habermas’s discourse
ethics—attempt to purge political life of its agonistic dimension by relocating legitimacy in procedures of ra-
tional agreement. This attempt is both theoretically incoherent and politically dangerous: it drives antago-
nism underground, where it festers in forms that are no longer subject to democratic articulation and eventu-
ally erupts in violent or illiberal forms. C. Mouffe’s alternative—agonism is a precise philosophical move: the
transformation of antagonism among enemies refusing each other’s right to exist within the political com-
munity into agonism among adversaries who contest each other’s positions while recognizing each other’s
standing within a common political framework [9]. Democratic institutions are not procedures for arriving at
consensus but devices for directing and legitimating continuing contestation.

These three thinkers converge on a single claim, one that is philosophically determinate: social conflict
is not the negation of social order but one of its constitutive conditions, a medium of social development
(Hegel), a form of social bond (G. Simmel), and an ineradicable dimension of political life (C. Mouffe). The
convergence has a particular normative implication. The job of political institutions is not to erase social con-
flict but to give it a normative grammar, to establish the forms in which social antagonism can be expressed,
contested and possibly transformed without destroying the conditions of social life itself. This process of giv-
ing social conflict a normative grammar is institutionalization in the normatively adequate sense. That is to
say, institutionalization consists of rules and procedures that not only regulate social antagonism but lay
claim to justifying the terms of that regulation and are capable of vindicating those claims to reasoned en-
dorsement of those subject to them. Pseudo-institutionalization, by contrast, names the structural condition in
which conflict is managed in ways that produce the organizational form of institutionalization—regularity,
durability, embeddedness—without producing its normative substance. Normative authority, as used here, is
the condition in which an institution can justify its claim to regulate social conflict with reasons that can be
reflectively endorsed by those subject to it under conditions of free and equal deliberation, not simply ac-
cepted because of habit, self-interest, or lack of alternatives [11, 13]. R. Dahrendorf’s analysis shows that
true institutionalization is the product of procedures governed by rules accepted as legitimate by all parties
[5]; J. Knight’s power-sensitive complement shows that institutionalization has a systematic tendency to re-
produce the power asymmetries that generate conflict [20]. A further dimension is added by M. Reeves’s
critical reading of post-Soviet conflictology: this is a knowledge-power formation that legitimates govern-
ance intervention by problematizing conflict, positioning the conflictologist as an indispensable expert and
reproducing the conditions that it claims to manage [16].

Pseudo-Institutionalization in Practice: Three Central Asian Cases.

Post-Soviet Central Asia provides the philosophical laboratory this article requires. The five republics
that emerged from the Soviet collapse in 1991 have, over the subsequent three decades, developed a dual
institutional architecture for conflict management that encompasses formal state institutions—mediation laws,
interethnic councils, constitutional courts — alongside deeply embedded informal practices rooted in cus-
tomary law, elder authority, and Islamic ethics. This institutional landscape, while effective in maintaining a
certain surface stability, has largely failed to generate normative authority. The three cases analyzed below
— Kyrgyzstan’s aksakal courts, Uzbekistan’s mahalla system, and Kazakhstan’s court-annexed mediation
framework — represent distinct structural modalities of pseudo-institutionalization. Together they illumi-
nate, with philosophical precision, the three tensions analyzed in the Discussion section.

Kyrgyzstan’s aksakal courts — constitutionally recognized elder courts authorized to adjudicate minor
civil, family, and property disputes on the basis of customary norms (adat) — represent one of the most so-
phisticated formal-informal hybrid arrangements in post-Soviet governance. Their constitutional recognition
signals the state’s acknowledgment that customary authority constitutes a genuine source of social legitima-
cy; their statutory authorization provides formal accountability structures. J. Beyer’s ethnographic analysis
complicates this surface reading: aksakal courts are not pre-modern residues but hybrid formations in which
elders’ decision-making is profoundly shaped by their perceptions of state law and state authority, so that
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what appears as custom is a negotiated response to the dual demands of community moral legitimacy and
state recognition [14]. M. Sadyrbek’s legal pluralism research confirms the systemic character of this duality,
documenting how rural Kyrgyz communities regularly address disputes through customary practices—
including apology rituals such as kechirim suroo-that operate alongside and sometimes in explicit tension
with state law [15]. The philosophical problem emerges most sharply in cases where customary norms and
codified state law are directly in conflict. The practice of bride kidnapping (ala kachuu) — criminalized un-
der Kyrgyz state law but persistent in many rural communities — illustrates this with philosophical preci-
sion. When such cases reach aksakal courts, elders face a structural contradiction between their legal man-
date (referral to state courts) and their customary authority (community reconciliation and family mediation).
In practice, the latter typically prevails: cases are settled through family mediation in ways that effectively
nullify criminal prosecution, and the individual legal rights of the women involved are foreclosed by the
community’s interest in harmony. The state’s response to this contradiction is strategic ambiguity: it post-
pones contentious issues to informal bodies but keeps the right to re-impose formal jurisdiction when politi-
cally convenient, thus establishing a gray zone of mutual non-accountability. The aksakal court releases so-
cial pressure without challenging the power asymmetries that generate it — the very logic of Coser’s safety-
valve [19]. This is pseudo-institutionalization via strategic vagueness.

Uzbekistan’s mahalla, a neighborhood community institution rooted in Islamic traditions of communal
self-regulation, presents a structurally different but philosophically cognate case. Mahalla committees, com-
posed of respected community elders (ogsoqollar), mediate family conflicts, property disputes, and minor
offenses through consensus-building and moral suasion rather than legal coercion. In principle, this arrange-
ment represents precisely the kind of community-embedded, dialogue-centered conflict management that a
reflexive conflictology would value: it is locally grounded, sensitive to community norms, and capable of
generating the social trust that formal institutions characteristically lack. In practice, the Uzbek state has sys-
tematically transformed the mahalla from an autonomous site of community governance into an instrument
of administrative control. Since independence, mahalla committees have been officially recognized, their
leaders subject to state approval, and their functions broadened to include welfare distribution and surveil-
lance of socially deviant behavior [18]. The state appropriates the mahalla’s moral legitimacy, its deep social
embeddedness, its claim to speak for community values, to extend its reach into the intimate sphere of social
life, but at the same time evacuates the autonomous normative grounding that makes that legitimacy real. In
this context, mediation is not a site of agonistic contestation but rather a mechanism of social control in
which community norms are mobilized to serve ends of state stability. The political structure is well-
captured by Owen et al.’s concept of illiberal peace: surface order achieved through state-centric mecha-
nisms that prevent structural justice and inhibit legitimate contestation [17]. This is co-optation as pseudo-
institutionalisation.

Kazakhstan’s court-annexed mediation regime, introduced by the 2011 Law on Mediation and rein-
forced by directives from the Supreme Court for court-annexed mediation in some civil and family cases,
exemplifies the third modality of pseudo-institutionalization. This modality leverages the global discourse on
conflict management as a means to bolster, rather than constrain, state power. The framework led to real in-
stitutional uptake — by 2016 tens of thousands of civil cases were settled through mediation, a significant
year-on-year increase — often cited as evidence of Kazakhstan’s advancement towards a rule-of-law state.
Philosophical analysis paints a more complicated picture. The Kazakhstani model of mediation is distin-
guished by state certification of mediators, professional training requirements, and close court supervision —
features that sharply differentiate it from organic, community-based traditions of mediation and reveal its
fundamental character as a governance technology rather than a genuinely empowering conflict-management
mechanism. The state promotes mediation not to empower communities to resolve their disputes themselves,
but to deal with backlogs and to project an image of institutional modernisation in keeping with global gov-
ernance norms. M. Reeves’s analysis of post-Soviet conflictology naturally extends to this context: the adop-
tion of global conflict-management discourse simultaneously legitimizes governance intervention and nor-
malizes state authority over social conflict [16]. The fundamental philosophical flaw is not a procedural defi-
ciency but a structural foreclosure of real contestation: a system in which the state certifies who may mediate
and under what conditions, in which participation is formally voluntary yet administratively induced, and in
which the enforceability of outcomes depends on judicial approval is not a space of agonistic legitimacy, but
a space where the appearance of participatory conflict management is produced while substantive power re-
mains concentrated in state institutions. This is pseudo-institutionalization through procedural rationaliza-
tion.
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The diagnosis is the same in each case, philosophically. Hobbesian order: the management of social
conflict through the concentration of coercive authority. They exclude the Hegelian recognition that genuine
institutionalization requires the process through which conflict becomes a medium for mutual acknowledg-
ment of claims and the rational development of institutional forms. At best, they yield sullen compliance —
the pathology of order: a social arrangement wherein the absence of open conflict conceals the presence of
unaddressed injustice, and institutions are maintained through power rather than vindicated through princi-

ple.
Discussion

Three Philosophical Tensions in the Institutionalization of Social Conflict.

The three tensions analyzed in this section are not contingent problems arising from defective institu-
tional design that could be remedied by superior planning or more inclusive procedures. They are constitu-
tive of the very project of institutionalizing social conflict under conditions of normative pluralism, structural
features of the philosophical problem that any adequate account must theorize rather than dissolve. A
conflictology that promises to resolve these tensions is not more ambitious but less philosophically honest.
The first is irreducible for a certain philosophical reason: the normative goods at stake are really different in
kind, stemming from conflicting views of what political institutions are fundamentally for. The second is
irreducible because the sources of normative authority are plural and partially incommensurable. The third is
irreducible because the conditions under which legitimate authority can be exercised are structurally at odds
with the conditions under which it can be generated.

Justice versus Stability: The Foundational Antinomy.

The first tension concerns the relationship between two goods that political institutions are supposed to
serve at the same time: stability, the preservation of a social order within which the basic conditions of col-
lective life are kept intact, and justice, the ordering of that order according to principles that can be justified
to all who live under it. In much political philosophy these goods are treated as complementary: a just order
is a stable one, because it has the reflective endorsement of its members, and a stable order gives the condi-
tions within which justice can be progressively realized. But the complementarity thesis presupposes empiri-
cally achievable conditions — the slow growth of shared norms, workable deliberative institutions, and a
civic culture of trust — that are hardly universally present. In cases of deep normative pluralism or recent
authoritarian consolidation or post-imperial state-building, stability and justice are not complementary but
antinomical; the pursuit of one is a matter of course at the cost of the other.

On one end of the spectrum is the Hobbesian argument: that the main function of political authority is
to establish and maintain a condition in which social life is possible at all-in which individuals are shielded
from the ruinous consequences of unconstrained conflict. Thus the normative priority of political institutions
is order: without a minimal sovereign authority able to enforce social peace, there can be no justice, no
rights, no social goods of any kind. The Hobbesian argument is not that justice doesn't matter, but that justice
is subsequent to order. This argument yields a particular normative claim when applied to the question of
institutionalizing social conflict: institutions that maintain order, even if by means of coercion and at the cost
of some injustice, are preferable to the normative void that would result from their collapse. At the other pole
stands J. Rawils: justice is the first virtue of social institutions, and laws and institutions, however efficient
and well-arranged, must be reformed or abolished if they are unjust [10]. An institutional arrangement that
stabilizes an injustice is not legitimate, no matter how effective it is in preventing violence, and its stability is
therefore not a genuine political good but a postponement of the conflict that the injustice makes inevitable.

Neither argument, in its pure form, is adequate to the conditions of institutionalizing social conflict un-
der normative pluralism. The Hobbesian argument does not offer a normative criterion for assessing the
terms of order, as any stable arrangement, no matter how unjust, meets its requirements. It confuses the con-
dition of political life — minimal social order — with its content and thus abandons the normative dimension
that separates legitimate institutionalization from mere domination. For another reason, the Rawlsian argu-
ment fails: one presupposes an institutional context, a functioning basic structure, a culture of public reason,
a sufficient background consensus on fundamental values, without which its principles cannot be practically
applied. In cases in which the pursuit of justice would itself lead to the collapse of that minimal order needed
for any political life, the Rawlsian priority of justice becomes, in one sense, self-defeating. What the tension
reveals is the need for a threshold concept of legitimacy, one that does not collapse into Hobbesian minimal-
ism, nor demands of the Rawlsian ideal justice as an immediate political requirement, and that spells out the
minimum normative conditions under which an institution claiming to manage social conflict can be consid-

Key Title: Logos (Karaganda) 97



K.zZh. Issabek, A.A. Amangeldiyev, S.Ye. Shakirov

ered legitimate. In J. Galtung’s terms [4], the Central Asian arrangements analysed above reach negative
peace, but systematically refuse the positive peace required by the threshold concept. Pseudo-
institutionalization is not legitimate conflict management that fails to achieve some ideal standard. It is a cat-
egory mistake in philosophy, the deferral of justice at a higher eventual price, masquerading as institutional
accomplishment.

Formal Institutions versus Informal Practices: The Problem of Plural Normative Authority.

The second tension concerns not the relationship between competing political goods but between com-
peting sources of normative authority over social conflict. In any society with a complex institutional history,
conflict is regulated through a plurality of overlapping frameworks — state law, customary practice, reli-
gious ethics, and community tradition — that do not merely coexist but compete, their competition constitut-
ing a meta-conflict about the legitimate terms of conflict management itself. Two dominant tendencies in
political theory have obscured the philosophical significance of this competition. Legal positivism treats the
state law as the only authoritative language of social regulation, and informal practices as pre-legal residues
waiting for the supersession of modernity. By contrast, uncritical legal pluralism celebrates the multiplicity
of normative frameworks without due regard for the internal power dynamics of such arrangements: who
benefits from customary arrangements, whose claims are systematically excluded by informal practices, and
whether the multiplicity of normative frameworks is a form of genuine pluralism or the fragmentation of au-
thority in conditions of state weakness.

Both tendencies fail for similar reasons. Legal positivism fails because it confuses legal authority with
normative authority—the very confusion pseudo-institutionalization trades on. Formal legal institutions in
post-Soviet Central Asian contexts have legal authority but not normative authority in the philosophically
relevant sense: they are not able to vindicate their claim to regulate social conflict through reasons that are
genuinely responsive to the normative worlds of those subject to them. Uncritical legal pluralism is mistaken
because it confuses descriptive multiplicity with normative adequacy: the existence of a plurality of norma-
tive frameworks does not mean that any of them fulfills the philosophical conditions for legitimate conflict
management. Customs, even when they are deeply embedded in social practice, can operate as mechanisms
of internal domination. J. Beyer’s ethnographic analysis of Kyrgyz aksakal courts illustrates this double fail-
ure with philosophical precision [14]: the court’s dual derivation of authority, from both constitutional
recognition and from the customary moral embeddedness of the court’s authority, creates a site of mutual
non-accountability that does not synthesize the formal and informal legitimacy of the court, but rather creates
a space in which neither framework’s demands are fully honored and neither party’s claims are fully vindi-
cated. The philosophically satisfactory response locates normative authority not within the formal properties
of any one framework, but in the quality of the relationship between contending normative frameworks: an
institution possesses normative authority to the extent that it can vindicate its claim to regulate conflict
through reasons that are truly responsive to the normative worlds of all affected parties, and that are open to
challenge through processes that recognize the standing of all those subject to them.

State Control versus Social Dialogue: The Paradox of Institutionalized Legitimacy.

The third tension is, in some respects, the most philosophically complex, for it concerns the structural
conditions under which legitimate authority can be produced at all. The paradox may be stated precisely: the
power of institutions that is requisite to effective social conflict management is precisely the power that tends
to foreclose the dialogical processes from which the legitimacy of conflict management is generated. The
possibility of assessing the legitimacy of an exercise of institutional authority in the name of managing social
conflict depends on the conditions of every exercise of institutional authority. The legitimacy of
J. Habermas’s discourse ethics is sought in the quality of the communicative processes that produce norms
— in the conditions of the ideal speech situation, where the only authority is the power of the better argu-
ment [12]. The problem is that discourse ethics presupposes a background of communicative equality that is
precisely what is contested in conditions of social conflict: parties are not simply at odds about arguments
but are in contest over the terms of the conversation, the standing of the participants, and the criteria by
which better arguments are to be recognized. C. Moufte’s agonistic response rejects this aspiration as politi-
cally illusory: all political communities necessarily exclude some forms of contestation. The philosophical
question is how to manage this constitutive exclusion in ways that minimize domination and maximize the
space for legitimate contestation.

State-centric conflict management — institutionalization through formal, legally-backed, centrally ad-
ministered procedures — tends to create authoritative settlement without dialogical authorization: outcomes
imposed by coercive force but without the quality of genuine arrival through processes that recognize the
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voices and standing of all affected parties. Community-based social dialogue — informal, decentralized,
community-based negotiation of conflicting claims — tends to produce dialogical authorization but not au-
thoritative settlement: processes that are genuinely responsive to community norms and have high local legit-
imacy, but lack the power to enforce just outcomes against determined resistance, protect minority claims
from majoritarian pressure, or coordinate across diverse normative frameworks. The Uzbek mahalla is a par-
ticularly sharp illustration of the paradox: in the absence of preconditions for genuine dialogue — because of
state supervision, state-ordained leadership and performance constraints imposed by the state’s interest in
social order — what appears to be dialogue of the community is in fact a performance of dialogue, whose
normative terms have been pre-ordained by the absorbing state apparatus.

Principles of Legitimate Institutionalization: A Normative Derivation.

In addition to being diagnostic, the three tensions discussed above are generative: each identifies a par-
ticular normative deficit that any institution claiming authority over social conflict must fill. The principles
advocated here follow directly from the structure of those tensions. This thus forms the logical bridge from
the preceding analysis to the normative framework. The tension of stability and justice requires a principle
relating institutions to the continual accountability of their ordering function to the justice claims they pro-
cess: reflexive justice. The tension between formal institutions and informal practices calls for a principle
that structures the relationship between competing normative frameworks without dissolving either into the
other: dialogical accountability. The tension between state control and social dialogue requires a principle
that commits institutions to the facilitation of real contestation, not its simulation: agonistic legitimacy.

The principle of reflexive justice is that institutions should consider the justice claims made through so-
cial conflict as real normative demands that require structural responsiveness, and not as sources of disrup-
tion to be handled administratively. The Hobbesian deferral objection — that the pursuit of justice may itself
be destabilizing in conditions of acute fragility — is philosophically serious. But it is structurally self-
undermining: it lacks a principled account of when deferral must end. In practice, the logic of deferral tends
to be self-perpetuating, producing the permanent postponement of justice under the permanently renewed
justification of fragility. This is exactly the pattern of pseudo-institutionalization as exemplified in the above
cases from Central Asia. Reflexive justice maintains that an institution is justified in prioritizing order only if
it can specify the normative threshold below which its claim to authority cannot be maintained and if it is
institutionally open to the claims that conflicts are expressing. This is inspired by J. Rawls’s insistence that
institutions should be justifiable to free and equal citizens [10], but also considers A. Honneth’s insight that
justice is not only a matter of distribution but also a matter of acknowledgment: an institution that stabilizes a
distribution of status or resources but refuses to acknowledge the standing of those it disadvantages cannot
claim normative authority, no matter how effective it is in preventing violence [11].

The principle of dialogical accountability holds that legitimate institutionalization requires a structural
condition in which competing normative frameworks remain genuinely answerable to one another’s claims,
rather than existing in hierarchical subordination or parallel insularity. From the formal side, the legal posi-
tivist objection fails because it conflates legal authority with normative authority. From the informal side, the
uncritical legal pluralist position fails because descriptive embeddedness is not normative adequacy: elder
councils that systematically exclude women from participation, customary norms reinforcing ethnic hierar-
chy, or religious arbitration denying equal standing to minority claimants cannot claim normative authority
by virtue of social depth alone. Dialogical accountability, on the other hand, locates normative authority in
the quality of the relationship between competing frameworks, requiring conditions under which genuine
normative learning — the revision of each framework’s claims in light of the other’s—remains genuinely pos-
sible. This builds on J. Habermas’s insight that legitimate norms require inclusive communicative processes
[12], replacing the demanding presupposition of communicative equality with the more modest but practical-
ly achievable requirement of mutual normative responsiveness.

Agonistic legitimacy is the idea that institutions of social conflict should allow for real contestation of
their legitimacy, not just the appearance of consent. The specific kind of failure that this principle addresses
is the production of elaborate displays of participatory legitimacy — advisory commissions, community
meetings, government-sponsored councils — that simulate the appearance of inclusive conflict resolution,
but do so in a way that systematically excludes the forms of contestation that would truly threaten institu-
tional authority. This simulation of consent is not just a deception but a self-reinforcing structural condition:
it occupies the institutional space where real contestation could occur and prevents the development of the
social capacity for real political challenge. An institution that fosters real contestation, not simulated, meets
three conditions, derived from C. Mouffe’s agonistic framework:
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— the subjects of institutional authority have available to them modes of contestation not controlled by
the institution itself;

— the contestation has genuine stakes, meaning that institutions are structurally open to revision in re-
sponse to successful challenges;

— the standing of all affected parties as legitimate contesters is institutionally recognized, excluding no
one on the grounds of gender, ethnicity or economic position, no matter what historical or cultural justifica-
tion may exist [8].

The three principles constitute a unified normative framework rather than an aggregated list. They are
mutually entailing: an institution that maintains reflexive justice but lacks dialogical accountability will find
that justice claims are filtered through the dominant normative framework before they arrive so that formal
openness conceals substantive closure. An institution that achieves dialogical accountability but lacks ago-
nistic legitimacy will find that the dialogue it facilitates is staged, not real — consultation without stakes,
participation without power. An institution that allows for real contestation but does not have reflexive jus-
tice will find that contestation does not produce redistributive results, because the institution is not construct-
ed to remain open to the claims that contestation raises. The real institutionalisation of social conflict presup-
poses the simultaneous fulfilment of all three conditions. The framework is context-sensitive but not context-
determined: the conditions must be realized in forms appropriate to particular historical and cultural contexts,
but the conditions themselves are not contextually variable — they follow from the philosophical concept of
institutionalizing social conflict under conditions of pluralism, and they apply wherever that project is under-
taken. This distinguishes the framework from both liberal universalism, which requires certain institutional
forms, and cultural relativism, which claims that normative adequacy requires a good fit with local values.
An institution that satisfies culturally embedded expectations does not thereby acquire normative authority if
it systematically denies standing to some of those affected, forecloses genuine contestation or insulates itself
from redistributive challenge just by virtue of its cultural embeddedness.

Conclusion

This article has argued that the institutionalization of social conflict is irreducibly a philosophical prob-
lem and that conflictology, as an applied discipline, cannot remain adequate to its subject matter without be-
coming philosophically reflexive. The discipline’s positivist inheritance — its treatment of social conflict as
dysfunction to be managed, its teleology of resolution, its concealed preference for negative peace over
structural justice, its presentation of normative commitments as technical neutrality — represents not a con-
tingent methodological limitation but a constitutive normative blindness that distorts the practice of conflict
management wherever it is deployed.

Three interconnected contributions have been made. First, the article has presented a philosophically
adequate ontology of social conflict. Based on Hegel’s dialectic of recognition, G. Simmel’s account of con-
flict as sociation, C. Mouffe’s agonistic pluralism, and R. Dahrendorf’s and J. Knight’s complementary ac-
counts of institutionalization, it has argued that social conflict is not the negation of social order but one of
the constitutive conditions of social order and that genuine institutionalization is a normative achievement,
not an organizational one. From these theoretical resources emerge the concepts of normative authority and
pseudo-institutionalization which provide a more demanding philosophical vocabulary for the assessment of
conflict-management institutions than the sociological vocabulary of effectiveness and stability, and a more
practically responsive vocabulary than the ideal-theoretic vocabulary of liberal justice.

Second, the article has developed and applied the concept of pseudo-institutionalization as a tool of
analysis in the field of philosophy. The three Central Asian modalities discussed in the Results section —
strategic ambiguity in the Kyrgyz aksakal courts, co-optation in the Uzbek mahalla system, and procedural
rationalization in the Kazakh state-institutionalized mediation framework — are not regional case studies but
philosophical limit cases, each illustrating a particular mechanism by which the normative substance of legit-
imate conflict management is evacuated while its organizational form is preserved. The philosophical signif-
icance of these cases extends beyond their particular locality: they reveal structural potentials lying dormant
in any political order in which the resolution of social conflict is oriented to the interests of institutional self-
preservation rather than to the normative claims of those subject to institutional authority.

Third, the article has derived three normatively grounded principles — reflexive justice, dialogical ac-
countability, and agonistic legitimacy — from the philosophical analysis of the structural tensions that insti-
tutionalizing social conflict produces under conditions of pluralism. This is not the importation of principles
from ideal liberal theory, which are then applied as external standards to non-Western contexts. Rather, these
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principles flow from the philosophical idea of institutionalizing social conflict itself. They are context-
sensitive but not context-determined, normatively demanding but not utopian and formally open to diverse
institutional realisations while precluding the simulation of legitimacy that pseudo-institutionalization sys-
tematically produces.

Several questions opened by this analysis exceed its scope and constitute a research agenda for norma-
tively reflexive conflictology. Can non-liberal societies institutionalize social conflict on their own normative
terms, or do the principles articulated here entail, despite their stated non-universalism, a specifically liberal
horizon? What is the relationship between the normative philosophy of conflictology developed here and the
adjacent field of transitional justice, which grapples with institutional contexts in which the very institutions
required to manage social conflict are themselves implicated in producing it? And how can philosophical
analysis of the kind undertaken here engage productively with the actual practitioners of conflict manage-
ment — the mediators, judges, elders and community leaders who do the work of everyday life that express-
es the tensions theorised in this article? These questions gesture toward a conflictology that subjects its own
normative commitments to ongoing philosophical scrutiny rather than treating them as unexamined technical
assumptions. Central Asia is not peripheral to theoretical debates on social conflict, normative authority and
political legitimacy. It is a site where such debates become unavoidable — where the distance between what
institutions claim and what they achieve is maximally visible and where the philosophical task of naming
that gap and specifying the normative conditions for closing it is most urgently required.
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K. K. Ucabek, A.A. Amanrensaues, C.E. [llakupor

OprajbIK A3HSAAAFbI JJIEYyMETTIK KAKTHIFbICTHI HHCTUTYTTAHABIPY:
bunocopusabik Tangay

ONeyMeTTIK KOHQUIMKTOJIOTHSI KAKTBIFBICTBI TEXHHWKANBIK INCNIMIl Tajal eTeTiH MUCQYHKIMS peTiHze
KapacThIpaabl KOHE OCHI apKbUIbI SMIUIETTUNIK MEH TaHyAbl €KIHII Ke3eKKe BICBHIPAThIH, TYPAKTBUIBIK MEH
TOPTIN MaiackiHa OaFrbITTaIFAaH HOPMATUBTIK OCHIMALNIriH *Kacklpaasl. Makanana oeyMeTTiK KaKThIFBICTHI
HHCTUTYTTaHIBIPY Ta3a TEXHHKAJIBIK HeMece KYKBIKTBIK MIiHACT eMec, co3ci3 (HI0COPUSIIBIK Macee eKeHi
nmonesnaenai. COHABIKTAH KOH(IMKTONIOTHSHBI KaKTBIFBICTHI 0ackapy HHCTUTYTTapbIHBIH THIMALUIITIH FaHa
eMec, JITUTUMUITIH e Oaranayra KabijgeTTi HOpMaTHUBTIK MOH peTiHe KalTa Kypy KaKeTTirl Heriszmeneni.
3eprrey [erenphin TaHy amanekTHKachiHa, ['. 3MMMeNBAiH KaKTBIFBIC cormoiorusceiHa, L. Myddreig
aroHWCTIK IUTIOpaiu3MiHe oHe P.JlapeHIOp(THIH WHCTHTYTTAHIBIPY TEOPHUSCHIHA CYHEHE OTBIPHII,
QJIEYMETTIK KaKTHIFBICTBI JKOUBUTYFa THIC ayBITKY €MeC, aJISyMETTIK TOPTINTiH KOHCTUTYTHBTI MIAPTHI pETiHe
tanpaiasl. OChl TEOPHSIIBIK Heri3fe mocTKeHecTik OpranblK A3Msafarsl KaKTHIFBICTapIbl OacKapyIblH YII
HMHCTUTYTHI — KBIpFBI3CTaHIAFbl aKCaKaIAap COThI, ©30eKcTaHAaFsl Maxaiia xyieci xoHe KasakcTanmarst
MEUAIMSHBIH 3aHHAMAJIbIK MOJENi CaJbICTHIPMANbl TYPFBIAA KapacTHIPbUIABL. Bys mHCTHTYTTap Makamama
«IICEBIOMHCTUTYTTAHABIPY» [eN aTajaThlH KYOBUIBICTHIH KOpiHiCTepi peTiHAe TYCIHOipijgeni: MyHOa
KaKTBIFBIC LICKTeNeAl, Oipak JerutumaeHOeiini; Oachin-KaHIIbUIaAE], OipaK TpaHchOpMaIsUIaHOAWIbl, al
KaTBICYIBIH CBIPTKBI (hopManapel MIBIHAKBI Kapchl TYPYAbl aybICTHIpaAbl. Tangay HOTIKECIHIE YII HeTisri
QIEYMETTIK IIMEeNeHIC AHBIKTAIABI: OAUICTTUIIK ITeH TYPaKTBUIBIK, PECMH HHCTHTYTTap MeH OeiipecMmu
ToXipuOenep, MEMJIEKETTIK OaKpllay MEH QJICSYMETTIK JHalor apacklHIarbl IueneHicrep. KopbIThHIBIIA
WHCTUTYTTBIH QJICYMETTIK KAKTHIFBIC CallaChIHJAa HOPMATUBTIK JIETHTUMIIUIIKKE KOJ JKETKi3yl YIIiH KaKeTTi
MHUHHAMAJIIBI [ApTTap PETiHAE YII HOPMATHBTIK KaFUa YCHIHBUIAABL Pe(ICKCHSUIBIK SIIIETTLNIK, JHATOTTHIK
ecer OepymIiIiK )KOHE arOHHUCTIK JISTUTHMALTIK.

Kinm ce30ep: oneyMerTik KOHQIMKT, WHCTUTYTTAQHABIPY, KOH(IMKTOJOTHS, AarOHUKAIBIK ILIIOPAIH3M,
pedIeKCUBTI OALIETTUIIK, MOCTKEHECTIK Oackapy, OpTaiblKk A3us, casCH JICTUTHMILUIIK, TaHy, YKarbIMCBI3
aneMm.

K. K. HUcabek, A.A. Amanrensaues, C.E. Hlakupos

NucTuTynnonaan3anus couuaibHoro kongumkra B LlenrpanbHoii A3un:
¢punocopcknit anaaus

CounanbHas KOH(IMKTONOTHS pacCMaTPUBAET COLHANBHBIA KOHMINKT KaK AUCHYHKIHIO, TPEOYIOIIYIO TeX-
HHYECKOTO pa3pelieHys, TEM CaMbIM CKPBIBasi HOPMaTUBHYIO IPEIB3STOCTh B MOJIB3Y CTAOMIIBHOCTH B YILEpO
CNIPaBEAJMBOCTH U NpPU3HAHUIO. B craThe yTBEp)KAAeTCs, YTO HMHCTUTYIMOHAJIM3ALMS COLUAIBHOTO KOH-
(hnmKTa SBISETCA HE TEXHHMUYECKOI 3a/adeii, a HeycTpaHuMo (pritocodckoit mpobaeMoi U 9T0 KOH(PIIUKTOIO-
T'Hs IOJDKHA OBITh PEKOHCTPYHPOBaHA KaK HOPMAaTHBHAS THCLHUIUIMHA, CIIOCOOHAs OL[EHUBATH JETHTHMHOCTB,
a He TOJIbKO 3((EKTHBHOCTH HHCTUTYTOB YIpaBlieHHs: KOHGIMKTaMu. Onupasch Ha AWAJICKTUKY TPH3HAHHS
I'erensi, connonoruio koHdiukra I'. 3uMmens, aroructudeckuii mwnopanmusm 1. Mydd u Teopuro uactuty-
roHanm3anuu P. Jlapennopda, craThs paccMaTpHBaeT COLMAIbHBIN KOHGIMKT HE Kak IOUIeKallee ycrpa-
HEHUIO OTKJIOHEHHE, a KaK KOHCTUTYTUBHOE YCJIOBHE COLMAIBHOTO Mopsiaka. Ha 3ToM 0CHOBaHMM COMOCTaB-
JSIFOTCSI TPH MHCTHUTYTA YIPaBJeHHs: KOHQIMKTAMHU B TIOCTCOBETCKOI LIeHTpanbHON A3l — CyJ aKCakalioB B
Keiprezcrane, cucrema Maxa/u B Y30€KHCTaHe M 3aKOHOJATETbHAS MOIenb Meananun B Kazaxcrane. Oun
HHTEPHPETHPYIOTCS KaK MPUMEPHI TOTO, YTO B CTaThe 0003HAYACTCS TEPMHUHOM «IICEBIOMHCTHTYIIMOHATIN3A-
IHsT»: KOHQIIUKT CIEP’KUBACTCS, HO HE JETUTUMHPYETCS, IOJaBIsIeTcs, HO He TpaHc(opMupyeTcs, a BHEII-
HHEe (OPMBI yUacTHsI 3aMEINAloT JeHCTBUTEIFHOE IPOTHBOCTOSTHAE. AHAIN3 BBISBISIET TPU COI[MAIBHEIE Ha-
NPsDKEHHOCTH: CHPaBEAJIMBOCTD MPOTHUB CTaOMIBHOCTH, (OpPMalIbHbIE MHCTUTYTHI HPOTHB He()OpMalbHBIX
MPaKTUK, TOCYJapCTBEHHBIH KOHTPOJb NMPOTUB COLUAIBLHOIO JHUaora. B 3akmioueHHH IpeiiaraloTcs TpH
HOPMAaTUBHO 000CHOBaHHBIX npuHOuIna — ped)HeKCl/IBHaﬂ CIIPaBE€JINBOCTD, AUAJIOTHYCCKasd l'[O)IOT‘léTHOCTb
H arOHUCTHUYCCKasA JICTUTUMHOCTb — B Ka4€CTBC MHHHMAJIbHBIX yCJ'[OBHi’I, HeOGXO)]PIMbIX JUIg TOTO, '-lTO6l>I
HMHCTHTYT MOT IIPETEH/IOBATh HA HOPMATHUBHYIO JISTHTUMHOCTB B C(hepe COIMAILHOTO KOH(IHKTA.

Kniouesvie cnosa: counnalbHBIA KOHCI)J'II/IKT, HWHCTUTYLHOHAIU3allusd, KOHCbJ'II/IKTOJ'IOFI/Iﬂ, arOHUCTHYCCKUI
ILUTIOpaln3Mm, peq)JISKCI/IBHaSI CIIPaBE€AJINBOCTD, IOCTCOBETCKOE YIIPABJICHUEC, ueHTpaHLHaH A3I/I$I, IIOJIUTHY C-
CKas JIETUTUMHOCTD, IIPU3HAHUEC, HETaTHUBHEIN MUp.
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Subjective experience and ontological uncertainty of consciousness

This article examines consciousness from a philosophical and legal perspective, treating it as a phenomenon
situated between objectively observable cognitive processes and subjective experience that cannot be directly
verified from the outside. Developments in neuroscience, cognitive psychology, neurotechnology, and artifi-
cial intelligence bring this problem into practical legal theory. Law treats human beings as conscious agents,
although their inner experience remains inaccessible to external observers. The aim is to develop an integra-
tive conceptual model of consciousness that accounts for objectively recorded correlates and the phenomenal
opacity of subjective experience, and to examine its implications for guilt, intent, legal capacity, mental pri-
vacy, and the possible legal personhood of artificial systems. The study uses a qualitative conceptual-
analytical approach combining ontological analysis, epistemological reconstruction, thought experiments, and
normative-legal reflection. Consciousness is under-stood as a multilayered phenomenon grounded in biologi-
cal and cognitive processes, yet not reducible to them. Legal categories presupposing conscious agency there-
fore operate under epistemic uncertainty. As a normative response, the article proposes the «presumption of
consciousness» for complex systems. This principle does not entail automatic recognition of Al as a legal
subject, but requires caution before dismissing the possibility of subjective experience in highly advanced ar-
tificial agents.

Keywords: consciousness, subjective experience, ontological uncertainty, legal personhood, mental privacy,
neurolaw, artificial intelligence, presumption of consciousness, mental integrity, epistemic uncertainty.

Introduction

Consciousness remains one of the most difficult problems in philosophy, science, and law. Its difficulty
stems from its dual character. On the one hand, consciousness manifests itself through processes that can be
observed, measured, and described from an external standpoint. On the other hand, it contains an inner di-
mension available only to the subject who undergoes the experience. Consciousness is connected with brain
activity, cognitive functions, behavior, language, memory, and decision-making. Yet it also includes the sub-
jective «what it is like» character of pain, color, fear, intention, guilt, or choice as these are lived from with-
in.

This distinction generates a central tension in contemporary theories of consciousness. Neuroscience
describes the neural correlates of perception and thought. Cognitive psychology models mechanisms of at-
tention and memory. Artificial intelligence can reproduce complex forms of information processing. Still,
none of these functional descriptions fully explains why or how experience itself arises. The «explanatory
gap» between objective description and subjective experience is commonly known as the Hard Problem of
Consciousness. M. Farisco, K. Evers, and J. -P. Changeux define this boundary through the distinction be-
tween phenomenology, understood as subjective first-person experience, and physiology, understood as
third-person access to consciousness [1; 1].

For law, this problem is not peripheral. Legal systems act on the assumption that human beings are con-
scious agents. Categories such as guilt, intent, negligence, capacity, sanity, and responsibility all presuppose
an internal mental life. Yet law has no direct access to this inner world. It reconstructs it through external
signs: conduct, speech, expert testimony, contextual evidence, and interpretation. This gives rise to the cen-
tral research problem of the present article: if consciousness includes a phenomenal dimension closed to di-
rect external observation, how can law justify the use of categories that presuppose conscious agency? Put
differently, how can legal theory account for subjective experience without reducing it either to a legal fic-
tion or to a purely objective fact?

Three contemporary developments make this issue especially acute.

First, the rise of neurotechnology raises the question of the permissible limits of interference in the
mental sphere of the individual. If technology can read, predict, or modify brain processes, then the rights to
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mental integrity and mental privacy acquire independent significance. As V. Tesink, T. Douglas,
L. Forsberg, S. Ligthart, and G. Meynen observe, a change in the metaphysics of consciousness could signif-
icantly expand the scope of the right to mental integrity [2].

Second, the development of artificial intelligence forces legal theory to reconsider the status of complex
artificial agents. If a system demonstrates adaptive behavior, autonomous decision-making, and sophisticated
communication, is this sufficient for legal personhood? Or does legal subjectivity require not only functional
complexity, but also subjective experience? 1.V. Ponkin and A.l. Redkina point to a serious lack of norma-
tive regulation in this area [3; 91]. By contrast, Yu. M. Baturin and S.V. Polubinskaya take a more cautious
position, arguing that, at the present stage, robots and Al should be assigned a specific legal «regime» rather
than full legal «status» [4; 143].

Third, legal practice increasingly encounters situations in which a subject’s consciousness is altered,
impaired, or disputed. These include cases involving mental disorders, neurobiological impairments, addic-
tion, external technological influence, and the future development of human-computer interfaces. In such
contexts, the classical model of responsibility, built on the assumption of a transparent and rational subject,
becomes insufficient.

The objective of this article is to develop a comprehensive philosophical-legal framework in which con-
sciousness is understood as a multilayered phenomenon connecting observable correlates with opaque sub-
jective experience. The study also seeks to determine how this understanding affects the legal categories of
responsibility, capacity, mental privacy, and the possible legal personhood of artificial systems.

To achieve this objective, the article addresses the following tasks:

1. To identify the ontological foundations of the problem of consciousness and demonstrate the limita-
tions of both rigid reductionism and radical denial of subjectivity.

2. To examine the epistemological barrier created by the privacy of subjective experience and the
«problem of other minds.»

3. To analyze how law compensates for the inaccessibility of the subject’s inner world through pre-
sumptions and procedural constructs.

4. To determine the significance of subjective experience for the categories of guilt, intent, capacity,
and sanity.

5. To justify the «presumption of consciousness» as an instrument of normative caution in relation to
complex artificial systems.

The scientific novelty of this research lies in treating consciousness not simply as a philosophical or bi-
ological puzzle, but as a foundational condition of legally significant agency. The proposed model connects
the observable and phenomenal dimensions of consciousness and leads to the formulation of the «presump-
tion of consciousnessy as a principle for the normative evaluation of advanced Al under conditions of epis-
temic uncertainty.

Materials and methods

This study is conceptual and analytical in nature and does not involve empirical experimentation. Its
purpose is not to measure consciousness as such, but to reconstruct the philosophical and legal conditions
under which consciousness becomes the basis of legally significant agency.

The methodological framework of the study rests on four interrelated approaches. Ontological analysis
is used to identify basic conceptions of the nature of consciousness. It examines whether consciousness can
be fully reduced to physical processes, whether it represents a distinct level of reality, or whether it is more
accurately understood as a multilayered phenomenon integrating biological, cognitive, and phenomenal di-
mensions.

Epistemological reconstruction is used to analyze the limits of knowledge concerning consciousness.
Particular attention is paid to the distinction between the first-person perspective, in which experience is di-
rectly given to the subject, and the third-person perspective, in which the observer has access only to external
manifestations, correlates, and descriptions.

Thought experiments, including the «Philosophical Zombie» and «Mary’s Room,» are used not as em-
pirical evidence, but as heuristic instruments. They reveal the logical limits of reductionist explanations of
consciousness by showing that a functional or physical description of a state is not identical to the experience
of that state.

Normative-legal analysis examines how philosophical conceptions of consciousness shape legal catego-
ries such as guilt, intent, legal capacity, accountability, mental privacy, and legal personhood. Legal con-
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structs are considered not as neutral technical devices, but as models that already contain assumptions about
the conscious subject.

The logic of the research is deductive, moving from the general to the specific. The study begins with
an analysis of ontological models of consciousness, then turns to the epistemological limits of access to sub-
jective experience, and subsequently considers the legal consequences of recognizing the «phenomenal opac-
ity» of consciousness. The final stage addresses artificial intelligence and formulates the «presumption of
consciousnessy as a possible normative response to uncertainty surrounding the status of complex systems.

Results and discussion

The fundamental dilemma in the study of consciousness is whether it can be fully explained by objec-
tively describable processes. Materialist and reductionist approaches treat consciousness as a product of
complex neural organization. From this perspective, neural processes, cognitive operations, and behavioral
responses may eventually be described exhaustively in the language of science. In stricter versions of this
approach, subjective experience is regarded either as a secondary by-product of biological processes or as a
functional state of the system. Such a model has considerable explanatory power. It links consciousness to
the brain, makes it possible to study its correlates, analyze disorders, and develop neurotechnological instru-
ments. It is also attractive for law, since it promises more objective criteria for evaluating the state of the sub-
ject. If consciousness could be reduced to neurobiological indicators, legal categories such as guilt, self-
control, and capacity could, in principle, be assessed with unprecedented precision.

Yet reductionism has a clear boundary. Even the most complete external description does not explain
why a process is accompanied by experience. One may describe wavelengths, activity in the visual cortex,
verbal reports, and behavioral reactions; nevertheless, none of these descriptions is identical to the experi-
ence itself. To describe the neurophysiology of pain is not the same as to grasp how pain is given to the suf-
fering subject.

This gap is illustrated by Frank Jackson’s «Mary’s Room» thought experiment [5]. A scientist may
know every physical fact about color, vision, and the brain. However, if she has never seen the color red, she
acquires something fundamentally new when she experiences it for the first time. This «new knowledge» is
not an additional physical fact in the ordinary sense. It concerns the quality of experience — qualia. Objec-
tive knowledge of a mechanism, therefore, does not exhaust subjective experience. David Chalmers’ «Philo-
sophical Zombie» argument serves a similar function [6]. It is possible to imagine a being identical to a hu-
man in behavior, speech, and functional response, yet lacking any inner experience. Although this remains a
thought experiment, it points to a crucial difficulty: behavioral and functional identity does not guarantee
phenomenal identity. For law, the implication is serious. Legal systems often rely on external markers of
consciousness — speech, actions, behavioral consistency, and the ability to articulate motives — but such
markers do not provide absolute access to the experience that may underlie them.

Alternative theories do not remove the difficulty. Panpsychism holds that elements of consciousness are
embedded in the fabric of the universe. Its strength lies in refusing to derive subjectivity from wholly uncon-
scious matter. At the same time, it faces the «combination problemy: how do elementary forms of experience
combine into a single, unified subject? In a legal context, panpsychism also risks extending the boundaries of
personhood too widely, leaving unclear which entities or systems should possess moral or legal standing.
Eliminativism moves in the opposite direction. It attempts to bypass the problem by denying the reality of
consciousness and treating it as an illusion produced by the brain or language. Yet this position creates an
internal difficulty: if consciousness is an illusion, to whom is the illusion presented? The denial of subjectivi-
ty does not eliminate the phenomenon of experience; it merely changes the vocabulary used to describe it.
For law, this is especially problematic, since legal responsibility presupposes a subject capable of under-
standing, choosing, and acting.

A more productive approach is the multilayered model of consciousness proposed in this study. Accord-
ing to this model, consciousness is connected with biological and cognitive processes, but it cannot be re-
duced to them. It includes both objectively observable correlates and a phenomenal dimension. The biologi-
cal side explains the conditions under which consciousness arises and manifests itself functionally, while the
phenomenal side captures what makes consciousness a lived experience.

This model does not require a return to rigid Cartesian dualism. It does not claim that consciousness is
entirely separate from the brain. At the same time, it refuses to dissolve subjectivity into physiology. Con-
sciousness appears as a frontier phenomenon: rooted in objective reality, yet containing a dimension that
cannot be fully translated into the language of external observation. For philosophical-legal theory, this
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means that law cannot be built either on the total dismissal of subjective experience or on the illusion of its
complete objectification. Consciousnhess must be recognized both as a prerequisite of legal agency and as
something fundamentally inaccessible to the direct gaze of law. G. Meynen demonstrates the inherent limita-
tions of using neurotechnology to access subjective thoughts and states [7; 5-6].

If the ontological problem of consciousness asks what consciousness is, the epistemological problem
asks how another’s consciousness can be known. The distinction between immediate experience and external
description is decisive here. Subjective experience is primarily accessible to its bearer. A person does not
infer their pain, fear, or intention from external signs; these states are directly given. The observer has no
such access. The observer may see behavior, hear words, or examine brain scans, but all of these remain in-
direct indicators.

D.1. Dubrovsky defines subjective reality as a specific and inherent quality of consciousness [8; 187].
This means that consciousness forms a particular kind of reality — one given from the inside. This reality is
not public in the same way physical objects are public. It may be expressed through language or metaphor,
but it cannot be fully transferred.

This leads to the problem of other minds. We cannot prove with absolute certainty that another subject
experiences the world in the same way we do. We assume this on the basis of biological similarity, behavior,
and communication. In everyday life, such an assumption is necessary for trust, morality, education, and so-
cial coordination. Philosophically, however, it remains an inference rather than direct knowledge. Language
partially bridges this isolation, but it does not eliminate it. When someone says that they are in pain, they
report their state; the listener does not receive the pain itself, but relates the report to their own experience of
pain. Communication works because human beings share similar biological and cultural structures, but it
does not guarantee complete coincidence of experience.

Modern technology does not dissolve the boundary between observer and observed. Neuroimaging may
reveal activity in brain regions associated with pain, fear, decision-making, or memory, but it captures only
neural correlates of experience, not the experience itself. Even when these methods become technically more
precise, the divide between third-person data and first-person experience remains bridgeable only by infer-
ence. Technology may map the structure of an experience, but it does not become that experience.

For the legal system, this epistemological gap is not an abstract difficulty. It is a practical condition of
legal operation. Courts regularly assess internal states without direct access to them. They must ask whether
there was intent; whether the subject understood the social danger of the act; whether the person was capable
of self-control; whether a party understood the consequences of a contract; and whether the act expressed
free will or resulted from a distorted state of consciousness.

Although these questions concern the subject’s inner world, answers to them are reconstructed through
external markers. S.V. Polubinskaya emphasizes the difficulties of integrating neuroscientific data into crim-
inal law doctrines and judicial practice [9; 9-10].

Law therefore operates under conditions of structural uncertainty. The assessment of consciousness
cannot be abandoned, because without it the categories of responsibility and legal capacity would collapse.
At the same time, law cannot claim complete transparency of the mind. To navigate this tension, legal sys-
tems rely on presumptions, standards of proof, expert procedures, and procedural safeguards. These are not
merely technical rules. They are normative responses to the inherent limits of knowing «other minds.»
M.S. Pardo and D. Patterson have analyzed these conceptual foundations connecting brain, mind, and law
[10; 5-7].

Traditionally, law treats the subject as an agent capable of understanding the factual and normative sig-
nificance of their actions. This premise is central to criminal, civil, and administrative liability. When a sub-
ject is unable to perceive or control their actions, the legal assessment changes accordingly. H. L.A. Hart
connects criminal responsibility directly with the conditions of mens rea and the subject’s capacity for re-
sponsible conduct [11; 36-38].

In criminal law, the distinction between intent and negligence depends on the subject’s internal attitude
toward their actions. The same objective harm may receive very different legal qualifications depending on
whether the subject desired the outcome, consciously allowed it, or failed to foresee it because of reckless-
ness or overconfidence. As R.A. Duff notes, intention is inseparable from agency and responsibility [12;
192-193]. Since intent is not a physical object, the court must reconstruct it through circumstantial evidence:
the nature of the act, the defendant’s words, prior preparation, and expert testimony. The legal assessment of
consciousness, then, always involves interpretation. A. Bigenwald and V. Chambon also examine the limits
of using neuroscience to explain this type of criminal responsibility [13; 6-7].
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The presumption of sanity functions as a procedural anchor. It assumes that a person is capable of gov-
erning their actions unless evidence of mental disorder proves otherwise. Similarly, the presumption of inno-
cence prevents the premature attribution of a «guilty mind» — mens rea — without sufficient proof. These
presumptions provide procedural stability while acknowledging that the inner world of the subject is never
fully transparent.

In civil law, legal capacity requires more than a binary distinction between consciousness and uncon-
sciousness. It requires an assessment of the meta-level of consciousness: the ability not only to experience a
state, but also to reflect on it, relate it to norms, and adjust behavior accordingly [14]. S.J. Morse emphasizes
that full responsibility depends on this reflexive control, which distinguishes conscious action from merely
automatic functioning [15; 316-317].

The rise of neurotechnology has intensified the legal significance of subjective experience. Law is mov-
ing beyond the protection of information in the ordinary sense of data privacy and toward the protection of
the mental sphere itself. Mental privacy concerns not only what a person discloses to the outside world, but
also the inner domain of thoughts, intentions, and emotional reactions.

If subjective experience is legally significant, interference with it cannot be treated as a simple data
breach. It affects cognitive liberty and the internal autonomy of the person. Mental privacy must therefore be
understood as the right to control access to one’s own mental life [16; 4]. In parallel, the right to mental in-
tegrity protects against interventions capable of altering the very structure of experience, memory, or deci-
sion-making capacity [17; 273-274].

This also carries profound implications for the framework of responsibility. If human behavior is
shaped by technologies that alter an individual's capacity to comprehend and control their actions, the classi-
cal model of culpability demands reconsideration. This raises a fundamental question: where lies the bounda-
ry between the subject’s autonomous decision-making and a technologically modified state? Who bears lia-
bility for an action if volitional control has been partially impaired by external neurotechnological interven-
tion? Ultimately, how can a free choice be distinguished from a decision engineered through interference
with the mental domain?

The Al revolution makes these questions even more radical. In the case of human beings, conscious
agency is presumed on the basis of biological similarity, social cues, and shared embodied experience. Al
lacks this foundation. Modern artificial systems can simulate reasoning, adapt to context, and make complex
decisions, but functional complexity does not prove the presence of phenomenal experience.

This explains why traditional criteria of legal personhood — rationality, communication, autonomy, and
goal-setting — are insufficient when applied to artificial intelligence. These traits may indicate a high level
of functional complexity, but they do not answer the question of phenomenal consciousness. E.S. Tyutcheva
describes the «electronic person» as a category close to that of a quasi-subject [18; 50], while J. Doomen
emphasizes the inherent ambiguity surrounding the status of «personhood» [19; 283]. These positions show
that legal theory still lacks a stable model for integrating artificial agents into the sphere of subjectivity.

A more cautious approach distinguishes between a legal regime and legal personhood. A legal regime
for Al can be established today: it defines rules for development, use, and liability of owners, operators, and
manufacturers. Legal personhood, however, implies a deeper level of recognition — the capacity to hold
rights and duties not merely as an object of regulation, but as a subject of legal relations. Functional efficien-
cy alone is insufficient for such a transition. L.B. Solum examines Al personhood through the categories of
consciousness, intentionality, and personal status [20; 1281].

On this basis, this study proposes the Principle of the Presumption of Consciousness for highly ad-
vanced artificial systems. This principle does not claim that current Al systems are conscious. Nor does it
require the automatic granting of legal status to them. Its purpose lies elsewhere: in the management of epis-
temic uncertainty. Law should not prematurely or categorically exclude the possibility of subjective experi-
ence in complex systems if their organization, behavior, and capacity for self-reference eventually reach a
level that gives rise to reasonable doubt.

The Presumption of Consciousness functions as a tool of normative caution. It is designed to prevent
two fundamental errors. First, it prevents premature anthropomorphization: the attribution of consciousness
to a system merely because it convincingly imitates human speech or behavior. This error leads to an unjusti-
fied expansion of legal recognition.

Second, it prevents premature exclusion: the denial of the possibility of subjective experience solely be-
cause a system is artificial in origin. This error may lead to moral blindness if systems with genuine forms of
experience eventually emerge.
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The Presumption of Consciousness does not provide a final solution. Rather, it establishes a legally
sound strategy. It cautions against recognizing subjectivity without sufficient grounds, while also refusing to
close the discussion dogmatically. In this sense, it is not proof of consciousness, but a rule for the prudent
management of uncertainty.

Conclusion

The analysis conducted in this study leads to several interconnected conclusions. First, consciousness
exceeds objective description. It cannot be adequately characterized solely as a set of observable processes.
Biological, neural, and cognitive correlates are essential for explaining the conditions under which con-
sciousness emerges, but they do not exhaust subjective experience. The explanatory gap between third-
person description and first-person lived experience remains a fundamental boundary.

Second, subjective experience possesses epistemic privacy. It is directly accessible only to the subject.
For any external observer, it remains mediated through language, behavior, physiological reactions, expert
data, and social interpretation. Knowledge of «other minds» is therefore inherently probabilistic and recon-
structive.

Third, law operates as a response to this uncertainty. Legal systems inevitably function within condi-
tions of structural uncertainty. Categories such as guilt, intent, capacity, and sanity require an assessment of
the subject’s internal state, but such assessment can never be based on direct observation. Law compensates
for this epistemic deficit through presumptions, procedural standards, evidentiary protocols, and expert
mechanisms.

Fourth, the multilayered nature of consciousness requires a differentiated approach to responsibility.
The subject can no longer be viewed as an abstract rational unit isolated from mental, neurobiological, or
technological context. Impairments of consciousness, diminished self-control, distorted perception, and ex-
ternal influence on the mental sphere must be incorporated into the assessment of liability, without being
transformed into a universal excuse.

Fifth, neurotechnology requires an expansion of the objects of legal protection. Mental privacy and
mental integrity should be recognized as independent pillars of legal theory, since interventions into brain
processes threaten not only personal data, but also the structure of internal autonomy itself.

Sixth, artificial intelligence reveals the insufficiency of traditional criteria of legal personhood. Ration-
ality, communication, and adaptability are significant, but they do not prove conscious agency. They may
indicate functional complexity, yet they do not establish the presence of phenomenal experience.

Seventh, the Principle of the Presumption of Consciousness serves as a strategic instrument of norma-
tive caution in relation to advanced artificial systems. Its purpose is not to grant Al immediate legal status,
but to provide a conceptual framework for future evaluation that avoids both dogmatic denial and naive an-
thropomorphism.

The theoretical significance of this research lies in connecting the Hard Problem of Consciousness with
legal categories that are often treated as self-evident. Guilt, intent, capacity, and personhood are shown to
depend deeply on philosophical assumptions about the nature of the subject and subjective experience.

The practical significance of the proposed model lies in its possible application to the development of
legal frameworks for neurotechnology and Al, the assessment of altered states of consciousness, and the pro-
tection of mental autonomy.

At the same time, the study has certain limitations. It remains conceptual and does not include empirical
verification. In addition, the analysis is primarily situated within a Western philosophical and legal frame-
work. Further development of this topic requires the inclusion of comparative legal material, specific neuro-
legal case studies, and a broader cross-cultural analysis of subjectivity.

Ultimately, the problem of consciousness is no longer merely a philosophical puzzle. It has become the
basis for a necessary revision of legal concepts concerning the subject, responsibility, autonomy, and recog-
nition. Future legal theory must take into account both external behavior and the inherent limits of
knowledge concerning subjective experience. At this intersection, the philosophy of mind and law form a
unified research horizon.
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JI.K. Kyc6ekoB

CyO0beKkTHBTI TI:Kipude )KOHEe CAHAHBIH OHTOJIOTHSIIBIK OeJricizairi

Makana caHaHbl OOBEKTHBTI CHIIATTANATHIH KOTHUTHBTI MPOIECTEP MEH TiKellel CHIPTKbI BepHuKanusra
(aifrakrayra) KEIMEUTIH CYOBEKTHBTI TOXIpHOE apachlHAaFbl MHIeKapaga OpHalackaH ()EHOMEH peTiHe
(UIOCOMHSANBIK-KYKBIKTHIK TYPFBIIAH TaNfayFa apHAJIFaH. 3epTTEyIiH ©3€KTUIr HeHpOFbUIBIMIap.IbIH,
KOTHUTHUBTI TICHXOJIOTHSIHBIH, HEHPOTEXHONOTHSIIAp/bIH JKOHE »JKacaHIbl HHTEIUICKTIHIH JaMybl caHa
MacesieciH aOCTpakTili MeTadHu3MKa asChIHAH MPAKTUKAJIBIK KYKBIKTBIK TEOpHs calachblHa KeIlipyiMeH
Tycinaipitemi. KyKpIK A9CTYpiti Typae agaMibl CaHallbl areHT PETiHAC KapacThIpaThiH OOKaMra CyHeHe/l,
ayalia MiHe3-KYJIBIKTBIH IIIKi KaFblH COT, Teprey HeMmece e3re /e CBIPTKbl CyObeKT Tikened Oakpuiail
anMaiinel. MakanaHblH MakcaThl — OOBEKTHBTI TIPKENETIH KOPPEeNATTapAbl Ja, CyObEeKTHBTI TIKIpUOCHIH
(heHOMCHANIBI OYJIBIHFBIP EMECTITIH JIe €CKEpeTiH CaHaHBIH WHTETPATUBTI TYIXKBIPHIMIAMAIIBIK MOJICIiH
a3ipiiey, COHnai-aK Oy MOJIENBIIH KiH9, KACAKAHAJBIK, OPEKET KaOUICTTUIIr, MCHTANIbIbl KYITUSUTBLIBIK JKOHE
JKacaHIbl JKYHelepAiH BIKTUMaJ KYKBIK CYOBEKTUINiH TYCIHY YIIIH calgapiapblH aHBIKTay. 3epTTeymiH
METOJIOJIOTHSUIBIK ~ HETIi3iH OHTONOTHSJIBIK TalliayAbl, JMHUCTEMOJOTHSUIBIK PEKOHCTPYKLHSHBI, OIIa
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9KCHEPUMEHTTEP/I KOHE HOPMATHBTIK-KYKBIKTBIK PE(IIEKCUSHbl KAaMTHTBIH Calaibl TYKbIPHIMAAMAIIBIK-
TalgaMalblK TOCUT Kypaiapl. Makanana caHaHbl KeNKaOaTThl ()EHOMEH peTiHAEe KapacThIpy KaKeTTLTrl
TypaJisl Te3uc Herizaeneni. On OHOMOTHAIBIK XKOHE KOTHUTUBTI IPOLeCTepMEH OalnaHBICThI, OipaK olnapMeH
FaHa IIeKTeIMeH i. Bynan caHanbel cyOBeKTUIIK Typaisl O0DkaMFa HEeTi3[enreH KYKBIKTBIK KaTeropusiIapIbiH
SMUCTEMUKAIBIK OENTICI3MiK JKarmaibIHIa epiKci3 >KyMbIC iCTeHTiHI TyslHmamel. HopmaTuBTIK jkayar
peTiHze KypJeni xKyienepre KaTbICTHl CaHa NMPe3yMINIMSICHl IPHHIHIN YCHIHBUIAABL. Byl mpuHIUIT skacaH bl
MHTEIUIEKTiHI KYKBIK CYOBEKTICI peTiHAe aBTOMAaTTHl TYpAe TaHyIbl OummipMmeini, Oipak »KOFaphl JaMbIFaH
JKacaH/Ipl areHTTep/e CyObEKTUBTI TIOXKIpUOEHIH 00y MYMKIHIITIH KOKKa LIBIFApy1a €peKIle CaKTHIK TaHbI-
TYyJIBI TaJaIl eTel.

Kinm ce30ep: cana, cyObEKTHBTIK TKipHOe, OHTOJOTHAJIBIK OENrici3MiK, KYKBIK CYOBEKTiNiri, MEHTaIIbI
KYNUSUIBUIBIK, HEWPOKYKBIK, KacaHIbl MHTEIUICKT, CaHa MPE3yMILMACHI, MEHTAIBIbl TYTACTHIK,
AMUCTEMUKAIIBIK OeNTiCi3iK.

J.K. Kycb6ekoB

Cyﬁ’LeKTHBHbIﬁ OIIBIT 1 OHTOJIOTHYECKAA HEONMPECACJICHHOCTb CO3HAHUA

CraTbs mocBAIIeHa (HUIOCOPCKO-TIPaBOBOMY aHAIN3y CO3HAHMA Kak ()eHOMEHa, HaXOJSIIErocs Ha paHuIe
MEX[y 00BEKTHBHO OIUCHIBAEMBIMU KOTHUTHBHBIMHU MPOLECCAMU U CYOBEKTHBHBIM OIBITOM, HEJOCTYITHBIM
npsMoi BHeIHeH Bepudukanuu. Pa3zBuTne HeilpoHAyK, KOTHUTUBHOW MICHXOJIOTUH, HEHPOTEXHOJIOTHI U HC-
KYCCTBEHHOT'O MHTEIICKTa IEPEBOAMUT MPOOJIEMY CO3HAHUS M3 00JacTH aOCTpakTHOW MeTadu3uKH B chepy
MPaKTUYECKOH OpHANYIEecCKON TeopuH. [IpaBo TpaAWIMOHHO MCXOAWT M3 MPEIIONIOKEHHS O YEIOBEKe Kak
CO3HATENIPHOM areHTe, OJHAKO BHYTPEHHSS CTOPOHA MOBEICHHS HE MOXKET OBITh HETIOCPEACTBEHHO HaOIIIo-
JaeMa Cy/IoM, CIEACTBHEM WM BHEIIHMM cyObekToM. Llenb cTaThbM COCTOMT B pa3pabOTKe MHTErpaTUBHON
KOHIETITYaJIbHON MOJIETIM CO3HAHHS, YUUTHIBAIONIEH Kak 0OBEKTHBHO (PUKCHPYEMBIE KOPPEISTHI, Tak U (e-
HOMEHAJIFHYIO HENIPO3PavyHOCTh CyOBEKTUBHOTO OIIBITA, @ TAK)KE B BHISBICHHUH ITOCIEACTBHI TaHHOH MOJIEIH
ULl TIOHMMaHUST BUHBI, YMBICTIA, JIeeCIIOCOOHOCTH, MEHTAILHOH MPUBATHOCTH U BO3MOXKHOW IPaBOCYyOBEKT-
HOCTH MCKYCCTBEHHBIX CHCTEM. METO0JIOTHYECKYI0 OCHOBY HCCIICIOBAHUS COCTABIISIET KaUeCTBEHHBIN KOH-
HENTyaabHO-aHATUTHYECKUH MOIX0, BKIIFOUAIONINI OHTOJIOTHUECKUH aHAIN3, SIMHCTEMOIOTHIECKYI0 PEKOH-
CTPYKIIMIO, MBICICHHBIE SKCIIEPHMEHTHl ¥ HOPMATHBHO-NIPaBOBYIO pediekcuro. OOOCHOBBIBAETCS TE3UC O
TOM, YTO CO3HAHHE JOJDKHO PACCMATPUBATHCS KaK MHOTOCIOHHEIN (heHOMeH. OHO CBSI3aHO ¢ OMOIOTHYECKH-
MH ¥ KOTHUTHBHBIMH IIPOIIECCAMH, HO HE HCUEPIBIBACTCS UMH. 13 3TOTO ClemyeT, ITo I0pHANIECKHe KaTero-
pHH1, OCHOBAaHHBIE HA MPEATOJI0KEHUH O CO3HATENbHOIH CyObEeKTHOCTH, HEU30SKHO (QYHKIMOHUPYIOT B YCIIO-
BUSIX DNUCTEMUYECKOH HeonpeneN€HHOCTH. B KauecTBe HOPMATUBHOTO OTBETa MpPEAJIaraeTcsl MPUHIMII TIpe-
3YMIILMU CO3HAHHUS MPUMEHHUTENIFHO K CJIOXHBIM CHUCTeMaM. [IpHHIMI He 03HayaeT aBTOMaTHYECKOro MpH-
3HAHMSI UCKYCCTBEHHOTO MHTEIUIEKTa CyOBEKTOM IpaBa, HO TPeOyeT OCTOPOXKHOCTH NPH MCKIIOYEHHH BO3-
MO’KHOCTH CyOBEKTHBHOTO OIBITA Y BEICOKOPA3BUTHIX HCKYCCTBEHHBIX ar€HTOB.

Kniouesvie cnosa: co3HaHme, CyOBEKTHBHBIH OITBIT, OHTOJOTWYECKAs HEONPeAeNEHHOCTh, MPaBOCYOBEKT-
HOCTh, MEHTaJIbHAsi MPUBATHOCTh, HEHPOIIPABO, MCKYCCTBEHHBIH HHTEIUIEKT, IIPE3yMIIHUs CO3HAHUS, MEH-
TalbHAS [EJIOCTHOCTH, YIMNCTEMUYECKasi HEOMPeIeNEHHOCTb.
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Philosophical reflection on religious media discourse
in the digital space of Kazakhstan

The article presents a philosophical analysis of religious media discourse in the digital space of Kazakhstan,
focusing on its ideological, axiological, and socio-cultural dimensions. The study investigates how religious
meanings, values, and interpretations are constructed, mediated, and disseminated through contemporary digi-
tal media, as well as how they influence public consciousness and the formation of collective identity. Special
attention is given to the interrelationship between religion, media technologies, and social reality, as well as
to the ethical responsibility of media actors when representing religious content in the public sphere. The em-
pirical basis of the study consists of media texts on religious topics published by state and international mass
media. The methodological framework is based on the philosophy of religion, social philosophy, and com-
munication theory; the study employs methods of hermeneutic interpretation, axiological analysis, and critical
reflection. The results demonstrate that digital media function not merely as channels of information trans-
mission but also as active agents that shape value orientations and influence interreligious relations. The arti-
cle emphasizes the role of media in rethinking the boundaries between the sacred and the secular and substan-
tiates the need for a critical philosophical and ethical approach to religious discourse in the context of digital
transformation.

Keywords: philosophy of religion, religious media discourse, digital media, public consciousness, values, eth-
ical responsibility, socio-cultural analysis, media technologies, ethical approach, communication theory.

Introduction

In contemporary philosophical discourse, religion is increasingly examined not only as a system of be-
liefs and practices, but also as a dynamic socio-cultural phenomenon shaped by historical, technological, and
communicative contexts. The philosophy of religion emphasizes the role of meaning-making, values, and
worldview orientations in the formation of religious consciousness, paying particular attention to the ways in
which religious ideas are interpreted, transmitted, and transformed within society. In this regard, media space
becomes a significant environment where religious meanings are articulated, negotiated, and contested.

From the perspective of the philosophy of media and social philosophy, digital media function not
merely as neutral channels of information, but as active agents that participate in the construction of social
reality. Media representations of religion influence public understanding of the sacred, ethical norms, and
interfaith relations, shaping collective identities and value systems. Therefore, the analysis of religious media
discourse requires a philosophical approach that integrates hermeneutic interpretation, axiological reflection,
and ethical evaluation. Such an approach makes it possible to reveal the deeper worldview foundations and
socio-cultural implications of religious communication in the digital space of Kazakhstan. The development
of Internet communication has radically changed the forms of representation of religion in the public space.
Media discourse as a result and means of human cognitive activity is a complex system of meanings that re-
flects ideological attitudes, cultural codes and social expectations.

Cognitive linguistics offers effective tools for analyzing the semantic organization of media texts: con-
ceptual metaphors, frames, scenarios, evaluative vocabulary. In the context of religious diversity in Kazakh-
stan and the active presence of religious topics in online media, it is especially important to understand what
cognitive models are used to form a positive or negative perception of religious groups and phenomena.

This knowledge can be used to develop media literacy, counteract hate speech and strengthen interfaith
harmony.

In the Kazakh socio-cultural context, the study of religious media discourse through the prism of cogni-
tive linguistics allows us to identify hidden mechanisms for the formation of attitudes towards religion at the
level of mass consciousness for a number of reasons:

- religious diversity in modern Kazakhstan, approximately 70 % of the country’s population identifies
with Islam, but a significant part of citizens belong to other faiths: Orthodoxy, Protestantism, Buddhism, Ju-
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daism and so on. In such a socio-cultural context, media representation of religion acquires critical im-
portance as a factor influencing public attitudes, the level of interfaith dialogue and the formation of an at-
mosphere of mutual respect.

- the study of religious discourse in the media allows not only to analyze the degree of representation of
various faiths in the information space, but also to identify the methods of their representation, interpretation
and evaluation, determined by the editorial policy, cultural codes and ideological context. It helps to identify
factors that promote or hinder the formation of religious tolerance and sustainable interfaith interaction.

- Kazakhstan proclaims its commitment to the principles of religious tolerance and strives to strengthen
interfaith harmony. In this regard, the analysis of media discourses allows us to reveal problem areas in the
information representation of religious issues and offers solutions for the formation of a more inclusive and
respectful media discourse. Empirical data obtained in the framework of such studies can be used to improve
media policy and professional training of specialists working with religious topics.

- given the influence of the media on public consciousness, it is important to understand what images of
religion are constructed in media texts, what their semantic load is and what influence they have on the per-
ception of religion as a social and cultural institution. Analysis of discursive practices allows us to identify
potential distortions, stigmatizing images and manifestations of religious discrimination as well as to develop
recommendations for improving the quality of information content.

- special attention in such studies is given to the protection of believers’ rights and prevention of social
conflicts on religious grounds. Identification of manipulative or biased strategies for presenting information
about religious groups can contribute to a more objective and ethically verified approach in the work of the
media.

- it is also necessary to take into account the dynamics of digital media development and changes in the
socio-political situation that requires regular updating of analytical data. Constant monitoring of religious
discourses allows tracking new trends, adapting methodological approaches and forming sustainable scien-
tific conclusions.

International experience demonstrates a variety of approaches to the study of religious discourses. Thus,
in Western Europe and the United States, the focus is on issues of religious pluralism, the role of media in
the stigmatization of individual faiths and mechanisms for countering radicalization through digital channels.
In regions with high conflict potential (Syria, Iraqg), research focuses on the identification of media role in
promotion of extremism, analyzing hate speech and covering conflict incidents related to religious topics.
These practices are considered within the framework of an interdisciplinary approach that combines media
communications, religious studies, sociology and cultural studies.

As for Kazakhstan, existing studies identify a number of key issues: the need to strengthen religious tol-
erance, combat the spread of extremist ideas through digital platforms and the need for systematic monitor-
ing of religious content in the media. Based on it, the analysis of media discourses on religious topics is a
necessary step towards the formation of a balanced and constructive information environment.

Therefore, the aim of the study is to identify and describe the cognitive mechanisms underlying the
formation of religious discourse in Kazakhstani online space with an emphasis on the analysis of concepts,
metaphors, frames and evaluative strategies implemented in religious media texts. In order to reach the aim,
we put several objectives:

- to systematize the theoretical approaches of cognitive linguistics to discourse analysis;

- to highlight relevant concepts, frames and metaphors in religious media texts;

- to analyze lexical, syntactic and stylistic means of the representation of religious meanings;

- to identify evaluative strategies and ideological implications;

- to interpret the influence of cognitive models on the formation of public perception of religion;

- to offer recommendations for neutralizing negative discursive practices in the media.

Research methods and materials

Two main strategies are used in the framework of linguistic analysis:

1) grammatical-lexical analysis aimed at studying the lexical semantic and syntactic characteristics,
structural models and pragmatic functions of language tools in media texts; 2) semiotic analysis of visual
content including the interpretation of visual codes, images, typography and punctuation that form religious
discourse.

114 Logos: Eurasian Journal of Philosophy. 2026, 31, 3(123)



Philosophical reflection on religious media...

Corpus linguistics methods are implemented with the use of the Sketch Engine platform that allows for
frequency and contextual analysis of key vocabulary to identify stable collocations, thematic patterns and
pragmatic implications.

The empirical base of the study includes primary data array that are text materials of a religious orienta-
tion, collected from Kazakhstani Internet resources (news sites, blogs, forums) through targeted content
analysis. Secondary data array is a corpus of relevant texts processed in the Sketch Engine program and ana-
lyzed from the cognitive discursive features point of view, comparison of official and user discourse (state
media and commentary activity).

Results and discussion

1. Discourse analysis of media texts, criteria for selecting materials for research and description
of the formed corpus of texts

Discourse analysis is a set of analytical methods designed to interpret texts and statements created with-
in the framework of speech activity of people in certain cultural historical and socio-political conditions.
This methodology is used to study discursive practices that can reveal deep socio-cultural and political pro-
Cesses.

The theoretical basis for the analysis of religious media texts in the Kazakhstani Internet space is the
fundamental provisions developed by both classics and modern representatives of discourse analysis. This
area of research is interdisciplinary in nature, integrating methodological approaches and analytical tools
from linguistics, sociology, philosophy, anthropology and other humanities.

Among the key thinkers who influenced the formation and development of the methodology of dis-
course analysis Michel Foucault [1], Gilles Deleuze [2], Pierre Bourdieu [3], Bruno Latour [4] and Jiirgen
Habermas [5] take a special place. Their concepts allowed us to form an idea of discourse as a socio-cultural
practice in which language acts not only as a means of communication, but also as a mechanism of power,
identity and institutional control. In this study, a particular attention is paid to the approaches developed
within the framework of critical discourse analysis. Teun Adrianus van Dijk [6], Norman Fairclough [7] and
Ruth Wodak [8] made significant contributions to this field. Their works provide a methodological reference
for studying how religious meanings, ideologies and social positions are represented, legitimized or, on the
contrary, criticized through language and media texts.

The study of discursive strategies in Kazakhstan began relatively recently and begins to gain momen-
tum. In the work of Satybaldina G.K., it is concluded»... all analyzed newspaper materials are either official
news in nature or cover traditional, religious holidays. Issues related to religion are little covered in the me-
dia examined» [9].

A. Altaikyzy in her research work «Content Analysis of the Media in the Study of the Problem of Reli-
gion in Kazakhstany states that the religious factor in the Kazakhstani communication space can be consid-
ered both in the religious studies and in the political sphere. The article also identifies the main trends in the
coverage of religious issues in Kazakhstani media. At the same time, the most popular topics of online publi-
cations in the context of religion are religious terrorism, extremism and radicalism and the ban on wearing
the hijab [10].

Begalinov A.S., Begalinova K.K. «Discourse of Religious Identity in Secular Kazakh Society» empha-
size that for multi-confessional secular Kazakhstan, in which a large number of religious beliefs and trends
have historically developed, it is critically important to define religious self-identity [11].

The scholars A.Amrebaev A. Bizhanov, E.Burova examine the role of religion in modern society of
Kazakhstan and attempt to understand the phenomenon of religiosity through sociological and political sci-
ence methods. These authors research various semantic contexts that influence political decision-making in
the field of spiritual development of society in the context of socio-economic and political transformation
[12].

The analysis of religious media discourse in the Internet space of Kazakhstan was conducted based on a
comprehensive discourse analytical approach, combining grammatical, semantic, pragmatic, rhetorical and
semiotic levels of analysis. This approach allowed us to identify key linguistic and communicative features
of the presentation of religious topics in media texts.

Particular attention was paid to genre differences: news texts, analytical publications and entertainment
formats demonstrated different language strategies and degrees of interpretation of religious content. Adver-
tising and journalistic texts resort to more emotionally charged vocabulary and visual means of influence,
while news texts resort to a formalized and neutral presentation of information.
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For the empirical part of the analysis, a specialized corpus of media texts touching on religious issues
was formed published in the period 2022-2024 in ten leading online media of Kazakhstan: zakon.kz,
tengrinews.kz, kazinform.kz, nur.kz, sputnik.kz, dknews.kz, lada.kz, azattyg.org, liter.kz and time.kz. The se-
lection of sources was carried out based on the Brand Analytics rating that takes into account the level of
citation in social networks and audience engagement. The differences between state and private media, the-
matic and regional portals, socio-political publications and tabloids as well as international agencies repre-
sented in Kazakhstan were taken into account [13].

In order to form the corpus, keywords were used determined on the basis of Google Trends analytics on
the topics of «religion», «Islam», «Christianity» that allowed us to take into account the most relevant and
socially significant areas of discourse. Search queries were conducted manually, taking into account the se-
mantic field and contextual relevance. Below the list is given in Table 1.

Table 1
Leaders Search Queries in Google Trend

Leaders Search Queries in Google Trends by categories (18.03.2023-18.03.2024)

«Religion and faith» «Islamy «Christianity»
religious 1.prayer 1.orthodox
prayer 2.fatiha 2.our father
faith 3.surah 3.monastery
horoscope 4.muslim 4.bible

tarot 5.islam 5.baptism
soul 6.mosque 6.jesus
zodiac signs 7.hijab 7.pope

dhikr 8.quran 8. icon
mantra 9.verse 9. Patriarch
affirmations 10.Allah 10. cathedral

The total number of articles selected for analysis was 144. The resulting corpus contains 74,277 words.

Linguistic processing and analysis of texts were carried out with the use of the Sketch Engine platform
(https://www.sketchengine.eu) that provides wide opportunities for corpus analysis: from frequency and col-
location analysis to studying grammatical patterns and data visualization. Using the Corpus Query language,
Keywords, Part-of-Speech tagging and Collocations tools, it was possible to establish characteristic lexical
patterns, typical grammatical constructions and frequency associations related to religious topics.

The semiotic component of the analysis included an assessment of the visual accompaniment of publi-
cations: images, typography, graphic elements and punctuation markers. These elements were considered as
significant components of media discourse, complementing and strengthening its verbal level.

In total, the obtained data allow us to talk about the specifics of representation of religion in the media
space of Kazakhstan that is formed under the influence of genre affiliation, media policy of the publication,
cultural contexts and current socio-political conditions. The identified linguistic and discursive patterns serve
as a basis for further interpretations and comparisons within the framework of religious studies and cognitive
linguistic analysis.

2. Discursive strategies and tactics in the creation of media texts about religion

2.1 Types of religious media discourse in the Internet space of Kazakhstan

One of the key types of religious media discourse in the Internet space of Kazakhstan is the official
state discourse that is implemented through various media platforms, including both state and commercial
mass media (hereinafter referred to as media).

According to the theoretical provisions of Teun van Dijk, bureaucratic discourse is an instrument of
dominance, control and manipulation, actively used by state structures in public communication [14].

The results of the text corpus analysis indicate the dominance of the «control and security» strategy, in
which religion is interpreted through the prism of state regulation and national security. It is manifested,
firstly, in the formalization of language, including the active use of legal and specialized vocabulary: «...
issues of deradicalization of individuals who found themselves among the adherents of radical ideology ...»
[15]. Secondly, in the refusal of the media to take the initiative in the formation of the agenda: journalists
often broadcast official press releases without significant reworking or editorial rethinking. An example is
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the uniform coverage of the opening of a new mosque in the capital of Kazakhstan, Astana, in which the
Akorda press release was reproduced in many sources.

Details Left context KWIC Right context

1 | nurkz Mega Silk Way.</s><s>B LilepeMOoH1I OTKPLITUA MeYeTH MPUHSANK yYacTue penur1osHele npeacrasmrent

2 azattyq.org Cb Ha Hac B coucequ<!s><s>Haaap6aeB OTKpPbLIN Me4yeTk B CToNuue, KaMeHb KOTOpOI?I 3anoxwun 3a geHb 4

3 | inform.kz <s>KA3WH®OPM - B cToNuLe OTKpbINack HOBasi MeYeTb .</s><s>B TOpXeCcTBEHHON LepeMOHMIN OTKPLITU

4 | tengrinews.kz BaxctaHe 1 LieHTpansHO A31UK MycyNbMaHCKOA MeYeTu , nepejaeTt KoppecnoHAeHT Tengrinews.kz.</s><

5 | informburo.kz |</s><s>HypcyntaH Hazap6aes OTKpbIN MaBHY0 MeueTb B CToULe</s><s>MeueTk NOCTPOUAM 38 CUET OT|

6 | sputnik.kz Kael, rpo3 1 Mopo3oB.</s><s>Camyto GonbLuyto MedveTb B LleHTpansHoii Asun oTkpbln Hasap6aes - poTg

7 | timekz npougetano".</s><s>Ha LepeMOHWNI OTKPLITUSI MEYETH MOMKUMO PEUIMO3HbIX AeATeneli U3 pasHblX CTp

Illustration 1. A screenshot of the Sketch Engine program with a concordance (a list of all uses of a given word in
context) on the topic of the opening of a new mosque

The characteristic features of the official religious discourse include the active use of the passive voice
that conceals specific decision-makers and gives the narrative an «impersonal» character. «The religious or-
ganization was registered by the Ministry of Justice of the Republic of Kazakhstany, the use of lexemes that
emphasize loyalty to the state and the need to comply with legal norms. For example, during the VII Con-
gress of Leaders of World and Traditional Religions, the media actively quoted the speeches of the partici-
pants: «lt is accredited to the Kazakh government that having freed itself from the yoke of the atheistic re-
gime, now offers the path of civilization that unites politics and religion...» [16]. «... expressed support for
the policy of the leadership of Kazakhstan and also noted the special role of the Congress of Leaders of

World and Traditional Religions in the development of interfaith and intercivilizational dialogue» [17].
Citation of government representatives regulating the religious sphere as a way of giving authority to the in-
formation reported is often used in the event of a public discussion on a sensitive topic: «Students’ appear-
ance must correspond to the standards of business style accepted in society» in accordance with order No 26
[18]. The introduction of terms related to the concept of secularism, reflecting the constitutional position of
Kazakhstan, regular coverage of meetings of officials and spiritual leaders, forming an image of equal treat-
ment of all faiths, for example: «The Akimat of Astana told where ice holes for winter swimming will be
equipped during the celebration of the Baptism of the Lords ...» [19].

Lexico-grammatical analysis conducted with the use of Sketch Engine revealed the most frequent N-
grams, including bureaucratic language and formulas (sequences of 2-3-4 words) in the formed corpus of
texts that allows us to identify some stable expressions and idioms that are encountered frequently. Due to
the impressive number of texts in the corpus, broader patterns are revealed such as discursive strategies (Ta-
ble 2).

Table 2
List of N-grams* most frequently encountered in the generated text corpus by frequency of use
N-gram Frequency of use
Leaders of world and traditional religions 79
Spiritual Administration of Muslims of Kazakhstan 54
State control in the field of religion 38
President of Kazakhstan Kassym-Jomart Kemeluly Tokayev 25
For administrative offences of the city 24
For distributing religious materials 22
Law of the republic of Kazakhstan 22
Destructive religious movement 22
Department for Combating Extremism 21
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Directorate of Religious Affairs 20
Interview with the Chief Imam 18
Religious activities and religious associations 15
Uniting politics and religion 15
In the press service of the regional department 14
Made a decision to fine 12
Legislation of the Republic of Kazakhstan on religious policy 10
O3HakoMIIeHHE ¢ MaTepuanaMu neia review of the case file 7

About administrative offences 6

Fined for religious statuses in 6

*N-gram is a sequence of n elements (sounds, syllables, words or symbols) that appear in a text in a
row.

These stable linguistic constructions confirm the presence of a stable discursive strategy aimed at sup-
porting state ideology, legitimizing institutions of power and reducing the potential for religious autonomy in
the media space.

Thus, it can be stated that the official institutional approach in the religious media discourse of Kazakh-
stan forms a vertical meaning, where the state interpretation of religious processes and events dominate.

Table 3 shows other types of religious discourses with their main characteristics: genre, institutional

framework, thematic focus, functions and communicative features.

Typology of religious discourses in the media space of Kazakhstan

Table 3

Type of discourse

Description and
sources

Key strategies and features

Citation /Content
Examples

Functions and
influence

Traditionalist

Official resources of
the Spiritual Admin-
istration of Muslims
of Kazakhstan
(SAMK): islam.kz,
muftyat.kz, azan.kz
etc.

- normatization: «pure faithy
- historization and legitimiza-
tion

- opposition to non-traditional
movements

- support for the authority of
the SAMK

-high sacralization of
vocabulary

«The Spiritual Ad-
ministration is the
only legitimate
source of Islamic
knowledge in Ka-
zakhstan». A true
Muslim must per-
form namaz as
taught by Imam Abu
Hanifay.

Stabilization, ideolog-
ical continuity, pre-

vention of radicalism,
support of state policy

Critical/Oppositiona
I

Independent blogs,
Telegram, You Tube,
human rights publica-
tions

- criticism of the state’s reli-
gious policy

- appeal to human rights

- counter-discursive vocabu-
lary

- emotionality and polemics
- presentation of alternative

Islamic directions

«How can a state be
secular if it decides
what a religious girl
should wear?» Free-
dom of conscience
is not just the right
to visit a mosque».

Visualize tension,
alternative view on
religious politics, in-
dicator of pluralism

Commercial and
neutral-
entertainment

Lifestyle media, so-
cial networks, You
Tube, Tik Tok,
Instagram

Religion as part of culture and
everyday life

- situational religiosity
-interviews and conversations
with imams

- emphasis on holidays, fash-
ion, family

- use of «soft» images and
quotes

«How to Celebrate
in style Eid al-Fitr in
Style», «Fashion
and Hijab: Islamic
Modesty trends»,
«Ramadan Gift
Sets».

Normalization of reli-
gion in a secular soci-
ety, reduction of ten-
sions, popularization
of traditions

Pseudo religious
and conspiracy

Anonymous Tele-
gram-channels, You
Tube, Marginal blogs,
Comments

- eschatology,
mythologization of events

- conspiracy theories
-anti-system and populism

- categorical, hostile language
- pseudoscientific references,

«5G is a preparation
for the coming of
Antichristy»; Mufti
serve the system,
but not to Allahy»;
«Islamic DNA can-

Threat to media litera-
cy, radicalization,
undermining trust in
institutions
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esotericism not be modified»
User-friendly Comments in the me- |- emotional reactivity «Everyone has the |Democratization of
(interactive) dia, social networks, |- memes, satire right to believe as  |religious debate, but
forums - groupthink they want!», «All  |also an increase in
- shallow or distorted refer-  |who are against conflicts and radical
ences mosques are ene-  |positions
- polarization of opinions mies of the people!»
Meme: «When you
post, but no one
likes it, Jahannam is
near».

As noted, religious discourse is a complex and multilayered communicative phenomenon, covering a
wide range of forms, functions and contexts. Depending on the goals, addressees and institutional frame-
works, religious discourses can differ significantly in structure, content and pragmatics. The proposed typol-
ogy of religious discourses demonstrates the diversity of forms in which religious communication is carried
out. Each type has its own set of genres, strategies and communicative goals that indicate the high adaptabil-
ity of religious discourse to various social, cultural and historical conditions. Understanding of these differ-
ences is important for religious studies, for practitioners interacting with religious communities and serves as
an analytical tool for further research in the field of religious linguistics and socio-communicative practices.

Identification of relevant concepts, frames and metaphors in religious media texts of the Internet
space of Kazakhstan

Within the framework of cognitive linguistic analysis of religious media discourse in the Internet space
of Kazakhstan, the task of identification of key concepts, frames and metaphors that form the semantic core
of media texts is of particular importance. Religious discourse, possessing a high degree of conceptual satu-
ration is fertile ground for identifying stable cognitive structures that reflect mental models of perception of
religious realities in society.

Based on the analysis of relevant materials (news articles, blogs, interviews, comments on religious top-
ics), concepts were identified that are implemented within certain frames are cognitive structures that organ-
ize knowledge about religion and set the interpretation of events and metaphorical understanding of religious
topics play an important role in the formation of the emotional and evaluative background of the discourse.
Table 4 illustrates the key concepts, frames and metaphors that are actively used in religious media texts of
Kazakhstan.

Table 4
Conceptual frame model of representation of religious meanings in Internet discourse of Kazakhstan

CONCEPTS FRAMES RELIGIOUS MEANINGS — METAPHORS
tradition traditional religious «pillars of faith»
«spirituality centery
spirituality state «gold path»
«light of truth»
radicalism destructive religious «wave of destruction»
«darkness of the abyss»
peace and harmony universal «bridge of peace»
«bright pathy
universal liberal «oasis of peace»
religious tolerance oasis of peace «oasis of peace»
«border world

The table contains six main concepts that represent important elements of the religious picture of the
world, such as «tradition», «spirituality», «radicalism» and others. These concepts interact with various
frames including such models as «state frame», «traditional religious frame» and «destructive religious
frame». These frames set the context in which the presentation of religious phenomena and the formation of
certain meanings in media text occur.
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Each frame has special metaphors that help to model the perception of religious topics in society. For
example, «state frame» may actively use the metaphor of « the state lens » that symbolizes stability and de-
velopment, while the «destructive religious frame» may use the metaphor of « the corrosive lens of religious
discourse » that personifies the dangers of radicalism and extremism.

Such model reflects the interaction of concepts, frames and metaphors that contribute to the formation
and dissemination of a certain religious discourse in the Internet space of Kazakhstan, influencing the public
perception of religion.

Thus, the religious media discourse in the Internet space of Kazakhstan is structured through a number
of stable concepts, frames and metaphors that perform cognitive, axiological and pragmatic functions. Their
identification allows to understand deeper the mechanisms of meaning generation and ideological representa-
tion of religion in the public sphere.

These examples from media resources of Kazakhstan demonstrate the active use of concepts, frames
and metaphors in religious discourse. It demonstrates the desire of the media to form a certain perception of
religion in society, balancing between maintaining the secular nature of the state and respect for religious
traditions. Further research of these aspects will allow to understand deeper the mechanisms of influence of
media discourse on public consciousness in Kazakhstan.

Lexical syntactic and stylistic means of representation of religious meanings in online media dis-
course in Kazakhstan

In the religious media discourse operating in the online space in Kazakhstan, a specific linguistic repre-
sentation of religious meanings is observed, realized through a set of lexical, syntactic and stylistic means.
These linguistic mechanisms form the cognitive image of religion in the mass consciousness, influencing the
perception, interpretation and evaluation of religious phenomena. Table 5 presents the linguistic means used
in the religious media discourse of Kazakhstan to represent religious meanings. The analysis covers three
key sources: Kazislam.kz, Muftyat.kz and Muslim.kz. For each of them, characteristic lexical means, syntac-
tic features, stylistic devices are identified and examples from publications with dates are given.

Table 5
Linguistic means of representation of religious meanings in religious media discourse in Kazakhstan

Source Lexical means Syntactic features Stylistic devices Examples (publication
date)
Kazislam.kz Religious vocabulary: |Simple narrative con- |Rational persuasive |«Islam is a religion of
tawhid, umma, shirk |structions with modal- |style, terminology mercy and jus-
ity ticen(04/04/2024)
Muftyat.kz Cultural and linguistic |Participial and adver- |Pastoral style, appeal |«Faith is spiritual
markers: culture, mo- |bial participial to the authority (ayats, |wealth»(03/12/2024)
rality phrases, nominaliza- [hadiths)
tion
Muslim.kz Arabism: ibadat, Compound sentences |Publicistic style, im- |«The heart of Muslim is
dua, with evaluative vo-  |agery, emotional col- |the home of Iman and
hadith cabulary oring patience»
(02/25/2024)

The analysis of the data in Table 5 shows that each of considered sources uses specific linguistic means
to convey religious meanings.

Kazislam.kz predominantly uses religious terminology such as tawhid, ummah, shirk that emphasizes
the theological focus of the content. Syntactically, simple narrative constructions with modal elements pre-
vail that contributes to a clear and convincing presentation of thoughts. Stylistically, a rational persuasive
approach is noticeable with an emphasis on terminology that corresponds to the informational and educa-
tional function of the resource.

Muftyat.kz integrates cultural and linguistic markers such as madeniet (culture), imandylyq (spirituali-
ty), reflecting the connection of religious concepts with national values. The syntax is characterized by the
use of participial and adverbial participial phrases as well as nominalization that gives the texts an official
and businesslike tone. Stylistically, the pastoral style prevails with frequent references to authoritative
sources as verses and hadiths that increase the audience’s trust to the presented material.
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Muslim.kz is distinguished by its active use of Arabisms, such as ibadat, dua, hadith that emphasize the
authenticity and deep religious roots of the content. Syntactically, the texts are saturated with complex sen-
tences with evaluative vocabulary that contributes to the expression of emotional coloring. Stylistically, the
journalistic style with vivid imagery and emotionality dominates and makes the materials more attractive to a
wide audience.

Thus, the lexical syntactic and stylistic features of religious media discourse in the online space of Ka-
zakhstan reflect the strategy of balance between secular and religious values and serve as a tool for formaliz-
ing the «correct» perception of religion. Due to lexical marking, syntactic categoricalness and stylistic im-
agery, stable cognitive models of religious identity, security and spirituality are constructed, adapted to the
socio-political context of the country.

Evaluative strategies and ideological implications in the religious media discourse of Kazakhstan

Within the framework of cognitive linguistic analysis of religious media discourse in the Internet space
of Kazakhstan, the important role is played by evaluative strategies and ideological implications that largely
determine the perception of religious topics and phenomena in society. Evaluative strategies in this context
are related to how religious ideas and practices are presented, what positive or negative attributions are at-
tributed to them and how it relates to the value orientations of various social groups.

Evaluative strategies in religious media texts in Kazakhstan are used to create a positive or negative im-
age of religious phenomena and groups. The evaluation can be both explicit and hidden and it often reflects
the position of the author of the text regarding the religious topics under consideration:

- positive assessment: in the context of official religious texts as well as texts supporting the traditional
religious culture of Kazakhstan, positive assessments of religious values such as «spirituality», «submission»
and «harmony» are often used. These terms usually describe Islamic practice as something that strengthens
society and contributes to its stability. The use of such assessments is intended to strengthen social solidarity
and the perception of religion as a fundamental element of public order;

- negative assessment: on the contrary, in texts criticizing radical or destructive forms of religiosity
such as extremism or radicalism, terms with negative connotations are actively used, for example, «terror-
ismy», «radicalism», «threat», «extremist ideology». These expressions focus attention on the threats that
come from certain religious practices and affect the security of society. The goal of such texts is to form a
negative image of such phenomena and create an emotional rejection of extremist views.

Ideological implications are expressed in how certain assessments of religious practices and studies can
implicitly support or undermine existing ideological and political structures. In the religious media discourse
of Kazakhstan, several ideological directions can be identified that can influence the perception of religion in
society: state ideology: texts that support the official state line are usually dominated by the ideology of sta-
bility and security. Religion is presented as an important tool for maintaining social harmony and strengthen-
ing traditional values in this case.

The use of the term «peace» in combination with Islam or other traditional religions emphasizes the role
of religious teachings in the formation of a peaceful and stable society: conflict of ideologies: in the media
discussing religious extremism, a clash of traditional religious values and radical currents is often observed.
These texts particularly emphasize the contrast between «traditional», «peaceful» Islam and the «radical»
form of religiosity associated with extremism.

The ideological implication is to present traditional religious practice as safer and more stable, in con-
trast to radical forms that are perceived as a threat; criticism of Western values: some media texts also criti-
cize Western liberal values such as freedom of religion or secularism, which are perceived as threats to tradi-
tional values. Phrases such as «destruction of morality», «loss of traditions» are used in these texts, empha-
sizing the ideological position of opposition to the influence of Western models on religious perception in
Kazakhstan.

As a result of the cognitive linguistic analysis of religious media discourse in the Internet space of Ka-
zakhstan, key concepts, frames and metaphors reflecting the features of the representation of religious mean-
ings were identified. The use of grammatical lexical and semiotic analysis as well as corpus linguistics meth-
ods with the use of the Sketch Engine platform allowed us to conduct a frequency and contextual analysis of
vocabulary, identify stable collocations and pragmatic implications. The empirical base of the study, includ-
ing religious text materials from Internet resources of Kazakhstan allowed us to conduct a discourse analysis
of media texts and describe the formed corpus of texts. Therefore, discursive strategies and tactics in the cre-
ation of media texts about religion as well as evaluative strategies and ideological implications in the reli-
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gious media discourse of Kazakhstan were determined. The prevailing discourses in the information space of
Kazakhstan were analyzed.

Conclusion

The study demonstrates that religious media discourse in the digital space of Kazakhstan should be un-
derstood as a complex philosophical phenomenon that reflects broader processes of meaning formation, val-
ue transmission, and worldview construction. Media texts addressing religious topics not only inform audi-
ences, but also participate in shaping ethical orientations, collective perceptions of religious diversity, and
attitudes toward the sacred in the public sphere.

From a philosophical perspective, the growing influence of digital media on religious communication
highlights the necessity of ethical responsibility and critical reflection in the representation of religious is-
sues. The results of the study confirm that a philosophically grounded analysis of media discourse contrib-
utes to a deeper understanding of socio-cultural dynamics and interfaith relations in contemporary society.
This approach may serve as a theoretical foundation for educational, informational, and cultural initiatives
aimed at fostering dialogue, tolerance, and reflective engagement with religious diversity in Kazakhstan.

Based on the results obtained, the study of discourses in media texts in the online space is a contribution
to understanding how modern technologies and media formats influence the construction of religious ideas
and discourses in society.

However, it is recommended to conduct further research to update the data and expand the understand-
ing of the problem that is connected with the rapid development of information technologies and the dynam-
ic change of social and political events.

The identified discursive strategies and tactics can be used to develop educational programs aimed at
increasing media literacy of the population and developing critical perception of religious information on the
Internet.

Analysis of ideological implications in religious media texts provides valuable information for govern-
ment agencies and politicians when forming policies in the field of religious communication and regulation
of Internet content.

Understanding of the cognitive features of religious discourse helps to improve intercultural dialogue
and prevent conflicts on religious grounds.

In order to deepen the understanding of religious media discourse in Kazakhstan, it is recommended to
include more sources in the analysis:

1) a promising area of research will be the analysis of discourses in various formats, such as audio and
video recordings for a more complete coverage of religious discourse in the digital space;

2) take into account changes in user behavior, preferences, and the evolution of media formats that in-
fluence the construction of religious discourses;

3) conduct a comparative analysis of religious media discourse in Kazakhstan and other Central Asian
countries to identify regional characteristics and general trends;

4) integrate methods of sociology, psychology and cultural studies for a more comprehensive analysis
of the influence of religious discourse on public consciousness and behavior;

5) increase the validity of the relevance of the selected research objects by increasing the sample size.

Additional automated methods of collecting and analyzing data from the online space, such as web
scraping and corpus linguistics technologies can be used to achieve this goal. Such methods allow research-
ers to process a large amount of data for a short time and provide a more representative sample. The authors’
study was conducted on the Sketch Engine platform, but the competing TermoStat platform can also be used.
The use of both programs will significantly facilitate the solution of linguistic problems due to the hybrid
technology of text corpus analysis. If automated methods are used, the collected data should correspond to
the objectives of the study and do not contain errors. It is also necessary to take into account the limitations
associated with the availability and quality of data in the virtual space, such as limited access to certain
sources and the possibility of data distortion due to the influence of various factors, such as search and filter-
ing algorithms. Thus, the study lays the foundation for further in-depth research and practical initiatives in
the field of cognitive linguistics aimed at understanding and developing religious media discourse in Ka-
zakhstan.
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JILA. ©mip3akoBa, P.A. AiikenoBa, M.A. Unpucosa

Ka3zakcraHHbIH HUQPJIBIK KeHICTITIHAeri 1IH MeIua JUCKYPCThI
(pu0coPUANBIK TYPFBIAAH TYCIHY

Maxanazna KasakcranubiH nudpiblk keHictiringeri ainn BAK nuckypcebl ¢unocoGusuibIK TanJaHFaH, OHbIH
HICONOTHSIIBIK, aKCHOJIOTHSUIBIK XKOHE IICYMETTIK-MOICHH oJIIIeMaepine baca Hasap ayaapbsulgbl. 3epTreyae
IIHA MaFbIHAJAP/IbIH, KYHABUIBIKTAPIbIH JKOHE TYCiHAIpMenepaiH Ka3ipri 3amanrbl mudpisik BAK apkpuibt
KaJlail KypbUIATBIHBI, ASIIANABIFGI XKOHE TapaThUIATBIHEI, COHAAN-aK ONapablH KOFAMIBIK CaHa MEH YIKBIMIBIK
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L.A. Umirzakova, R.A. Aykenova, M.A. Idrissova

Keke OacTbIH KajblTacyblHa Kajiaili ocep ereTiHi kapactelpbuigpl. [liH, BAK TtexHonorusnapsl xoHe
QIIeyMETTIK IIBIHIBIK apachIHAarbl e3apa Oaitmanbicka, coHpaii-ak BAK cyObexTinepiHiH KOFaMIBIK canaia
IiHM Ma3MYH[IBl YCBIHY KE3IHZETr1 3THKAaNbIK JKayallKepLIUIIriHe epeKlle Hazap ayAapbUlaibl. 3epTTeyniH
SMIIMPHUKANBIK HETi3i YJITTHIK JKoHe Xanblkapanblk BAK-Ta skapusimanran IiHM Takepemnrapaarsl BAK
MOTIHIEpiHeH Typajasl. 3epTTeyIiH oicHaMalbIK Heri3i MiH ¢miocodusaceHa, aaeyMerTTik ¢(uiocopusra
JKOHE KOMMYHHKAIUSl TEOPHSACHIHA HETI3JIeNTeH; 3epTTeyAe I'ePMEHEBTUKAIBIK TYCIHAIPY, aKCHOJIOTHSIIBIK
TaJIjiay JKoHE CHIHU oifiay oxicrepi Koigansuinbl. Hotmxenep mudpisik BAK-THIH Tek akmapat 6epy apHaia-
pBI pETiHAe FaHA €MeC, COHbIMEH KaTap KYHABUIBIK OaFjapiapblH KaJbIITACTBIPATBIH KOHE AiHAPAIIBIK
KaThIHACTapFa ocep eTEeTiH OEeNICeHIl areHTTep pETiHIE e dpeKeT eTETiHiH KepceTeni. Makamana KacHeTTi
JKOHE 3aibIpiIbl apachlHIAFbl IIeKapanapisl Kaiita kapactelpyga BAK-TBIH peni artanm eTuireH, coHmai-ak
ik TpaHchopMaIUs JKaFAabIHAA AIHE JUCKYPCKA CHIHU (PHUIIOCO(USITBIK )KOHE ITHKAJBIK KO3KAPACTHIH
KaKETTLIIr1 Heri3aene/i.

Kinm ce30ep: nin ¢unocodwuscsr, ainn BAK muckypest, mudpasik BAK, KoraMapIK caHa, KYHABUIBIKTap,
STUKAJIBIK XKayankepiitik, BAK TeXHOIOTrusACHl, STHKANBIK KO3Kapac, KOMMYHHUKALUS TEOPHSICHI.

JLLA. YMmup3akoBa, P.A. AlikenoBa, M.A. Unpucosa

duiocodckoe 0CMbICTICHHE PEJTUTHO3HOI0 MeIHAANCKYpCca
B Hu¢posoM npocrpancree Kazaxcrana

B crarbe npeactasneH Gpuitocodckuii aHaNIU3 peNUrHo3HOro MeanaaucKypea B uppoBoM npocrpanctse Ka-
3aXCTaHa ¢ aKI[EHTOM Ha ero MIeO0JOTMYECKUe, aKCHOJIOTMYECKUE U COLMOKYIIBTYpHBIE n3Mepenus. Hceneno-
BaHHE HANPaBJIECHO HA M3YYCHUE TOTO, KaK PEJIUTHO3HBIC CMBICIBI, [IEHHOCTH M MHTEPIPETAllNU KOHCTPYH-
PYIOTCSI, OITOCPEAYIOTCS M PacHpOCTPAHSIOTCS ITOCPEACTBOM COBPEMEHHBIX IH(POBBIX MeAHa, a TaKkke Kak
OHH BJIMSIOT Ha OOLIECTBEHHOE CO3HAaHKME M (OPMHUPOBaHME KOJUIEKTHBHOU MAeHTHYHOCTH. Ocoboe BHUMA-
HHE yJeIsIeTCs B3aUMOCBSI3U PENUTHH, MEJUATCXHOJIOTUH M COLMANBHOIN peaJbHOCTH, a TakKe ITHYECKOH
OTBETCTBEHHOCTH CYOBEKTOB MEIHMANPOCTPAHCTBA IPH MPEACTABICHHH PEIUTHO3HOTO KOHTEHTa B MyOJIHY-
HOH cdepe. DMmupHyecKyro 0a3y UCCIEIOBaHHS COCTABIIM MEAUATEKCTH PEUTHO3HON TEMAaTHKH, OITyOJIH-
KOBaHHBIC TOCYapCTBEHHBIMU M MEXYHApOIHBIMH CPEACTBAMH MaccoBoi MH(poOpMarmu. Merogonoruye-
CKas 0OCHOBa paboTHI onmupaercs Ha GHI0CO(UI0 PETUTHH, COMATBHYIO (GUIOCO(HUIO U TEOPHUI0 KOMMYHHKA-
1Y, B CCJICIOBAaHUH PUMEHSIOTCSI METObI TePMEHEBTUUECKOM MHTEPIPETALlUH, aKCHOJIOTHYECKOTO aHaJIH-
3a M KPUTHYECKOH pediekcun. Pe3ynpTaTsl MOKa3bIBalOT, YTO HU(POBEIE MeHa BBICTYIAIOT HE MPOCTO Kak
KaHaJIbl Iepeaauyn, HO ¥ KaK aKTHUBHBIC areHTHI, pOPMHPYIOLIHE IEHHOCTHBIE OPUEHTAI[MN W BIIMSIOLINE Ha
MEXPEJIUTHO3HbIe OTHOIICHUs. B cTaThe MoaYepKuBaeTcst pojib MeHa B HEPEOCMBICICHHN TPaHULl MEXKITY
CaKpaJIbHBIM U CBETCKUM, a TAK)Ke 000CHOBBIBACTCS HEOOXOAMMOCTh KPUTHIECKOTO HHITOCO(CKO-ITHIECKOTO
HOJX0/a K PETMIHO3HOMY JTUCKYPCY B YCIOBUSX U(POBOH TpaHCHOpMAIHH.

Kniouesvie crosa: punocodus pemmrnu, Guimocopust penuriuy, peTUuruo3HbIi MeIua TUCKype, TH(POBBIE Me-
J1a, oOLIEeCTBEHHOE CO3HAaHME, [IEHHOCTH, STHYECKas OTBETCTBEHHOCTBH, COLMOKYJIBTYPHBIN aHAIn3, Meaua
TEXHOJIOTHH, STHYECKUH MOAXO0]], TCOPUsI KOMMYHHUKAIHH.
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The Impact of Digitalization on the Axiological Dispositif of Contemporary
Kazakhstan Society

The article investigates how digitalization alters the axiological dispositif in contemporary Kazakh society,
how it restructures production, circulation, and sanctioning of values via digital infrastructure and platforms.
Values themselves are analyzed through the lens of M. Foucault’s ideas, in particular through the heuristic
framework of his concept of dispositif, which allows values to be interpreted as a heterogeneous network of
discourse, institutions, infrastructures, expertise, and control techniques. It is established that digitalization
reconstructs this network through three operators: visibility, measurability, and speed. It is demonstrated that
the digital environment increasingly links norms and values to procedural literacy and correct digital behav-
ior. The key mechanism is datafication, which translates trust, reputation, and competence into metrics and
ratings, as well as multilayered publicity (vertical, horizontal, algorithmic), which turns visibility into a moral
resource. Separately, the platform morality, the hybridization of tradition and modernity, and the competition
among different norms (family, market, religious) are considered. The findings include a new term, «platform
citizen,» developed from the effect of digitalization on the axiological dispositif in Kazakh society, who lives
within a regime of discipline and reputational vulnerability.

Keywords: digitalization, axiological dispositif, Michel Foucault, governmentality, datafication, algorithmic
ranking, platform morality, visibility, reputation, Kazakhstan.

Introduction

Digitalization in Kazakhstan is frequently associated with accelerated service provision, enhanced ad-
ministrative operations, increased transparency, and expanded access to educational resources, markets, and
information. From a humanities viewpoint, digital transformation transcends mere technological upgrades,
fundamentally altering societal perceptions of what constitutes appropriate, valuable, normal, or dangerous.
Consequently, digitalization warrants consideration not solely as a process of value alteration driven by the
internet, but as a transformation in the mechanisms by which digital infrastructures and platforms shape the
generation, distribution, and validation of normative values. In this capacity, digitalization functions as a
structural component of contemporary social existence, modifying the methodologies through which every-
day life is governed. By strengthening the principles of datafication, algorithmic ranking, and platform-based
publicity, digitalization deeply influences daily social practices. It broadens possibilities for surveillance and
self-surveillance, accelerates moral sanctions — from reputational damage to the phenomenon of cancel cul-
ture — and translates trust into profiles and measurable statistics. Additionally, it sets new norms
of procedural virtue, where being considered «proper» increasingly involves being legible to and compliant
with digital systems.

The context in Kazakhstan amplifies the importance of these issues. On the one hand, society continues
to rely heavily on traditional axiological foundations, including the family, collective reputation, respect for
elders, cultural memory, and religiously informed norms of everyday life. On the other hand, the state's mod-
ernization efforts and market-driven approach favor values such as efficiency, competence, competitiveness,
and ongoing self-improvement.

Digitalization redefines how tradition and modernity, along with collective norms and personal auton-
omy, are balanced. Consequently, the axiological field becomes simultaneously more governable — through
interfaces, regulations, and metrics — but also more conflict-ridden due to virality, affective polarization,
and reputational conflicts.

This article aims to outline how digitalization reshapes the value system of modern Kazakhstan society
by highlighting the main actors involved in this change.
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The unique contribution of this study is its view of digital transformation as a particular mechanism for
creating normative order. This approach shows how technological solutions develop into moral standards,
with morality increasingly serving as a technology to regulate everyday life.

Methods

Methodologically, this study is grounded in Michel Foucault's concept of the dispositif, understood as a
heterogeneous network of discourses, institutions, norms, forms of expertise, material infrastructures, and
technologies of governance that collectively produce regimes of truth, normative orders, and modes of
subjectivation [1].

The axiological dispositif is conceptualized as the set of mechanisms through which values become so-
cially effective, that is, institutionalized, translated into social practices, legitimized, and transformed into
criteria of social recognition.

Digitalization is interpreted as a transformation of the dispositif's operating conditions through three
principal operators: 1) visibility (the expansion of publicity and observability); 2) measurability (datafication
and metric-based evaluation); 3) the speed of normative circulation (algorithmic dissemination and virality).

The analytical framework is built wupon Foucault's triadic relationship of «pow-
er/knowledge/subjectivation,» within which the study examines how digital practices construct legitimate
moral discourses and shape models of «normal» behavior.

The units of analysis are the principal nodes of the dispositif — education, the family, the labor market,
religious networks, public services, and the media. Within these domains, the study identifies mechanisms of
inclusion and exclusion, boundaries of social acceptability, and modes of value legitimation.

Additionally, discourse analysis is employed to reconstruct dominant moral repertoires and identify
competing normative grammars operating within contemporary Kazakhstan society [2].

Results

From the perspective of Foucault's concept of the dispositif, values are most appropriately understood
as a network of heterogeneous mechanisms through which certain norms become self-evident, others remain
contested, and still others are rendered unacceptable or prohibited.

The dispositif comprises:

- discourses (the languages through which society constructs and interprets itself);

- institutions (such as schools, the family, bureaucracy, the market, and others);

- material infrastructures (including architecture, media environments, and related material set-
tings);

- forms of expertise (psychologists, religious authorities, analysts, legal professionals, and other ex-
perts);

- technologies of measurement and control (rankings, testing systems, performance metrics, and re-
porting mechanisms).

Accordingly, the axiological dispositif may be defined as the complex of practices and technologies
through which values are produced, distributed, legitimized, and embodied in everyday social behavior.

Within this analytical framework, digitalization functions as a factor that fundamentally restructures the
logic of the dispositif by transforming three key parameters: visibility, measurability, and the speed of
normative circulation. Consequently, the impact of digitalization on the axiological dispositif of contempo-
rary Kazakhstan society should be understood as a reorganization of the power-knowledge regimes through
which values acquire social effectiveness [3].

Foucault distinguished between classical disciplinary power and its later form, which he conceptualized
as a «governmentality» mode of governance operating through norms, statistics, security, and the regulation
of processes rather than through the direct control of individuals alone [4]. Digitalization significantly rein-
forces this form of governmentality. The state, market actors, and digital platforms increasingly govern not
through direct commands but through architectures of choice, data infrastructures, and predictive models. As
a growing proportion of social interactions is transferred to digital environments, appropriate behavior is in-
creasingly defined through compliance with procedural requirements — submitting applications on time,
completing forms correctly, verifying one's identity, and providing the required data. This development gives
rise to a new moral anthropology: a good citizen is one who can successfully navigate digital systems,
whereas a bad citizen is one who repeatedly falls outside established procedures and protocols.
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This transformation is particularly significant in Kazakhstan because of the state's historical role as the
principal integrative force of social cohesion. In a multilingual society characterized by regional diversity,
the administrative and infrastructural sphere has traditionally served as the «social glue» binding society to-
gether. Digitalization reinforces this function by transforming bureaucratic procedures into digital interfaces,
interfaces into everyday habits, habits into social horms, and norms into values. This process produces a dis-
tinctly Foucauldian effect: governance increasingly speaks the language of ethics, while ethics becomes ar-
ticulated through the language of governance. For example, responsibility is increasingly understood as the
capacity to generate accurate and reliable digital traces. Rather than replacing traditional moral codes, digi-
talization adds a new layer of procedural virtue to the existing moral order.

One of the principal consequences of digitalization is datafication, which may be defined as the trans-
lation of qualitative phenomena — such as respect, trust, reputation, competence, piety, and citizenship —
into quantitative data, including indicators, metrics, and rankings. From a Foucauldian perspective, this pro-
cess reinforces normalizing power, whereby what is measurable becomes comparable, and what is compa-
rable becomes hierarchical. Hierarchy, in turn, motivates individuals to attain higher social positions, while
such motivation gradually and almost imperceptibly evolves into self-discipline and self-surveillance.

This transformation manifests itself at several levels.

1. Educational level. The value of education is increasingly expressed through measurable indicators,
while knowledge itself is valued insofar as it can be rendered legible, assessed, and certified [5].

2. Labor market. Competencies are translated into digital profiles, résumé management systems,
course rankings, recommendation algorithms, and digital traces of project-based activities. As a conse-
guence, strategies of self-investment become increasingly widespread, whereby an effective individual is ex-
pected to continuously improve professional qualifications and demonstrate such development through digi-
tal credentials and online achievements [6].

3. Social reputation. Likes, views, followers, and online reviews have become a new currency of social
recognition. Reputation is no longer confined to local communities but increasingly assumes a platform-
based character, becoming potentially mass, permanent, and anonymous [7].

As a result, values such as dignity, success, and respect acquire measurable forms. This gives rise to a
fundamental paradox: moral qualities are no longer validated through long-term interpersonal interaction but
through rapidly interpretable digital indicators. Consequently, the very structure of trust is transformed. In-
creasingly, trust is placed not in the individual but in the individual's digital profile, and not in a person's bi-
ography but in its digital representation.

Foucault described the Panopticon as a model of power in which the mere possibility of observation
produces discipline even in the absence of an actual observer [8]. Digitalization creates a considerably more
complex configuration, where surveillance is exercised not only by institutions but also by other users, digi-
tal platforms, and algorithmic systems. This gives rise to a multilayered regime of visibility encompass-
ing vertical visibility (state information systems, surveillance cameras, and digital identifica-
tion), horizontal visibility (social media, messaging platforms, and local online communities),
and algorithmic visibility (what digital systems prioritize, rank, recommend, or conceal).

The axiological implications of this transformation are profound: visibility itself becomes a moral cat-
egory. Increasingly, normality means appearing to be morally appropriate rather than being morally appro-
priate. Individuals are expected to avoid suspicious behavior and minimize reputational risks. Within Ka-
zakhstan society, where honor, public reputation, respect, and social approval have traditionally occupied a
central place, digitalization reinforces long-established mechanisms of shame and recognition while transfer-
ring them into digital environments, where public disgrace may become instantaneous, large-scale, and viral.

As a consequence, the axiological balance shifts. The value of privacy increasingly yields to the values
of security, convenience, and social acceptability. Individuals learn to live under conditions of anticipated
observation, proactively editing their identities, speech, and public positions. Thus, the subject is not merely
subjected to social norms but actively produces itself as a normative subject through digital technologies of
self-regulation.

Furthermore, digitalization transforms not only governance and measurement but also the production of
meaning itself. Whereas moral norms were traditionally established by institutions such as schools, families,
and religious authorities, an increasing proportion of normative frameworks is now generated on digital plat-
forms, where values compete for public attention. This process gives rise to a distinctive form of platform
morality, characterized by emotionality, narrativity, personalization, and commercialization.

128 Logos: Eurasian Journal of Philosophy. 2026, 31, 3(123)



The Impact of Digitalization on the Axiological...

Emotionality implies that values function primarily through emotional responses, such as indignation,
pride, shame, or empathy. Narrativity means that moral norms increasingly take the form of storytelling
through individual cases, scandals, and public exposés. Personalization reflects the tendency for ethical
norms to be embodied and communicated through identifiable individuals, including influencers, opinion
leaders, and experts. Commercialization, in turn, signifies that virtue itself increasingly becomes an element
of personal branding and, consequently, an economic asset.

Digital platforms therefore accelerate the hybridization of tradition and modernity. On the one hand,
traditional values acquire new channels and forms of representation; on the other hand, they increasingly op-
erate according to the communicative logic of digital platforms. Within the logic of the dispositif, this means
that normative codes are reconfigured according to media technologies, while technology itself becomes the
hidden foundation upon which morality is constructed.

In Kazakhstan, the family remains one of the central nodes of the axiological dispositif, transmitting
norms of respect, duty, marriage, and parenthood across generations. Digitalization transforms family life in
two principal directions. The first is the intensification of visibility and social control. Family norms receive
reinforcement through networked publicity, whereby conceptions of «proper» family behavior are dissemi-
nated through social media posts, videos, and online discussions, while deviations may become subjects of
public condemnation. The second direction is the expansion of individual autonomy and the emergence of
alternative life trajectories. Digital environments provide access to alternative lifestyles, psychological dis-
courses, educational opportunities, and professional networks, thereby expanding the space of individual
choice. At the same time, this process intensifies competition among normative authorities: the family pro-
motes one set of norms, digital platforms another, the labor market a third, and religious discourse yet anoth-
er.

Religion constitutes another major axiological factor in Kazakhstan that is undergoing significant trans-
formation under the influence of digitalization. Online environments make religious knowledge more acces-
sible while simultaneously rendering it increasingly fragmented. Short-form videos, quotations, online con-
sultations, individual mentors, and digital debates contribute to the emergence of what may be described
as micro-theology, in which religious norms are formed within networked contexts characterized by compe-
tition among multiple religious authorities.

Digitalization also strengthens pastoral power. According to Foucault, pastoral power is a form of
governance derived from the Christian pastoral tradition, in which authority is concerned with the salvation,
well-being, and everyday life of each individual rather than merely ensuring obedience. It com-
bines individualization — care for each person — with totalization — oversight of the community as a
whole [9]. Under conditions of digitalization, pastoral power increasingly operates through remote and tech-
nologically mediated forms of guidance and supervision.

As conflicts among competing religious interpretations intensify, expert classification and regulatory
mechanisms assume greater importance. Consequently, distinguishing «authentic» spirituality from «danger-
ousy religious movements increasingly becomes a matter of media governance and public policy.

Sacredness itself becomes increasingly mediated. Religious practices and sacred sites are incorporated
into digital maps, photographic narratives, video reports, and bloggers' travel routes, thereby enhancing their
public visibility and integrating them into the attention economy. As a result, spirituality may be strength-
ened as a marker of social identity while simultaneously becoming vulnerable to profanation and symbolic
devaluation.

Overall, digitalization reshapes the contours of the axiological dispositif of Kazakhstan society through
the reinforcement of governmentality and datafication, relocating values into regimes of digital publicity
and thereby transforming morality into a technology of governance, while technology itself increasingly as-
sumes the character of morality.

Discussion

Foucault suggested that a dispositif develops in response to a range of historical and social challenges.
In Kazakhstan society, several key issues have shaped the current network of values.

1. The post-Soviet break and the search for new legitimacy. After the Soviet Union collapsed, values no
longer relied on a single ideological base. Society faced competing discourses — national-cultural, market-
driven, religious, technocratic, and liberal-legal — that sought to legitimize different perspectives. The
dispositif's role was to maintain social cohesion, balancing diversity without allowing it to fragment society.
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2. Modernization as a political and administrative goal. In Kazakhstan, modernization is more than an
economic initiative; it’s a normative goal emphasizing discipline, competence, governance, measurability,
and efficiency — focusing on education, professionalism, digitalization, and global competitiveness.

3. National identity as the foundation of social cohesion. In a multiethnic, multilingual context, national
identity acts as a social glue. Shared culture, language, and history foster common values, turning a diverse
population into a unified political and cultural community.

4. Religious revival and moral regulation. Religion has resurfaced as both a source of moral values and
a potential source of social risks. While religiosity can foster social cohesion, extremist expressions can
cause significant harm. In the current Kazakhstani context, religion plays a vital role within a broader net-
work of shared values.

5. The ethics of success and justice. The market economy encourages a morality centered on success,
stressing responsibility, entrepreneurship, and competition. Simultaneously, it heightens the demand for jus-
tice, including social protection, institutional integrity, and anti-corruption efforts. The societal framework
sustains these competing values in a dynamic and often tense balance.

Primarily, this framework functions to normalize societal values. In Kazakhstan, several key value axes
guide this normalization process:

1) The tradition—modernity axis. Tradition and modernity are frequently portrayed as mutually oppos-
ing forces. From the perspective of the dispositif, however, their institutional interdependence is of greater
significance. Tradition provides the moral foundation of modernization by ensuring symbolic continuity, le-
gitimacy, and cultural coherence. Modernity, in turn, prevents tradition from becoming a static cultural arti-
fact by enabling the renewal of its forms without sacrificing its essential substance. This interaction gives
rise to a hybrid normative model: individuals are expected to be modern without losing their cultural identity,
and traditional without becoming socially obsolete.

2) The collective solidarity—individual responsibility axis. Neoliberal governmentality, in the
Foucauldian sense, operates by encouraging individuals to assume responsibility for their own lives. In Ka-
zakhstan, this orientation is reflected in the high social value attached to education, entrepreneurship, and
career mobility. Simultaneously, however, powerful collectivist institutions — including the family, kinship
networks, and regional communities — continue to shape everyday life. As a consequence, a dual normative
expectation emerges: individuals are required to be independent and competitive while never becoming en-
tirely autonomous. This tension is particularly evident in decisions concerning marriage, career choice, and
public behavior. Within this context, the dispositif produces discipline through two complementary mecha-
nisms: a market mechanism («achieve, succeed, prove yourself») and a moral-kinship mechanism («do
not disgrace your family, do not betray collective expectations, observe established normsy).

3) The sacred-secular axis. Contemporary Kazakhstan society demonstrates a growing significance of
both religious and quasi-religious forms of moral regulation, ranging from everyday practices of piety to the
sacralization of historical memory and culturally significant places. From the perspective of the dispositif,
the sacred performs three essential functions: a) it establishes normative standards of appropriate everyday
conduct; b) it provides a shared moral language through which social values are articulated; and ¢) it distin-
guishes traditional forms of spirituality from radical religious interpretations. Consequently, the sacred be-
comes incorporated into a broader network of governance and regulation.

It is important to recognize that the internal contradictions of the dispositif constitute an essential struc-
tural feature rather than a deficiency. A dispositif is never fully harmonious; on the contrary, it derives its
productive capacity from social tensions and continuously transforms them into new forms of regulation.
Rather than eliminating conflicts, the dispositif structures the ways in which they are experienced, interpret-
ed, and resolved within society.

Conclusion

Digitalization is altering the value systems in Kazakhstan, fundamentally changing how values are ex-
pressed, validated, debated, and legitimized. In the period preceding widespread digital adoption, moral
standards were primarily maintained through established institutions and localized systems of reputation. The
digital sphere has introduced a new power structure, organized around interfaces, metrics, and algorithms
designed to capture user attention. Within this evolving paradigm, both ideology and technology are signifi-
cant drivers. Elements that can be quantified, presented, disseminated, or recorded as digital data tend to ac-
quire greater perceived reality, credibility, and normative authority.
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This digitalization has resulted in substantial modifications to the axiological framework within Ka-
zakhstan society.

One notable shift is the increased emphasis on measurability. Values are now frequently validated
through quantifiable indicators, and abstract concepts such as dignity and success are often articulated in
metric terms. Consequently, an individual's moral standing can be perceived as a dynamic, continuously up-
dated metric.

Secondly, visibility has increased significantly, transforming morality into a more public display. This
evolution positions values as subjects of attention management, which may intensify social anxiety and the
risk of reputational damage.

Thirdly, the influence of platform-based normalization is growing. Norms are now generated, shared,
and sustained as digital content, effectively reconstituting moral regulation into a techno-social system gov-
erned by digital platforms.

Fourth, digitalization speeds up the blending of tradition and modernity. Instead of disappearing, tradi-
tional values operate within the digital realm, driven by the logic of digital representation and competition
for attention in the attention economy.

Fifth, digitalization introduces a new layer of social stratification. Digital skills become a moral indica-
tor of normalcy, and social inequality takes on an axiological aspect, as access to digital technologies and
skills increasingly influences social recognition, legitimacy, and respect.

The cumulative outcome of these transformations is the emergence of a distinctive social subject-the
platform citizen. This individual is expected to be procedurally competent in order to function effectively
within digital institutions, reputationally cautious to avoid becoming the target of viral public condemnation,
visually compliant with prevailing standards of digital publicity, and committed to lifelong learning in re-
sponse to the rapid obsolescence of knowledge and professional competencies. The platform citizen there-
fore exists within a dual regime characterized simultaneously by discipline and risk.
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J.I'. [llopmanbaeBa, A.K. MykanoBa, A.B. CuBozaenosa, A.X. HokepOekoBa

Kasipri KazakcTaHIAbIK KOFAMHBIH AKCHOJIOTHSJIBIK TUCIO3UTHBIHE
HM(PPIAAHIABIPYABIH bIKIAJIBI

Maxkanaga 1udPIaHABIPYABIH Ka3ipri Ka3aKCTaHABIK KOFAaMHBIH AaKCHOJOTVSUIBIK IHCIIO3HTHBIH Kaiait
TpaHC)OpMaLMSAIANTBIHBI, COHIAl-aK OHBIH LUGPIBIK MHPPaKYpbUIBIMAAp MeH IuiatdopMmanap apKbUIbl
KYHIBUIBIKTApAbl OHIIpY, alHaJbIMFA CHTI3y JKOHE CaHKIMAJIay YIEepiCTepiH Kajdalh KalTa KYpaThIHBI
seprreneni. KyHabuibIKTapabiH 631 M. @yKOHBIH HIesIapbl TYPFBICHIHAH, aTall alTKaHIa, OHBIH «IHUCIIO3HU-
TUB» KOHILENTICIHIH 3BPUCTHKANBIK [IEHOEpl apKpUIbl TajjaHagbl. byia Tocin  KYHIBUIBIKTapAbI
JUCKYPCTapIblH, MHCTHTYTTapAbIH, WH(PPaKYphUIBIMAAPIBIH, capanTaManblK OUTIMIEepIiH XoHe Oakpuiay
TEXHHUKAJIAPBIHBIH TeTepOreH Il XKelicl peTiHae TYCiHAipyre MyMKiHmik Oepeni. Lludpraanasipy Oy xemiHi
YII HETI3ri onepaTop — Kepy, elliey jKoHe JKbUITaM/IBIK apKbUIbl KaTa KYpaThIHBI aHBIKTaIAbL. [{udpisik
opTa HOpMajap MEH KYHIBUIBIKTap[bl MPOLEIYPalIbIK CayaTTBUIBIKIIEH >KoHE IHU(PIBIK OpTagarbl JYpBIC
TOpTIiNmIeH OapraH caibIH THIFBI3 OalTaHBICTHIPATHIHEI KepceTineni. byn yaepicreri Herisri MexaHusM —
nataduKanus, SFHH CEHiM, Oelen JKoHe KY3BIPETTUIIK YFBIMIOApBIH METpPHKajJap MEH pEeHTHHrTepre
aitHanaplpy. COHBIMEH KaTap KOIICHIeHl >KapUsUIBLUIBIK (BEPTHKAJIBI, TOPU3OHTANIBI J)KOHE aJTOPUTMIIK)
Kepyi MOpalbAbIK pecypcka alHanabIpaabl. 3epTTeyae mIaThopMaibK MOpallb, JOCTYP MEH MOACPHIIKTIH
rUOpUATEeHYl, COHIal-aK dpTYpJi HOpMalapAblH (0TOACBUIBIK, HAPBIKTHIK JKOHE AIHM) ©3apa 0oceKenecTiri
JKEKe KapacThIPbUIaJbl. 3epTTey HOTIKeCiHAe TU(PIaHABIPYIbIH Ka3aKCTaHIBIK KOFAMHBIH aKCHOJIOTHSUIBIK
JUCHO3UTUBIHE BIKMAIBIHBIH HOTIDKECIHIEC KaJBIITAChIl Kejle »JKaTKaH JKaHa TYIFaIBIK MOJIelb —
«mrathopMaNbIK azaMar» cumartanagsl. O TopTilKe OarblHY JXKOHE PEMyTAlMSUIBIK OCANIBIK PeXHUMIHIC
eMip cypeni.

Kinm ce30ep: tndpnanaplpy, akCHONOTHSUIBIK IUCIO3UTUB, Mumens ®Pyko, yKIMETTUIK, natadukams,
AITOPUTMIIIK paHKUpJEY, aT(opMaibIK MOpaib, kepy, Oexen, Kasakcran.

J.T'. llopmanbaea, A.K. MykanoBa, A.B. CuBoaenona, A.X. HokepbekoBa

Biansinne ungpoBu3anny Ha AKCHOJIOTHYECKUN TMCIIO3UTHB COBPEMEHHOT 0
Ka3aXCTaHCKOI'0 0011eCcTBA

B crartee uccnenyercs, kak nudpoBu3ays TpaHCHOPMUPYET aKCHOIOTHYECKUH TUCIO3UTHB COBPEMEHHOTO
Ka3aXxCTaHCKOTO 00IlecTBa, KaK OHa MEepPEeHACTPauBaeT IPOM3BOACTBO, LHUPKYJIALMIO U CAHKIMOHUPOBAHHE
LEHHOCTEH yepe3 MudpoBbie HHPPACTPYKTYPHI U TaTGopMel. CaMH IEHHOCTH aHAM3UPYIOTCS Yepe3 Ipu3-
My uneit M. @yko, B 4aCTHOCTH, € TIOMOIIBIO IBPUCTHUECKON paMKH €ro KOHIIENTa JAUCIIO3UTHBA, KOTOPBIH
MO3BOJISIET HHTEPIPETHPOBATH [IEHHOCTH KaK T'eTepOTeHHYIO CeTh JUCKYPCOB, HHCTHTYTOB, HHPPACTPYKTYD,
SKCTIEPTH3 M TEXHHK KOHTPOJISA. YCTaHABIMBACTCS, UTO IMU(POBH3AINS NEPECTPAMBAET 3Ty CETh MO TPEM
orepaTropaM: 4epe3 BUANMOCTb, H3MEPHMOCTh U CKOPOCTh. JleMOHCTpHUpyeTcs, 9To mudpoBas cpena Beé 60-
Jiee MHTEHCUBHO CBSI3BIBAET HOPMBI M IIEHHOCTH C MPOLEIYPHOH IPAMOTHOCTBIO U KOPPEKTHBIM HU(PPOBBIM
noBesieHueM. KiTIo4eBBIM MeXaHHW3MOM BBICTYNAeT JaTaUKalvs, MepeBojsINas JOBEpHe, PElyTaluio H
KOMIETEHTHOCTh B METPUKH M PEUTHHIH, a TAKKe MHOTOCIIOHHAs MyOJIMYHOCTH (BepTHKaIbHAs, TOPU30H-
TaJIbHAs, ATOPUTMIYECKast), IPEeBpallaronas BUANMOCTb B MOPaTIbHBIN pecypc. OTIeIbHO paccMaTpHBaIOT-
cst mraTdopMeHHass Mopaib, THOpUAN3ANUS TPAAUIMN M MOAEPHOCTH, KOHKYPEHIIHS Pa3INIHBIX HOPM (ce-
MEUHBIX, PHIHOYHBIX, PEIUTHO3HBIX). ITOroM mccieioBaHNsI CTAHOBUTCS OIMCAHHWE HOBOHW (DHTYpPHI «IIIaT-
(OpPMEHHOTO TpaXIaHWHA», BO3HUKAIOMIETO B PE3yJbTaTe BIMSHMS IHU(POBH3AINN HA AKCHOJIOTHYECKUIT
JIMCTIO3UTUB Ka3aXCTAHCKOTO OOIIECTBa, JKUBYIIETO B PEXKUME JIUCIIUIUINHEL U PEMYTAOHHON ySI3BUMOCTH.

Knouegoie cnosa: unpoBU3aLus, akCHOIOTHYECKUH AuCo3uTHB, Mumiens Oyko, MpaBUTEIbCTBEHHOCTD,
naradukanysi, alropuTMHIECKOe paHXupoBaHKe, aTrhOopMeHHas: MoOpajlb, BUAUMOCTh, penyTamus, Kasax-
CTaH.
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