BUKETOV \‘
- L O G O S
A

EURASIAN JOURNAL
OF PHILOSOPHY

et 2026 ~ Volume 31 Issue 2(122)'

. ~,|;:"§‘:. '
RIAE 'f‘ -
e

Logos (Karaganda)



ISSN 3134-9242 (Print)
ISSN 3134-9250 (Online)

LOGOS:
EURASIAN JOURNAL
OF PHILOSOPHY

2026

31-Tom * 2(122)-mbIFApPBLILIM
Tom 31  Beimyck 2(122)
Volume 31 ¢ Issue 2(122)

1996 xpu1man Oactam HIBIFAb
HUznaetrcs ¢ 1996 rona
Founded in 1996

JKbuibiHa 4 peT mbiraabl
Brixonur 4 pasa B rog
Published 4 times a year

Kaparanap! / Kaparanga / Karaganda
2026



bacnazcep: «Axanemuk E.A. BoekeTroB aTbinAarel Kaparanab! YITTBIK 3epTTey YHHBepcuTeT KeAK
Mexencaivt: 100024, Kazakcran, Kaparanabl K., Y HUBEpCHTET K-ci, 28
E-mail: miramanassova@mail.ru. Web-site: https:/lejph.buketov.edu.kz

Tomac Kauepayckac,
Banarka Burtuc,

Ten Ilapenr,

Ausm Pager O3zkan,

A.JO. CeBaIbHUKOB,
AjitexknH JlemMupaxuor.y,
C.A. Cemenos,

H.A. lllepmyxamenoBa,
B.HA. Pazymos,

Xamxksl Axmet HlInmiex,
9.P. MacaiumoBa,

H.JI. CeiiTaxmeTOBa,

3.H. UcmaramodeToBa,

A. CarukpI3bl,

A.K. Koanybaesa,

bac peoaxmopur
Gunoc. evin. 0-pul, npog. b.H. Kapunoaes

Kayanmur xamuv
PhD M.M. Manacosa

Peoaxyuanvix anka

PhD, npod., BunbsHatoc ['equMuHac TeXHUKANBIK YHUBEPCUTETI, BunbHioc, JInTea,

PhD, pod., BunmsHioc I'equmMuHac TeXHUKAIBIK YHUBepCcHTeTi, BrutsHioc, JIuTsa;

PhD, kaysmmn. npod., Hazap6aeB ynuBepcurerti, Actana, Kasakcran;

PhD, Ankapa yauBepcuteti, AHkapa, Typkus;

¢unoc. Feul. 1-pbl, Peceii FrutbiM akanemusicbinbly @unocodust HHCTUTYTHI, Mackey, Peceil;
PhD, npod., Kactamony ynusepcureri, Kactamony, Typxus;

¢unoc. FeuL. O-ppl, mpod., Pecell XanbIK IIapyamIbUIBIFBI KOHE MEMIIEKETTIK KBI3MET
akanemusicel, Mackey, Peceii;

¢unoc. FeuUL. A-pbl, npod., Meip3a ¥IbIKOEK aThIHAAFbl YJITTHIK YHHBEPCHTETI, TallKeHT,
O30ekcTan;

¢unoc. veut. 1-pe1, @.M. JlocroeBckuii aTbiHAaFbl OMOBI MEMIICKETTIK YHUBEPCUTETI, Peceii;
PhD, Kactamony yHusepcureti, Kactamony, Typxus;

¢dunoc. Feul. a-pel, pod., Kasakcran PecnyOnukachiHbIH YITTHIK WHKEHEPIIIK aKaJIeMHUsICHI,
Anwmartsl, Kazakcran;

¢mnoc. FeUL. A-pBl, mpod., Dmocodus, cascaTTaHy KoHE IIHTaHY WHCTHUTYTHI, AJIMATEI,
Kazakcran;
¢unoc. FeuUL. A-pbl, Tpod., On-Dapabu aTeinmarel Kasak YITTBIK yHHUBEPCUTETI, AJIMATHI,
Kazakcran;
¢unoc. Feul. n-pel, npod., Dunocodus, cascaTtTaHy >KOHE MIHTAHY HHCTHTYTBHI, AJIMaThI,
Kazakcran;
¢mnoc. FeUI. A-pel, Ipod., On-Papadbu aTeiHmarsl Kasak YITTHIK yYHHBEPCHTETI, AJIMATHI,

Kazakcran

Amgapywer peoaxmop
PhD I'.B. Cap:xanoBa

Koppexmopnapot
C.C. bankeena, A.K. Hlakumes, M.M. Kupusuioa

Komnviomepoe bemmeezen
O.A. Kynos

Logos: Eurasian Journal of Philosophy. — 2026. — 31-t., 2(122)-mbir. — 118 6.

ISSN 3134-9242 (Print). ISSN 3134-9250 (Online). Key Title: Logos (Karaganda)

Memnuik neci: «Axanemuk E.A. Bexeros ateinnarst Kaparauap! yiITTsIK 3eprTey yHuBepenuTeT» KeAK.

Kazakcran PecryGukacsiHbIH MoneHHeT koHe akmapaT MuUHHCTpiiriHae TtipkenreH. 30.01.2026 x. Ne KZ82VPY00140949
KaliTa ecernke KO Typajlbl KyJIiri.

Bacyra 30.06.2026 x. xon koiburasl. [limimi 60x84 1/8. Karassr kcepokctik. Kememi 14,75 6.1. Tapansimbr 200 nana. baracet
kedxicim Ooiibiama. Tamnceipeic Ne 79.
«Axanemuk E.A. BexeroB aremnmarsl Kaparannmsl yiTTeiK 3eprrey yHuBepcuteTi» KeAK OacnachlHbIH 0OacriaxaHachlHIA

0aCBLIBII MIBIKTHI.

100024, Ka3zakcran, Kaparanzsl K., YHuBepcureT k-ci, 28. Ten. (7212) 35-63-16. E-mail: printed@karnu-buketov.edu.kz

© Axagemuk E.A. BokeroB ateinaarsl Kaparanabsl yITTHIK 3epTTey YHHBepcuTeTi, 2026



Hzoamenv: HAO «KaparanaAMHCcKuii HAllMOHAJIBHBII McCIe10BaTeIbCKHIi YHUBEPCUTET

uMeHnn akajgemuka E.A. Bykeroa»

Aodpec: 100024, Kazaxcran, r. Kaparannga, yn. YHuBepcurerckas, 28

E-mail: miramanassova@mail.ru. Web-site: https://lejph.buketov.edu.kz

Tomac Kauepayckac,
Banarka Buruc,

Ten Ilapenr,

Auu Pader O3kan,

A.JO. CeBa/IbHUKOB,
AiiTexun [leMUpIKHOLITY,
C.A. Cemenos,

H.A. lllepmyxamenoBa,
B.U. Pa3ymos,

Xamxxbl Axmet Hnmuek,
A.P. MacaanmoBa,

H.JI. CeiiTaxmeTOBa,

3.H. UcmaramodeToBa,

A. Carukpi3bl,

A.K. Kounydaena,

I'naBHbII pegakTop
1-p ¢unoc. Hayk, npod. b.M. Kapunéaen

OTBeTCTBEHHBII CeKpeTaph
PhD M.M. ManacoBa

Peoaxyuonnas xonnezus

PhD, nipo¢., BunbHroCCKU# TeXHUYECKUI yHUBEpCUTET uMeHH [ equMunaca, BusbHioc, JIut-
BA;

PhD, mnpod., BunpHroccknil TeXHWYECKMH YHHMBEpCHUTET WMeHM ['emmmmuaca, BusHioc,
JIuTBa;

PhD, accou. npod., Hazapbaer Yuusepcuret, Acrana, Kazaxcran;

PhD, Ankapckuil yausepcuret, Ankapa, Typuus;

I-p ¢unoc. Hayk, MHcTUTYT drstocopun Poccuiickoli akanemun Hayk, Mocka, Poccus;

PhD, npod., Yausepcurer Kacramony, Kacramony, Typius;

I-p ¢mnoc. Hayk, npod., Poccuiickoil akaneMin HapoJHOTO XO3siCTBAa M TOCYIapCTBEHHOH
ciryx0b1, MockBa, Poccns;

I-p ¢unoc. Hayk, npo¢., HanmoHnaneHblii yHUBepcuTeT UMeHH Mup3o Yiyroeka, TamkeHr,
V30ekucran;

I-p dutoc. Hayk, OMCKHU# rocyiapcTBeHHbIi yHIBepcuTeT nMenu ®.M. JloctoeBckoro, Poccus;
PhD, Yuusepcurer Kacramony, Kacramony, Typuus;

I-p ¢unoc. Hayk, npod., Hanuonanbnas umxeHepHas akagemust PecryOmuku Kasaxcras,
Anmatel, Ka3axcran;

I-p ¢unoc. Hayk, npod., MHCTUTYT Qrnocoduu, MTOTUTOIIOTHH U PEIUTUOBEICHUS, AJIMATHI,
Kazaxcran;

I-p ¢uimoc. Hayk, npod., Kazaxckuii HallMOHAJIBHBIH YHHUBEPCHUTET UMEHH aib-Dapadw,
Anmatsl, Ka3axcras;

I-p ¢unoc. Hayk, npod., MHCTHTYT (hunocodhun, MOJUTOIOTHH M PEIUTUOBEICHHS, AJIMATEI,
Kaszaxcran;

I-p dunoc. Hayk, pod., Kazaxckuii HalMOHAJIBHBIA YHUBEPCUTET UMEHH allb-Dapadu, AjMaTsbl,
Kazaxcran

Hcnonnumenwshulii pedaxmop
PhD I'.B. Cap:xaHoBa

Koppexmopui
C.C. bankeesa, A.K. Illakumes, M.M. Kupunnosa

Komnvromepras sepcmka
O.A. Kynos

Logos: Eurasian Journal of Philosophy. — 2026. — T. 31, Bbin. 2(122). — 118 c.
ISSN 3134-9242 (Print). ISSN 3134-9250 (Online). Key Title: Logos (Karaganda)

CobctBennnk: HAO

E.A. BykeroBa»

«Kaparanauuckuit

HaIMOHAIILHBIA I/ICCII@Z{OBaTeHBCKI/Iﬁ YHUBCPCUTET UMCHHM  aKaJCMHUKa

3aperucTpupoBaHO MUHHCTEPCTBOM KYJIBTYphl M mHpopMarmu Pecyonuku Kazaxcran. CBUAETENBCTBO O TIOCTAHOBKE Ha
mepeyuet Ne KZ82VPY 00140949 ot 30.01.2026 r.

Tloamucano B niewats 30.06.2026 r. ®opmar 60x84 1/8. Bymara kcepokcHas. Oobem 14,75 m.ir. Tupax 200 5k3. Ilena goro-
BopHast. 3aka3 Ne 79.

Orneuarano B tunorpaduu usnarensctBa HAO «KaparaHmuHCKU# HAIIMOHATBHBINA UCCIIEOBATEILCKAN YHUBEPCUTET UMEHHI
akanemuka E.A. BykeroBay.

100024, Ka3zaxcraH, r. Kaparanzaa, yn. YauBepcuretckas, 28. Tein. (7212) 35-63-16. E-mail: printed@karnu-buketov.edu.kz

© KaparanaMHCKMii HALMOHAJIBLHBIHA HCCIe10BaTeIbCKUIl YHHBEpCUTET
uMeHu akagemuka E.A. BykeroBa, 2026



Publisher: NLC “Karaganda National Research University named after academician Ye.A. Buketov”
Postal address: 28, Universitetskaya Str., Karaganda, 100024, Kazakhstan
E-mail: miramanassova@mail.ru. Web-site: https:/lejph.buketov.edu.kz

Tomas Kacerauskas,
Valatka Vytis,

Ted Parent

Ali Rafet Ozkan,
A.Yu. Sevalnikov,

Aytekin Demircioglu,
S.A. Semedov,

N.A. Shermukhamedova,
V.I. Razumov,

Haci Ahmet Simsek.,
A.R. Masalimova,

N.L. Seitakhmetova,
Z.N. Ismagambetova,

A. Sagikyzy,

A.K. Zholdubayeva,

Editor-in-Chief
Doctor of philosophical sciences, Professor B.1. Karipbayev

Executive Secretary
PhD M.M. Manassova

Editorial board
PhD, Professor, Vilnius Gediminas Technical University, Vilnius, Lithuania;
PhD, Professor, Vilnius Gediminas Technical University, Vilnius, Lithuania;
PhD, Associate Professor, Nazarbayev University, Astana, Kazakhstan;
PhD, Ankara University, Ankara, Turkey;
Doctor of Philosophical Sciences, Institute of Philosophy of the Russian Academy of Sciences,
Moscow, Russia;
PhD, Professor, Kastamonu University, Kastamonu, Turkey;
Doctor of Philosophical Sciences, Professor, Russian Presidential Academy of National Econo-
my and Public Administration, Moscow, Russia;
Doctor of Philosophical Sciences, Professor, National University of Uzbekistan named after Mirzo
Ulugbek, Tashkent, Uzbekistan;
Doctor of Philosophical Sciences, Dostoevsky Omsk State University, Russia;
PhD, Kastamonu University, Kastamonu, Turkey;
Doctor of Philosophical Sciences, Professor, National Engineering Academy of the Republic of
Kazakhstan, Almaty, Kazakhstan;
Doctor of Philosophical Sciences, Professor, Institute for Philosophy, Political Science and Re-
ligious Studies, Almaty, Kazakhstan;
Doctor of Philosophical Sciences, Professor, Al-Farabi Kazakh National University, Almaty,
Kazakhstan;
Doctor of Philosophical Sciences, Professor, Institute for Philosophy, Political Science and
Religious Studies, Almaty, Kazakhstan;
Doctor of Philosophical Sciences, Professor, Al-Farabi Kazakh National University, Almaty,
Kazakhstan

Executive Editor
PhD G.B. Sarzhanova

Proofreaders
S.S. Balkeyeva, A.K. Shakishev, M.M. Kirillova

Computer layout
O. Kulov

Logos: Eurasian Journal of Philosophy. — 2026. — Vol. 31, Iss. 2(122). — 118 p.
ISSN 3134-9242 (Print). ISSN 3134-9250 (Online). Key Title: Logos (Karaganda)

Proprietary: NLC “Karaganda National Research University named after academician Ye.A. Buketov”.

Registered by the

Ministry of Culture and Information of the Republic of Kazakhstan.

Rediscount certificate No. KZ82VPY 00140949 dated 30.01.2026.

Signed in print 30.06.2026. Format 60x84 1/8. Photocopier paper. Volume 14,75 p.sh. Circulation 200 copies.
Price upon request. Order Ne 79.

Printed in the Publishing house of NLC “Karaganda National Research University named after
academician Ye.A. Buketov”.

28, Universitetskaya Str., Karaganda, 100024, Kazakhstan. Tel. (7212) 35-63-16.

E-mail: printed@karnu-buketov.edu.kz

© Karaganda National Research University named after academician Ye.A. Buketov, 2026



MA3MY¥YHbI — COAEPKAHUE — CONTENTS

IJIEYMETTIK ®NJTOCODPUS
COLHUAJIBHAS ®NJIIOCODPUA
SOCIAL PHILOSOPHY
Akhmetova 1.A., Amanbayeva D.S. Voluntary Responsibility in Digital Space: A Philosophical In-
terpretation of Information Security in the Education System .........c.cccccveeiviiiiiiiieiiiieecieecree e

Amanxynos X.T., Kaiipbexos H.E., Ymnunos H.T. ¥0aiinynina uOH Macry: TyIFachl, LTiMi XKoHE
«or1-Tay3ux ¢u xaju rayamu oT-TaHKUX» eHOCTIHIH PUKh FBUTBIMBIHIAFBI POIL.....ccccvveerireenereeasereenenens

Apunosa O.T. 1udpnblk KOMMYHHKAIUSIIAp BUPTYaIbl  KaybIMIACTBIKTAPIA TYJIFaHbBI
KAJIBINITACTBIPYILIH COIIMOMOICHH (PAKTOPBI PETIHIIC . veevvreerereearereerreeasreesseeessseesssessssseesseesssssessseesssseensns
Dagarova Zh.O., Ozkan A.R., Rakimzhanova S.K. Human Destiny in the Context of Globalisation:
Perspectives in Contemporary Kazakh PhiloSOphyY .........ccoiiiiiiiiiiiiii e

Dogan Karacoshkun M.D., Kolegen G.B. The Ethical Triad of Shakarim Kudaiberdyuly: A Philo-
sophical Reconstruction of the Concept of Ujdan ..........c..cooviiiiiiiiiiiiiiiiic e e

Kuderina A.N., Badmaev V.N., Ismagambetova Z.N. Youth in digital media: formation of the net-
A L8] 4Gl LSRR

Massalimova A.R., Shaltykova D.B., Vitulyova Ye.S., Kudryavtsev A.A., Suleimenov I.E. Concepts
for the further development of Al: application of the thesis on the collective consciousness.....................

Ryakova Ye., Savchuk Ye., Ospanbayeva A. Agency in the Context of Internationalized Intellectual
Practices: An Attempt at a socio-philosophical analysis of authorship ...........ccccevviiiiiiiiiiiniine

Ceumaxmemosa H.JI, Typeanbaesa JK.JK. CBeTckas npupoja UCIAMCKUX IICHHOCTEH: WHTEpIpe-
TaTUBHBIA MOTEHLIUAN MYCYIbMAHCKOTO HHTEIUIEKTYATBHOTO JTUCKYPCA «..enveeneeeieenieeenieeteenieenieeseeenneenne

Tauposa b.JI., Cnanos M.JK., Meupbexosa C.K. Typki epkeHUETiHIH (HUITOCOPHSIIBIK KbIPJIAPHI.....

Tonvimxanosa I'A., Casuxvizel A., Abopacunosa I'.3., JJocxoocuna JK.M. Kemmenn epkeHHETTET1
KOMMYHHKAIIUSIHBIH OHTOJIOTHSIJIBIK JKOHE dJICYMETTIK-(DHIOCOMUSIBIK HETI3IACPI «vveevreeeveernrreeereensreeenens

Yrkcykbaesa M.T., Capxynosa M.C., lumwerx X.A., Batibocynos J].b. OWenmik KacHETTUIIK
$HII0COPUSIBIK KaTeropysi peTiHae: Ka3aKk MOACHUETIHIET] KHENUTIK (PEHOMEHIH TYCIHY ....veevveerveeneeennne.

Key Title: Logos (Karaganda)

14

26

36

47

56

67

76

82
91

102



SJIEYMETTIK ®NTOCOPUA
COUUAJIbHAA dUITOCODUA
SOCIAL PHILOSOPHY

https://doi.org/10.31489/3134-9242/2026-31-2/6-13 Received: 30 January 2026
UDC 37.018.43:004 Accepted: 17 March 2026

I.A. Akhmetova’, D.S. Amanbayeva

Buketov Karaganda National Research University, Karaganda, Kazakhstan
(E-mail: Akhmetovaa.l@karnu-buketov.edu.kz, dana.amanbaeva.83@mail.ru)

Voluntary Responsibility in Digital Space: A Philosophical Interpretation of
Information Security in the Education System

In the context of contemporary digital society, the accelerated digitalization of the educational environment
requires addressing information security issues not only at the technical or organizational levels, but also
from a philosophical and axiological perspective. In this regard, digital volunteerism gains particular signifi-
cance as a socio-cultural phenomenon grounded in the principles of voluntary responsibility, conscious
choice, and orientation toward the common good. This article examines the essence of voluntary activity in
digital space and its philosophical interpretation in ensuring information security within the education system.
The object of the study is digital (online) volunteerism implemented in educational institutions. Information
security culture is conceptualized as a value-based phenomenon, the formation of which is closely linked to
the educational and socio-pedagogical potential of digital volunteerism. As a result of the philosophical anal-
ysis, the article proposes an original axiological-anthropological-praxeological model for the formation of in-
formation security culture in the educational environment, within which digital volunteerism is substantiated
as a significant cultural resource fostering responsible, security-oriented behavior. The findings of the study
have methodological significance for further research in digital ethics, information security, and the philoso-
phy of volunteerism.

Keywords: digital volunteerism, voluntary responsibility, information security, digital educational space, digi-
tal ethics, axiology, value system, civic responsibility, ethical practice, philosophical framework.

Introduction

In recent years, the social and cultural significance of volunteering has increased markedly at the global
level. In contemporary society, volunteering is carried out in various directions and formats, among which
online volunteering implemented in digital space occupies a special place. Although online volunteering has
not yet become widespread compared to traditional volunteering, its public potential and prospects for future
development are high. As an integral manifestation of digital society, online volunteering is developing dy-
namically and is characterized by the emergence of specialized Internet resources that unite volunteers from
different countries.

The emergence of new forms and practices of online volunteering is directly linked to the rapid devel-
opment of information and communication technologies, the expansion of opportunities for processing large
volumes of data, the simplification of mechanisms for disseminating information, as well as the steady
growth of young people’s activity in the Internet environment. These processes strengthen the pedagogical
and educational potential of digital volunteerism in educational organizations, including schools, for building
an information security system.

In conducting this research, clarifying the conceptual and terminological framework is one of the key
methodological tasks. Since online volunteering is a relatively new social phenomenon, there is no unified

" Corresponding author’s e-mail: Akhmetovaa.l@karnu-buketov.edu.kz
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Voluntary Responsibility in...

approach to its definition in the academic literature. Different terms and interpretations are used, which ne-
cessitates a comparative analysis of scholarly sources and the formulation of the author’s position.

As a component of volunteering in general, online volunteering is considered within the broader context
of volunteer activity. Previous studies highlight its educational, social, and personal development potential.
In particular, volunteering is interpreted as both an educational technology aimed at the socialization of
youth and as a form of voluntary, conscious, and socially significant civic activity.

In contemporary research, digital volunteerism, information security, and voluntary responsibility are
examined from socio-philosophical, sociological, and socio-pedagogical perspectives. The relationship be-
tween volunteering and civic engagement, social capital, and social integration is substantiated in the works
of R. Putnam, L. Salamon, L. Hustinx, and F. Lammertyn.

The transformation of social interaction in the digital society is comprehensively analyzed by
M. Castells, who emphasizes the role of network communication in shaping modern social structures. The
philosophical interpretation of information security through the categories of risk, uncertainty, and responsi-
bility is developed in the works of U. Beck and Z. Bauman.

Issues of digital communication culture and responsible interaction are considered within the frame-
work of J. Habermas, who highlights the importance of dialogue, mutual understanding, and ethical norms in
communication processes.

At the same time, the pedagogical and social aspects of online volunteering are explored in studies fo-
cusing on its educational potential, motivational characteristics, and role in personal development. However,
despite the growing body of research, the formation of an information security culture in the educational en-
vironment through digital volunteerism based on voluntary responsibility has not yet been sufficiently sys-
tematized as a subject of comprehensive philosophical analysis. This gap determines the relevance and scien-
tific novelty of the present study.

Volunteering is not an end in itself; rather, it is an activity oriented toward positive outcomes for socie-
ty. In this regard, for example, S.V. Abramova assigns to volunteering the tasks of forming civil society, in-
creasing citizens’ social activity, and exerting a positive influence on the country’s economic and social de-
velopment. In her work, it is specifically emphasized that online volunteering, like traditional volunteering,
is based on empathy, yet it is not limited by territorial boundaries [1].

In the study “Motivational and Semantic Aspects of Digital Volunteerism Among Contemporary
Youth”, S.V. Molchanov and N.S. Pryazhnikov highlight the advantages of online volunteering compared to
traditional volunteering: it allows the use of various forms of activity [2], participation may be anonymous
and does not impose obligations. In this regard, the authors refer to the experience of the Spanish sociologist
M. Castells [3]. Social behavior norms may change depending on the specific situation. The participation
schedule is individually determined, which is also noted in J. Cravens’s study [4]. On the basis of anonymity,
the level of social inequality in online volunteering decreases; thus, the actual contribution and participation
of volunteers are determined by their opportunities.

Summarizing the experience of researchers from different countries, we consider it methodologically
appropriate to use the term “online volunteering” to denote the phenomenon of digital volunteerism. This
term is widely employed in international academic discourse and encompasses various forms of volunteering
activities carried out in virtual environments. In this study, online volunteering is understood as free, volun-
tary, socially oriented activity implemented through the use of modern digital technologies and online plat-
forms.

Online volunteering enables self-development and self-realization and is a promising direction of social
activity, especially attractive to young people. Therefore, studying ways to involve digital volunteers in the
school information security system is particularly relevant. For example, through school-based virtual volun-
teering platforms, students and teachers can organize information security events and make a tangible contri-
bution to identifying harmful content, protecting information, and developing digital skills [5].

The President of the Republic of Kazakhstan, Kassym-Jomart Tokayev, has emphasized that volunteer-
ing is not merely an imported phenomenon but is consistent with the traditional values of the Kazakh people.
In his view, volunteering is not only unpaid labor, but also a manifestation of citizens’ responsibility and
their conscious aspiration to improve society. From this perspective, volunteering should be understood as
systematic, sustainable activity that becomes a way of life [6].

The study also analyzes the regulatory and legal framework of the Republic of Kazakhstan concerning
volunteering. In particular, although the Law of the Republic of Kazakhstan “On Volunteering” dated De-
cember 30, 2016 No. 42-VI, provides a general definition of volunteering, the concept of online (digital)
volunteering has not been clearly defined as an independent legal category at the legislative level [7]. This
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circumstance increases the relevance of the study and highlights the need for a comprehensive philosophical
analysis of digital volunteerism in the context of information security.

Research methods

This study focuses on clarifying the conceptual and terminological framework of digital volunteerism
and voluntary responsibility, given the lack of terminological unity in the academic discourse. A comparative
analytical review of scholarly sources was conducted to identify different interpretations and to formulate the
author’s theoretical position.

The research is based on the principles of cultural historicism and the unity of logical and historical
analysis, which made it possible to trace the transformation of traditional volunteering values into the digital
environment.

Comparative and hermeneutic methods were applied to interpret digital volunteerism and voluntary re-
sponsibility as axiological and ethical phenomena. The comparative method enabled the analysis of differ-
ences between traditional and digital forms of volunteering, while the hermeneutic approach was used to in-
terpret digital practices, texts, and forms of interaction in the context of information security. The study also
draws upon classical and contemporary philosophical works addressing identity, culture, globalization, and
moral responsibility, which provided a theoretical foundation for the development of the proposed model.

Results

The results of the study show that digital volunteerism functions as an important socio-cultural mecha-
nism for ensuring information security in the digital environment. The study resulted in the development of
an axiological-anthropological-praxeological model of digital volunteerism.

The findings demonstrate that traditional values such as mutual assistance, solidarity, and responsibility
are transformed in the digital space into new forms of informational responsibility and ethical behavior,
forming the basis of information security culture. At the same time, digital volunteerism contributes to the
development of individual responsibility, critical thinking, and ethical awareness.

In practical terms, digital volunteer activity includes monitoring information flows, identifying misin-
formation, promoting digital literacy, and supporting safe online communication. These practices play a sig-
nificant role in strengthening information security. Thus, the integration of value-based, human-centered, and
practical components confirms that digital volunteerism acts as an effective socio-cultural resource for ensur-
ing information security in modern digital society.

Discussion
The Conceptual and Philosophical Foundations of Volunteering and Online Volunteering

From a philosophical and axiological perspective, digital volunteerism can be understood as a transfor-
mation of traditional social values into the digital environment. Classical values such as mutual assistance,
solidarity, and civic responsibility do not disappear but acquire new forms within digital communication,
becoming elements of informational responsibility and ethical interaction. In this context, digital volunteer-
ism should not be reduced to a purely technological activity. Rather, it represents a new cultural value that
influences social relations and contributes to the formation of responsible behavior in the digital space. This
transformation reflects a shift from direct interpersonal support to mediated, network-based forms of social
participation.

The theoretical framework of this transformation can be interpreted through the ideas of Jirgen
Habermas, who emphasizes the role of communication, dialogue, and mutual understanding in constructing
social reality. In the digital environment, these principles are manifested through responsible information
exchange and ethical participation in online interactions.

At the same time, Ulrich Beck highlights the growing role of global risks, including informational
threats such as misinformation and digital manipulation. In this context, digital volunteerism emerges as a
form of civic response to these risks, aimed at protecting the integrity of the information space.

The concept of the network society developed by Manuel Castells further explains how digital commu-
nication reshapes social structures. Digital volunteers act within networked systems, influencing information
flows and contributing to the formation of social trust and digital responsibility.

In addition, contemporary information ethics provides important insights into the moral dimension of
digital practices. Luciano Floridi interprets the digital environment as an “infosphere”, where human actions
must be guided by ethical responsibility [8]. From this perspective, digital volunteerism can be seen as a
mechanism for maintaining ethical order within the infosphere.
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At the same time, Shoshana Zuboff draws attention to the risks of increasing control and data exploita-
tion in the digital environment. This highlights the dual nature of digital volunteerism: while it contributes to
information security, it may also be associated with potential risks of surveillance and overregulation [9].
Therefore, its development requires a careful balance between civic responsibility and individual freedom.
Thus, digital volunteerism represents a complex socio-cultural phenomenon that integrates traditional values,
digital responsibility, and ethical challenges, requiring comprehensive philosophical interpretation.

In the Republic of Kazakhstan, the development of volunteering is currently identified as one of the pri-
orities of state policy. This trend makes it possible to understand volunteering not only as a mechanism of
social support, but also as a cultural and philosophical phenomenon grounded in civic responsibility, social
solidarity, and value orientations. In this regard, the Ministry of Information and Social Development of the
Republic of Kazakhstan and the Civil Initiatives Support Center operate as the key authorized institutions
that provide systematic support and coordination of volunteering activities.

To develop volunteering institutionally, two stages of the “Road Maps for the Development of Volun-
teering” (2021-2023 and 2024-2026) were approved. These strategic documents include four main directions
for the development of volunteering and 85 specific measures aimed at their implementation. The implemen-
tation of more than 275 volunteering projects and over 1,200 public initiatives in recent years demonstrates
the growing social significance of volunteering [10]. In addition, the establishment of the “Birgemiz” front
office at the national level and 20 regional volunteering centers coordinating the volunteering movement
across the country strengthened the institutional foundation of volunteering and created conditions for ex-
panding citizens’ public engagement.

From a philosophical perspective, volunteering is closely connected with fundamental categories such
as free choice, altruism, moral responsibility, and orientation toward the common good. These characteristics
allow volunteering to be described as conscious action that goes beyond formal obligations and is based on
an individual’s internal value positions. Under the conditions of digital society, this phenomenon takes on
new features and is manifested in the form of online volunteering [11].

Since online volunteering is a relatively new social phenomenon, academic literature has not developed
a unified conceptual approach to its interpretation. Different researchers describe it using various terms such
as digital volunteerism, online volunteering, and virtual volunteering. Such conceptual diversity requires
clarification of the content, boundaries, and philosophical meaning of online volunteering. Therefore, analyz-
ing the existing conceptual apparatus and forming an authorial position in accordance with the research ob-
jectives is a relevant methodological task.

Volunteering carried out in digital space retains the value foundations of traditional volunteering while
implementing them in a new technological environment. This expands the notion of voluntary responsibility,
linking it not only to physical participation but also to maintaining information security, adhering to digital
ethics norms, and shaping safe digital behavior in the educational environment. From this standpoint, online
volunteering is considered a significant philosophical and socio-pedagogical resource for forming infor-
mation security culture in educational institutions.

The Scientific and Pedagogical Characteristics of Online Volunteering

As a contemporary form of volunteering, online volunteering is closely connected with the general the-
oretical foundations of volunteering. Therefore, the analysis of online volunteering should begin with a
scholarly reflection on the content, meaning, and functions of volunteering as a phenomenon. In socio-
philosophical and pedagogical research, volunteering is examined in relation to civic engagement, social re-
sponsibility, and personal development. This phenomenon has been studied extensively in the works of do-
mestic and international scholars and interpreted through various theoretical approaches.

S.V. Abramova classifies scholarly views on volunteering into several groups. The first group interprets
volunteering as an educational technology and describes it as experience that ensures successful socialization
of the younger generation, formation of civic consciousness, and assimilation of public values. In this view,
volunteering functions as a pedagogical influence tool that supports adaptation to the social environment and
contributes to the development of moral qualities. The second group defines volunteering as citizens’ volun-
tary and conscious activity aimed at providing socially significant help free of charge and creating conditions
for volunteers’ personal growth and self-realization [1; 19]. These views help to reveal the pedagogical and
axiological dimensions of volunteering.

In the twenty-first century, due to the rapid development of digital technologies, a new form of volun-
teering—online volunteering—has entered scholarly discourse. In Russian and international scholarship,
online volunteering is considered a transformed manifestation of voluntary action in the context of digital
society. While preserving core values of traditional volunteering, online volunteering differs in implementing
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them in virtual space. This format removes time and spatial constraints and enables broader social groups to
participate in public initiatives.

Academic literature offers various definitions and classifications of online volunteering. Some re-
searchers consider it a type of social assistance carried out via information and communication technologies,
while others interpret it as a particular form of implementing civic responsibility in digital space. Such theo-
retical diversity makes it necessary to analyze the scientific and pedagogical meaning of online volunteering
more deeply and to examine it in the context of forming information security culture in the education system
[12].

From a pedagogical standpoint, online volunteering is an important socio-pedagogical resource aimed at
developing learners’ digital literacy, responsible digital behavior, conscious attitudes toward information se-
curity, and voluntary action grounded in public values.

The Role of Online Volunteering in the School Information Security System

In contemporary digital society, online volunteering can be identified as a modern form of self-
development and self-realization. This phenomenon is a type of social activity based on voluntary action,
conscious choice, and moral responsibility. For young people in particular, online volunteering has become
an important mechanism for increasing social engagement, shaping civic stance, and mastering responsible
behavior in digital environments.

In shaping a school information security system, online volunteering is not only a tool of technical sup-
port but also a value-based and cultural mechanism. Philosophically, information security is a complex con-
cept that includes an individual’s culture of interaction with information, critical thinking, and ethical re-
sponsibility. Describing modern society as a “risk society”, U. Beck notes that the growth of digital threats
requires new forms of individual and collective responsibility [13]. This thesis supports the importance of
voluntary civic participation, including online volunteering, in ensuring information security in schools.

Online volunteering in the school environment makes it possible to perform tasks such as identifying
harmful or dangerous content, distinguishing misinformation, and building skills for protecting information.
Within the network society theory, M. Castells argues that conscious management and responsible use of
information flows is a key condition for social stability [3; 240]. From this perspective, online volunteers act
as mediators that help develop an information security culture within the school community.

In addition, online volunteering is an effective tool for developing digital skills and increasing social
engagement. According to P. Bourdieu’s theory of social capital, participation in voluntary activity expands
individuals® social ties and forms an environment based on trust and cooperation [14]. In school contexts,
this contributes to students’ orientation toward collective responsibility, mutual support, and the internaliza-
tion of shared values.

The formation of information culture and the improvement of the digital literacy of the school commu-
nity constitute another important dimension of online volunteering. According to J. Habermas’s theory of
communicative action, stability in the public sphere is grounded in conscious communication and mutual
understanding [13; 88]. Online volunteering implements these principles in digital space, teaching students
responsible information exchange and adherence to digital ethical norms.

Thus, online volunteering in the school information security system functions as a comprehensive so-
cio-pedagogical mechanism grounded in voluntary responsibility, digital culture, and social values. It is an
important philosophical resource for shaping safe digital behavior in the educational environment and
strengthening an individual’s conscious civic position [15].

In the contemporary educational environment, ensuring information security is not limited to adminis-
trative regulation or technical control. This process should be considered a cultural phenomenon based on
individuals’ value orientations, conscious choice, and voluntary responsibility. From this perspective, digital
volunteerism becomes especially important as a philosophical and socio-pedagogical mechanism for forming
information security culture in schools.

At the philosophical level, information security culture can be explained through the dialectic of free-
dom and responsibility. As opportunities for free information exchange expand in digital environments, an
individual’s ability to perceive information critically, use it in accordance with ethical norms, and understand
the social consequences of their actions becomes central. In this context, digital volunteerism, as voluntary
action, shapes moral dispositions, a conscious orientation toward the common good, and responsible behav-
ior in digital space [16].

The proposed philosophical model includes three interrelated dimensions: axiological, anthropological,
and praxeological.
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Within the axiological dimension, digital volunteerism establishes information security as a value. Here,
security is not merely protection but also a condition for the stability of the educational environment and
trust-based communication. Through online volunteering, students strengthen such core values as integrity,
responsibility, mutual respect, and service to the public interest.

Within the anthropological dimension, digital volunteerism contributes to the formation of the individu-
al as a digital subject. The student is no longer only a passive consumer but becomes an active and responsi-
ble actor in the digital space. This process supports self-knowledge, self-regulation, and conscious manage-
ment of one’s behavior in digital environments.

Within the praxeological dimension, online volunteering is implemented through specific socio-
pedagogical practices. These include identifying harmful content in schools, conducting explanatory work
aimed at improving information literacy, disseminating digital ethical norms among peers, and providing
support to teachers and parents on information security issues. Such practices integrate digital volunteerism
into the internal culture of the school.

Thus, the model of forming information security culture through digital volunteerism makes it possible
to build a stable socio-pedagogical system in the educational environment grounded in voluntary responsibil-
ity and clear value orientations. This model is aimed at providing a philosophical foundation for information
security policies of educational organizations and integrating them with the process of personal development.

Conclusion

Thus, online volunteering becomes an important tool for strengthening information security in educa-
tional organizations: it increases young people’s social engagement, develops information culture, and im-
proves the digital literacy of the school community. Consequently, online volunteering can be considered an
important pedagogical resource for building an information security system in educational institutions. Effec-
tive organization of online volunteering supports the introduction of innovative practices into the educational
process and contributes to achieving sustainable results in the field of information security.

This study demonstrates that digital volunteerism is an important socio-cultural resource for ensuring
information security in the digital environment. It is based on the transformation of traditional values such as
mutual assistance, solidarity, and responsibility into new forms adapted to digital communication. Digital
volunteerism promotes self-development, increases social engagement, and contributes to the formation of
information culture and digital literacy, especially among young people. In educational settings, it can be
effectively used to involve students in information security activities and to develop responsible behavior in
the digital space.

Thus, digital volunteerism can be considered an effective pedagogical and social mechanism for
strengthening information security and improving the quality of the educational environment.
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H.A. Axmerona, [I.C. AmanOaeBa

Hu@piabik KeHicTiKTEri epikTi Kayankepmiiik: 0OltiM Oepy KyieciHmeri
aKnapaTThIK KayincizaikTiH ¢puaocoGusiibIKk HHTEPNPeTANUSCHI

Kazipri mudpnbeik Koram xarmaiibiHAa OUTiM Oepy KEHICTITiHIH Keien MudpraHybl aKmapaTTHIK Kayilnci3mik
MaceNieciH TeK TEeXHHMKAIBIK HeMece YHBIMAACTBIpYIIBUIBIK IIeHOepAe FaHa emec, (QHI0CO(USIIBIK-
AKCHOJIOTHSUIBIK TYPFBIIAH MaibiMpaynbl Tamam erefi. OChl KOHTEKCTE IHQPIBIK BOJOHTEPINIK epiKTi
JKayanKepIIiTiKKe, CaHalbl TaHAAy MEH KOFaMJBIK HWTLTIKKE HETi3[eNreH oJICyMETTIK-MOeHH (EeHOMEH
peTiHAe epekine e3eKTUTiKke ue Oomyma. Makamama OUQPIBIK KEHICTIKTETi epiKTi KbI3SMETTIH MOHI JKOHE
OHBIH OimiM Oepy KyHeciHAEri akKmapaTrThIK KayilCi3[iKTi KamMTaMachld3 eTyneri (QHiIoco(UsIIbIK
MHTEPIIPETAMACH TaNgaHAbl. 3epTTey 00BeKTici periHae OuriM Oepy YHBIMAApbIHAA JKy3e€re achIpbUIAThIH
OUQpIbIK (OHTAHH) BOJOHTEPIIK KapacThIppUinel. COHBIMEH KaTap Makajaga akKMapaTThIK Kayilci3Iik
MOJCHHETI KYHIBUIBIKTBIK (EHOMEH peTiHAe aMKbIHAANBI, OHBl KaJbINTACTBHIPYIAFbl  IUQPIBIK
BOJIOHTEPIIIKTIH TOPOUEIIK KOHE OJIeyMETTIK-TIeIarOTUKANBIK oJeyeTi ambuiaabl. Pumocopusuiblk Tanmay
HOTIKeciHAe OumiM Oepy KEeHICTIiri YIIiH aBTOPJBIK aKCHOJIOTHSUIBIK-aHTPOMOJIOTUSIIBIK-TIPAKCEOTOT USITBIK
MOJZENb YCHIHBUIAJBI, OHJA IUQPIBIK BOJOHTEPIIK KayillCi3IiKKe OarnapllaHFaH KayalThl MiHE3-KYJIBIKTHI
KQJIBINTACTBIPATBIH MaHBI3Ibl MOICHH PECYpPC PeTiHAe Herizaernesi. AJBIHFaH TYXKBIPHIMIAP HU(PIBIK STHKA,
aKMapaTThIK KayilCi3[iK JKOHE epIKTUNK (MIOCOPHACH CalachIHAAFBl FBUIBIMH 3€pTTEyNiep YIIiH
9/licCHaMaJIbIK MaHbI3Fa He.

Kinm co30ep: mu¢pIibIK epiKTiiK, epiKTi kKayanKeplLIiyIiK, akmapaTThK Kayincizmaik, nudpislk GiniM Oepy
KEHICTIiri, MUQPIBIK 3THKA, aKCHOJIOTHS, KYHABUIBIKTap JKYHeci, a3aMaTTHIK »KayalKepHIiUTiK, STHKaJbIK
HpaKThKa, GUI0CO(USIIBIK TYKBIPBIMIAMAIIBIK MOJIEIb.

N.A. AxmetoBa, J[.C. AmanOaeBa

J{oOpoBOJIbHAS OTBETCTBEHHOCTH B IU(POBOM NpPOCTPaHCcTBE: puaocopckas
HHTepnpeTanus HHPOPMAIMOHHOM 0€30IIACHOCTH B cUCTeMe 00pa3oBaHus

B ycnoBusix coBpemeHHOTO 1EppoBOro 00IIECTBa YCKOPEHHAs U(PPOBU3ALUS 00pa30BaTEIBHOTO MTPOCTPaH-
cTBa TpeOyeT ocMbICIeH s PobieMbl MHOOPMAIIMOHHOH 6€30MIaCHOCTH HE TOJIBKO Ha TEXHUYECKOM HITH Op-
raHW3allMOHHOM, HO U Ha (QHI0CO(CKO-aKCHONIOTHYECKOM YpOBHE. B maHHOM KoHTeKcTe Lu(poBOe BOJIOH-
TEpCTBO MpuoOperaeT 0coboe 3HAUCHNE KaK COLUATIbHO-KYIBTYPHBIH (eHOMEH, OCHOBAaHHBII Ha IPUHIHITAX
JIOOPOBOJIBHOM OTBETCTBEHHOCTH, OCO3HAHHOTO BHIOOpA W OpHEHTALMU Ha oOuiecTBeHHoe Ojaro. B cratbe
AQHAJIM3UPYETCS CYIHOCTh JOOPOBOJIBHOW JEATENBHOCTH B IU(GPOBOM MPOCTPAHCTBE U ee Gunocodckas nH-
Teprperanus B obecredeHNH HHPOPMAIMOHHON 0€301MacHOCTH cucTeMbl 00pazoBaHus. OOBEKTOM HCCIIeno-
BaHHs BBHICTyNaeT LU(poBoe (OHJIANH) BOJIOHTEPCTBO, pealM3yeMoe B 00pa3oBaTeIbHBIX OpraHHU3aLUsX.
KynbTypa nH)pOpManioHHOH 6e30MacHOCTH paccMaTPHUBACTCs Kak IIEHHOCTHBIN ()eHOMeH, hopMHUpOBaHHE
KOTOPOI'o CBA3aHO C BOCHHUTATCIBHBIM W COUUAJIBHO-TIEAATrOrM4Y€CKUM IMOTCHIHAJIOM L[I/I(bpoBOl"O BOJIOHTEP-
cTBa. B pesynprare  ¢uiocodckoro  aHammza  NpeAsioKeHa  aBTOPCKas — aKCHOJIOT0-aHTPOIOJIOro-
IpaKceosorndecKkas Mojielib GopMHUPOBaHHs KYIbTYpbl HH(POPMAMOHHOW 06€30MacHOCTH B 00pa3oBaTeIbHON
cpene, B paMKax KOTOPO# HHU(POBOE BOJIOHTEPCTBO OOOCHOBBIBACTCS KaK 3HAYMMBIH KyJIBTYpPHBIH pecypc,
CIOCOOCTBYIOIIHNI Pa3BUTHIO OTBETCTBEHHOTI'O M OPHEHTUPOBAHHOTO Ha 6e30macHOCTh noBeneHus. [lonyden-
HbIE BBIBOJBI 00JNAIAI0T METOIONOIHYECKON 3HAYMMOCTBIO IS HCCIIEIOBaHUN B 00nacTi HUdpoBOH STHKH,
WHPOPMAIIMOHHOW 6e30macHOCTH U (prtocopuu 10OpOBOIBYECTBA.

Kirouesre croBa: 1mu¢ppoBoe BOJIOHTEPCTBO, JOOPOBOJIBHASI OTBETCTBEHHOCTh, MH(OPMAIIMOHHAsT Oe3omac-
HOCTB, IIN(poBOE 00pa30BaTENIFHOE MIPOCTPAHCTBO, NU(POBast THKA, aKCHOJIOTHS, CHCTEMa IEHHOCTEH, Irpa-
JKJAHCKast OTBETCTBEHHOCTb, STHYECKast IPAKTHKA, Gritocodckas KOHIENTyallbHas MOJIEIb.
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¥Yoaiayniaa uon Macrya: TYJIFachl, LtiMi skoHe «dT-Tay3ux ¢pu xanam rayaMmus
IT-Tankux» enderinin pukh FEUILIMBIHIAAFBI POJII

Maxkamaga XIV raceipmarsl Opta A3usi MYCBUIMAH OMIIBULIBIFBIHBIH KOPHEKTI OKiNi, XaHapu KYKBIK
MmekTeOinig Oenenni raneiMel Canp am-Illapura ac-Carmp — ¥YOaiinymra u6H Macryn on-MaxOyou oi-
Byxapui GunocopusibK xKoHEe KYKBIKTBIK MYPachl 3epTTelie/li. 3epTTeyJiH HeTi3ri MaKkcaThl — FalbIMHBIH
HclaM KYKBIK (rtocousicel MeH ycyn oi-¢puKh FRUIBIMBIHBIH JaMybIHA KOCKAH YIJIECiH allKbIHAAY, dcipece
OoHbIH «OT-Tay3ux ¢u xammm faBammpg oT-TaHKHMX» eHOETIHIETi pPalMOHAJIBIK-JOTUKAIBIK OIICTePIiH
Ma3MyHBIH Tangay. Maxkanaga Canp am-lllapuraHslH FBUIBIMA IYHHETAHBIMBI MCIAMIBIK KYKBIKTBIK OH,
KajaM 1TiMi KOHE panuoHaIbl (GHIOCOMUSIHBIH ©3apa OailIaHBICHl HETi3iHIC KapacThIPbLIAIbL. 3epTTey
OapbIChIHIA FAIBIMHBIH OMIp CYpreH TapHXH-MOJICHH OpTachl, OHBIH FBUIBIMH MEKTeOli, ycra3mapsl MeH
MISKIPTTEpi Typanbl MaliMeTTep Oepilin, OHBIH EHOEKTepiHJAeri JIOTWKa, KajaM, TaHBIM TEOPHSCH XKSHE
KYKBIKTBIK METOJIOJIOTHSI Macesenepi Talganabl. Ocipece «OT1-TaHkux» neH «OT-Tay3ux» mbFapManapbslHIa
JIOTHKA 3JIEMEHTTEpi, IONENACY TOCUIAepi, YFBIMIOApAbl KYHeley JXOHE PpalMOHANIBIK Tajmay omicTtepi
KeHIHeH KOJJaHBUIFaHBl aHBIKTamafbl. FambiM KYKBIKTBIK Mocenenepii TYCIHAIpyJAe KUCHIHABIK Oifnay
JKYHeciHe CYHEHIN, KYKBIKTHIK JQNIENAepAiH KYPBUIBIMBIH (GHIIOCOMUSIIBIK TYPFBIIAH HETI3[eyre YMTBUIFaH.
ConpiMeH KaTap Makanaga Canp am-lllapuraHblH KanaM FBUIBIMBIMEH OailJlaHBICHI 1a 3epieieHreH. OHbIH
eHOCKTepiH/e aKbll MCH yaXH apaKaThIHACKHI, IAPUFH YKIMICPAIH TaHBIMIBIK HETi3[epi, aaaM OpeKeTiHIH
CPKIHJIrT MEH J>KayamKepIIiri CHSIKTBI HCIaMJBIK TEOJOTHSUIBIK-QUIOCODHIBIK Macenenep KepiHic
TankaHbl Kepcerineni. FampiM mapurn MoTiHIepai TYCIHIIpyZAe aKbUI MEH HAKBUIABIH YHJIECIMIHE epeKiue
MoH Oepin, HCIaM KYKBIK TEOPHSCHIHIA PAlMOHAIM3MHIH JaMyblHa BIKIAJ €TKeH. ByJl OHBIH FBUIBIMH
MYpachlHAa KYKBIK (QHI0CO(UACH MEH MCIaMIBIK PAlMOHANABl OWJay IOCTYPiHIH Ca0aKTACTHIFBIH alKbIH
KepceTemi. 3epTrey HoTWKeciHAe «OT-Tay3ux» eHOeriHiH ycyn on-GuKh FHUIBIMBIHAAFBI MAaHBI3ABI
TEOPHSIIBIK Op HHIIOCOPUSIBIK MIBIFapMaapAblH 0ipi eKeHi aHbIKTanabl. EHOeK MciaM KYKBIKTHIK OHBIHIAFbI
JOTHKANBIK Tajlay MOJICHHUETIHIH JaMyblHa, KYKBIKTHIK MOTIHAEPAI WHTEPIpETalnsuiay OmiCTepiHiH
JKETiTyiHe, KaJaMIbIK KOHE PAIMOHAIUCTIK OJICTEPiH KYKBIK TCOPUSACHIHA CHYIHE eJICyJi BIKMadl eTKeH
FBUIBIMH Mypa peTiHze OaraiaHabl.

Kinm ce30ep: ncnam KykpIK ¢unocoduscs, xaHahu Mazhaoel, ycyn an-pukh, Canp am-Iapura, o1-Tankux,
ot1-Tay3ux, uciiaM KYKBIKTBIK TEOPHSCHI, MEAPECENiK 0171iM, XaHa(pu KYKBIKTHIK MEKTEO1.

Kipicne

HcnaM  KYKBIKTBIK KYWECIHIH KaJbIITaCybl MEH JaMybl MYCBUIMAH ©PKCHHETIHIH FhUIBIMHU-
WHTEJUIEKTYaNJIBIK TApUXBbIHJA €peKIle OpbIH anajabl. byi sKyleHiH Herisri TipeKTepiHiH 0ipi — nmam 90y
Xanuda HeriziH KanaraH XaHadu KYKBIKTHIK MekTeOi. XaHadu mMo3haObl mMciaM oleMiHiH KeH ayMarblHa
tapanbim, Oprta Asus, Typkicran, Wpan, YHnzaicran sxoHe OcMaH MeMIJIEKETI CHSKTBI alMaKTapAarbl
MYCBUIMaH KOFaMApbIHBIH KYKBIKTBIK JKOHE OJIEYyMETTIK OMIpiHJe MaHBI3Jbl PON aTKapibl. ATtairaH
KYKBIKTBIK MEKTEMTIH epeKIIeNiriT — MIapuFaT MOTIHIEpiH TepeH Tanjay, KUsac MeH IKTuhaarel xykeni
KOJIJaHy, COHJAai-aK palMOHAIIBIK XOHE HaKJIM AQJeepli YHlecTipe OTBHIPBII KYKBIKTHIK Mocelenepi
HICIYIH/Ie KOPIHE/II.

XaHadu KYKBIKTBIK JOCTYPIHIH KAIBINTACYbl MEH JIaMybIHA KONITETeH KOPHEKTI FaJIbIMIAp YJIeC KOCTHI.
Conapapiy katapeiaaa X1V raceipiia emip cypres Oenriii xaHadu-MaTypHId FalbIMbl, ¢akuh xoHe ycyimi
Canp am-1lapura ac-Carup epeKiie OpbIH alajbl.

Canp am-Illapura ac-Carup (k.0. 747 h./1346 x.) — ipi raubIMuap OYJETIHIAE IYHUEIe KEJIreH
kepHekTi TyiFra. On dukh, ycyn an-¢ukh, kaiam, noruka (MaHTBIK), apad TilNi MEH oe0HMeTi CUSKTHI TYpIi
FBUIBIM cajajapblH TepeH MeHrepreH. FajapIMHbBIH TONBIK aThl — YOaiiaymina uoH Macryn nbn Maxmyn nOH
Axmay on-Max0you on-Byxapu. Feumbimu onebuerte on «Canp am-1llapura oc-Canm» Hemece «Canp ami-
apura ac-Carup» JiereH atayaapMeH Oemnrimi.

* Xar-xabapra apranran asrop. E-mail: nurlan. kairbekov@mail.ru
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¥6arngynna nbH Macrya: TynFachl, ifimi...

¥Yo6aiinyiina uOH MacryAThIH FRUTBIMH MYPAChl UCJIaM KYKBIKTBIK TCOPHUSICHIHBIH IaMybIHA eyl BIKITAT
eTTi. OHBIH eHOeKTepiHiH immiHae ycyn an-pukh camaceiHa apHanran «oT-TaHkux Qu ycyn am-¢ukhy, ocel
eHOeKKe JKa3pUIFaH «oT-Tay3ux (U Xaiu FaBaMuj oT-TaHKWUX», COHAal-ak (UKh FHUIBIMBIHA KATHICTHI
«lIlapx an-Yukas» xoHe «oH-Hykas» mbirapManapsl epekiie TaHbIMall. Ocipece «oT-Tay3ux» eHoeri ycyn
on-¢ukh FRUTBIMBIHAAFEI KYPAET TEOPHSUTBIK MaCeTeNep i XKyHemi Type TyCiHaipyiMeH epekmeneneni. by
meirapMaaa aBTop Paxpyanua ap-Pasu, MoH on-Xaxub xone Onu an-ba3gaym eHOEKTepiHAETI TeOPHSITBIK
TY>KBIPBIMIAPABI Talan, XaHahu KYKBIKTBIK 9/IiCHAMACBIHBIH JIaMyblHa yiiec KockaH. KeliiH Oys1 eHOeKke
Carnynnun or-Tadrazanu «or-Tomyux» aTThl TYCIHIIPME JKa3blll, OJ KCIaM MeEJApeceliepiHae KEeHiHEH
OKBITBUIATHIH HET13T1 eHOeKTepain Oipine aHanaw! [1; 4/197].

Kaszipri keseHae uciiaM KYKBIKTBIK MYPAchIH KaiiTa 3epjelney, KIACCHKANBIK FAIBIMIAPBIH FhUTBIMU
oICTEPiH TaNay XOHE OJapblH SHOCKTEPIHIH KYKBIKTBIK OWJIBIH KAJIBIITACYbIHA BIKIIAIBIH aHBIKTAY ©3CKTI
FBUIBIMH Macenenepnain 6ipi. Ocel TypreimaH anraHfa YOaiimymna wOH MacryAThlH FBUIBIMH MYPACHIH,
acipece «o1-Tay3ux» eHOeTiH 3epTTey HciaaM KYKBIKTHIK TEOPUSCHIHBIH JaMybIH XKoHe XaHapu MazhaObIHBIH
FBUIBIMH JISCTYPiH TEPEH TYCIHYTe MYMKIHIK Oepei.

Ocprl 3epTTeyIiH MaKcaThl — ¥ 0araysuia nOH MacFyaThIH FhUIBIMU TYJIFACHIH, OHBIH €HOCKTEPIH KOHE
«or-Tay3ux (u xamm raBamuj OT-TaHKUX» IMBIFAPMACHIHBIH ()UKh FHUIBIMBIHJIAFEI OPHBIH KEIMICH TYpJe
Tangay.

3epTTey MaKcaThIHA JKETY YIIiH TOMEHACTIIeH MIHACTTep KOHBLIIbL:

— FaJIBIMHBIH ©MipOasHbIH, FUTBIMU OPTACKHIH YKOHE MIOKiPTTEPiH KapacThIPY;

— OHBIH HET13T1 eHOeKTepiH JKYHeNer, FRUTBIMA MYPaChIH TaJay;

— «or-Tay3ux» eHOeriHiH Ma3MyHBI MEH KYPBUIBIMBIH 3€PTTEY;

— Canp amr-11lapuranblH FRUTBIMA MYPACBIHBIH UCIIAM KYKBIKTBIK FBUTBIMBIHIAFbI MAHBI3bIH AHBIKTAY.

3epmmey mamepuanoapwl sicone a0icmepi

¥o6aiinynna noa Macryz o1-Max0OyOu Tysirackl MEH OHBIH FBUIBIMH MYPAChIH 3€pPTTEY HCIaM KYKBIKTBIK
FBUIBIMBIHBIH TapUXBIHAAFbl MaHBI3bl OaFbITTApAbIH Oipi. Ocipece OHBIH yCya an-pukh camachiHAaFbl
eHOekTepi — «oT-TaHkux» xoHe «oT-Tay3ux» — OipHeme Facelp 00l Meapecenik OiniM Oepy xyiecinme
KEeHIHEH KOJJIAaHBUIBIN, HWCJIaM KYKBIKTHIK TEOPHSACHIHBIH KaJbINTAaCyblHA ejeyli biKmal erTi. OcblFal
0ailJIaHBICTBI FAJIBIM TYpaJbl MAJIIMETTEP KJIACCUKAIBIK Ouorpadusuiblk eHOeKTepie, OnOanorpadusiibik
KaTaJjorTapia *oHe Ka3ipri 3aMaHFbl FRUIBIMU 3epTTeyjiepie KeHiHeH keznmecemi. by Oeximme Canp ami-
[lapura Typasbl HETi3ri AePEKKe3ep MEH 3epTTeyJIepre KbICKAIlla Tal/iay jKacaabl.

Canp am-lllapura Typajibl Heri3ri MoJIMETTEp KIIACCHUKAIBIK HCIaM OHOrpadusuIbIK  KOHE
oubmorpadusIbIK oneduerTepinae cakranrad. ConapablH iMIiHAe MaHBI3IBI AepeKKe3nep iy 0ipi — Xaiip
on-JIluH o3-3UpHKIN KYpPaCTBIPFaH «dl-AfiiaM» arThl OMorpadusiiblK ce3/miK. byl eHOeKkTe FalIbIMHBIH
eMipOasiHbI, FRUIBIMH KbI3METI JKOHE HETi3ri eHOCKTepi Typasibl KbicKalia Majimerrep OepiireH. Aprop Caap
am-11lapuranel XxaHaQu-MaTypUIn FEUIBIMU JASCTYPiHIH KOPHEKTI OKLJIl peTiHe cunarrarn, oHbIH (ukh, ycyn
on-¢ukh, TOTHKa JKOHE KOJIOM callaapblHIarkl eHOeKTepiH aram eTedi. COHbIMEH KaTap Oy JepeKKeslie
FAIIBIMHBIH KalWThic OonFaH xbUIbl (747 h./1346 x.) »KoHe OHBIH FHUILIMH KbI3METiHIH byxapa eHipiMeH
0aliTaHBICHI KOPCETINE 1.

Faneim enOexrepi Typansl Oubnmuorpadusiblk ManiMertep Xaxu Xamuda (Karubd Yenedbu) xazran
«Kamd o3-3yHyH ‘an acamu an-kyty0 ya on-pyHyH» eHOerinne ne keszaeceni. by eHOek nciam aneminze
Ka3bUIFaH KiTanTapJblH aTaylapbl MEH aBTOPJIApPbIH KAMTHUTHIH KeH KelieMJli OHOIHOrpadusuIbIK KaTalor.
Aranran egoexre Canp am-lllapuransiH «oT-Tankux», «oT-Tay3ux», «lllapx on-Yukas», «oH-Hykas» xoHe
«Tabaun onm-ymym» CHSKTHI IIbIFapMaiapbl Typalbl MOIIMETTep KeNnTipiireH. bynm nepekke3 FaibiM
eHOEKTepiHIH HCJIaM FBUIBIMBIHIA KEH TapaJfaHblH JKOHE MeIpecelmk OuriM Oepy IkyHeciHze
naiaanaHbUIFaHbIH KepeeTeni [2; 1/498].

Canp am-lllapura Typansl MaHBI3IBI MANIMETTEp XaHadW FaJIbIMAAPHIHBIH eMipOasHbIHA apHAIFaH
enOekTepae ne kezaeceni. ComapasiH O0ipi — yHIICTaHABIK FajabiM AOaynxaii on-Jlaknayu sxaszran «Doyaun
on-6axuiia pu Tapayxum on-xaHadus» eHOeri. byn kitanra xanadu mMo3haObIHBIH KOPHEKTI OKUIIEpiHIH
eMipOasHIapbl MEH FBUIBIMH Mypayapbl xyien typae OasHpanran. Canp am-lllapura Typansl Gemimze
OHBIH WIBIKKAH TEeri, YCTa3daphl, HISKIPTTEPl >KOHE FBUIBIMH KBI3METI Typasibl MOIIMETTEp KeNTipiieni.
ConbiMeH KaTap aBTop FalbIMHBIH «lllapx om-Yukas» xoHe «oT-TaHKUX» CHUSKTHI €HOSKTEepiHIH XaHadpH
KYKBIKTBIK TOCTYPIHJIET1 MaHBI3BIH aTall KOPCeTe/Il.

FaneiMHBIH 1IbIFapManapel Typasibl IEpeKTep SpTYpii KobKazda KaTalorTapblHAa Ja Ke3Jdecel.
Meicanbl, oHBIH «Tabmmr  oi-ymym» aTThl  eHOeriHiH KopkazOamapel Typkusmarsr  CyneitmaHus
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KiTalmxaHaChIHBIH KOPBIHAA >koHe Oacka mga IlIpiFpic KomKa30a OpTANBIKTaphIHIA CaKTalFaH. by
koinkazoanap Caap amr-IllapuraHblH TeK KYKBIKTBIK FHUTBIMIAP/IA FAHA eMecC, JIOTHKA, KOJIoM JKoHe 0acka na
paOHANIBIK FRUIBIMIAPAA Ja TepeH OlTiMre ne O0IFaHbIH KOPCETeIi.

Canp am-lllapuraHblH FBUIBIMA MYpAachl Ka3ipri UCIaMTaHy »OHE KYKBIK TapHXbl CajachIHIarbl
3epTTeyNepAe Jie Ha3zap ayAapbUIFaH TaKbIpHIMTapAbeH Oipi. Typik, apal xoHe OaThIC 3epTTEyIIiepi OHBIH
eHOEKTepiH HCIIaM KYKBIKTBIK TCOPUSCHIHBIH JaMybl TYPFBICHIHAH KaPaCThIPFaH.

Typix reutbiMu onebueringe Canp am-Illapura Typansr mamimertep Typkusa [in ictepi 6ackapmacs
Hcnam akanemMusichiHAa KCHIHEH OepiireH. bys SHIMKIONETUSIIBIK MaKaiajga FaJIbIMHBIH ©Mipi, FhUTBIMU
KBI3METI JK0HE HET13T1 eHOeKTepi Kyueln Typae cunartanansl. COHBIMEH KaTap OHIa «oT-TaHKUX» eHOEeTiHIH
ycya an-¢ukh FRUTBIMBIHAA XaHA(H jKoHE MYTaKaJUIMMHUH 9/IiCTEPiH YHIECTIpy apKbLIbl KaHa FBUTBIMU TACLT
KaJIbINTaCTHIPFaHbI aTamn kepceTineni [3; 35/122-130].

Kazipri 3eprreymrinep Canp am-lllapuraneiH eHOEKTepiH WCIaM KYKBIKTBIK TEOPHSCHIHBIH
SBOJIOIMACHI TYPFBICBIHAH Tanjaijpl. Ocipece «oT-TaHKUX» TMeH «oT-Tay3ux» NIbIFapMaiapblHbIH
KYKBIKTHIK 9J[iICHAMaHBI XKYHeNeyeri pejiHe epeKiie Ha3ap ayaapbiiansl. byn enOektepae aBTop OyphIHFBI
FAJIBIMIIAPJIbIH KO3KAPACTaphIH CANBICTHIPHIN, KYKBIKTBIK JOJEIICP MEH TCOPHSUIBIK KaruJaliapiabl sKyieni
Typae Tanmaiapl. MyHnai o/1ic MciiaM KYKBIKTHIK OMBIHBIH TaMybIHA eJIeyITi BIKIA €TKEH.

AfiTa KeTy Kepek, Oyrinri 3eprreynepae Caap am-lllapuransiH eHOekTepi meapecernik OimiM Oepy
JKYHECIHIC Y3aK yaKbIT HETi3ri OKYJBIKTapJAblH Oipi OOJFaHBI aTtam KepceTuieai. MbIcalibl, «oT-TaHKux»
xKoHe «oT-Tay3mx» eHOekrepi OcmaH MemJekeTi MexapecenepiHae ycyn on-(pukh TmoHIHIH HeTisri
MOTIHAEPiHIH KaTapelHAa OKBIThUTFaH. Keitin Oy eHOekTepre KemTereH TYCIHAIpMENIep MEH Xallusiap
xa3purad. ConapiplH IINHAETT €H TaHbIMAIapbhiHbIH Oipi — Carayanub or-TadrazaHu kasraH «oT-
Tonyux» Tycinaipmeci [4; 8-50].

Camp am-lllapura XIV raceIparbl WclIaM FHUTBIMBIHBIH KOPHEKTI ©KiepiHiH Oipi. OHBIH FHUIBIMH
KbI3METI MOHFOJI IIANKBIHIIBIIBIFBIHAH KeHiHri Ke3eHneri Opra Asusjgarbl FhUIBIMHA OpTaJIaplblH KalTa
KaJIBINTACYBIMECH THIFbI3 OaJIaHBICTHI.

Fameim mramamen XIII FachIpipiH COHBIHIA AYHUETE KEITEH JKOHE ajFaliKel OiTiMIH OTOACBUIBIK
FBUIBIMU opTana anraH. OHbIH atacel Tox am-Illapura Maxmya xaHapu GUKhBIHBIH MaHBI3Ibl CHOCKTEPIHIH
Oipi caHanaThlH «oJ-YUKasy LIbIFAPMACBIHBIH aBTOpbl Oonran. bym enOek keitin Canp am-lllapura
TapanblHaH Tyciaaipinin, «lapx on-Yukas» atTsl KeH TyciHaipme perinae Oenrini 6omnpl. CoHbIMEH Oipre
FaJIBIM OCBI €HOCKTIH KbICKAIIla HYCKACBIH «oH-HyKasy aTThl MIbIFapMa/ia KyHelereH.

Ycyn an-¢pukh canacelHia OHBIH €H MaHbBI3Ibl eHOeKTepiH O0ipi — «orT-Tankux». by kitanTa ucinam
KYKBIKTHIK TEOPHSACHIHBIH HETI3Ti Macelenepi KpIcKa opi kyHeni Typae OasHnmanraH. KeitiH aBTOp OCHI
eHOeriHe «oT-Tay3ux» arThl TYCIHIIpME Ka3blll, OHNIa TEOPUSIIBIK Mocellesiepiai KeHiHeH TanjnaraH. by
eHOEKTep KEWiHIl FachIpiapaa Meapecesiep/ie KeHIHEH OKBIThUIBIIN, KOIITEreH TYCIHIIPMENIEpP/IiH XKa3blUTybiHa
Heri3 O0JIIbL.

Canp am-Illapura Typansl aepektep/i Tangay O0apbIChIHIA KIACCUKAIBIK JKOHE Kas3ipri 3epTTeysiepain
3epTTey Tocinuepinae Oenrim Oip albIpMamIbUTBIKTap Oaiikamansl. KiaccukanbIK qepekke3aepae FaTbIMHBIH
eMipOasiHbl MEH €HOCKTEPiHIH Ti3iMi KbICKAIlla CUIaTTa OEpuIill, TApUXU MATIMETTEP/li CaKTayFa 0aChIM/IbIK
Oepineni.

An Ka3zipri FBUIBIMU 3epTTEyJepJe FaIbIMHBIH €HOEKTEepl Ma3MYHIBIK JKOHE SJ[iCHAMAIIBIK TYPFBIIaH
TEepPEeHIpEK TaigaHaabl. MyHIa MOTIHTAHYJIBIK 3€pTTEY TACUIAEpl KOJIAHBLIBIN, KOJDKaz0a HYCKajgaphl
CaJIBICTBIPBIIA B )KOHE OJIapbIH TAPUXH Tapalybl KAPacThIPbLIAIbI.

Knaccukaneik nepekkesnep Canp amr-lllapuraHblH eMipi MEH IIBIFapMallapbl Typasibl HETi3T1 TapuXu
aKIaparThl KAMTaMachl3 €TCe, Ka3ipri FhUIBIMU 3€PTTEYJIep OHBIH €HOCKTEPIHIH TEOPUSJIBIK MaHBI3bIH JKOHE
HCJIaM KYKBIKTBIK OWBIHBIH JaMyblHA BIKIAIBIH JKaH-KAaKThl TYCIHAIpyre MyMKiHmik Oepemi. COHIBIKTaH
FaJIBIM MYPACBIH KEIIeH I TYPJE 3ePTTEy YIIiH KIACCUKAIBIK KOHE 3aMaHayH dJeOneTTepi Oipre KapacTeipy
MaHBI3/IbI.

FaJlblMHbll-[ 6.Mip6a}ZHbl MEH EblLIbIMU MY1EACHL

XaHadu KYKBIKTBIK MEKTeOiHiH KOpHEKTi eKinaepiHiH Oipi — ¥Oaiiaynna ubn Macryn on-MaxOyOu
(Camp am-Lapura ac-Carup) XIV raceipmarel Oprta A3us HciIaM FBUIBIMBIHBIH 1pl TYJIFaJlapbIHBIH
KarapblHaH OpbIH anansl. OHBIH IIBIKKaH Teri byxapa aiiMarbIMeH ThIFBI3 OalIaHBICTBI OOJFAHJIBIKTAH,
Iepekkesaepae «an-byxapu» HICOACBIMEH Jie aTajabl.

Canp am-lllapuranblH FBUIBIMHA KaJBIITACybIHA OHBIH OTOACHUIBIK OPTAchl aWpbIKIIA bIKHAN eTTi. On
FBUJIBIM MEH JiH 1LTIMiHJIC TaHBUIFaH FyJIaMajap dyJeTiHae TyHHere KeireH. Okeci Macryn noH Maxmyn oi-
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Max0yOu ne Oenrini FameIMAapAbIH Oipi OONFaH >KOHE YIIBIHBIH aliFaliKbl YCTa3bl PETiHAE TaHBUIFaH. AJ
atacel Maxmyn uOH Axman an-Max0Oyou (Tox am-Ilapura) xanadgu GuKhsIHBIH KOPHEKTI OKUIIEpiHiH Oipi
opi «on-YuKas» aTThl OUTLIl €HOCKTIH aBTOPHI peTiHae Oenriii. by melrapMa Keinri ke3eHaepae xaHnadu
KYKBIKTBIK MEKTEOIHIH HETI3T OKY KiTanTapbIHBIH OipiHE aifHAJIBIIN, MeIpeceep/ie KeHIHCH OKBIThLIFaH.

OcwIHall FBUTBIMH JOCTYP KaIBINTaCKaH OTOAchIHOa TopOmeneHreH ¥YOaihmymra nbOH Macryn jxac
ke3iHeH Oacram (ukh, ycynm om-pukh, xomam, Joruka xoHe apab Tin OUTIMIH KYHem Typae MeHrepyre
MYMKIHIK aijpl. FaneIMHBIH OiTiM alny yIepiciHie OTOACBUIBIK YCTa3AbIK AICTYP €PeKIIe pell aTKap/Ibl.
Ocipece oKkeci MEH aTachIHBIH FHUIBIMH MYpachl OHBIH KYKBIKTBIK OWay KYHECiHiH KaJbITacyblHa KOHE
FBUIBIMU OaFBITTAPBIHBIH alKBIHAATYbIHA €Y BIKIAJ eTTi.

XIV raceipmarsl Opra Asms (MayapayHHaxp) WHTEIUIEKTyaJgbl OpTachl TeK KaHa ¢ukh (ucmam
KYKBIKTaHy iJ1iMi) eMec, COHBIMEH KaTap KoJIoM (TeoJorHst) MeH QHUI0ocO(USIHBIH CHHTE3IMEH epeKIeIeHE 1.
¥o6aiinymia nu6n Macryx (Canp amr-1lllapura) Tek 3aHrep emec, TepeH OWIIBUT PETiHAE TaHBUIIBI.

Camp am-lllapura emip cypreH Ke3eHae HciaM oneMiHae «MytaaxxupuH» (KeiiHri OybIH) nayipi
KYpim >kaTTel. byn ke3eHHIH OacThl epekmeniri ¢pukh meH KoIOMHIH TPeK JOrWKachiMeH (MaHTBIK) JKOHE
¢dunocodusickiMeH Oipiryi 60l

Opra raceipnapia byxapa Kanacel uciaMm FRUTBIMBIHBIH ipi OpTajbIKTapPBIHBIH Oipi peTiHIle TaHBUFaH.
Hdonm ocwl FBUIBIMH OpTaja AyHHWere KeiareH YoOadmaymna uOH Macryn anramkel OutiMiH - Byxapa
Mezpecenepine aniasl. ATajdraH OKy OpBIHAAphl coll Ke3eHae xaHadu (GuKhbIHBIH namyblHa epekie yiec
KOCKaH FbUIBIMH OPTaJIBIKTAPAbIH KaTapblHAA OOJIIbI.

Ketibip Tapuxu nepekrepre coiikec, FajabIM eMipiHiH Oenrimi Oip ke3eHinAe Kupman aliMarpiHa KOHBIC
aynapraH. byJs kely cosl IoyipJeri casCh KoHE QJICYMETTIK JKaFaaiaapMeH OaiylaHBICThI 00JTybl MYMKIH.
Kupmanga emip cypren yakpitbiHna Cazp am-lllapura FbUIBIMH  KBI3METIH JKaJFaCTBIPBIN, HISKIPT
TopOHeIeyMEH JKHE FhUIBIMU €HOCKTEp >Ka3yMeH aliHaJIBICKaH.

FaneivMubiy Herisri KbI3MeTiHIH Oipi Menmpecenik Oimim Oepy kyiecinae nopic 6epy Oonapl. OHBIH
JopicTepiHe KONTEreH MISKIPTTEP KAaThICKII, UCIaM KYKBIKTHIK FEUTBIMBIHBIH KYPAET MOceNenepiH MeHrep/Ii.
¥o6aiinymia nbn Macryn Gukh FEUTBIMBIMEH KaTap JOTHKA, GUIOCO(MUS KoHE KoJlaM caiallapblHIa Ja TepeH
OLIiM Meci peTiHae TaHbUIABl. MYHIal >KaH-)KaKThl FHUIBIMHM JIAHBIHIBIK OHBIH €HOCKTEPIHIH TCOPHSIIBIK
JICHTeHIHIH JKOFapbl 00JIybIHA BIKITA €TTi.

Canp awm-lllapura ac-Carup uciaaM KYKBIKTBIK TEOPHSCHI MEH KaJIaM FhUIBIMBIHBIH JJaMybIHA e€Jeyili
yiiec KOcKaH FaimsIMaapiblH Oipi emi. On O0y Xanuda on-HyrmaH Heri3iH KaimaraH XaHau KYKBIKTBIK
MeKTeOIHIH FBUIBIMH JOCTYPIiH JKAIFACTBIPBIN KaHa KOWMail, OHbI TEOPUSUIBIK TYPFBIIaH IaMBITYFa Jia YIiec
KOCTBI.

Fansim cenim macenenepinge ©0y Mancyp an-Matypunu Heri3iH KajlaFaH MaTypUId akuaa MEKTeOiHIH
oK Oosabl. XaHahu KYKBIKTBIK 9JiCHAMACHI MEH MATypUIM CEHIM MEKTEOiIHIH TCOPHSUIBIK KaFuIaiapbl
OHBIH FHUIBIMU KO3KaPaChIHBIH HETI31H KYpaJibl.

Canp am-IapuraneiH ycyn on-¢gukh camaceiHmarsl €HOEKTEpI HciIaM KYKBIKTBIK TEOPHUSICHIHBIH
XKyHeneHyiHe aiTapnblkrail biknan erti. OHbIH «oT-TaHKux» XoHe «oT-Tay3ux» eHOekTepi OipHele Fachlp
Oolibl Mezpecennik OiniM Oepy JKy#eciHae ycyn oia-puKh IMOHIHIH Heri3ri OKy MOTIHJIEPiHIH KaTapbIHJIa
KongaHbuAbl. byn eHOekTepae FajubIM KYKBIKTBIK JoJesep, KUsAC, MKTHhaa >KoHE LIapuFd YKIMIEpIiH
HeTi3/1epi CUAKTHI KYpJelli TEOPHSUTBIK MocemeNepl *KyHeli Typae TajaraH.

Canp am-lllapura (GuiIocoMUsIBIK TEPMUHACP MEH JIOTMKAJBIK SIICTEpAl MCIaMIBIK Kardayiapibl
HETi3/ley YUIH KeHiHeH konmaHuel. On Xanadu-Martypumu MekTeOiHIH OKin peTiHae akbul (pamuo) MeH
HaKpLI (yaxH) apacblHIAFbl TeTe-TeHAIKTI (UI0COMUSITBIK JeHIele Koprail Oii.

Yo6aiinynna uon Macryn on-MaxOyOuIiH FBUIBIMH KbI3METIHIH MaHBI3Jbl OarbITTapbIHBIH Oipi —
AKIPT TopoOueney. OHbIH AopICTepiHE KONTEreH TajlalKepiep KaThICHIN, KeHIH UCJIaM FhIIBIMBIHBIH TYPJIi
cajlaylapblHa TaHBIMAaJl FAJIBIMIAapFa aifHaII b

Faneimably mokiprTepi apaceiHza Myxammen uOH MybOapakmax on-MaHTHKH CHSKTBL  Oenrifi
TYJIFajap aranajpl. By MoKIpTTep ©3 Ke3eriHje YCTa3blHbIH FBUILIMH JJCTYPIH KaIFaCTHIPhIN, (GUKh,
JIOTHKa XoHe 0acKa J1a FhUIBIM caslajlapblHIa €HOEKTEP Ka3/Ibl.

Canp aw-IllapuraHblH MIOKipTTEpi apKbUIBI OHBIH FBUIBIMH MEKTeOl KeHiHri raceIpiapaa Aa e3
BIKIAJBIH CaKTaIl Kajabl. Meapecemik Ou1iM Oepy JKYHeCiHIe OHbIH €HOCKTEepl KeHIHEH OKBITBUIBII, UCJIaM
KYKBIKTBIK TEOPHSCHIHBIH AaMmybiHa ocep erTi. Ocpuraiima Canp am-Ilapura ac-Carup Tek >KeKe FajlbIM
pETiHe FaHa eMec, TYTac FBUIBIMU AJCTYPHAIH KaJIBINTacyblHA BIKMAN €TKEH YCTa3 opi OMIIBUI PETiHAE UciaM
FBUTBIMBIHBIH TapUXbIHIA epeKIle OphIH anamsl [5; 1-35].
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Hezizei enbexmep men onapoviy cunammamacol

Oprta FaceIpiapiarbl WCIaM FBUIBIMBIHBIH JaMyblHa eJeyii yiec KOCKaH FalbIMIapAbslH Oipi —
¥Yo6aiinymia noa Macryn on-MaxOyou (Canmp am-lllapura ac-Carmp). Onm ¢uxh, ycynm on-pukh, komam,
JIOTHKA OHE TiJ OLTiMi CHSAKTHI OipHeIlle FBUIBIM cajlachblHIa €HOEK Ka3FaH SHIMKIIONEANCT FaJbIMAAP.IbIH
KarapblHa jkaTagsl. OHBIH FBUIBIMH MYpachl HCJIaM KYKbBIKTBIK TEOPHMSICHIHBIH KaJbIITaCybl MEH IJaMybIHA
alTapipIKTal BIKMAN eTTi. Ocipece ycyn an-¢pukh camaceiHgarsl eHOekTepl XxaHahu KYKBIKTHIK MEKTEOiHIH
TEOPHSUTBIK, HETi3epiH KyHeneyae MaHbI3bl POl aTKap/Ibl.

¥Yo6aiinymna uoH MacrynTeiH QuiaocousuIbIK KbIpBI, acipece «OT-Tay3ux» eHOeriHae >koHe TaOWFH
FBUIBIMIAp MeH MeTadusukara apHairal «Taraun on-Ymnym» (FeuibiMoapasl Ty3eTy) aTThl HIbIFapMachlHIa
afKBIH KopiHemi. ATal alTKaH/a:

a) THOCEOJIOTHS (TaHBIM TEOPHUSICHI)

Canp am-Illapura OinmimM amyaplH >KOJIIAphl peTiHAE ce3iM Mymienepi MeH XxabapaaH Oelek, aKbUIIbIH
(raxim) peimiH >KOFapbl KOWmel. OII JIOTHKANBIK KaTeropHsIapibl KYKBIK TCOPHSACHIHA CHTI3€ OTBIPHITI,
«abCTPaKTiI YFEIMIAp» MEH «HAKTHI IIBIH/BIK» apachIHAAFbl OaHIaHBICTHI TANJA/IBL.

9) KYKBIK (prmocodusicel (Makacum)

OHBIH Ke3Kapackl OOMBIHINA, MIAPUFAT YKiMAEpi TeKk OYHPBIK eMec, OJapJbIH aCTapbIHIA «XUKMET)
(maHayBIK) TIeH KOFaMJbIK Maiifa xatelp. O KYKBIKTBIK HOpMallapAbl JIOTHKAJBIK JKyiere KenTipy apKbLIbl
«KYKBIK (prI0cO(USCHIHBIHY» HET131H HBIFAUTTHI.

0) Mmetaduznka xxoHe Taburat HUIOCOPUICH

Fameim con kesmeri actpoHOMESI MeH (u3nka Macenenepine ae arcanbicTel. On daxpyanun ap-Pazu
CeKIJII  OMIIBLINAPABIH KeHOip (GMIOCOQUANBIK TYXKBIPhIMIAPhIHA CBhIH Ko30€H Kapall, HCIaMIIbIK
KOCMOJIOTUSTHBI JIOTHKAJIBIK TYPFBIIAH HETi3[eyTe ThIPHICTHL.

«O1-Taakux» (ycyn an-¢pukh) — Canp am-1llapura ac-Carupiy ycyn on-(pukh FeUTBIMBIHA apHAIFaH
Heri3ri eHOekTepiHiH Oipi. Byn mbFapMa uciiaM KYKBIKTBIK TEOPHUSCHIHBIH 0acThl KaFHIaNapblH JKyHem
Typae OasHaayra apHaJFaH bIKIIAM 9p1 Ma3MYHBI TepeH FHUIBIMHA €HOEK peTiH/ie TaHBUIFaH.

EnOekTiH Heri3ri MakcaTbl — ycyin an-(puKh FEUTBIMBIHIAFBI HETI3Ti YFBIMIAP MEH Karuaaiap/ bl KbICKa
opi kyHem Typae OasHmay. ABTOp OyJl eHOEKTe KYKBIKTBIK IQJICIACPHIH TYPJIEpi, IIAPUFU YKIMICPIIH
KIKTENyl, KUSC, MKMa, WKTHhal CUSKTBI KYKBIKTBIK 9[iICHAMAHBIH MaHbI3/Ibl MAOCENEIICPiH KapacThIPaIbl.

KitanTelH KYpBUIBIMBI JIOTHKAIBIK TYPFBIIAH JKYHENEeHIN, YCyNn FBUIBIMBIHBIH HETi3ri OenmiMepin
KaMTHIBL. FanplM Kypaeni TeopHsIBIK MaceielepAi BIKIIaM aHbIKTamajap MEH KaFujaanap apKbUIbI
TYCIHJIpIN, oJlapAbl FHUIBIMH TYPFBIIAH JXyHeneyre ymTbuiaabl. OCbl epeKUIeNiriHIH apKachblHIa «oT-
Tankux» KeHiHT1 FackIpiiapaa Meapecenepae ycyi an-¢pukh moHIH OKBITYJa HETi3ri OKy MoTiHAepiHiH Oipi
peTiH/e KeHiHEeH KOJIaHbLUFaH.

Canp am-Illapura Oy eHOeTiH ka3y OapbIChIH/AA ©3iHE JICHIHT1 ipi FAIBIMAAP/IBIH FHUIBIMH MypachIiHa
cyiieHreH. Atan aiiTkanna, Onu an-baznayu, @axp on-/lun ap-Pazu xone MoH an-Xaxubd eHOEKTEepi OHBIH
3epTTeyiHAe MaHBI3ABl OpBIH anansl. On-bozmaynmiH ycyn on-¢ukh camacelHAarel eHOEKTepi XxaHadu
KYKBIKTHIK MEKTEOIHIH KIACCHKAIBIK 9JlicCHAMachlH Kepcerce, ap-Pasu men MOH on-XaxuO eHOexTepi
JIOTUKAJIBIK JKoHE (UIOCODUSIBIK ToCULIepAl KoJianybiMeH epekinenenesi. Caap ami-lllapura ocbl FEUIBIMU
JOCTYpiepi yilnectipe OTBIpbIN, XaHa(u KYKBIKTBIK TEOPUSCBHIH KaHa JIEeHreine X yiheleyre TallbIHBIC
xKacaraH.

Ochl TyprblIaH ajraHaa «oT-TaHKuX» eHOeriH KiIacCHKalbIK xaHadu ycyn MekTeOl MeH KeHiHri
JIOTHKAJIBIK-TCOPHSUIBIK OarbITThIH CHHTE31 PeTiHe Oaranayra 0oJiaibl.

Faneim Oy enOeriHe €31 apHalibl TYCIHIIpME 5Ka3blIll, OHBI «9T-Tay3ux (U Xauiu FaBaMu oT-TaHKUX»
Jien aTaraH. byJ1 misiFapMajia aBTop «oT-TaHKUXTarbD KbICKA TYXKBIPBIMAAPbl KEHIHEH TYCIHAIPIN, KypAesi
TEOPHSUTBIK MocesIeNiep Il dKaH-)KaKThl TaJIaiIbl.

Ketiin Oyn enOexke atakTsl FanbiM CarmynauH oT-Tadrazann «or-Tamynx» aTThl TYCiHIIpME Xa3raH.
Tadrazanuain Oy eHOeri «oT-Tay3uxKa» apHaJlFaH TepeH FHUIBIMH TajAay OOJBII CaHAJIAAbl KOHE HCIIaM
MeJpecenepinie y3aK yakpIT 00#bl ycyn on-(pukh mHoHIHIH Heri3ri oKy KypaligapblHbIH Oipi peTiHzae
KOJIJaHbUIFaH.

«Hapxyn-Yuxas» xxoHe «oH-Hykas» Canp am-Ilapura ac-Carupain atacel Maxmyn uOH Axman ai-
Max0y6u (byphanymi-tiapus) *a3raH «ay-YHKas» atThl oiriii ¢ukh kitaOblHA apHAIFaH TYCIHAIPME. «OII-
VYukass» — xaHadu Mo3haObIHBIH NpaKTUKAIBIK (GUKh MaceseepiH KAMTUTBIH MaHbI3Ibl CHOCKTEPIiH Oipi.
Byn kitan y3ak yakeIT Ooiibl Meapecenepae (uKh MOHIH OKBITyJa HETI3ri OKy MOTIHAEpiHIH KaTapblHIa
KOJIJaHbUIFaH.
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Canp am-lllapura «lllapx an-Yukas» eHOCTIH/IE aTaChIHBIH IIBIFAPMACHIH TYCIHAIPE OTBIPBII, OHIAFBI
KYKBIKTBIK MoceJienepai KeHiHeH Tanmaiapl. Fameim  ¢ukh MocenmenepiHiH OoNenaepiH, KYKBIKTHIK
KaFruIajgapblH jkoHe XaHadu MazhaObI FATBIMIAPEIHBIH MIKIpIEpiH Kykhem Typae oasHaaan oepeni.

ConbIMeH KaTap ol «dH-Hykas» aTThl BIKIIAM €HOCKTI JKa3blIl, «oJ1-YUKasiia» KapacThIPbUIFaH HEri3ri
KYKBIKTBIK MOcelieNiep/li KbIcKallla TypJe JKHHAKTaraH. Byjl kitam oKy MpoIleciHAe KOJJaHyFa BIHFANIIBI
BIKIIIAaM HYCKA PETiHJIC TAHBUIFaH.

Canp am-llapuransiy O6yn eHOekTepi xaHapu GUKhBIHBIH XKYyHeni Typlae TYCIHIipuTyiHe eneyni yiec
KocThl. OHBIH FBUIBIMH TOCUTI KYKBIKTBIK MacenenepAi Tek mazhab mieHOepiHae FaHa eMec, KeH FhUIBIMU
JKOHE OJ[ICHaMalbIK TYPFBIIaH KapacTeIpybiMeH epekmreneneni. Ocer cedenti «lllapx om-Yukas» enoOeri
KeHWiHr1 Ke3eHJle KONTeTeH FaabIMIapblH Ha3apblH ayJdapbll, OFaH TYPJ TYCIHAIpMeEJIep MEH Xallusiap
’Ka3putFaH [6; 45-52].

«Om-Taysuxy eHbe2iniy MAZMYHbI HCIHE KYPbLIbIMbL

HcnamM KYKBIKTBIK TEOPHUSCHIHBIH TAPUXBIHAA EPEKIIe OPbIH allaThIH MIbIFapMaiapAblH Oipi — «oT-
Tay3ux ¢u xamnmm raBamupa oT-Tankux». byn enbex XIV racelpiarbl KepHEKTI FanbiM ¥Oaiayimna uOH
Macryn on-Max0you (Camp am-Illapura ac-Carup) TapamblHaH JKa3bUIFaH JKOHE YCya on-(pukh
FBUTBIMBIHIAFBI MaHBI3/bI TEOPUSIIBIK €HOCKTEpAiH Oipi peTiH/Ie TaHBLUIFaH.

«9T1-Tay3ux» — aBTOpABIH 03iHe THecii «oT-Tankux ¢u ycyn an-dukh» arTel eHOEriHe jKa3bUTFaH KeH
TyciHaipMme. «OT-TaHKUX» BIKIIAM 9pi )KHHAKBI MOTIH PETiHJIE )Ka3bUIFAHABIKTAH, OH/Ia KOIITEreH TCOPHSLIIBIK
Macenenep Kpicka Typae OepinreH. Oceiran OaitnanpicTel Canp am-lllapura «ot-Tay3ux» eHOeriHae cou
TYKBIPBIMIIAPIBI KEHIHEH Taijan, KYKBIKTBIK TEOPUSHBIH KYPAET MacenelepiH >XaH-KaKThl TYCIHIIpyTe
YMTBUIFaH.

Ketiin 0yn eHoekke Oenrinmi rameiM CargynnuH oT-Tadrazann «or-Tomynx» aTThl TYCIHIIpME >Ka3blIl,
OHBI yCyI a1-(pukh FRITBIMBIHAAFEI O€nen i FRUIBIME IIbIFapMaliapelH OipiHe aiiHamaeIpabl. Hotmxkecinme
«or-TaHkux», «oT-Tay3ux» xoHe «dT-Tanmyux» eHOCKTepi y3aK yakbIT OOMBI MCIaM MeIpecesepiHae ycyi
on-hukh MOHIHIH HETi3ri 0Ky MATIHIEepi peTiHae KoAaHbuIbI KenreH [7; 1-25].

«91-Tay3ux» — ycyn an-¢pukh FeUIBIMBIHBIH HET13I1 MaceNenepid TepeH TalJalThIH TEOPUSUIBIK €HOCK.
Kitanta uciaM KYKBIKTBIK JKYHECIHIH oICHAMAJIBIK HETI3ZIEpi KapacThIPBUIBIN, KYKBIKTHIK IJICIICPIIH
TYpJiepi, MIapuFy YKiIMIEP/iH KIKTeyi )koHe WKTrhaj Mocemnenepi )KaH-KaKThl TYCIHIpiie .

EHOeKTe KapacThIpbUIATHIH HET13r TAKBIPBINITAP KATAPbIH/A!

— IIapUFU YKIMIEPIiH MOHI MEH TYpJiepi;

— KypaH MeH CYHHETTIH KYKBIKTBIK JI9JIC]I PETIHICTI OPHBI;

— WKMa XoHE KUSIC Maceenepi;

— TUTIIK AQNeN/ep ®KoHe MOTIH/I TYCIHIIPY 91IiCTepi;

— KYKBIKTBIK KaFuaajgap MEH OJIapIblH MaKcaTTaphbl.

ABTOp opOip MoceseHI FhUIBIMU-JOTHKAJIBIK JKyHEeMeH Talfal, KYKBIKTBIK TEOPHSHBIH HerTisri
YFBRIMAAPBIH TYCiHAIpeai. by Typreina on xaHadu KYKBIKTBIK MEKTEOIHIH JOCTYpIIi oliCHAMAaChlH CaKTaii
OTBIPHIT, JIOTHKA KaHEe QUI0CO(DUS FRUTBIMIAPBIHBIH TAJIAy TOCULACPIH ¢ KOJIAAHAIbI.

Canp am-lllapura e3 3eprreyinae Onu an-bazmayu, ®@axp on-/lun ap-Pasu xone MOH on-Xaxuo
eHOeKTepiH/eri TeOopUsUIBIK Mocellenepre Taljay Kacamn, oJapibl XaHadu KYKBIKTBIK JIOCTYpiMEH
yinecripyre ymTbutaiel. OCBhl TYPFBIIAH aFaH/Ia «oT-Tay3ux» eHOeri KIacCCHKAIBIK XaHadu yCcyl MeKTeOi
MEH KEHIHT1 paliMoHaIbIK-TIOT MKAJIBIK OaFbITThIH FHUIBIMHA CUHTE31 peTiHIe OaraiaHabl.

«9t1-Tay3ux» eHOeringe ycyn oi-¢pukh FbUIBIMBIHBIH HETI3r TEOPUSJIBIK Maceleiepl KeHIHeH
KapacThIpbUIa Ibl. FallbiM KYKBIKTHIK YKIMAEPAl aHbIKTayJa KOJJAaHBUIATHIH JOJICIICPAiH TAOUFATHIH JKOHE
oJIapJIbIH ©3apa OalIaHBICKIH TYCIHAIPYTe epeKiie KoHiI 0eemi.

EHOekTe eH ajabIMEH IIapUFy ASJICIACPAiH Heri3ri Typiepi taamanaasl. OnapabiH KaTapeinaa Kypas,
CYHHET, WKMa JKOHE KUSIC CUSKTHI KYKBIKTBIK JIQJIENICp KapacThIpbLIaIbl. ABTOP opOip AQNENIiH KYKBIKTHIK
MaHBI3BIH TYCIHAIPII, OJapAbIH KOJAAHBLTY APTTAPbIH XKYUETl Typ/e Taananipl.

byn eHbekte MOTIHII TYCIHIIpY MocelieciHe Jie epeKile Hazap aynapbliFaH. MyHaa apa0 TiTiHIH
rpaMMaTHKANIBIK JKOHE PUTOPUKAJIBIK €PEKIIeNiKTepl KYKBIKTBIK YKIMIEPIi TYPBIC TYCiHYJe MaHBI3IbI POl
aTKapaThIHBI KOPCETIIE/].

FambiM  KYKBIKTBIK ~Mocejeliep/i TajKbulay OapbIChIHAA OPTYPJi  FajabIMIApIbIH  HIKIpJIEpiH
CAITBICTBIPBII, OJAPJAbIH JdJCIIepiH Tanaiapl. MyHaail caigbICTRIpMaITbl FRUIBIMU OJIIC MCIaM KYKBIKTBIK
TEOPUSCHIHBIH JJAMYbIHA €JI€YJIi BIKIAI STKEH.
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Ochl TYpFBIIaH anFaHa «dT-Tay3ux» TeK TYCIHIIpMe eHOCK KaHa eMec, yCyll ai-(huKkh FHUIBIMBIHIAFbI
FBUIBIMH TIKIPTAIACTAPIbI KAMTUTHIH TEPEH TEOPHSIIBIK 3EPTTEY.

EnbexTiH Kipicrie 6emiMiHIe aBTOP KITANTHI )Ka3ydarbl HETi3ri MakcaThlH Tycingipeni. Om «or-TaHkmx»
eHOeriHiH BIKIIaM 9pi KypAeii MOTiH eKeHIH aTal ©Til, OHBIH KeiOip TycTapbl KOCHIMIIA TYCIHAIPYIi KaXKeT
ETETIHIH KOPCETEII.

Conppiktan «o1-Tay3mx» eHOeri «oT-TaHKUXTaFel» KYpHAedi XKoHe TYCIHIKCI3 Maceienepii KeHiHeH
TYCIHAIPY MaKCaTbIHJIA JXa3bUTFaH. ABTOp OYJI €HOCKTE FBUIBIMH JOJJIIK TIEH JKYHENTK KarFuaaiapbiH
YCTaHyFa epeKIle MoH Oepei.

Kitantei Herisri OemiMiHge ycyn on-(ukh FBUTBIMBIHAAFBI MaHBI3IBl TEOPHUSIIBIK MOCeNenep >KaH-
YKaKTHI TaaHaael. ABTOp opOip TaKbIPHINTH KapacTeIpy OapbIChIHAA OipHEIlIe Ke3eHHEH TYPATHIH FHUIBIMH
QICTI KOJIIaHABI:

1) KapacThIPBUTATHIH MOCEJICHIH aHBIKTAMaChIH Oepy;

2) OYPBIHFBI FATBIMIAP/IBIH MIKipICPiH KENTIPY;

3) onmappIH JoNeNAepiH Tanaay;

4) aBTOP/BIH KOPBITBIH/IBI TIKIPiH OLIAIpPY.

Byt anic FRUTBIMU MiKipTaNIacTHI JXKYHeIN Typae *Kyprizyre MyMkiaik Oepeni. Herizinge aBrop kypmeni
TEOPHSUTBIK YFBIMAAPIBI TYCIHAIPY YIIiH JIOTHKAIBIK TAAAY TICUIIEPiH KONJaHFaH.

EHOekTiH COHFBI OemimjepiHAe aBTOP KYKBIKTBIK TCOPHSIHBIH KeHOIp MaHBI3[bl KaruIajdapbiH
KOPBITBIHIBLIAI, KYKBIKTHIK YKIMAEPIi aHBIKTAy SicTepi MEH AoMeniepii KoJaaHy TOpTiOiH TycCiHmipeni.
Conpaii-aK KYKBIKTBIK MIKipTalaCcTapAblH FUTBIMA HET13/1epi KapacThIPhLIA B

Fanpim ycyn on-gukh FHUIBIMBIHBIH IIApUFAT YKIMAEPIH AYpPHIC TYCIHYAET1 MaHBI3bIH €peKIlIe aram
KOPCETIll, KYKBIKTBIK MOceneepAi IIenryAe > KYWeldl FBUIBIMH OJIC KOJNAAHYABIH KaKETTLIIriH
Herizmeimi [8; 10-45].

«9t1-Tay3ux» eHOeriHIH FbUIBIMA KYHJBUIBIFBI OHBIH TEOPHUSUIBIK TEPSHMINT MEH oJliCHAMaJbIK
xyweninirinae kepineni. Canp am-lllapura e3iHe AeiiHrT FaapIMAapIblH €HOEGKTEPIH TEK KakTanam KaHa
KOMMai, oNap/ el ChIHM TYPFBIJAH TaJIAI, XKaHa FRUTBIMH TYCIHZIpYJIep YChIHABL.

FayibIMHBIH MaHBI3/IbI 9/1iCHAMAJIBIK €PEKIIETIKTePIHIH 0ipi — KYKBIKTBIK TCOPHUSIHBI JIOTHKAJIBIK Taj1ay
TOCLI apKbUIbI XKYHeseyl. by Tocia ucnaM KYKBIKTHIK FhUTBIMBIHIA PAlIMOHAIBIK FHUIBIME SJICTEPIiH Ja-
MYbIHA BIKIAN ETTi.

Conpiait-ak aBTOp OpTYpJi KYKBIKTHIK MEKTENTEP.IiH MiKipJIEpiH CANBICTHIPHIM, OJapAbIH apachIHIaFbl
alBIPMAIBUIBIKTAPABl  TaJAaiIbl. MYHIAH CalbICTBRIPMANbl TalJdy HCJIaM KYKBIKTBIK FhLUIBIMBIHIAFbI
FBUTBIMH MTKipTagacTapasiH qaMmybiaa acep erti [9; 5-60].

Eybexmiy uciam Kyxwievl iniminoezi poi

«91-Tay3ux ¢u xajum raBaMuj oT-TaHKUX» ycyi ai-(pukh (MciaaM KYKBIFBI 9J1iCHAMACHI) FEUTBIMBIHA
Kypaeiai Maceneiepil TYCIHIIPY, KYKBIKTBIK TEOPHUSHBIH HETI3r KaruaalapblH KYHEley MaKcaThIHJIa
Ka3puFaH. FBUIBIMM Ma3MyHBI MEH OJiCHAMAIIBIK EpEeKIIENKTepi apKbUIbl €HOEK HCiIaM KYKBIKTBHIK
FBUIBIMBIHBIH JTaMybIHA alTapibIKTall BIKMAN eTin, xaHapu Ma3haObIHBIH OKYy JSCTYPIHIE MaHBI3IBI OPBIH
aIIFaH.

«91-Tay3ux» xaHaQu KYKBIKTBIK MeKTeOiHAe yCya an-(pukh canacelHAarbl HErisri eHoOekTepaiH Oipi
peTiHae KeHiHeH nainananbuiFad. EHOeK KYKBIKTBIK TEOPHUSHBIH HETi3T1 YFBIMAAPBIH TYCIHIIpYIe MaHbI3/bI
Kypan OonraH. XaHadu FaJbIMIApPbl KYKBIKTBIK MOcCeNenaepl Talkbpiiay OapbIChiHAa OyJl eHOEKTIH
olliCHaMaJIbIK KaruJaJiapblHa KUl CyHeHreH. ABTOP KYKBIKTBIK AQJICIIACPIIH TYpJepi, MIapUFd YKIMICPIIH
HeTi311epi, MATiHAEP Il TYCIHAIpY oAicTepi koHe KTruhaa MocemnenepiH KaH-KaKThl KapacTbIpFaH.

Canp am-Illapura o3 3eprTeyinae XxaHadu KYKBIKTBIK MEKTEINTIH KIACCHKAJIBIK JOCTYPIH CakTarl,
JIOTHKAJIBIK KOHE TEOPHUSUIBIK Taijay dICTepPiH KOJJaHFaH. Byl TOCiI KYKBIKTBIK TEOPHSHBIH FHUIBIMU
JIeHIeHiH KeTepil, UciiaM KYKBIKTBIK FHUIBIMBIHBIH JaMybIHA eeylli yiec Kockan. Ockl cebenteH eHOeK Xa-
Hadpu Ma3haOBIHBIH YCYI FBUIBIMBIHIAFBI HETI3T1 OKY KypalgapblHbIH Oipi 00BN caHaa bl

Oprta raceipiapAa HUClIaM dJieMiHAeri Meapecernepae KYKbIKTBIK FhUIBIMAAPAbI OKbITY Oenrim Oip
XKyHere cyiieHreH. Ycyn on-pukh moHiHIE HEri3ri MOTIHIEp MEH oJIapAblH TYCIHAIpMenepi HEerisri Kypai
peringe KonpanpuiraH. ConapAblH KaTapblHOa «oT-TaHKMX» KOHE OHBIH TyciHaipMmeci «ar-Tay3ux»
MaHpI3/Ibl OKy MaTepHalIapbl PETiHE OKbITHUIFaH.

byn enbex Oprta Azmsa, OcmaH MeMIIeKeT] XoHEe YHIICTAaH alMaKTapbIHIAAFBl Meapeceliepac KeHIHCH
Konganpurad. CTyleHTTep alfbIMEH «9T-TaHKUX» MOTiHIH MEHIepil, KeiH «dT-Tay3ux» apKbUIbl OHBIH
Ma3MYHBIH TepeH TyciareH. Keiiin Carmynaua or-TadTazann «oT-Tomyux» aTThl TYCIHAIPME JKa3bIll, OHBI Ja
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MezpeceriK oKy Oarmapnamackina eHrizai. Ocel yir eHoek («oT-Tankux», «oT-Tay3ux», «oT-Tomynx») Oipre
OKBITBUTBIT, YCyI ai-(puKh FRUTBIMBIH MEHI€pY/IiH HeTi3r Ke3eHIepiH KyparaH.

Kiaccukanpik mcmam ranmbiMaapsl Caap am-lllapuraHbiH eHOGKTEpiH >KOFaphl OaramaraH. Omap «ot-
Tay3ux» eHOeriH ycyn on-¢pukh FBUIBIMBIHAAFBI MaHBI3JBI TCOPUSUIBIK 3EPTTECY PETIHIE KapacThIPFaH.
FampIMHBIH KYKBIKTBIK MOceJeNnepli Tamgay oAici MeH FBUIBIMH OKYHeNmri KemnTereH KewiHri
3eprreymiiepre yiri GonraH. Keiibip kimaccukanmblk aBTOpiap €HOEKTI XaHadu KYKBIKTBIK MEKTEeOiHIH
FBUIBIMU JISCTYPIH JKaHa JCHrehae XKyhelereH €HOCK peTiHJIe CHMATTaraH. Ocipece JOTHKANBIK Taliay
OMICIHIH KOJJIAaHBLTYbI UCIaM KYKBIKTHIK TSOPHUSCHIHBIH JaMybIHA MAHBI3IbI BIKITAJI CTKEH.

Kagzipri 3amanayu 3eprreyminep ne Canp am-lllapuradbiH FRUTBIMA MYPAchIHA YIKEH KbI3BIFYIITBIIBIK
TaHpITagpl. OJap OHBIH €HOEKTEpPIiH MCiaM KYKBIKTBHIK TEOPHSCHIHBIH JaMYBIH 3€pTTEy/e HETi3ri JAepeKKe3
peTiHAe KapacThIpabl. 3aMaHayH 3epTreyliepie «oT-Tay3ux» Tek (UKh FUIBIMBI TYPFHICBIHAH FaHA eMecC,
uciam (HuIocopusChl, JIOTHKA KOHE WHTEIUICKTYAIJBIK TapUX KOHTEKCIHIE e TalumaHyaa. byn oHBIH
FBUIBIMHM MYPaCBIHBIH JKaH-KaKTHI api TepeH ekeHin kepcetemi [10; 150-175].

«91-Tay3ux» ¢ukh omicremeci FaHa eMmec, O HMHTC/UICKTyalbl IOJCMHKAHBIH VJTICI pPETiHIC
TaHbUIABI. MyHZa FajabIM JUAJICKTHKAIBIK 9MicTi KoimaHaael. Oy kapcel TapantblH (keOine [lladuru
MeKTeOIHIH HeMece MYFTa3WIHTTEPIiH) apryMEHTIH KEeNTipill, OHBI JIOTWKAJBIK Talaay apKbUIBl Tepicke
mbIFapaapl. MoTiHIepi TyCiHAIpyne CO3IepIiH CeMaHTHKAchiH, MeTadopa MeH HIBIHABIK (XaKUKAT IeH
Ma’ka3) apachbIHIaFbl GUIOCOPHSITBIK HIeKapaaapabl 3epTTEiIi.

Fa]lblMHblI-; SbLIIBIMU MYPACHL JHCOHE bIKNAJlbl

¥Yo6aitnynna noa Macryn on-MaxOyou (Camp amr-Illapura ac-Carup) mciiaM KYKBIKTHIK FBUIBIMBIHBIH
TapUXbIHJIA SPEKIIC OPBIH aJlaThlH KOPHEKTI FajabIMAapAbIH Oipi Oobin caHanaasl. OHBIH FHUIBIMH MYPAChI
¢ukh, ycyn om-pukh, mormka, Tinm OimiMi JkKoHE KojaM cajaliapblH KamMTHIBL FansiM eHOekTepi mciam
KYKBIKTHIK TEOPHSACHIHBIH JaMyblHa eJeyil BIKIAN eTil, KeHiHri Facklpiapaa Meapecemik Oimim Oepy
JKYHeCiHIC KCHIHEH KOJIJIaHbUIFaH.

Canp am-llapuranplH 1mIbIFapManapbl XaHapu KYKBIKTBIK MEKTeOiHIH TEOpHsUIBIK HETi3AepiH
XKyHeneyre >KoHe KYKBIKTBIK aanienaepii Tanpayra OarbittaniFaH. OHbBIH eHOEKTEpIiHAErl JIOTHKAJIBIK
KYpBUIBIM MEH aHaJUTHUKANBIK TOCUIIEp MCiIaM KYKBIKTHIK OMBIHBIH TEOPHSIIBIK JaMyblHA MaHbBI3BI Yiiec
KOCKaH.

FanbIMHBIH FBUTBIMU KBI3METiHIH MaHBI3bI OaFBITBI — IISKIPT TopOueney Oonapl. byxapa aiimarbsiHa
JIOpIC OKBIMN, KONTEereH LIOKIPTTEpPAiH FhUIBIMH KalblTacyblHa bIKHadl eTkeH. LIIokiprrepiHiH apacbiHIOa
Myxammen nOH MyOapakmiax on-MaHTHKH CHSKTHI TaHbIMaji raiubiMaap Oap. Omap ycTas3bIHBIH FBUTBIMU
OMiCiH XaIFacThIphI, Gukh koHE yCyn an-QpuKh canackiHia )kaHa eHOEKTep Ka3/bl.

Canp aw-lllapuraHblH HIbIFapManapbl KeNTEreH KEeHiHr1 FalbIMIApAblH 3epTTeyJiepiHe Heri3 OOJibl.
OrfaH TYCiHIIpMenep MEH eCKepTIelep Ka3bUIbIN, KYKBIKTBIK TCOPHSIHBIH JaMybIHA BIKIAN €TTi. MbIcabl,
Carnynun ot-Tadrazanu «oT-Toynx» aTThl TYCIHAIPMECIH a3bIl, OHBI MeJIpecenepie OKbITYFa SHT13TeH.
Byt FBIBIMU IOCTYPAIH KaJIFaCyblH KAMTaMachl3 €TTi.

Canp aw-Ilapura ac-Carup xaHadu KYKBIKTBIK MEKTE€OiHIH ycyil a1-(pukh FRUIBIMBIH AaMBITyFa eNeyii
yinec KockaH. OHbIH «oT-TaHkux ¢u ycyn an-Gpukh» xkoHe «oT-Tay3ux (Gu Xamm raBaMuj oT-TaHKUX»
eHOekTepi XxaHa(u KYKBIKTBIK TEOPUSCHIHBIH HEr13r1 MOTIHAEPIHE JKaTalbl.

Ocbl eHOekTepAe FajubiM KYKBIKTBIK JONENICPAiH TaOWFaThIH, INAPUFM YKIMAEPIiH HETi3AepiH,
MOTIHAEPAl TYCIHAIpY ojicTepiH >kyHem typae TtangaraH. CoHpal-ak, OJ1 OYPBIHFBI FallbIMIAP/IbIH
eHOEKTEepiH CaNBICTHIPa OTBHIPBIN, KYKBIKTHIK TEOPHUSHBI JIOTUKANBIK JKOHE aHAMTHUKAIBIK TYPFbIIAH
naMmbITKaH. FanpIMHBIH omici XaHadu JOCTYpiH cakTail OTBIPBIN, PAalMOHANIBIK Talgay TOCUIAEpiH
eHri3yiMeH epekuieieHeai. Horwkecinme, xaHadu yCyln  FBUIBIMBIHBIH  TEOPUSUIBIK  HEri3jepi
teperaerini [11; 78-105].

Byrinri kyHi «ot1-Tay3ux ¢u xamnu raBaMuzn oT-TaHKUX» HCIIAM KYKBIKTBIK FBUIBIMBIHBIH TapPHUXbIH
3epTTeyJie MaHbI3/bl AEPEKKe3 peTiHae KapacThIpbliaasl. by eHOek ycyn on-¢pukh FRUIBIMBIHBIH JaMyblH
XKoHEe XaHa(H KYKBIKTBIK MEKTEOIHIH TEOPHSIIBIK ePEKIICTIKTEPIH TYCIHYIe KYH/Ibl MaTEpHAalL.

Kazipri 3eprreyminep Caxp am-UlapuranslH mbiFapMaigapblH  HcJIaM  KYKBIKTBIK — OMBIHBIH
SBOJIOIMACHIH 3€pTTey YLIIH mnaipanaHanbl. FaneIMHBIH Mypacel Tek ¢(ukh TyprbICBIHAH FaHa eMmec,
COHBIMEH KaTap uciiam QUuiIoco(HsCH, JTOTHKa XKOHE WHTEIUIEKTYANJIBIK TapUX cajallapblHia Jla 3epPTTEeNy/Ie.
EnOexrepi Kaiita 0achUIbIN, FBUIBIMH 3€pTTEyJiep MEH JHUCCEPTAIMSIIBIK OJKYMBICTApAa KEHIHEH
konganbuians [12; 12-30].
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Homuocenepi

3eprrey OaprickiHna YOaiimymra ubn Macryn on-Max0Oyowu, sran Caap am-Ilapura ac-Carup, XIV
FachIpJIarbl XaHa(hU-MaTypHUIN FBUIBIMH IOCTYPiHIH KOPHEKTI OKim eKkeHi aHBIKTamabl. OHBIH FBUIBIMU
TyIrackl byxapamarel HHTEIUIEKTYaIABIK OpPTaga KajublnTachkin, ¢pukh, ycyn on-dukh, KomaM, JIOTUKA KOHE
TUT OLTIMI CHSIKTBI OipHEIIe FRIUTBIM CaJTAaChIH KaMTBIFaH.

3epTTey HOTWXKECIHJE FAIBIMHBIH HETI3Ti eHOeKTepl KaTaphlHAa «oT-Tankuxy», «or-Tay3ux ¢u xammm
raBamua oT-Tankux», «lllapx on-Yukas», «on-Hykas» xoHe «Tabaun on-ymnym» IIbIFapMaiapbl €pPeKIie
OpPBIH QJNATHIHBI AWKBIHAAIBL. Ocipece «oT-TaHKuUX» MeH «oT-Tay3ux» ycyn on-¢pukh FhUTBIMBIHBIH
TEOPHUSIIBIK, MACEIIeTIepiH JKyieneyre apHalFaH MaHbI3/Ibl eHOEKTEep PETiHIE TAHBUIIbI.

«O1-Tay3nux» eHOeri aBTOPIBIH «oT-TaHKUX» aTThl BIKIIAM MOTiHIHE YKa3bUIFaH KeH TYCIHIIpME eKeHi
aHBIKTAIBI. bysl meFapMaja Iapuru nonenaep, KypaH MeH CYHHETTIH KYKBIKTBIK OPHBI, MJKMa, KHSIC,
mwxTrhaa, mapurd YKiMaep jKoHE MOTIHIII TYCIHAIPY SicTepi )KaH-KaKThl KapacThIPbUFaH. ABTOp Kypaeli
KYKBIKTBIK-TEOPHSUTBIK ~ MACENeNepi JIOTHKANBIK —Talfay apKeUIbl TYCIHIOIpIM, XaHapu KYKBIKTBIK
o/licHaMaChIH XXYHeni Typae OasHaaraH.

3eprTey HOTIKENEpl «or-Tay3ux» eHOETIHIH TEK TYCIHIIpME CUIATBHIHAAFbl €HOCK eMeC, HCIIaM
KYKBIKTHIK TEOPHACHIHAAFBl KYPAETl MocelenepAi TalmaraH AepOec FhUIBIMH ITBIFapMa €KeHIH KOPCEeTTi.
Canp am-lllapura Oy eHOekTe OYPBIHFBI FajdbIMAAPABIH KO3KapacTapblH CaJIBICTHIPBIN, OJIAPIBIH
JIQJICTIICPIH TaJIal, 63 TYXKBIPHIMIAPBIH XKYHENl TYpAE YChIHFaH.

ConbiMeH KaTap «oT-Tay3ux» eHOeriHiH miHu OimiM Oepy >KyHeciHIe y3aK yakKbIT OOWBI HETi3Ti OKY
MoTiHAEpiHIH Oipi peTiHAe KONIaHBUIFaHBI aHBIKTANABL. byn enbexk Opra Asmsa, OcMaH MEMIICKETi JKoHE
YHaicTan aiiMakTapbeIHAAFbl XaHa(U Meapecenepinae ycya an-puKh MoHiH OKBITYAa MaHBI3/IbI OPBIH aJlFaH.
Keitin Carnyanua oT-TadTazaHu TapanblHaH JKa3bUIFaH «dT-Toyux» TyciHAipMeci Oyl eHOEKTIH FhUTBIMA
OeneiH oaH opi apTTHIPFaH.

JKanmer 3epTTey HoTHkenepi Y Oalnyia non Macryn oi1-MaxOyOuIiH ucinaM KYKBIKTBIK FBUTBIMBIHBIH
JnaMyblHa, ocipece xaHapu ycyn on-(pukh A9CTYpiHIH TEOPHSUIBIK TYPFbIIAH JKYHENIeHYiHe eneyii yiiec
KOCKaHBIH KOPCETTI.

Tanxvinay

Anpiaran Hotwkenep Canp am-lllapura ac-CaruphiH FHUIBIMH MYpPachlH TeK XaHadu QUKheI
meHOepiHe FaHa eMec, UCIIaM MHTEUIEKTYal[bIK TapyuXbl asChIH/AA J1a KapacThIPy Ka)XeTTiriH KepceTesi.
OnbiH eHOekTepinae ¢ukh, ycyn an-pukh, komaM xKoHE JOTHKA FRUTBIMIAPHIHBIH 63apa OaillaHbIChl alKbIH
Oaiikanmazipl. Bysl epekiiesnik FajlbIMHBIH OpPTaFachIpJbIK KCJIaM FBUIBIMBIHIAFBl HIMKIIONEIUCT TYJIFa
OOJIFAHBIH JTONEIICHII.

«9t1-Tay3ux» eHOeriHiH O0acThl epeKmIeNiri — KYKBIKTBIK Macenenepai Tek MaszhaOThIK mikipiep
JeHreinae OasHIayMeH IISKTeIMEH, oJlap bl TEOPUSIIBIK JKOHE JIOTHKANBIK TYPFbIJIaH Heri3neyinae. ABTop
KYKBIKTBIK JQJICIJICPIiH MOHIH, MOTIHACPAI TYCIHAIPY 9MICTEpiH JXoHe WxkTuhaa KaruaalapblH Tajijan
OTHIPHIT, XaHa(u KYKBIKTHIK MEKTEOiHIH oliCHAMAIILIK HETi3JIEpiH TepeHIETKeH. bysl mciaM KYKBIKTBIK
OWBIHBIH PallMOHAJIBIK CHITATTa IaMybIHA BIKIIAT €TKEH MaHBI3/IbI KajaM OOJIbI.

3eprrey OapbichiHna «oT-Tay3ux» eHOeriHiH XaHadu JOCTypi MEH KEWIHTI JIOTHKAJIBIK-TCOPHUSIIBIK
OarbITTHI yIITacThIpFanbl Oaiikanael. Canp am-Illapura Onu an-basnayn, @axp on-un ap-Pasu xone MOH
on-Xaxu0 CHUSAKTHI FalbIMIAPbIH €HOCKTEepiHIeri SAicTepl CalbICThIpa OTHIPBIN, XaHa(u yCyJ FHUIBIMBIH
JKaHa FRIJIBIMU JICHI el Ie JKyieneyre ymToiarad. COHIBIKTaH OyJI eHOCK KJIaCCUKAIBIK KYKBIKTBIK JI9CTYP MEH
PaIMOHAJIBIK TaJIIayAbIH TOFBICKAH HYKTECI peTiHae OaralaHybl MYMKIH.

«9Ot1-Tay3uxTiH» Meapecenep/ie KEHIHEH OKBITBUIYbl OHBIH FBUIBIMU JKOHE IEeIarOrMKalIbIK MaHBI3bIH
kepceteni. byn eHOek cryaenTTepre ycyn an-(gukh FRUIBIMBIHBIH KYypAesi MoceleNepiH TYCIHAiIpy/e Herisri
Kypall peTiHae KoJgaHbUFaH. A «oT-TaHKuxX», «dT-Tay3ux» koHe «or-Tomyux» eHOeKTepiHiH Oipre
OKBITBUTYBI UCJIaM KYKBIKTBIK Oi1iM Oepy *kylecinae Oenrini Oip FRUIBIMU cabaKTaCTHIKTHIH KalIbIITACKAHBIH
piteY) (SN 01 (1791 B

ConbimMen Oipre Canp amr-lllapuranbly eHOekTepl KeHiHrT FambIMIap YIOiH FHUIBIMHU TiKipTanac
anaHbpIHa aifHamapl. OFaH Ka3bUFaH TYCIHAIpMENep MEH Xamusuiap Oy IMIbIFapMaliapIblH UCIIaM KYKBIKTBIK
TEOPHUSCHIHIAFHI BIKIAJBl Y3aK YaKbIT CaKTaJIFAaHBIH Kepcereni. by sxarmail «or-Tay3ux» eHOeriHiH Tek o3
JPYipiHIe FaHa eMec, KeHIHT1 FachIpiiap/ia 1a FhUIBIMH MaHbI3Fa ue OOJIFaHbIH JQJICIICH I

Ocsl TypFblIaH ajdranaa, ¥0anaymia non Macryn an-Max0youiH «oT-Tay3ux (pu xauim FaBaMuj oT-
Tankux» eHOeri uciaaM KYKBIKTHIK FBUIBIMBIHIA TEOPHUSUIIBIK KYHeNney, KYKBIKTHIK JoJICIACpAl Tanaay jKoHe
IiHU O11iM Oepy I9CTYPiH KaNbIITACTHIPY TYPFBICHIHAH MaHBI3IbI poil aTkapraH. EHOek xaHadu ycys -
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(UKhBIHBIH TaMyblHA FaHAa €MEC, KAJIbl MCJIaM KYKBIKTBIK OWBIHBIH TEPEHICYIHE € BIKIAd €TKEH KYHJIbI
FBUTBIMHU MYpa.

Kopuvimoinosi

¥Yo6aiinymna ubn Macryn on-MaxOyou (Camp awm-Illapura ac-Carmp) XIV faceipmarbl xaHadu
KYKBIKTHIK MEKTeOiHIH KOPHEKTI FaJlbIMIAPBIHBIH Oipi peTiHae mciaM KYKBIKTHIK FRUIBIMBIHBIH JaMYybIHA
alipeIKIIa yiec Kockad Tyira. OHBIH FRUTBIME Mypackl ¢ukh, ycyn an-pukh, Joruka, TiT OiTiMi JKoHE Kolam
callalapblH KaMThINl, HWCIaM KYKBIKTBIK TEOPHSCHIHBIH TEOPUSUIBIK JKOHE TNPAKTHKAIBIK Heri3aepiH
KaJIBIITACTBIPY1a MaHBI3IBI POJT aTKAPIBL.

FampiveBIH msFapMarapel, OHBIH imniHAE «oT-TaHkux ¢u ycyn om-¢ukh», «or-Taysux ¢wu xammm
raBamun or-Tankux», «lllapx om-Ywukas» xoHe «oH-Hykas», XaHahu KYKBIKTBIK MEKTEOiHIH TEOPHSIIBIK
MocenieNiepiH KYHeli oHE JIOTMKaJbIK TYPFBIIAH TYCIHAIPYIMEH epekiueneHeni. Ocipece «oT-Tay3ux»
eHOeri KpICKa opi BIKIIAM «oT-TaHKWX» MAOTIHIH JKaH-)KaKThl TYCIHIIPY apKbUIbI yCcyi an-(huKh FRUTBIMBIHAA
MaHBI3/IBl TEOPHSUIBIK 3epPTTEy peTiHAe OaramaHapl. byl eHOeK KYKBIKTBIK JoJelNep, MIapuFd YKIMIepai
AHBIKTAY OJICTEpl, MATIHIIK Taijay OHE KYKBIKTBHIK KaFuaajaapjbl JKyHeley MoceseliepiH TepeH JKOHE
AQHAJIMTUKAIBIK TYPFBIIaH KapacThIPaIbl.

FanbIMHBIH FBUIBIMH OMICI JIOTHKANBIK JKOHE CaJBICTBIPMANIBl TaljayFa Heri3nedreH, Oy xaHadwu
KYKBIKTBIK MEKTEOIHIH JOCTYPJII KaFUJaJlapblH CaKTail OTBIPHIN, KYKBIKTHIK TCOPUSHBI PAI[HOHAIJIBIK KOHE
FBUIBIMH TYPFBIJJAH TEpeHJETYre MYMKIHIIK Oepeni. Artan aiitcak, Caap am-lllapura mokipt TopOueney
apKbUIBl ©3iHIH FBUIBIMH JISCTYPIH JKAIFACTHIPBIN, WCIaM KYKBIKTHIK OWBIHBIH JaMybIHA BIKMAT €TTi.
[lokipTTepi MeH KeHiHTI FalbIMIap OHBIH €HOEKTEepiH Melpeceneple OKBITHIN, TYCIHAIpMENep MeH
Xalusiap jkazy apKbUTbl FUTBIMA MYPACHIHBIH TapalyblH KAMTaMacChI3 €TTi.

byrinri xyHi «ot-Tay3ux ¢u xammm raBaMua oT-TaHKUX» jKoHE 0acka Ja eHOeKTepl UCIIaM KYKBIKTHIK
TEOPHUSICHIHBIH TapUXH JAMYyBIH 3epTTey/e, XaHa(u yCyl FRUIBIMBIHBIH O/IiCHAMANBIK HETi3/IepiH TYCiHyae
XKoHe Mefpecenik OimiM Oepy KyleciHae Herisri aepekke3 perinae koinaneuiaasl. Caap am-Ulapura ac-
CarupiH LIBIFapMajiapbl UCIaM KYKBIKTBIK OWBIHBIH JIOTHKAJBIK JKOHE AHATUTHKAJIBIK JaMybIHA eJeyli
BIKIIAJ €Till, OHBIH HWHTEUIEKTYaJABIK MYpPachl Ka3ipri 3epTTeyjep MEH aKaJeMUSUIBIK Taijgayiapia jaa
©3CKTUIITIH CaKTaI OTBIp.

¥Yo6aiinymna nbn MacryateiH (QuiIoco(UsUIBIK YCTaHBIMBIH «PalnMoHanasl MaTypuau3mM» el aTayra
Oonanel. On ¢unocousHBI MiHTe Kapchl KOWMaid, OHBI [[iHW KaFWJalaplbl TEPEeHIpeK TYCiHy MeH
KYHWeNeyaiH Kypanbl (MHCTpyMeHTi) peTiHnme mebep xonmana Oinmi. OubIH «Tarmun om-Yiym» eHOeri
JIOTHIKA, KJIOM JKoHE rpek QHuIoco(UsCHIHBIH MaceseNepiH TepeH TalKbUIAHTBIH CUPEK TYBIHABLIAPBIH Oipi
OOJIIBI.

¥Yo6aiimynna ubn Macryy an-Max0OyOu ncinaM KYKBIKTHIK FBUTBIMBIHIA TEOPHSUTBIK JKOHE MPAKTUKAIIBIK,
TYPFBIIaH MaHBI3Ibl POJI aTKapFaH, MOKIpT TopOueney MEH JIOTUKAIBIK Talay apKbUIbl XaHa(u KYKBIKTBIK
MEKTEITiH JJaMybIHa alipbIKIIa YIeC KOCKaH FAIbIM PETiH/IEe TAPUXTA MOHI'T €CTe KalaThIHbI aiiKbIH.
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X.T. Amankynos, H.E. Kaiipoekos, H.T. YTnunos

Hay4unoe nacaenue Yoaiay/aina uoH Mac‘yna u 3HaueHHe TPyaa
«ar-Tayaux ¢pu xanam raBamua aT-TaHKHX» B HCJIAMCKOI IPABOBOM TEOPHH

B nanHOl crathe wuccnmenmyercs ¢duinocodceko-npaBoBoe Hacieaue Canp am-lllapu‘a ac-Carupa —
VYo6aiinymiel n6H Mac‘yna anp-MaxOyoOu anb-Byxapu, 0JHOTO M3 BBITAIONIMXCS MPEICTABUTEICH MYCYIb-
MaHCKo# mbicnu LenTpanproii Asnn X1V Beka u aBTOPUTETHOTO YYEHOTO XaHA(PHUTCKON MPAaBOBOHN IIKOJIBL.
OCHOBHasI LIeJIb UCCIICIOBAHUS — ONPENEIUTh BKJIAJ YIEHOTO B pa3BUTHE QMIOCO(PHN HCIAMCKOTO IpaBa U
HayKH yCylb alb-(QUKX, OCOOCHHO IIPOAHAIM3HPOBATH COJCP)KaHUE DPAlMOHAJIBHO-IOTHYECKUX METOJIOB,
NPUMEHEHHEIX B ero Tpyne «AT-Tay3ux ¢u xamm raBamuz at-TaHkux». B cTaTthe HaydHOE MHPOBO33pEHHE
Cagp am-1llapu‘a paccMaTpuBaeTcs Ha OCHOBE B3aHMOCBS3H HCIAMCKOH MPaBOBOW MBICIIH, KajlaMa U PaIio-
HanpHOH ¢unocoduu. B xome mccrmenoBaHus mpeACTaBICHBI CBEICHUS 00 MCTOPUKO-KYIBTYPHOH cpene, B
KOTOPOM KUJ yu€HbIH, ero HayyHOH LIKOJIe, YUUTEIX U YUYCHHUKAX, a TaKkkKe NPOaHaTU3UPOBaHbI BOIPOCHI
JIOTHKH, KaJlaMa, TEOPHUH ITO3HAHMs U IIPaBOBOH METOJIOJIOTHH B ero Tpyaax. Ocoboe BHIMaHUE yIEeIeHO TO-
MY, 4TO B MPOU3BeNCHUAX «AT-TaHKUX» 1 «AT-Tay3ux» MUPOKO UCHONB3YIOTCS JIEMEHTHI JIOTUKH, METOIBI
JIOKa3aTeNbCTBA, CUCTEMATU3alUsl IOHATHH U METO/Ibl PALlMOHAJIBHOIO aHaIu3a. Y 4EHBIH, ONUpasch Ha CUC-
TEMy JIOTHYECKOTO MBIIUICHUS] IPU OOBSICHEHHH MPABOBBIX BOIIPOCOB, CTPEMMIICS (HIOCOPCKH 000CHOBAThH
CTPYKTYpY IpaBOBBIX JOKa3aTelbCTB. Kpome Toro, B crathe paccmarpuBaercs cBa3b Canp am-Illapu‘a c
HaykoW kamaMm. [lokasaHo, 4TO B €ro TpyAax HAILIN OTPaXCHHUE TAKHE HMCIAMCKHE TeoJoro-¢uiocodcekue
BOTIPOCHI, KaK COOTHOIIEHHE pa3yMa W OTKPOBEHU:, TO3HABATEIFHBIC OCHOBBHI MIAPUATCKUX MpPEANUCAHUIM,
cB00OJIa M OTBETCTBEHHOCTDH YEJIOBEYECKHX JCHCTBHUI. YU€HBIN npuaaBai ocoboe 3HaYeHHE TapMOHHUHN pa3y-
Ma U TpeJaHus MPY TOJKOBAaHUH HIAPUATCKHX TEKCTOB, CIIOCOOCTBYSI Pa3BUTHIO PALIMOHAIM3MA B TEOPHHU HC-
JIAMCKOTO TpaBa. DTO SICHO JEMOHCTPUPYET NMPEEMCTBEHHOCTh (DMIIOCOMUH MpaBa W TPAAUIIUH HUCIAMCKOTO
palMOHANBFHOTO MBIIUICHUS B €r0 HAYYHOM Haclienu. B pesynbraTe McclieoBaHUs YCTaHOBIEHO, YTO TPYI
«AT1-Tay3ux» sBIS€TCS OJHMM M3 BOKHEHIIMX TEOPETHUYECKUX U (HIOCOPCKHX NMPOM3BEICHUI B HayKe
ycynb anb-ukX. JaHHBIH TPy OLEHMBAETCS KaK 3HAYMMOE Hay4YHOE Hacle[he, OKa3aBllee CYIECTBEHHOE
BJIMSHHUE HA Pa3BUTHE KYJIbTYPhI JOTHYECKOTO aHAIKM3a B UCIAMCKON IIPaBOBOM MBICIIH, COBEPILICHCTBOBAHHE
METO/IOB HHTEPIPETALNH TIPABOBBIX TEKCTOB, a TAKXKE HAa BHEAPCHNE KAIAMHYECKAX M PAllMOHATACTHYECKUAX
METOJIOB B TEOPHIO TIPaBa.

Kniouesvle cnosa: Gunocodusi ncmamMckoro npasa, xaHahuTckuii Mazxab, ycyn anb-¢ukx, Caap am-Illapua,
ar-TaHkux, aT-Tay3ux, HCIaMCKast TIPaBOBask TEOPHsl, MeJIpece, XaHAQUTCKas TPABOBas [IKOJIA.

Kh.T. Amankulov, N.E. Kairbekov, N.T. Utpinov

The Scholarly Legacy of Ubayd Allah ibn Mas’udand the Significance of
“al-Tawdih fi Halli Ghawamid al-Tanqih” in Islamic Legal Theory

This article examines the philosophical and legal legacy of Sadr al-Shari‘a al-Saghir — Ubaydullah ibn
Mas‘ud al-Mahbubi al-Bukhari, one of the prominent representatives of fourteenth-century Central Asian
Muslim thought and an authoritative scholar of the Hanafi school of law. The main objective of the study is to
identify the scholar’s contribution to the development of Islamic legal philosophy and the science of usul al-
figh, with particular attention to the analysis of the rational and logical methods employed in his work At-
Tawdih fi Halli Ghawamid at-Tangih. The article considers Sadr al-Shari‘a’s scholarly worldview through the
interrelationship of Islamic legal thought, kalam theology, and rational philosophy. The study provides in-
formation about the historical and cultural environment in which the scholar lived, his scholarly school,
teachers, and students, and analyzes issues of logic, kalam, epistemology, and legal methodology found in his
works. Particular attention is given to the extensive use of logical elements, methods of argumentation, sys-
tematization of concepts, and rational analytical approaches in At-Tangih and At-Tawdih. In explaining legal
issues, the scholar relied on a system of logical reasoning and sought to provide a philosophical foundation
for the structure of legal proofs. In addition, the article examines Sadr al-Shari‘a’s connection with the sci-
ence of kalam. It demonstrates that his works address such Islamic theological and philosophical issues as the
relationship between reason and revelation, the epistemological foundations of Sharia rulings, and the free-
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dom and responsibility of human actions. The scholar placed particular emphasis on the harmony between
reason and transmitted sources in the interpretation of Sharia texts, thereby contributing to the development of
rationalism in Islamic legal theory. This clearly reflects the continuity between legal philosophy and the tradi-
tion of Islamic rational thought in his scholarly heritage. The study concludes that At-Tawdih is one of the
most important theoretical and philosophical works in the science of usul al-figh. The work is regarded as a
significant scholarly legacy that had a substantial impact on the development of logical analysis within Islam-
ic legal thought, the refinement of methods for interpreting legal texts, and the incorporation of kalam and ra-
tionalist approaches into legal theory.

Keywords: Islamic legal philosophy, Hanafi school, usul al-figh, Sadr al-Shari’a, al-Tanqgih, al-Tawdih, Is-
lamic legal theory, madrasa education, Hanafi jurisprudence.
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Hudpablk KOMMYHHKAIUSAJIAP BUPTYAJAbI KaybIMIACTBIKTApAA
TYJIFAHBI KAJBINTACTHIPYAbIH COIMOMYIEHH (PAKTOPHI peTinae

Kazipri KoraMHBIH KapKbIHABI IHU(QPIaHYybl >KaFmaiblHAA BHPTYaJIAbl KaybIMIACTHIKTAPABIH TYJIFAHBIH
BIKIIAJIBIHA apHaJFaH FBUIBIMA MakKaja epeKlle MaHBI3Fa He, OHTKeHI BUPTyalJbl KEeHICTIK aJaMHBIH
KYHZAENIKTI eMipiHIH axsIpamac Oeuirine aifHamyna. ABTOpABIH mikipiHme, 6yi genomenni ¢riocodusuibK
TYPFBIJIaH Tallldy OHJIAHH-KOMMYHMKALHSIAPIbIH OCEpIiHEH Makaa OOoNaThlH COWKECTIKTiH, KYHABUIBIKTBHIK
OaFmapiapIblH JKOHE QIEYMETTIK 3apa opekerrecy (GopManapbslHBIH TpaHC(HOPMALIMICHIH TEPEHIpEK TYCIHyTe
MYMKiHAIK Oepeni. KazakcTanapIk KoFaMm ymniH Oy Mocene aiiprIKma e3exTi, cebebi xahannany ynepicrepi
MEH LUQPIBIK TEXHOJOTHSIApPABl OCICEH/Al EHri3y OOCTYpJIi MOICHH, JTHUKANBIK >KOHE YKBIMIIBUIIBIK
YCTaHBIM/IAPABIH CaKTATyBIMEH KaTap JKYpill OThIp. Makanana BUPTyaabl KaybIMIACTBIKTap Kasipri enuepre
(conny immuaae Kasakcranza aa) Tek KOMMYHHUKAIMS MEH ©3iH-631 OLIIipy Kypasibl FaHa eMeC, COHBIMCH
Oipre >kaHa oJE€yMETTIK HOpMaJapJblH, MiHe3-KYIbIK YJTUICpiHiH JKoHE IYHHETaHBIMIBIK OarmapiiapblH
KaJIBINTACy KCHICTIri PETiHAC KOPIHETiHI Typasibl KOPBITBIHIBI >Kacalalbl, OYJ 63 Ke3eTiHAe TCOPHSUIBIK
TYPFBIIaH HailbIMIayJpl Tajall eredi. ATajfaH TakbIPhINTHl FBUIBIMH 3€PTTEY TYJIFAaHBIH HaKThl JKOHE
BUPTYaJIbl TOXipuOeci apachbIHAAFbl KalLIBUIBIKTapIbl AHBIKTAayFa, COHAAH-aK HHUQPIBIK SICyMETTCHYIe
0alTaHBICTBI TOYEKeJIAep MEH MYMKIHAIKTEpAl TajjayFa BIKMAl eTedi. BUpTyanngsl KaybIMAACTHIKTapAbIH
TYJIFaFa BIKMAJIBH (QHI0COPHSIBIK TalAay TYPFBICBIHAH KapacThIPy TEOPMSUIBIK OLTIM KOKKHETiH KeHEUTIM
KaHa KolMaii, Ka3akcTaH KOFaMBIHBIH JaMybl KOHTEKCIHIETi ©3€KTi QNCYMETTIK YIepicTepi TYCIHymiH
HETi31H KaJIBIITACTBIpyFa MYMKIHIK Oepeni.

Kinm ce30ep: mupIbIK TEXHOIOTHSIAP, TYJIFA, COMKECTIK, COIMOMOICHH (aKkTopiap, dJICYyMETTIK JKeJiep,
KOMMYHHKAIIHS, BAPTYAJIbI KAYBIMIACTHIKTAD, QJIEYMETTIK HHCTUTYTTAp.

Kipicne

WHTepHeTTIH KOFamfa BIKMal €TETiH HEeri3ri KhIpJIapbIHBIH Oipi — oJeyMEeTTIK HWHCTHUTYTTap/blH
TpaHcopManusachl. Anaia KehlOip 3epTTeylIiyiep aTan ©TKSHJCH, JKeJiHI XkKarmaidi MEHrepy HOTHKECIHIe
KOMMYHHUKAIIUSHBIH JKaHa ToXipuOenepi KaJbIITACThl; ONAPIBIH KOIIIJIri e3apa opeKeTTecyliH
WHCTUTYLHOHAIAaHFaH (GOpMaIapbIiHbIH LIETiHEH THIC XKAaTbIp.

OJIeyMETTIK Keminep, popymaap, Ojorrap *xoHe T.0. MIKip anMacy, 63iH-031 YHBIMAACTBIPY, TINTI casicH
MOOWIHM3aIMs YIIiH allaHFa aiHaiabl. ATanFaH KOMMYHHUKAalUs Typiepi KeOiHe IocTypii Oakpuiay
TETIKTEPIHEH TBIC KAJIBIIl, OJIEYMETTIK KEHICTIKTIH JKaHAa OHTOJIOTHSCBIH — BHPTYaIJbl OIIEyMETTIK
OOJNIMBICTBI (BHPTYaJABI SJEYMETTUNIKTI) Tymbipanbl. On reorpadusulblK JKOHE YaKbITTHIK MIEKTEYIepIiH
OonMaybIMEH cUNaTTanaabl, Oy 63 Ke3eriHje TYJIFaapaliblk ©3apa OpEKeTTECYAiH CHIIATBIH TyOereii
e3repTe/i.

Byrin aptypmi aneymertik xeninep (Facebook, Instagram, Twitter sxone T.0.) KenTereH agamaap/IbIH
KYHJICTIKTI eMipiHJe MaHBI3Jbl P aTKapalbl JKoHe Ke3 KeIreH jkaHa OyKapalblK KYObUIbIC CHUSKTHI,
QJIEYMETTIK eJiyiep Ae Oenrisii Oip COMOMSNIEHH ToyeKeliep MEH Kayill-KaTepyiepli e3iMeH Oipre ajblm
KeJemi.

Ocpifad OaiIaHBICTBI BHPTYyaJibl KaybIMIACTHIKTAD (EHOMEHIH TepeH Tainzay (OKOHE TEpeH
nailbIMzay), COHIA-aK OJapAbIH OKelyl MYMKIH »aFbIMCBI3 CallgapAbl aHBIKTAy >KOHE aJIblH airy
KaxXeTTimri TybiHganael. Peceinmik fameiM E.FO. ManbkoBaHbIH MiKipiHIIE, BUPTyajabl KOMMYHHKALUS
JKaHaMa, TPaHCIIEKapaIbIK, MHCTUTYIIHOHAIIaHOaFaH, MOPTEOEICH ThIC XKOHE aHOHUMJII cumaTka ue [1].

Oyen OactaH HMHTEpHET aOCONIOTTI EpKIHIIK KEHICTIrl peTiHje KYPBUIFaHbl aHBIK: MyHJIa 9pOip
KaTBICYIIbl ©3 YCTaHBIMBIH IIEKTEycCi3 Oingipe amaipl, COHbIMEH Oipre aHOHHMMI OOJBIN Kajla OTHIPHIIM,
JOCTYPIIi QJIEYMETTIK OereTTepAeH ThIC, JaJIipeK aiiTKaHaa — OJapAbIH YCTIHEH «acChlll» ©3apa 9peKeTTece .
Xakeplik HeMece KHOEPHaHKTIK MOJACHUETTIH CaH ajlyaH «MaHupecTepin» ecke TYCIpYAiH 31 JKeTKUIIKTI:
OHJla AaHOHMUMIUTIK (KEKEe TYIFACHIH J>KaCBIPhIN, Ke3 KEeNreH BUPTyalabl OelHeNepAl KalbIITacThIpy
MYMKIHJIT1), KeKeleHy (KaTaH HepapXMsUIbIK OacKapy KYpPBUIBIMBIHBIH OOJMaybl) *OHE HOPMATHUBTIK

" Xar-xabapra apranran asrop. E-mail: arinova.kargu@gmail.com
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UKEeMAUTIK (KaTaH epeKeNepiH >KOKTBIFBL, TYpdi KapbM-KaTbIHAC (OpPMATTapbIMEH SKCIIEPUMEHT KacayFra
MYMKIHZIK 0€py) CHSIKTBI KaFuIaTTap JKapusl eTiIIi.

XXI racelpgarbl HeTisri ypAicTepaiH Oipi — opTypii yaKAaepMeH BUPTyalsl KOMMYyHHKaIHsIapra
OakpUIAYIBIH KYLICIO1: KayilCci3lmiK, AepeKTepai KopFay KoHe >kanraH xabepmeH kypec. Cebebi BUpTyanabl
KayBIMJIACTBHIKTAP/IBIH Taia OOJMybIMEH OacTaiFaH MpaKTHKalap KHOEPKBUIMBICTHIH ©CYIHE abIl KEei.
Byran >xayam periHAe WHTEPHET-KEHICTIKTI pEeTTey KaKETTUIrl TYbIHIAABl, COHIBIKTaH OYTiHT1 KyHI
XKeJiieri aHOHUMIUTIK OYpBIHFBIIAi alKbIH 9pi «O3/IriHEH TYCIHIKTI» KYOBUIBIC eMec; MEeMJIEKETTep MEH
KOpIopalMsjlap Kajgaranay >koHe Oakpuiay TeTIKTepiH OeJceHAi Typle eHrizim, Oyi BHPTYyaJabl
KOMMYHHKAIUSHBIH TAOUFATHIH ©3TepTell, KeM JeTeH/Ie OHbIH 0ACTaNKbl BEKTOPBIH HHBEPCHSIIAHIbL.

Ocpiran  OaiinmaHpICTBl  Oipkarap 3amaHayn QuuocodTtap, aran aiitkanma C.B. MuxaiinoB mneH
B.A. MuxaiinoB, BUPTyaJabl KaybIMAACTBHIKTAPABIH KOMMYHHUKAIMACBIH TOCTMOAEPH MOACHHUETIHIH
«OTITHKACBD) ApPKBUIBI KAapacTBIPBIN, OCHI €Ki (EHOMEHHIH apachlHIa KONTereH YKCACTHIKTap MEH
TOFBICYIapAb! (MBICANBI, MHTEPAKTUBTLIIK, TUTIEPMITIHAIK, KPEaTUBTINIK) alikepHaaias! [2]. [loctmonepr —
HepapxXusulapAbl,  CHI3BIKTBUIBIKTBI ~ JKOHE  KaTaH  IIeKapamxapIbl  TEPiCTEWTiH, OHBIH  OpHBIHA
(parMeHTapIbIKTHI, KOJJIaXABIKTHI, MaFbIHANAp ONBIHBIH, YHJICCIIEHTIHIl YIHIECTIpyAi YCHIHATBIH MOJCHH
OarpIT. OCBl TYPFBITAH BUPTYaJIIbl KaybIMAACTHIKTAPBIH KBI3METI ITOCTMOJAEPHIIK KaFuAaTTapAbl IEepIIiK
TOJIBIK KY3€re achlpaJbl: THUIEPMOTIHAIK KYPBUIBIM apKbUIbl NaijalaHylIbUIapFa akmapaTTbH TYpPIi
JICHTeiIepi apachlHIa EepKiH aybIChIN, CHI3BIKTHIK €Mec OaliaHpIcTap KypyFa MYMKiHAIK Oepexni;
KaTBICYIIBUIAD apachlHIAFbl WHTEPAKTUBTLTIKTI KaJbINTACTBIPAIbL, ©3apa OpEKeTTeCy CXeMallapbl MeH
KYPBUIBIMIAPBIH OPTAJIBIKCHI3IAaHIBIPAIbI, O3ceKeec KONTereH HappaTHBTEP/i KacayFa JKOJI allajbl )KHE
©31H-631 OUIIIpYAiH aJlyaH MYMKIHAIKTepiH eHaipeai. JlereHMeH MyHJail CalbICThIPMAJIbl-CaIFaCThIPMaITbI
TaNAyIbIH 3BPUCTUKANBIK SJIEYeTiH MONBIHAAN OTBHIPBIN, BHPTYAIIbl KEHICTIKTIH IOCTYPIi MOCTMOIEPH
MOJICHHETIHE TOH eMec, KeMiHJle eKi HeTi3Ti cumaTsl 0ap nen ecenteiimis. bipinmineH, Oyim — kahaHIBIIBIK.
ONTKeHI MOCTMOJEPHU3M YHHBEPCANIM3MIC KapChl ILTIOPAIM3M KYHIBUIBIFBIH ajfa TapThII, JKEPriTiKTi
MOJICHHETTEP/IIH ©31H/IIK OOJIMBICHIHA KOHE STHUKAIBIK CPEKIICTiKKe OachIMIBIK Oepemi. Al BUPTyabl
KOMMYHHKAIHA €M OOMBIHINIA OpacaH Kell aJaM bl 03 KeHICTITiHe TapThII, OeNTui Oip yHU(DHKAIHSIAYIITHI
CTaHAAPTTAP/bl KaJBINTACTHIPaAbl. EKiHIIIIEH, aKmapaTThlH ©3r¢ OHTOJIOTHSCH Typalbl alTyFa OONaibl:
MMOCTMOJICPH MOJICHUETI (PU3MKANBIK KEHICTIKTE (9[eOHMeTTe, OHepiae, KHHOJA, COYJIETTEe) KbI3MET eTce,
BUPTYaJI/Ibl KayBIMIACTBIKTAp ©3apa dpeKeTTeCcy TeK agaMaap apachiHua FaHa ((M3HKaIbIK TYPFBIIaH) eMec,
Oenrisi Oip MUQPIBIK MOHAUTIKTEP apachIH/Ia Ja KY3ere acaThlH KaHa MIBIHABIKTHI KAJBIITACTHIPAIBL.

MYMKIiH, BIKTUMAJIJBIFBl TOMEH OOJIFaHBIMEH, 90JIEH ONTUMHCTIK Oip MICSHBI Ka3ipiiH e3iHJIe aiTyra
0OJaThIH INBIFApP: MHTEPHET IMOCTMOAEPHAI (MOJCHHET IeH OpPKEHUETTIH Oenriii Oip TYWBIFBI peTiHzae)
eHcepyre KaFjail j>KacaThlH Kypaifa aiHalybl BIKTUMaj. OWTKeHI Ka3ipri maiijanaHymibl akoapaTThiK
maMajiaH ThIC JKYKTEMEMEH JKOHE JIEPEKTEp XaOoCHIMEH OeTrie-0eT KelreH caibiH, OapFaH CailblH KHipeK
HaKThl Oarjap-esmeMiep i3jer, Oimimai xyieneyre ymToutaasl. Ounocod A.B. UUCTIKOBTHIH MiKipiHIIE,
BUPTYaJIbl KaybIMJACTHIKTap (DEHOMEHIH €H IyphIC TI'eTepOTONHs IIeHOepiHAe KapacThIpraH keH [3].
Mumniens @YKo YCHIHFaH TETEPOTOMHUS TYKBIphIMIaMack! [4] ekiyaai Taburatsl 6ap KEHICTIKTEPIiH SpTYpIi
TYpJIEPIH CHIATTAMIBL: ONap KOFAMHBIH iIIiHIIE eMip cypei, Oipak o3 epexkenepi OOWBIHIIA KYMBIC iCTEHI],
al BUPTyalIbl KaybIMIACTHIKTap OCHI aHBIKTaMara oTe gon keneni. Cebebi omap OopiHEe KOIDKETIMIi
OonraHbIMeH, opOip HalganaHyllbl ONapFa KAaHIIAIBIKTHI TepeH OOMIaNTHIHBIH €31 TaHnaiinsl. COHBIMEH
Katap ojap Oip Me3eTTe api IIbIHAWbI, dpi WLTFO30PJbl CUIIATKAa He. AKBIPBIHIA, 0JIap QJICYMETTIK JICMHIH
3aHJBUIBIKTAPhl OOMBIHINA KBI3MET €TCE JIe, COJ SJICYMETTIK dJIEMHIH ©3iHe KYIITI TpaHc(opMalusIayIibl
BIKIaJl €Te ajajibl.

Ocbiran OainanbicTel A.B. UnCTSKOB BHPTYyalIbl KOMMYHHKAIHSHBI JOCTYPIi KOMMYHUKAIWSIAH
aXpIpaTaTelH OipHele epekmie Oenrini Oeneni. bipiHmiigeH, Oy — KONKOHTAKTBUILIK: ajaM Oip Me3erTe
OipHeme cyxOaTTacymIbIMEH Karap ceiiiecinm, opTypii OaillaHbiC apHajapsl apacblHAa aybica aylajbl.
ExinmnigeH, xarqasTThIK ©31H-631 TAHBICTHIPY: MalJAIaHYIIbI JKENi/le ©31H Kajail KepCeTKici KeleTiHiH o3i
TaHIal/Ibl, COHBIH caJJapblHAaH OHBIH NUQPIBIK OeliHeci KyObIIManbl CHIAT anajpl. Y IIHIIJICH,
MeINANepCOHANABIK COMKECTIK: MHTEPHETTerl TYIFAIBIK KaJbIITacy TEK HAaKThl TakipuOere raHa emec,
a/JlaMHBIH 031 OHAIPETIH HEMeCe TYTHIHATHIH MEINA-KOHTEHT apKbUIbl J1a KYPbUIAIbIL.

Conpaii-ak ~ aHOHHUMJUIIK TI€H  KapbIM-KAThIHACTBIH  KOHCIIEKTHBTUIINT  MaHBI3IbI, OUTKEHI
naiinananymeuiap Oenrici3 OoJbll Kana anajibl, Oyl Oip >KaFbIHAH ©31H-031 OUIAipy epKiHAIrl TYpiHJerI
«IUTIOCTapaBpDy Oepce, eKiHINI >KaFbIHaH Tepic xalbapiblH, KHOEpOYJUIMHITIH JKOHE T.0. KYIIEIOl CHSKTHI
«MHHYCTapra» oKelyl MyMKkiH. bynman Oejek, NpUBATTBUIBIK II€H >KapUSUIBUIBIKTBIH HHTEP(EpEHIUSCHI
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Oaifkanajpl: *eKe KEHICTIK eHJl KaTaH jKaObIK aiiMak OoirynaH Kanaabl — (OTOCYperTep, jKaz0ayiap jkoHe
miKipiep (penocTrap) BUPTYyaAbl eMipiH Oip Oeiri peTiHae KeH ayJuTOpHsiFa KOJDKeTiM I 6oma 6epei.

Bupryanapl KOMMYHUKAIIUSHBIH JOCTYPIiACH Tarbl Oip albIpMachl — HHTEPAKIHUAIAPIBIH KYIIEOi:
aknapar oduialiHFa KaparaHJa Te3ipeK Tapaiajbl, al e3apa OpPEKeTTeCY YaKbIThl Oenrimi Oip JeHreime
OKYMcapFaHIai» Oonaapl, OWTKeHI KOMMYHHKAIMSIFa KOJDKETIMAUTK Y3mikci3 cakramambl. Ochl
€pEeKIIeTiKTep HHTEPHETTI SJIeyMETTIK OPTAHbBIH jKaHA THITIHE alfHAIBIPHIIL, ©3apa OPEKEeTTECy VIIiH apHaibl
HOpMajiap MeH OedimMenMeni cTpaTerusaapAbl Tajlamn eTel.

BupTtyanapl KeHICTIKTiH €H KaHIIBUIBIKTHI KbIPJIAPBIHBIH 0ipi — HOpMaap/sl caHajibl Typae Kadbuiaay
xoHe 0y3y MyMKiHairi. Ce0ebi aneyMeTTiK JKeiie mainasanyIb:

— OenNTiIeHTeH KapbhIM-KaThIHAC epekerIepiH CaKTaybl HEMECE OJIapIbl TOJIBIKTAK eleMeyi;

— allIBIK 91 MIBIHAKMEI 00Tyl HEMECE KaIIFaH COUKECTIK KYPaCThIPYHI;

— KOHCTPYKTHBTI MiKipTalacKa KaThICybl HEMece KaJiFaH Xxa0ap TapaTysl KoHe T.0. MyMKIH.

EpkiHmikTiH OChl aMOWBAJIEHTTi, JWAIEKTHKAIBIK IapaJoKChl BUPTYalAbl KaybIMIIACTBIKTApAbI Oip
JKarblHaH ©31H-631 OUIIpy KCHICTIriHE, al eKIiHIIl JKarblHaH OJICYMETTIK KaKTBIFBICTAp aJlaHbIHA
allHAJIIbIPAIbI.

3epmmey mamepuandapul dxcone a0icmepi

LndprblKk KOMMYHHKALIUSUIAP,Ibl BUPTYAIAB! KaybIMIACTHIKTAP1a TYJIFAHbI aHBIKTAYABIH COUOMOICHH
(akTOpBl peTiHAE Tangay YIIH aBTOp LUMPIBIK MOACHUETKE, JKEIIIiK ©3apa OpPEeKeTTECYre, BHPTYaIbl
QNIeyMETTEeHYT'€ apHaIFaH FBUIBIMHU KapHsIaHBIMIApAbl TapTThl. JKyMbICTa KYHETIK TOCLT KOJIMAHBULIBL: O
BUPTYaJibl OPTAHBIH JAPANBIKTBIH KAJbITACyblHA QJIEYMETTIK, MOJICHHM JKOHE KOMMYHHUKAIWSUIBIK
MpaKTUKaNap apKbUIBl BIKOATBIH KEIIEHAlI TYple KapacThlpyFa, UUQPIBIK ©3apa BIKIaIJACTHIKTHIH
MaiAanaHyIbUTaApABIH KYHSTIKTI OMipiHe HHTETpalusIaHyhl )KY3€eTe acaThlH COIMOMSICHH MEXaHU3MIEP I
afKpIHIayFa MYMKIHIIIK Oepi.

JKyprizinren tanaay BUpTYanIbl KaybIMAACTHIKTAPAAFbl 9JI€YMETTEHY IIH HETi3ri OaFbITTapblH, ©31H-031
UICHTU(DUKAIMSATIAYIBIH JKOHE TYJIFAaHBI KYPACTBIPYIBIH CPEKIICIKTePiH aHBIKTayFa, COHJAM-aK JKENiIiK
HOpMAaJIap/bIH, epexkerep MEH MOJCHH NPaKTHKAIAP/IbIH KaThICYIIBUIAPBIH KYHIBUIBIKTHIK OaFaapiapbl MeH
MiHE3-KYJIBIK CTpaTeTHsUIapbIHBIH KaJlbINTACybIHA BIKNAJIBIH OarajiayFa KON allThl. AJIBIHFaH JiepeKTep/i
Tajiay Heri3iHae MUQPIBIK OpTa JKaFJalbIHIa TYJIFAJIBIK COMKECTIKTIH apil Kapai 3BOJIOIUACHIHA KATHICTHI
KOPBITBIHIBUIAP JKacayFa TaJIbIHBIC JKAcajblll, COHBIMEH Oipre TYJIFaNbIK IaMyJbl KOJJay, Je3aJalThBTI
MIHE3-KYJIBIKTBIH aJIbIH  ally JKOHEe CHIHM MEIMAcayaTTBUIBIKTBl apTTBIPy MaKcaThlHIA LU(PIBIK
KOMMYHHKAIUSUIApIbI OUTiM Oepy, MOJIEHH KOHE 9JIEyMETTIK-TOpOUEINiK MpaKTUKaNap/a naigainany )KeHiHue
YCBIHBICTAp Oepii.

Bupryanapl opraHelH TpaHC(GOpManUsIIapel MEH OHBIH TYIFANBIK JaMyFa BIKHAJIBIH KYpPalThIH
OKHFAIIBIK KaTapJbl JKyHedl TypAe KypacThIpy KeJijIeri aleyMeTTeHy YAEpiCiHAeri Heri3ri ypaicTtep MeH
KaWIBUTBIKTAP/Ibl, BHPTYaAIABl JKoHEe oO(QiIaiiH KYHABUIBIKTApIBIH Oipiry epeKmieNiKTepiH, COHmal-aK
WHIVBHIYAJIBIK KOHE YKBIMIBIK HOpMajap apachlHAAaFbl KAaKTBIFBICTAp/ABIH TYBIHAAY ceOenTepiH
afKpIHIayFa MYMKIHZIK Oepai. KoMmapaTuBTiK omicTi KOTaHY HUQPPIBIK KOMMYHHKAITUSIAPIBIH TYJIFara
ocepi KeHIHIEr 9pTYypii 3epTTeylIiiep Ke3KapacTapblH CaJbICTBIPY/Ibl, BUPTYaJIbl KaybIMIACTHIKTAPIIbI
3epTTey TOCUIIEpiH JKYHeneyli >KoHe JKeIUIiK e3apa opeKeTTeCyIiH KaThICylIbUIapFa IO3UTUBTI api
JNECTPYKTHBTI BIKNAIBIH Oarajay KpPUTEPHIUIEPIH o3ipjeyre KaTbICThl NPAaKTHKAJIBIK YCBIHBICTapAbI
TYXKBIPBIMJIAY Il KaMTaMachl3 eTTi. OChbIHIal ojlicHAaMalbIK KelleH U(PIBIK KOMMYHHUKAIUSIIAPIBIH TEK
aKmapaT aiaMmacy Kypajbl FaHa eMec, COHBIMEH Oipre Kasipri BHPTYalJibl KaybIMAACTBIKTapJa TYJIFaHBI
aHBIKTayAbIH OeJceH/l MeXaHu3Mi peTiHAe Kajai >KYMbIC iCTEHTiHIH KaH-)KaKThl TYCIHyre >akbIHIayFa
MYMKIHJIIK Oep/i.

Homuoicenepi orcone mangwinay

Bupryanapl KaybIMIAcTBIKTap — LUQPPIBIK KEHICTIKTE HMHAMBHATIH HMHKYJIBTYPaLUsICHl MEH
OelliMaenyiHe BIKIAN €TETIH KypAedl oJIeyMeTTiK KyphUibiMzaap. KoraMHBIH Keldel MeIuaTH3alusChl
KarmalblHAa ONap TYJIFAIBIK COMKECTIKTI KaNbINTACTHIPYJIbIH HETI3rl KypanJapblHbIH OipiHe alfHambIM,
QJIEYMETTIK MHTEPaKHs YIIiH KeH ayKbIMIbl MYMKiHIIKTEP YChIHABI.

Buptyanapl KaybIMAACTBIKTap MHAMBHIAYAIJBIK JKOHE Y)KBIMIBIK ©31H-631 TaHbBICTHIPY (opMaiapbiH
XKY3€ere achlpyFa KoJIailsIbl OpTa KaJbIITacThIPabl: TYIFA YKCAC KYHIBUIBIKTAPFa, KbI3bIFYLIBUIBIKTAPFa JKOHE
JTYHUETaHBIMIBIK YCTaHBIMIAPFa HET13CIIeH KUK TONTapra Kipe ananbl. by pedepeHTTik aneyMeTTeHy
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YZepiciH endyip KylleWTeni, SFHM anaM HakThl Oip KaybIMAACTBIKKA TOH HOpMaiap MEH MiHe3-KYJIBIK
yariepine 6argapiaaHaIbl.

CoHbIMEH KaTap BUPTyalJbl KaybIMOACTHIKTap KOMMYHHUKAIUUIBIK ©3apa OpEeKeTTeCyIiH XKaHa
MeXaHU3M/IEPiH KaJbIITACTBIPAAbl: MYH/IA ASCTYPIIl SJICYMETTIK pesaep MeH MopTeOemiK albIpMAalIbUIBLIKTAP
Oenrii Oip meHreine HUBEIUPIICHII, aKapaT HeTi31HeH KoJIIeHEeH JKeJlijep apKbUThl aifHaIpIMFa Tycei. by
Kargail monmiorTapra  KarbiCy, NHQPIBIK KOHTEHT JKacay JKOHE OJIEYMETTIK COWKECTIKTepIiH
TpaHc(hOPMAaLHUICHl CUSKTHI AUCKYPCUBTIK MPAKTUKAJIAPIbIH AaMYbl apKbLIbI KOPiHIC Ta0a bl

Anaiifia BUpTyansl oJeyMeTTeHy OipkaTap ToyeKeaepMeH YIITacaabl, Oyl ToyeKenaep TeK Teopusaa
FaHa eMec, KONTereH eNJiep/IiH, COHbIH iminae KazakcTaHHBIH /1a 9JIeyMEeTTIK MpaKTUKAChIHAA ©3€KTi. ATtarl
anitkanma, JK. boapuiiap cumaTTaraH THIEPPEATABUIBIK (eHOMEHI [5] OHTONOTHSIBIK IIBIHAWBUIBIK IICH
MeAuaNaHFaH CUMYJISILUs apachblHOArbl LIeKapalapiblH KOMECKiJIeHYiHe oKeledi, Oy aKmapaTThl ChIHH
KaOpUTAaY KabineTine Oenrimi Oip nopexene acep ereni. AHOHUMIIUTIKTIH KOFaphl ACHTeill IeBUaHTTHI MiHE3-
KYJIBIK KYOBUTBICTAphIH (KHOepOyIUIMHT, KNOep-anasKTblK, (heidkrep MeH AumnderKkTepal TapaTy koHe T.0.)
TYBIHJIATA/IBI.

BupTyanubl KaybIMIACTBIKTapbIH BIKIAT ETYIHIACTI ©H MaHBI3Ibl acCHeKTUIepIiH Oipi — cascu
mobumm3anus  ¢enomeni. Uudpneik mmargopmamap KoFaM  a3aMmarTapblH - OipiKTipy, TMPOTECTIK
KO3FaJILICTapAbl YUBIMIACTHIPY, OajaMainbl HICONOTHSUIApIbl TapaTy >KOHE casCH MiKipTamactap YIIiH
JUCKYPCUBTIK KCHICTIK KaJbIITACTBIPY Kypangapel peTiHAe KbI3MET arkapaasl (MIHAETTI Typae
KOJIIAaHBICTaFbl OMIIIKKE Kapchl MPOTECTIK curarra Oomysl mapt emec). Cascu yaepictep nudprraHaThIH
XKaraaliaa oJIeyMeTTIK JKeJIiiep a3aMaTThIK YCTaHBIMbI KAIbIITACTHIPY apeHAChIHA aliHAIIBII, HIIEKTOPAIIIBIK
TaHJay/ap MEH KOFaMIbIK IIKipre BIKIAT eTe/Il.

CoHbBIMEH KaTap BUPTyalabl KaybIMIACTHIKTAP MOICHUETAPANIBIK ©3apa OpeKeTTeCyIiH KapKbIHIaHybIHA
BIKITAJ eTill, JSCTYPMi KeHICTIK >KoHe TUImiKk Oerertepmi Oenrimi Oip meHreiine Huenupineimi. Lndprbix
KOMMYHHKaIHUs MoieH! Tu(dy3us MEXaHU3MAEPIH TYpJIeHAIpin, xkahaHIaHy MEH MOJICHUETapaIIbIK aaMacy
yaepictepin kenmenmereni. JKemislik KEHICTIKTEri e3apa  BIKMAAACTBIK JKaHA MOJCHHM KOITap.IbIH
KaJIBINITACYbIHA, JIOKAIIBl JKoHE XahaHABIK COWKECTIKTEep apachIHIAFbI IIeKapanapiAblH KeMecKiIeHyiHe,
coHJiaii-ak nuQPIILIK OpTaa KONTUIALIIK IEH MYJIbTUMOJIAJIBUIBIKTBHIH KEH TapadyblHa dCep eTeIl.

HHTepHeT-KoFaMIacTHIKTapAbIH OiTiM Oepy »KoHE FBUTBIMH KOMMYHUKAIHS CallaChIHJIAFBI POIi Jie KeM
emec. MaoceneH, COHFbl OHXBUIABIKTarbl KaszakcTaHHBIH JKOFapbl OUTIMiHAE ONEMIIK aKaJeMHSUIBIK
TOXKIpHOeIeH eHreH KYOBUTbICTap — amibIK OiiM Oepy maTdopManapblHBIH Maiga OOTYbI, aKaJIeMUSIIBIK
JKEJNJIEp MEH YXKBIMIBIK IH(PIBIK jk00amap/IsiH JaMybl — OLTIMIII OPTAIBIKCHI3aHIBIPFaH TYPIE OHAIPY
KaruJaTTapblHa HETi3Ae]reH KOTHUTHUBTIK ©3apa 9peKeTTeCylliH >KaHa THIIIH KajbslnTacTeipyaa. bipnecken
3epTTeyep, KamblKTaH OuriM Oepy Oarmapriamanapsl jkoHe uGpIbIK Kitanmxananap (Kasakcranma Oynm —
PMOB/http://rmebrk.kz) OiniMre KOJKETIMIUTIKTI KEHEHTIN, MOCTYpJl aKaJeMUsUIBIK OuTiM  OepyiH
KeJIeprijiepiH TOMEHACTE I,

Buptyanapl KaybIMAaCTBIKTapFa KaTHICTBI €H YJIKEH KbI3BIFYIIBUIBIK TYJBIPATBIH €K1 HET131 acrekT 0ap:
TYIFAaHBIH ~ QJIEYyMETTEHYIHIETi pesi  JKoHe KOFaMfa  bIKHAuel. byn  acmekTisiep  BUpTyasiabl
KaybIMJIACTBIKTAPJIbIH TYJIFA MEH KOFaMfa ocepiH aikpiH kepcereni. CoHfaii-ak ocbl (PeHOMEHHIH OapraH
cailblH KeH TapalybIMeH Oipre TYBIHZAWTBHIH BIKTHMaJl Kayil-KaTepjep MEH TOyeKeNAEp KbIPhl J1a epeKIle
Ha3ap ayJaapTajbl.

WHTepHeT, acipece aleyMETTIK Keliaep (BUPTYaabl KaybIMIACTHIKTAPAbIH €H alKbIH YIIriCl peTiHe),
KOFaMHBIH opOip MyleciHe, opOip ajamra e©3iHiH COMKECTITiH KypacThIpYJbIH Oipereil MyMKIHIITIH Oepi:
TYJIFa OHBI «O6JIIIEKTE», 9P JKOJIbI KaWTaaaH aHa KaJIbITa, 63 KaJayblHIIA «KaiiTa )KHHAKTai» anajbl.

Kanmer ¢unocousmblK TYPFBIIAH ajfaHAa, Oyl TYIFaHbI OKIIAyJaHy MACEJIECIH TYyBIHAATanbl Jem
OJIaliMBI3, OUTKEHI «JICHE», «aKbUD», «CaHa» JKOHE < KaH» MapTedeci KOMECKUJIeHe TYCe[i: JKemije aaam
(u3uKanbIK OOJIMBICHIHA TiKeJed OainaHbICChI3, HMGPIBIK 13, MOTIHAIK Macka HEMece aBarap TYpiHAe eMip
cype ananel. Kelibip 3epTTeyniiiep TinTi OMOJOTHSUIBIK MIeKapaiapAaH ThIC KbI3MET €TeTiH, (U3NOIOTUIMEH
eMec, IMOPIBIK cUNarTamMagapMeH — TpoQUIbMeH, KapbIM-KATBIHAC CTHIJIIMEH, KOHTEHTIIEH —
alKBIHAATATBIH «BUPTYaJAbl I€HEe» Typaibl Aa ce3 Kosraiael [6]. By, eH kemiHae, TyIFa JereH He eKeHi
XKOHIHJIET1 A9CTYPJIi TYCIHIKTEp/i KaiTa KapacThlpy KaKETTUIIr Typajibl Maceie KOSl

E.A. TopubliineiH nikipiHmie [7], BUPTyaIabl TYIFa OipKaTap epeKIleNiKTepre ue, oiap KYPbUIBIMIIBIK
TYpZE TOMEHJIETi/IeH CUITaTTaaIbl:

— CeMHOTHKATBIK TaOUFATHI: BUPTYyaJ bl TYIFa Oenrinep, MaTiHaep, OeriHenep, tudpIbIK i31ep TYpiHae
eMip Cypendi, al OHBIH KOpiHICTEepl «MCHMIIK» WLTIO3USICHIH KaJBIITACTHIPATHIH TUMIK JKOHE BHU3YaJIbI
KOJITApFa KeJIill casipl.
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— AHOHMMJIIIK: BUPTYyaJabl KaybIMAACTBHIKTAp COMKECTIKTI >KachlpyFa HEMece e3repTyre MYMKiHAiK
Oepeni, Oy maliganaHyIIbFa KeKe ©31H KaHIIAIBIKTHI alllaTHIHBIH ePKiH TaHIayFa JKaraai sKacaiiibl.

— ColikecTeHAIpY/IiH KEHEHTIITeH MYMKIHAIKTEP1: OMOJIOTHSIIBIK JKOHE dJIEyMETTIK (pakTopiap TYJIFaHbl
AHBIKTANTBIH HAKTHI 9JIEMHEH albIPMAIIbUIBIFBI, BUPTYAIABl OPTaAa Ke3 KelIreH CHIaTTaMaHbl — YKBIHBICHI
MEH >KacbIHaH OacTarl JyHHEeTaHbIMIBIK YCTaHBIMIAPBIHA ICHiH KYpPacThIPYFa jKOHE ©3repTyre O0omaibl.

— Kemnrik: 6ip amam Oip wmeszerre OipHeme BuUpTyannbl ¢opmana eMip cype aiaisl, opTypii
KaybIMJIACTBIKTap/la ©31H opKajlali TAHBICTHIPAJbI; OYJI COMKECTIKTIH OOJIICKTeHYIHE JKOHE Ka3ipJiH e3iHIe
«uudpIBIK MacKajapy JAel aTaibll KYpreH KyObUIBICTHIH Maiina OOMybIHA aJlbI KeJIe/.

— ABTOMATTaHABIPY: BHPTYaIIbl TYJIFa agaM KaTBICYBIHCHI3 Jla JKacayblll, KOJIAay TaOybl MYMKiH.
borrap, dYar-acCHCTEHTTEp JKOHE TINTI TOJBIK aABTOHOMIBI NHQPIBIK KeHimkepiep — OCBIHIAN
aBTOMATTaHBIPbUIFaH OEJICeHAUTIKTIH MBbICAIJaPHI.

Anmamzapabl BUPTYaibl OpTaFra €HYre JKOHE BHPTYAIIbl TYJIFalap Kypyra UTepMeNeHTiH cebenTepi
TyCiHAIpyae  Tmcuxoiorrap  keOiHe Oyl KYOBUIBICTBI  JKAaNFBI3ABIKTAH  Kally  TACUIIepiMeH
OaiitaHbICTRIpabI [8].

An ¢unocodrap MyHIa TYJIFaHBIH TYIMHYCKAJIBIFBI KOFATY KayliH Kepedi: BUPTYaIbl OpTa IIbIHANKI
KapbIM-KaThIHACTBIH JKBUIIAM Opi KOJNAMIBl «OpHBIH OacaTelH» OallaMachlH YCBIHAIBI, ajlaiija OHBIH
TacachblHJa KU1 KOMMYHHUKAIMSHBIH JAATOT WLITIO3MSCHIMEH alMacThIPBUTYBI JKaTabl; MYHAAW jKarmaiina
ajaM, MoHi OOMBIHINA, TEK 63-031HIH MPOCKIMICHIMEH FaHa «ceiteceni» [9].

Anam3aTka ToH ipreni Toxipudenepain 0ipi — e3iH 0ackanapIpIH apacklH/a Ce3iHy XoHE TYCiHy. bipak
Oyl opmaiibM JKailbl emec, OWTKeHI IIbIHAWBl KapbIM-KAThIHAC KYII-KIrepJi, BIMBIPAHBI JKOHE
KaKTBIFBICTApbl eHCepyai Tanan eteni. KepiciHie, BUPTyaipl KOMMYyHHKaIHMsl OakpuiayFa OOJIaThIH OpTa
YCBHIHA/IBI: MYH/Ia BIHFAIIIBI KAPBIM-KaThIHAC CTHJIIH TaHJayFa, )KaFbIMCHI3 TaKBIPBIIITAP/bI elleMeyre HemMece
eIl CaJIapChl3 YHCI3 KeTyre Oomaabl. JleMek BHPTyalpl dJIeMre «Kamry» — TEK >KAJFbI3IBIKTBIH OpPHBIH
TOJITBIPY SPEKETi FaHa eMec, COHbIMEH Oipre e3apa opeKeTTeCYAiH bIHFAMIbI ((OpPMAaCKIH i311ey.

B.B. MupoHoB aran eTkeHjael, BUPTyalbl KapbIM-KaTblHaC KeOiHece Ma3MYHCBI3 KapbIM-KaThIHACKA
aitHaneim, o3 «MeHiHiHy» aifHa/ail MaFbUIBICYBIHA TYHBIKTANAAbl;, OYJ1 63 Ke3eTiHIe alleyMeTTiK OOIMBICTHIH
KaHa TUIMIH KaJbIITACTBIPAJbl: Tipi, IIBIHAWBI ©3apa opeKeTTeCcylliH OpHBbIHA aJaM CTEePEeOTHUNTIK
KOMMYHHUKAIMSJIBIK YIITLIEP/IiH MIEKCi3 aFbIHBIHA TapThuUIbIN KeTemi [10].

Bupryanael opTaHbiH 6acTbl TOyeKell — KapbIM-KaTBIHACTHIH HIBIHANBI MOHIH JKOFanTy. BupTryamist
KOMMYHHKaIus KoOiHe «KapbIM-KaThIHAC YIIIH KapbIM-KaTBIHACY KaFWIaThIHA CYHEHeli: MyH/Ia THaJIOT ThIH
TYNKI MaFblHACBl €MeC, OHBIH JKy3ere acy mpoleci MaHbI3Abl 00nagsl (Ma3MYHIBUIBIKTBIH OpPHBIH
puTyannbuibiK 6acanbl). COHBIMEH Oipre OCBUTAHIIa QIEYMETTIK OeIICeHAUTIKTIH MILTFO3USCH KaIbIITaca Ibl:
azlaM BHPTyaJJbl AUCKYPCKa YHEMi TapThUIFaHIai KepiHeni, amaiina Oyi TepeH TyciHyre Jie, Harbl3 e3apa
OpEKeTTeCyre JIe aybIl KeJIMEHIi.

Hotmxecinae nibiHalbBI oJIEMHIH KYHJIBUIBIFBI TOMEHJIEI, BUPTYaJbl OpTa eMip CYPYHiH HEri3ri opi
Kaliel popMackl peTiHae KaObuinana Oacraiasl. [laligananymisira sMonusiap, Uiapanap, Bepoajisl eMec
CUTHAJIIAp JKoHE MIbIHANBI (KeOiHe JKaFbIMCBI3) yalbIM-TOIFAHBICTAp OOJIATBIH Tipi, KYpAeli opi KOMKbIPIBI
KaTbIHACTApFa KaliTa opaixy OapraH cailbiH KWbIHAAN TYCe/Ii.

backa 0ip 3eprreymi — A.A. CTpHXEHKOHBIH MiKipiHIIE, BUPTYyaJlAbl KaybIMIACTBIKTAPABIH JaMYBbI
OypblH JOCTapMEH, TYBICTAPDMEH JKOHE OpINTeCTepMEH oe3apa OpPEKETTECYMEH MIEKTENIN KenreH
KOMMYHHKAIIUs TANIIBUIBIFBIH TONBIKTRIPABI [11]. KommbroTeprik kenmisep MeH OoHIalH-1IaTdGopManapb
0OJIyBIHBIH ©31 JKaHa KaybIMJIACTBHIKTApAbIH OipJcH maiina OosraHbIH OliaipMeni: OacTamKbl Ke3eHIEp/e
WHTEPHET-KOMMYHHUKalMsl Oap oneyMmerTik OaiinmanbicTapibly >kanrackl raHa eni (Facebook, BKontakre
skoHe Twitter CHUSAKTBI alIFallKbl QJICYMETTIK JKENJIEp ayelije jKaHa KOFaM/IbIK KYpbUIbIMIAp KYPYIaH repi,
OaliiTaHbpICTap/IbI CAKTall TYPY KYPaJbl PETIHJIE KBI3MET aTKAP/IbI).

AWiTa KeTy KepeK, IIbIHAibl BUPTyalIbl KaybIMAACTBIKTAp OHJIAHH-TUIaTdOpMaiap OpTaK
KBI3BIFYIIBUTBIKTAPEI O0ap, Oip-OipiHe OelTaHbIc ajamIap apachlHAa >Kanmnai opi TYpaKTbl KOMMYHUKAIUSIHEI
yCbIHa OacTaraH Ke3Jie KaJbllraca 0acTabl.

TeXHONOTUSIIBIK TYPFBIAAH alfaHja, MYHIAll KaybIMAACTBIKTAp HMHTEpHET-Qopymaap MeH Oiorrap
0a3achlHIa €H THIMAI JaMHUIbl, 6HTKeHi OyJ1 ruaTgopManap KeNTereH MnaijanaHylibl apachIHAAFbl XKapus
e3apa 9peKeTTeCyIi KaMTaMachl3 ereai: GopyMmaap TYpaKThl TONTAP asChiHIA TaKbIPBIITApP/bl TaIKbLIayFa
MYMKIHJIIK Oepce, 6J1ortap Kell OKbIpMaH KaThICa ajlaThlH MIiKipTaaac ajaHIapblH KaJIbIITACThIPAIbI.

Ocpunaiia 6enriii 6ip Ke3eHae BUPTyaabl KaybIMIACTHIKTap HHTEPHET MYMKIHIIKTEpPiHiH apKachlHAA
Taiizia OOJIFaH QJIEYMETTIK HHTETPAIIUSHBIH XKaHa (popMachlHa aifHAIFaHBIH KOHCTATAIMsIIayFa OOJIabl: omap
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Lncpriblk KOMMYHUKaLUsap BUpTyangbl...

TeK Oap oneyMeTTiK OaiaHbicTapAbl KaiiTa eHIOIpyMEH IIEKTEIIMEH, KalIbIKTaH Y3ere acaThlH OpTaK
KOMMYHHKaLUSUIBIK IPaKTUKAJIapFa CYHEHIeH ’KaHa Y)KbIMBIK COMKECTIKTepAl KaIbIITaCThIPIbI.

WHaTepHeT OapiplK MmaigalaHymIbiFa KOMMYHUKAIUS YIIiH T€H MYMKIHAIKTEp Oepei NIereH MiKip KeH
TapajfaHbIMEH, IC JKY3iHIE BHPTyaJAbl KEHICTIKTE OJIEyMETTIK TEHCI3MIKTIH jkKaHa QopManapbl
KaJIBINITACA/Ibl; MYHBI Oenrim Oip cOmMOMomeHW ToyeKelnepHi TYBIHAATaThlH eneylli mpobiema peTiHme
Oaramayra OOIaIbI.

Kapkpinapl nudprnanyMeH cUMaTTalaThiH Ka3ipri KOFaM/a QJI€yMETTIK HMIBIHABIK KYPBUIBIMBIHBIH YKOHE
WHAWBUAYAIABIK TOXKIpUOe KaNbIITACTHIPy TOCULACPIHIH eneydi e3repyi Oalikanansl. L{npislk oneymerTeny
— TYIFaHBIH HWHTEPHET-KOMMYHHKAIMAJIAP, OJIEYMETTIK JKelijep JKoHe Typil OHIaiH-TaTdopmanap
apKBUIBl BUPTYAJIIBI QIEYMETTIK KeHICTIKTEpre Oipiry yaepici — aJaMHBIH eMipiHiH aXbIpaMac 3JeMEHTIHE
aitHaimyma. Ochl KOHTEKCTE TYBIHIAWTBIH HETi3ri MoceleHiH Oipi — TYIFaHbIH IIBIHANBI XKOHE BHPTYaJIbI
TOXipuOeci apachIHIAFbl KAWIMBUIBIK; OJ KOTHHTHBTIK, 3MOLMSIBIK JKOHE MIiHE3-KWIBIK ACHrensepine
KepiHic Oeperi.

TyaraHblH HAaKTHl TokipuOeci (U3MKaNBIK oJeMMEH TiKelel e3apa opeKeTTecy JKarAailbIHIa
KaJIBINITACa/Ibl: OFaH 9JICYMETTIK OaiyaHpICTap, eHOEK KbI3MeTi, OuUTiM Oepy yaepicTepi skoHE 0TOACBUIBIK
KaTbiHacTap Kipemi. bynm Toxipube KaObUTAAyABIH KYpPAENiTriMeH opi KeIeNMIeM/IiTriMeH CHUIaTTalabl,
OUTKEHI TYJIFa aKmaparThl Kepy, €CTy, CHUIAN ce3y JKOHE ©3re JIe CEHCOPJBIK apHajlap apKbUIbI ajaibl. All
BUPTYaJibl TOXIpUOE CHUMBOJIBIK >KoHE HUQPIBIK e3apa opeKeTTecy MOAETbIEpiHe HeTi3lelneni: OraH
MOTIHAIK Xabapiamarnap, BU3yanabl OeliHenep, OeciiHe- >KoHE ayJUOKOHTEHT Kipyl MyMKiH. MyHpman
KOMMYHHMKauusi QopManapbl akmaparThl S>KETKI3y[OiH JKOFapbl JKbUIIAMABIFBIH JKOHE QJIEYMETTIK
OaiiylaHBICTap/bIH KCHEIOIH KaMTaMachl3 €Tejli, ajaima oyiap Oenriii Oip KOTHUTHBTIK YKOHE 3MOIMSIIBIK
OypManaHyiaapAbl TybIHIATYBI BIKTUMAI.

En alikpiH KaWIIBUTBIKTapABIH Oipi — BHPTyaNIsl OpTajga XOHE HAKTHl SJIEYMETTIK OpTaja e3
COMKECTITiH KaObUAayIblH albpMallbUIBIFEL. BUpTyangsl KeHIicTikTe TysiFa 3 OeiHeciH MoJenbaey
MYMKIHJITiHE Ue 00Ja/Ibl: COMKECTIriHIH KeWOIp KpIpJIaphlH alKbIHAAI, ©3T¢ KhIPJIaphiH XKackipa ajgaabl. by
IIBIHAWBl TYJIFANBIK CHITATTapJaH eAQyip epeKIleNeHyli MYMKiH HIealJaHFaH BHUPTYaJAbl COWKECTIKTIH
KaJIbITaCyblHa oKesieAl. HoTwkeciHIe KOTHUTHMBTIK JHUCCOHAHC Maiaa OoJiaibl: BUPTYaAbl TIHKIpHUOE
KYTUTiMAEPIi, MiHE3-KYJIBIK HOpPMaJIapblH jKOHE 9JIEYMETTIK CTaHAapTTapAbl KalbITACTHIPa/Ibl, alaia onap
oduraiin opTaja opmaibIM icke aca Oepmeiimi. MyHnall KaWIIbIIBIK KapaMa-KaWIbl SMOIHSIAP aPKBLIBL,
©3iH-631 Oaranay/IbIH TOMEH/IEYyiMeH, (ppycTpanus ce3iMiMeH JKoHE TINTi AMPECCUBTI KYWIEPAiH TaMybIMEH
KOpiHyl MYMKiH; OyJ1 acipece MUPPIBIK m1atdopmanapra OenceH/i TapThUIFaH *KacecmipiMIep MEH KacTap
apachblH/1a ©3€KTi.

LndpnblK oaeyMEeTTeHYAIH SMOLMSUIBIK aCIEKTLIepl Je KaHIUbUIBIKTapAbl aHKbIHAAYA MMyl Pel
aTKapajpl. BupTyaniasl KOMMYyHHKAIMs KeOIHE HAaKThl ©3apa OpPEKETTEeCYre TOH TIKeJIeH 3MOIMSIIBIK
KOHTEKCTEH albIpbUIFaH: BepOajibl eMec CHUTHAIAAp, WHTOHAIWS, WIIapa KOHE MHUMHUKA IIEKTEYNl Typie
Oepineni Hemece CyOBEKTUBTI Typae TYCiHIIpieai. by Tyiraapanbik e3apa TYCiHYAiH OypMallaHybIHA JKOHE
e3re KaTbICYIIbUIAPABIH MiHE3-KYJIKBIH QJIEyMETTIK TYpPFbIIaH HMHTEpIpeTanusiayia KaTeliKTepaiH
TyBIHJIAybIHA albIN Kenendi. byman Oenek, nupiblk opTara TYPaKThl TOYEIAUTIK «AJIEYMETTIK CalBICTBIPY»
(heHOMEHIH KYIIEHTyl MYMKiH: TYJFa €3 TaOBICTBUIBIFBIH JKOHE OJIEYMETTIK MOHIINITIH OHJIAWH e3apa
OpeKeTTeCy KOpCETKILITepi apKblUibl (MalfKTap, pernocTTap, >Ka3bUTylIbulap) eimeld OacTaiiibl, COHBIH
HOTHXKECIHIC CYyOBEKTHUBTI ©31HIIK KYHIBUIBIK C€3IMi MEH HaKThl OMipAeri OOBEKTHBTI JKETICTIKTEP
apachlH/ia KOCKIMIIIA AIIIAKTHIK MMai1a OoNabl.

KoruuTtuBTik jAeHreiae BHUPTyalAbl XOHE HAKThl TOKipHOe apachlHAArbl KaWIIBUIBIKTAP 3C€HiHHIH,
JKaJIbIHBIH JKOHE aKMapaTThl OHJEYIIH KYpPbUIBIMBI ©3repyl apKbUibl KepiHic Tabazapl. lludpreik opra
KOHTEHTTIH JXbUIJIaM aybICYbIH, KONTAICHIPMAIBUIBIKTEI JKOHE aKNmapaTThl (parMeHTapibl KaObUIIay/Ibl
KylienTeni. Ayl HaKkTbl ToxipuOe TepeH OOHmaynpl >koHE XYHeni Tainmay[bl Tanan eTeTiH jKarnaiina,
BUPTYyaJIIbl ©3apa opeKerTecyliep OLmMIl YCTIPT MEHIrepydi JKoHE KBICKA MEp3iMAl  >KaJbIHBI
bIHTAJaHABIpaaAbl. by e3 ToxipuOeciH ChiHUM Oarajgay KaOuleTiHe, COHJIAW-aK aJbIHFaH JaFIblaap/bl
opnaitHkoHTEeKCcke  Oapabap  Kewlpy MYMKiHAIMIHE ocep  €TeTiH KOTHUTHBTIK  JaFIblIapAblH
neopManUsIChIHA aJlbI KeMyi BIKTHMAJL.

KalmbislkTapapl  Tajigaylda TYIFaHBIH HUQPIBIK oJeyMETTeHyre OCHIMAUIINH alKbIHIAWTHIH
QJIeyMETTIK-MaJicHH (DakTopiapasl Ja eckepy KakeT. JKac epekiieniri, aJieyMeTTiK opra, LHQPIBIK
cayaTTBUIBIK JI€Hreill KoHEe JKEeKe IICHXOJIOTHSUIBIK CpEKIICTIKTED BUPTYaNAbl THKIPUOEHIH TYIFaIbIK
TOXKipuOe KyphlIbIMbIHA KaHIIAJIBIKThl MHTETpallMsUIaHAaThIHbIHA BIKNAN eTeni. ATamn aiiTKaHIa, 3epTreyiep
JKacecmipiMaep MEH KacTapAblH BUPTYAIABl QJICYMETTIK KENJIepre aHarypibIM OCJICeHII TapThUIATHIHBIH
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KepceTeli, Oy 63 Ke3eriHie KaWIIbUIBIKTBI COWKECTIKTIH KaIbINTacy KayIliH JKOHE IICHXOJOTHSIIBIK
TUCTapMOHUSHBIH TYBIHIAY BIKTUMAJIBIFBIH KYIIEHTEIi.

Ocpinaiima, TYJIFaHBIH HAaKTHI JKOHE BHPTYAIIbl TOHKipHOEci apachlHIAFbl KAaWIIBUIBIKTAPABI AHBIKTAY
KOTHHUTHUBTIK, 3MOIVSUIBIK OHE COIMOMOJCHH KhIpJIAap/Abl KAMTUTBHIH KEIIEHII TOCUIAl Tajam eremi. by
KaWIITBIIBIKTApAbl THIMII €Hcepy UG PIBIK CayaTTBUIBIKTHI JAMBITY, CBIHU OWJIayAbl KaTBIITACTRIPY, O(IaiiH
JKOHEe OHJIAlfH e3apa opeKeTTecylepAl YilecTipyre >karmail jkacay, COHAal-aK MaiJalaHyIIbUIapIbIH
TICUXOJIOTHSUTBIK, 9JI-aYKAThIH KOJJIAy apKbLUIbI MYMKIH OOJajpl. ATalFaH KaWIIbUIBIKTEIH HETI13iHC KaTKaH
MEXaHM3MJICPJlI TYCIHYy Ka3ipri akmapaTThIK KOFaM JKaF[aiblHIa TYPaKThl opi TyTac TYJIFaHbI
KaJIBIITACTBIPYFa BIKIAJ €TETiH, FEUIBIMHA HETi3/IeNTeH MU(PIBIK SJIE€YMETTeHY CTPATEeTHSUIAphIH KYpy YIIiH
KaKETTi IMapTKa aifHaIa b,

Kopvimuinowi

WnTepHerTi TyTacTail anraHia, al BUPTYaIObl KaybIMAACTHIKTapAbl JKEKEJIeH anFaHna, oJapiabl TeK
TEXHOJIOTHSJIBIK KYOBUIBIC PETiHZE eMec, aJaMapaliblk e3apa OpEeKEeTTECYHAiH CHUIMAaThlHA >KSHE ajxam
OOJIMBICBIHBIH MOJIYChIHA BIKITAJ €TETIH COIMOMSICHU ()EHOMEH PETiHAE TYCIHY MaHBI3IbI.

Bupryannel  KaybIMOACTBIKTapIbIH  KBI3METI TEK  KOMMYHUKAllMSIMEH FaHa  IIEKTEIMEHU.
KommyHnukanust Kkoomepamusira, Koomepanus Kojulabopainusira yiacagsl. backama aliTkaHma, MyHOa
BUPTYaJJIbl KAYBIMAACTBIKTAp, AJIIpEK alTKaH/Ia, OJNap IbIH KaThICYIIBUIAPEI JKY3€Te achIpaThiH «QJIEYMETTiK
OpeKeT» KaTeropusichl Typasibl €e3 OOJbII OTHIp: 0N Oip-OipiHe KaTBICTHI 1, COHJA-aK HaKTBl Oip
BUPTYaNIIbl KaybIMIACTBHIKTAH THIC TYpFaH, OipaK OHBIH OCEepiH ©3 ToXKipuOeciHIe Ce3iHEeTiH amammapra
KATBICTHI 14 iCKe acalbl.

KoMMyHHKAaTUBTIK OpeKeT JKarlailblHAa BUPTyalnbl KaybIMAACTBIKTAD BHUPTYalabl KEHICTIKKe
TYWBIKTATAIbl: MYHIA MaKcaT — oduiaiiH opTraga Oenrim Oip HOTIXKere JKeTy eMec, KaphIM-KaThIHACTHIH 63
mpotieci. backIMABIK kaHa oeyMeTTiK OailaHbICTAPIbI OPHATY MEH KANBINTACTHIPYFa aybICaabl, OYJI epeKIe
BUPTYaJJIbl QJICYMETTLTIKTIH (MOHI JKaFbIHAH — JKaHa OHTOJIOTHSIHBIH) Maiiia OoiybiHa okenexdi. J[om ockl
TyCcTa BUPTYaJIbl QICYMETTUTIKTIH >kaHa (OpMachIHBIH STHKAIBIK HETi3lepi Typaibl MJIcelie CO3Ci3 anFa
mbFagpl. OUTKeHI HUQPIBIK TEXHOJIOTHSIAp JaMblFaH caiblH, Oip Me3erTe OipkKarap Kayil-Katepiep ne
TYBIHIQUIBI: «aKIAPATThIK KOMIPIIIKTEPIIH» — MaliJaiaHybuiap keOiHe miKipiiec agaMapMeH FaHa e3apa
OpEKETTECeTIH TYWBIK LMUQPIBIK KEHICTIKTEPiH KalblNTacyblHaH (OYJ1 Ke3KapacTapblH paJuKallaHybIHA
JKOHE QJIEYMETTIK cerperalusra okemyi MymkiH) [12] Oacram, omapasl deiik (mumndeiik) xaHaITBIKTapabl
TapaTy JKoHe KHOEPKhIIIMBIC aJTaHbl PETiHE MaiAaianyFa JeHiH.

Ochl ChIH-KaTepIiepre jxkayar peTiHje, Mbicaiibl, Kazakcran nuQpIIbIK KEHICTIKTI 3aHHAMAJIBIK PETTEY I
Kylieity OoibIHIIA Iapanap KaObUImaynma; Oyl JKediferi 3KCTpeMHU3MMEH KypecTi, aepOec nepektepii
KOpFayllbl JKOHE WITTHIK MeauaruiaropMaiapipl JaMbITYIbl KaMmTuabl. Artam adTkaama, 2023 KbUIbI
Kazakcran onnaiiH-iardopmanap/isl «KYKbIKKa Kalibl KOHTCHTTI» KOKFa MIHISTTCUTIH jKoHE OyJI Tajiamn
OpBIHIAIMaFaH J>KaFjaiiga OWJIIK opraHjapblHa WHTEPHET-aJaHIApAbIH KbBI3METIH «IIEKTeY» KYKBIFBIH
Oepetin 3aH KaObuanel [13]. Tarer 6ip HopMaTHBTIK KykaT — Ka3zakcran PecryOnmkacweiabiH «/lepOec
JIepeKTep >KOHE OJlapAbl KOpray Typasibl» 3aHbl AepOec NepeKTepAi KWHAy, eHJEY >KOHE KOpray TopTiOiH
perTen, onap/bl OHAEY KaruaaTTapblH jKOHE 3aHHAMaHbI OY3FaHbl VIIiH jKayarkepuIutikti oenrinedmi [14].
2024 xoputel Kazakcran PecnyOnmkackiHblH «Macc-Meama Typaibsl» 3aHbl KylliHe eHfi; oi «bykapaibik
aKmapaT Kypajzapbl Typaisl» skoHe «Tenepanno xabapmapblH TapaTy Typajibl» 3aHIapAblH HErisri
epexenepin Oipiktipai. XKaHa 3aH Ka3akcTaHHBIH Meaua cajlaChlH peTTeyjie Oipkarap eieyii e3repicrep
enrizeni [15].

Hudpaslk KOMMYHUKaIMAIap BUPTYalAbl KaybIMIACTBIKTapAa TYJIFaHbl alKbIHIAyFa eneyil BIKIal
€TeTiH MaHbBI3JBl CONMOMdICHH (akTop periHae KepiHeni. Bupryamnnsl mnardopmanap e3iH-031
uiaeHTU(GUKANKUAIAy MEH QJIEYMETTIK  peJIICpPMEH  OKCIEPUMEHT jKkacayFa apHajfaH  KEHICTIK
KaJIBIITACTBIPabl, OYJI JKENIJIK e3apa SpeKeTTeCy JKarJailblHIa AapabIKThIH KAJIBINTACYbIHA BIKMAJ €TEll.
KapbIM-KaThIHACTBIH MHTEPAKTUBTI (OopManapbl KOMMYHUKATUBTIK KY3bIPETTEPAiH, CHIHU OMIIAyJbIH KOHE
SMOIVSUTBIK ~ pe(ICKCUSHBIH  JIaMybIH  BIHTAJAaHABIPA OTBHIPBIN, KATBICYIIBUIAPBl HAKTHl  OHJIAWH-
KaybIMJIACTBIKTapFa TOH YKBIMIBIK HOpPMalap MEH KYHABUIBIKTAp JKyieciHe Oip Mesringe KipikTipemi.
OJeyMeTTIK JKeJiJiep MEH TaKbIPBIITHIK LUQPPIBIK KaybIMIACTBIKTAp NalAaJaHyIIbIapAbIH KEeKe
ToxipuOeciHiH Oip OesiriHe alHaIATBIH OHE OJAPABIH KYHICTIKTI MiHE3-KYJIKbIHA 9Cep €TETIH epeKIle
MOJIEHU IPaKTUKaNApbl KaJbllITacThIpaabl. BUpTyanabl KEHICTIKTErI TyjFa akmapaT ajJMacyFa, KOHTEHT
KacayFa OKOHE TalKbUlayjnapra OeNceHOl KaTbiCy apKbUIBI  KYpacTBIPbUIAABI, Oyl  IHU(PIBIK
KOMMYHHKaLUSIApAbIH JapajblKKa BIKIAJIBIHBIH JUHAMHUKAJIBIK CUIATHIH alKbIHAaWbl. Jlemek mudpIibik
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@3apa OpPEKETTECY COIMOMOJICHH YHAepicTepai TeK OclHenen KaHa KOWMal, TYJIFaHbl KaJbIITACTBIPYABIH
OeJICeH Il MEeXaHU3Mi PETIHAC ¢ KBI3MET aTKapajbl: O TYJIFAHBIH KYPBUIBIMBIHA Ka3ipri MH(PIBIK KOFAMHBIH
yKaHa KYHIBUIBIKTHIK JKOHE MOJICHH DJIEMEHTTEPIH CHTI3EIi.
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O.T. ApnuHoBa

HugpoBble KOMMYHUKAIUN KAK COLUOKYJIbTYPHbIN (GaKTOP KOHCTUTYHPOBAHUS
JIMYHOCTH B BUPTYaJIbHBIX CO001IECTBAX

B cratbe aHanmm3upyercs (eHOMEH HU(PPOBBIX KOMMYHHKAIMH KaK COIMOKYJIBTYpHOTrO (hakTopa, ompene-
JISTFOLIEr0 MPOLECChl KOHCTUTYHPOBAHHS IMYHOCTH B BUPTYaIbHBIX coollecTBax. McciaeqoBanue BhIMOIHE-
HO B pycClie COLMaIbHOI (Guiiocoduu ¢ onopoil Ha KOHLENIUH COLUAIBHOTO KOHCTPYUPOBAHHUS PEaIbHOCTH,
MeAMapeasbHOCTH U CeTeBOi cyObeKTHOCTH. [{udpoBrie KOMMYHHKAIIMH PAacCMAaTPUBAIOTCS HE TOJNBKO Kak
TEeXHHUYECKHIl HHCTPYMEHT B3aHMOJICHCTBHS, HO M KaK 0co0asi COLMOKYIBTYpHas cpefia, GopMupyroIas HeH-
HOCTH, HOPMBI U MOJIEITH UICHTUYHOCTH. [0Ka3aHo, 4TO BUPTyalbHbIC COOOLIECTBA BBHICTYIIAIOT IPOCTPAHCT-
BOM BOCIPOM3BOJCTBA U TPAHC(HOPMAINH COIHANBHOTO ONbITa JIMIHOCTH. Oc000€e BHIMAaHUE YASNSAETCS Me-
XaHH3MaM CHMBOJIMYECKOTO B3aHMOJACHCTBHS, OMOCPEIOBAaHHOTO IU(poBEIMYU uTaTopmamu. OGOCHOBEBIBa-
€TCsl Te3UC O TOM, YTO B YCIOBHAX LU(PPOBH3ALMN M3MEHSIOTCS TPaJULHOHHBIE CIIOCOOBI COLMATM3ALHN U
CaMOIIOHMMAaHUs CyObeKTa. AHaIM3UPYETCs BIMSHUE ANTOPUTMH3ALMH KOMMYHHUKALMM Ha aBTOHOMHIO U
peduiekcuBHOCTD JTMYHOCTH. [TomuepKuBaeTcss posb CETEBbIX MPAKTHK B (OPMUPOBAHMU (parMeHTapHOH U
MHOYKECTBEHHOH MIEHTUYHOCTH. ClienaH BBIBOJ O COLMOKYJIbTYPHOH aMOMBaJIEHTHOCTH LIH(POBBIX KOMMY-
HUKaIWi, COYETAIOMUX HHTETPAaTUBHBIN U Ae3UHTETPATUBHBIA ITOTEHIHAN. Pe3ybTaTsl HCCIe0BaHUS MOTYT
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OBITb MCIIOJIb30BaHbl B JAIBHEHIINX (HHIOCOPCKUX U MEXKIUCLIHIUIMHAPHBIX UCCIIENOBAHUAX LU(POBOH pe-
AIBHOCTH U TUYHOCTH.

Kniouesvie cnosa: mudpoBble TEXHONOTHHU, TMYHOCTD, UACHTHYHOCTD, COLHOKYIBTYPHBIN (haKTOPHI, COLUAITb-
HBIE CETH, KOMMYHHKAINs, BUPTyaIbHbIE COOOIIECTBA, COIHAIBHBIC HHCTUTYTHI.

O.T. Arinova

Digital communications as a sociocultural factor in the constitution of personality in
virtual communities

The article presents an analysis of the historical interaction of ethnic groups in Kazakhstan, considers issues
of intercultural dialogue, and identifies characteristic trends in the changing modern religious situation of the
republic. The authors offer some criterial approaches to the consideration and analysis of non-traditional reli-
gions or religious minorities, distinguishing between loyal and destructive non-traditional religious associa-
tions. According to the authors, the data presented lead to the understanding of the need for more active pre-
vention and modernization of information propaganda among the population at risk, prevention and diversion
of young people from destructive ideas, including through their involvement in socio-economic and political
processes. Analysis of changes in the religious situation and accompanying political and social events allowed
the authors to express an opinion about the reasons for contradictions in the regulation of new religious or-
ganizations, the emergence of negative attitudes in society towards non-traditional religious associations and
critical assessment of their activities. At the same time, the authors focus attention on the need to reveal and
use the positive possibilities of religion, based on the deep connection between traditional cultures and reli-
gious values, and intercultural dialogue.

Keywords: digital technologies, personality, identity, sociocultural factors, social networks, communication,
virtual communities, social institutions.

References

1 Malkova, E.Yu. (2004). Eticheskie problemy virtualnoi kommunikatsii [Ethical problems of virtual communication].
Candidate's thesis. Saint Petersburg: Akademiia [in Russian].

1 Mikhailov, V.A., & Mikhailov, S.A. (2014). Osobennosti razvitiia informatsionno-kommunikativnoi sredy sovremennogo
obshchestva [Features of the development of the information and communicative environment of modern society]. Aktualnye
problemy teorii kommunikatsii: sb. nauch. trudov — Actual problems of communication theory: collection of scientific papers
(pp. 288). Saint Petersburg: SPbGPU [in Russian].

2 Chistiakov, A.V. (2006). Sotsializatsiia lichnosti v obshchestve internet-kommunikatsii: sotsiokulturnyi analiz [Socialization
of personality in the society of Internet communications: sociocultural analysis]. Doctor's thesis. Rostov na/Donu: lzdatelstvo YuFU
[in Russian].

3 Fuko, M. (2020). Arkheologiia znaniia [The Archaeology of Knowledge]. Moscow: Gumanitarnaia Akademiia [in Russian].

4 Bodriiiar, Zh. (2017). Simuliakry i simuliatsii [Simulacra and Simulation]. (A. Kachalova, Trans.). Moscow: Postum [in Rus-
sian].

5 Goroshko, E.I. (2022). Sovremennye internet-kommunikatsii: struktura i osnovnye kharakteristiki [Modern Internet commu-
nications: structure and main characteristics]. T.N. Kolokoltsevoi, O.V. Lutovinovoi (Ed.). Internet-kommunikatsiia kak novaia
rechevaia formatsiia — Internet communication as a new speech formation (pp. 186). Moscow: Flinta [in Russian].

6 Gornyi, E.A. (2000). Ontologiia virtualnoi lichnosti [Ontology of virtual personality]. zhurnal.ru. Retrieved from
http://www.zhurnal.ru/staff/gorny/texts/ovr.html [in Russian].

7 Koval, E.V. (2019). Etos informatsionnogo obshchestva [Ethos of the information society]. Candidate's thesis. Saransk:
Izdatelstvo Mordovskogo universiteta [in Russian].

8 Elkhova, E.I. (2011). Ontologicheskoe soderzhanie virtualnoi realnosti [Ontological content of virtual reality]. Doctor's
thesis. Ufa: 1zdatelstvo Bashkirskii gosudarstvennyi universitet [in Russian].

9 Mironov, V.V. (2016). Sovremennoe kommunikatsionnoe prostranstvo kak faktor transformatsii kultury i filosofii [Modern
communication space as a factor of transformation of culture and philosophy]. Vestnik Moskovskogo universiteta. Seriia 7. Filosofiia
— Moscow University Bulletin. Series 7. Philosophy, (4), 188 [in Russian].

10 Strizhenko, A.A. (2020). Virtualnye soobshchestva kak uchastniki kompiuterno-oposredovannoi kommunikatsii [Virtual
communities as participants in computer-mediated communication]. Mir nauki, kultury, obrazovaniia — The world of science, cul-
ture and education, 67—69 [in Russian].

11 (2023). Zakon Respubliki Kazakhstan «Ob onlain-platforme i onlain-reklame» [Law of the Republic of Kazakhstan “On
online platforms and online advertising”]. akorda.kz. Retrieved from https://www.akorda.kz/ru/glavoy-gosudarstva-podpisan-zakon-
respubliki-kazahstan-ob-onlayn-platformah-i-onlayn-reklame-106544 [in Russian].

34 Logos: Eurasian Journal of Philosophy. 2026, 31, 2(122)



Lncpriblk KOMMYHUKaLUsap BUpTyangbl...

12 (2013). Zakon Respubliki Kazakhstan «O personalnykh dannykh i ikh zashchite» [Law of the Republic of Kazakhstan “On
personal data and their protection™]. prg.kz. Retrieved from https://prg.kz/document/?doc_id=31396226 [in Russian].

13 (2024). Zakon Respubliki Kazakhstan «O mass-media» [Law of the Republic of Kazakhstan “On mass media”]. prg.kz. Re-
trieved from https://prg.kz/Document/?doc_id=38665430 [in Russian].

14 «Mass-media turaly» Qazaqgstan Respublikasynyn 2024 zhylgy 19 mausymdagy Ne 93-VIII Zany [Law of the Republic of
Kazakhstan dated June 19, 2024 No. 93-VIll “On Mass Media”]. adilet.kz. Retrieved from
https://adilet.zan.kz/kaz/docs/Z2400000093 [in Kazakh].

ABTOp TypaJsibl MOTIMET

ApunoBa Oabra — uaocodus FRUTBIMIAPBIHEIH KaHAUIATHI, GUAOCODHUS KIHE MOICHUET TCOPHSICHI
KadenapachiHbIH IPogeccop aCCUCTEHTI, (PUI0cOo(Usl JKOHE IICUXOIOTHs PaKyabTeTi, akageMuk E.A. bexeTos
ateiHAarbl Kaparauabl WITTHIK 3epTTey yHuBepcuteti, Kaparauapl, Kazakcran, http://orcid.org/0000-0002-
3833-8328

Information about the authors

Arinova Olga — Candidate of Philosophical Sciences, Assistant Professor, Department of Philosophy
and Theory of Culture, Faculty of Philosophy and Psychology, Buketov Karaganda National Research Uni-
versity, Karaganda, Kazakhstan, http://orcid.org/0000-0002-3833-8328

Key Title: Logos (Karaganda) 35


http://orcid.org/0000-0002-3833-8328
http://orcid.org/0000-0002-3833-8328
http://orcid.org/0000-0002-3833-8328

https://doi.org/10.31489/3134-9242/2026-31-2/36-46 Received: 13 February 2026
uUDC 1.123 Accepted: 25 May 2026

Zh.O. Dagarova’’, A.R. Ozkan?, S.K. Rakimzhanova®

'Buketov Karaganda National Research University, Karaganda, Kazakhstan;
2Ankara University, Ankara, Turkey;
33aken Seifullin Kazakh Agrotechnical Research University, Astana, Kazakhstan
(E-mail: janka_04@mail.ru, ozkanarafet@gmail.com, rakimzhanovas@mail.ru)

Human Destiny in the Context of Globalisation:
Perspectives in Contemporary Kazakh Philosophy

In the article, the views of contemporary Kazakh thinkers on the issue of human destiny in the era of globali-
sation are examined, and a historical-philosophical analysis of the problem of destiny is carried out. Recog-
nizing the objective processes of globalization, the article analyzes the views of contemporary Kazakh think-
ers who argue for the necessity of strengthening, enriching, and presenting to the world such values formed in
Kazakhstan from ancient times to the present as humanism, tolerance, cooperation, interethnic and spiritual
harmony, stability, trust, the democratic traditions of the people, and freedom of speech. These values are in-
terpreted not only as cultural heritage but also as universal resources for addressing the problems of modern
global society. Contemporary Kazakh thinkers attempt to address the problem of human destiny in the con-
text of globalisation by proposing a model of a new generation that assumes responsibility for shaping its own
identity and is capable of making ethical and conscious cultural choices. In this perspective, human destiny
under globalisation is determined through the dialogue between tradition and modern values. In the conclud-
ing part of the article, the author arrives at the following statement: “In the twenty-first century, the Kazakh
worldview, while shaping an increasingly intricate and multidimensional cultural identity, has preserved its
core essence; rather than dissolving, it has evolved in response to the currents of modernity.”

Keywords: fate, liberty, cultural amnesia (mankurtism), spiritual dislocation, global integration, self-identity,
intercultural dialogue, mutual tolerance, inner balance, moral regeneration.

Introduction

In today’s conditions of globalisation, humanity is undergoing unprecedentedly rapid transformations
and turning toward new values and technologies. This process deeply impacts the historical roots,
worldview, and spiritual life of every nation. Globalisation prompts fundamental questions about human des-
tiny and national identity, traditional culture, and established ways of life. These aspects face challenges as
they adapt to a rapidly changing society.

The Kazakh worldview, shaped over centuries within a nomadic civilisation, now stands at the cross-
roads between modern demands and loyalty to age-old traditions and customs. This worldview is a profound
spiritual and cultural approach evolved through centuries. It has been transmitted to the present day through
ancestral heritage, traditions, customs, and social practices. However, in the era of globalisation and modern-
isation, this worldview faces new challenges.

The relevance of the problem lies in the fact that in the contemporary world, the conflict between na-
tional consciousness and global values significantly affects human existence.

The degree of research development of the problem is reflected in the fact that the article is based on the
philosophical studies of contemporary Kazakh thinkers, such as Ch. Aitmatov, G. Barlybayeva, Zh.
Abdildin, F. Zharmakina, T. Ghabitov, and M. Orynbekov. The views of thinkers who made a significant
contribution to Kazakh philosophy, including Korkyt, Bukhar Zhyrau, Abai, Sh. Ualikhanov, and
M. Zhumabayev were also highly relevant in achieving the objectives of the present research.

The purpose and objectives of the study are to analyse the philosophical views of contemporary Kazakh
thinkers on human destiny in the context of globalisation and to explain transformations in the national
worldview through their ideas. The study aims to: offer a philosophical perspective on how globalisation in-
fluences human destiny; compare the interpretations of contemporary Kazakh scholars regarding this issue;
and clarify the dynamics of national identity and individual self-awareness in the context of globalisation.

* Corresponding author’s e-mail: janka_04@mail.ru
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Human Destiny in the Context...

Methodological Framework of the Study

In analysing the ideas of contemporary Kazakh thinkers concerning the problem of human destiny in
the context of globalisation, comparative and dialectical methods, as well as the historical-logical method of
research, were employed.

In order to synthesise approaches to the problem of destiny and to generalise the results, an analytical
method was applied to various concepts in the history of Kazakh philosophy related to the issue of destiny
and its historical development.

For the purpose of identifying the idea of human destiny within the history of Kazakh philosophy, the
hermeneutic method was used to interpret and discuss the works of representatives of different philosophical
trends.

Results and Discussion

In today’s globalised environment, the Kazakh worldview is clearly experiencing a profound shift, re-
flected in the tension between long-standing cultural values and the expanding influence of modern technol-
ogies. The twenty-first century, often described as the “era of globalisation™ or even the “age of global civili-
sation,” stands out as a period marked by the ongoing formation of an interconnected human community
with its own distinctive characteristics.

At the same time, globalisation, understood as the gradual erosion of national boundaries and the weak-
ening of state control over economic, political, informational, and cultural spheres, emerges as a complex
and multilayered process. It is inherently contradictory, combining both constructive opportunities and seri-
ous challenges.

According to the scientific literature, researchers tend to adhere to three main perspectives regarding
globalisation [1]. One group is completely opposed to globalisation, the second supports it, and the third rec-
ognises it as a natural phenomenon; moreover, some perceive it as a destructive force that indiscriminately
sweeps aside everything in its path, whereas others interpret it as a powerful engine of progress, capable of
generating significant benefits and driving modernisation and economic growth [2; 1].

The Kazakh worldview and our traditional values have transformed within the processes of social and
cultural integration and contemporary globalisation, driven by the development of information technologies
and the dialogue between the cultures of different countries. At the same time, cultural exchange has also
brought with it processes of renewal and the growth of creative forces, as well as spiritual advancement and
consolidation [3; 20].

The need to examine the cultural heritage of individual nations is driven by the rapid advance of global-
isation, which is reshaping traditional lifestyles and established patterns of ethnic existence. At the same
time, globalisation also carries constructive potential and functions as a key mechanism of cultural integra-
tion. It fosters closer connections among countries and peoples while accelerating the exchange of infor-
mation, culture, and economic resources [3; 22].

As advocates of the idea of the unity of cultures in history, one may refer to the empires of the great
commanders of the West and the East, Alexander the Great and Genghis Khan, who are recognised as figures
striving for a shared goal: “The aim is not to construct a unified world for a privileged few, but rather to seek
ways of shaping a shared space that serves the interests of all humanity” [3; 14].

Thus, as globalisation has accompanied human development throughout history, a defining characteris-
tic of the globalised world today is the growing interconnectedness of lifestyles, cultural practices, and in-
formational resources across nations. At the same time, globalisation does not negate cultural diversity or
demand the abandonment of national and individual identities. Nor does it seek to impose uniformity among
cultures; rather, it promotes the development of information technologies that enable the worldwide dissemi-
nation of cultural values and models, whether inherited from the past or emerging in the present [4; 203].

Some scholars argue that one of the most prominent expressions of globalisation is the internationalisa-
tion of national cultures. They place particular emphasis on its cultural dimension, suggesting that it can mit-
igate the potentially destructive outcomes of interactions between diverse cultures and religions. This per-
spective is notably reflected in the work The Clash of Civilizations by Samuel P. Huntington. He argues that
cultural distinctions and identities tend to be far more resistant to change than economic or political factors,
and for that very reason, they are often more difficult to reconcile or overcome [5; 282-283].

According to Samuel P. Huntington, the intensification of intercultural interactions and contacts gener-
ated by globalisation does not necessarily lead to convergence or mutual understanding; on the contrary, it
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becomes a source of civilisational conflict and further deepens existing differences. From this perspective, in
order not to lose themselves in a spiritually empty global world oriented primarily towards consumerism,
people increasingly turn back to their religious roots. However, this process may also result in the emergence
of groups with different religious beliefs, giving rise to new forms of intolerance and potential centres of
conflict.

In the era of globalisation, digitalisation as a global phenomenon is exerting a comprehensive influence
on all spheres of life in Kazakh society as well. This implies that digital technologies are acquiring an onto-
logical status, gradually displacing traditional communicative practices and social interactions, and thereby
transforming social reality and its fundamental attributes. Across the world, various strategies exist for re-
sponding to external global influences: some societies demonstrate resistance, actively opposing the spread
of foreign cultures; others reject alternative value systems; while some completely replace their own culture
by imitating and adopting external models. These tendencies can be observed in the growing number of eth-
no-religious conflicts, the rise of nationalist sentiments, the expansion of fundamentalist movements, and
local wars associated with migration processes.

The crisis of spiritual values becomes particularly pronounced under the pressures of globalisation, es-
pecially when freedom is treated as an absolute and unconditional principle. Such an interpretation encour-
ages the spread of a culture lacking spiritual depth, often rooted in individualism and the pursuit of unlimited
personal desires. In the context of the modern globalised world, human destiny increasingly takes the form of
a contested space shaped by competing value systems and spiritual orientations. This is accompanied by a
heightened sense of inner uncertainty, instability, and an ongoing search for genuine self-identity.

In his philosophical reflections, Chingiz Aitmatov not only described how society changes but also tried
to understand its long-term effects. These include risks related to globalisation and losing cultural identity,
and the growing gap between material and spiritual realms. It is clear that he viewed humanity’s fate in a
deeply philosophical way. He saw history not as a straight line of events but as a complex system which
mixes tradition and innovation, and spiritual goals and technocratic rationality.

His publicistic works were imbued with deep concern for the destiny of the world and the moral respon-
sibility of humankind for its future. Although he did not deny the significance of technological progress, he
warned that the careless introduction of technological achievements without due consideration of moral prin-
ciples could ultimately lead to the dehumanisation of society [6]. He observed that the human capacity to
share in one another’s joy and sorrow is gradually disappearing, and emphasised that living, emotionally rich
interpersonal communication is increasingly being replaced by interaction mediated through digital technol-
ogies.

In his works, he consistently stressed that the pursuit of comfort and material well-being should not be-
come the ultimate meaning of human life, and that progress must be accompanied by spiritual development.
He argued that the greatest danger of the future lies in the transformation of the human being into a
“mankurt” (an image depicted in his novel The Day Lasts More Than a Hundred Years), that is, a creature
deprived of historical memory and spiritual orientation. By combining publicistic writing with artistic crea-
tivity, Chingiz Aitmatov expressed philosophical ideas through symbolic images and, in his work The
Buranny Station, explored the conflict between the traditional way of life and the emerging technocratic
world. In this context, he demonstrated how easily a person can lose their individuality by submitting to mass
ideologies, and how difficult it becomes to preserve personal autonomy in an era of global transformations
[6]. Through the destinies of the characters in his works, through the confrontation of different worldview
systems, and through the search for answers to existential questions, Chingiz Aitmatov engages in a pro-
found dialogue about the meaning of life, freedom, morality, and the fate of civilisation. The mankurt repre-
sents a person who has lost the memory and, consequently, has completely lost their identity, becoming a
thoughtless being deprived of willpower and the ability to reflect. This is not just a tragedy of an individual,
but a symbolic image of a process of spiritual decline that entire peoples and civilizations can experience.

His characters often exist in an intermediate space between the past and the future, between traditions
and new realities of life. He did not deny the achievements of civilization, but warned that progress without a
moral basis could lead to catastrophic consequences. Aitmatov was convinced that the future of humanity
depends on its ability to preserve humanistic ideals, develop culture, cultivate compassion, and show respect
for the past. His works reveal not only reflections on modern reality, but also a deep attempt to look into the
future, warn, and offer guidance for the future [6]. In this way, Chingiz Aitmatov used the image of the
mankurt to warn about the fate of a person who has lost their historical and cultural memory, emphasising
that such a loss inevitably leads to spiritual degradation.
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As a member of the global community, Kazakhstan is experiencing the impact of globalisation in all
spheres of its social existence. Indeed, in a period characterised by active processes of interethnic, interna-
tional, and interstate interaction within the global space, the question of what the future holds for Kazakh
culture has become a pressing issue that deeply concerns Kazakh thinkers.

Independence has created new opportunities and horizons for the Kazakh people, and the experience of
Kazakhstan as a sovereign state has brought to the forefront key concerns such as spiritual renewal, the self-
determination of national destiny, and the selection of a way of life aligned with core cultural values. This
has allowed the nation to follow its own course of spiritual development and to make deliberate choices
about its future trajectory. A central priority is that this path should reflect the country’s national interests as
well as its moral and spiritual principles. In this regard, a renewed and sincere engagement with indigenous
philosophical traditions and historically grounded ethical values plays an important role in strengthening na-
tional identity and fostering social cohesion [7; 3]. To do this, it is necessary to return to the ancient spiritual
heritage of the Kazakh people, as this helps to strengthen national identity and unity. The philosophical her-
itage of the Kazakh people includes many deep ethical concepts that have made a significant contribution to
the broader tradition of world philosophy. J.M. Abdildin, a member of the National Academy of Sciences of
the Republic of Kazakhstan, emphasizes that each nation enriches world culture with its distinctive and most
valuable ideas and spiritual achievements. In this context, the Kazakh people also played a significant role in
shaping the spiritual heritage of mankind. This contribution is reflected in the works and ideas of such prom-
inent thinkers as Al-Farabi, Ahmed Yasawi, Bukhar Zhyrau, Shortanbai, Chokan Ualikhanov, lbrai
Altynsarin, Abai Kunanbayev, Shakarim Kudaiberdiuly, Akhmet Baitursynov, Sultanmakhmut Toraigyrov,
Saken Seifullin, Magzhan Zhumabayev, Mukhtar Auezov and others [8; 353].

The transitional period has led to new forms of spiritual search, demonstrating that the time has come to
reassess and revitalise the values of our people. The core of the new worldview lies in the search for moral
ideals within the processes of spiritual renewal and revival that permeate the social life of the country. In the
Kazakh worldview, ethical reflections have traditionally occupied a central place. In this regard, if we turn to
history, it becomes evident that Kazakh thinkers have consistently promoted the ideas of tolerance and spir-
itual harmony. Today, these ideas have acquired global significance and have become one of the most rele-
vant topics in the modern world. Tolerance and spiritual harmony, as fundamental values of the Kazakh
worldview, are able to respond to modern global challenges.

Kazakh philosophy, which vividly reflects the essence of the national character and mentality of the
people, has always remained open to other cultural influences and traditions. It consistently sought ways to
establish sincere, non-aggressive, and friendly relations between various peoples, social groups, and states.
Over the centuries, the Kazakh people have absorbed a variety of cultural influences, reinterpreted and
adapted them based on their ancient Turkic steppe traditions. These traditions turned out to be so deep and
stable that neither political catastrophes and wars, nor the consequences of the Arab and Mongol invasions,
nor the process of Islamization could radically change them [9; 6]. From this, the flexibility and resilience of
Kazakh culture become evident. Despite numerous external influences, the Kazakh people have managed to
preserve their essence while adapting and assimilating these influences in accordance with their own
worldview. In Islamic thought, the belief that death is predetermined by God and therefore unavoidable is
considered a fundamental principle. From this standpoint, the creative heritage of Korkyt Ata, who resisted
death and sought ways to transcend it, can be interpreted as reflecting a pre-Islamic worldview.

Throughout his life, Korkyt pursued an understanding of the true meaning of human existence, striving
to move beyond conventional illusions and refusing to accept death as an inevitable end. He searched for
means to confront and overcome it, and in this process developed the symbolic idea of “eternal life.” For
Korkyt, this concept found expression in the kobyz, which embodies his enduring quest, his confrontation
with mortality, and his spiritual legacy. The creation of the kobyz thus represents not merely a musical inno-
vation, but a philosophical and spiritual attempt to transcend death. Through this instrument, Korkyt articu-
lated the idea of immortality and affirmed the enduring value of human existence.

Similarly, the ethical views of Kazakh thinkers during the period of the zhyrau were grounded in such
themes as patriotism, the unity and integrity of the Kazakh people, the struggle for individual freedom, hu-
man rights, and love for humanity. Their worldview was oriented towards preserving harmony between na-
ture and the universe, representing a life philosophy aimed at balance and equilibrium. This perspective rec-
ognises the world as possessing its own internal laws of development and supports an existence based on
harmony, one that does not require excessive human interference. The views of Kazakh thinkers sought to
establish a harmonious relationship between humans and nature and to build a just society. For them, the
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highest values were love for one’s land and people, the protection of human freedom, and the preservation of
natural balance.

For instance, in the poems of Bukhar Zhyrau, one can observe a reflection of the turbulent era in which
he lived. Being dissatisfied with the historical events of his time, he expressed his distress over them, lament-
ing that:

“Ali, 3amaH-ai, 3amMaH-ai,

Tycti MbIHAY TYMaH-ai,

Icrin Oopi KymaH-aid.

Bacnakrana >KHBLIbI,

®dana 6oran 3amaH-aii” [9; 84].

Oh, what an age, what a troubled age,

A fog has descended upon this world.

All deeds are now filled with doubt,

The times have gathered in oppression,

An age that has faded into illusion. (translated by the author)

Here, in the works of Bukhar Zhyrau, the contradictions, difficulties, and injustices of the society of that
time are depicted, and the poet’s inner anxiety and emotional suffering in response to these events are con-
veyed.

At the same time, he regarded the instability of his era as a natural stage of development and maintained
confidence in a better future. His ethical views are based on a comparative approach, contrasting the moral
values of the past with those of the present. As one historical period replaces another, a new generation
emerges, for whom earlier moral norms may seem outdated, much like clothes that no longer fit a growing
child. As a result, moral systems transform. Bukhar Zhyrau noted with a sense of concern that the new mo-
rality is not always superior to the old one, yet it remains a product of its time. He recognised the natural
course of historical change, emphasising that each epoch develops its own moral standards. By pointing out
that new perspectives arise alongside new historical conditions, he demonstrated that not all changes are nec-
essarily beneficial, but they are shaped by the demands of their time [9; 61].

In a similar vein, the Kazakh enlightener Chokan Ualikhanov placed particular emphasis on freedom as
a necessary condition for the development of moral qualities in individuals. He argued that only an educated
and self-aware person is capable of using freedom responsibly, whereas an uneducated individual is unable
to fully realise their potential. This idea highlights the close relationship between freedom and knowledge:
even when a person is formally free, without a developed consciousness, they cannot make effective use of
that freedom. Therefore, the path to both morality and freedom lies primarily in education and proper up-
bringing. Moral education and enlightenment thus become key factors in the self-development of a nation,
grounded in knowledge and progress.

The enlightener also considered the mutual interaction and rapprochement of peoples to be an essential
condition for their cultural development. Thus, in his work “Notes on Judicial Reform”, he wrote: “The
adoption of European and universal ideals of enlightenment, along with efforts to overcome the barriers that
impede them, is seen as a fundamental objective for any society striving for cultural and intellectual ad-
vancement” [10; 80]. This viewpoint of Chokan Ualikhanov demonstrates that for the Kazakh people to be-
come a truly civilised nation, it is not sufficient to rely solely on internal traditions; it is also necessary to
assimilate world culture and knowledge. This idea has not lost its relevance under the contemporary condi-
tions of globalisation.

Throughout historical development, the active movement of the Kazakh people towards spiritual growth
was realised through the activities and creative work of wise individuals who lived among them. One of the
most significant figures who lived until the early twentieth century and left a profound mark on the spiritual
world of the people was Abai. Even in the twenty-first century, it can be argued that the deep ideas and re-
markable system of values articulated by Abai have acquired a universal educational power in terms of shap-
ing younger generations.

This is because the worldview of Abai Kunanbayuly was formed not only based on Eastern culture but
also through engagement with Western thought. He synthesised the ideas of East and West, offering a new
perspective; sought to perceive the world in terms of development and change; and demonstrated a dialecti-
cal mode of thinking, that is, he attempted to understand reality through contradictions and transformation.
Abai introduced an innovative direction into Kazakh intellectual thought and, by harmonising the values of

40 Logos: Eurasian Journal of Philosophy. 2026, 31, 2(122)



Human Destiny in the Context...

East and West, showed that both the individual and society exist in a state of continuous change and devel-
opment.

The central ideas of Kazakh philosophical thought are predominantly rooted in a humanistic perspec-
tive. Kazakh thinkers regarded the individual as the highest value, emphasising human freedom, well-being,
personal growth, and the realisation of one’s potential as key priorities. Since humanism is based on respect
for human dignity, rights, and spiritual development, the notion of freedom occupies a crucial place in the
worldview of Kazakh poets and intellectuals. Furthermore, the development of any society is largely shaped
by the role and influence of its political and spiritual intellectual elite. By uniting and concentrating the inter-
ests of various social groups around common goals, this elite exerts a powerful influence on public con-
sciousness and social opinion. One such group was the Alash intellectual movement. Awakening to a sense
of national consciousness and concern for the fate of their people, Kazakh intellectuals became actively in-
volved in socially significant activities, believing that liberation from ignorance, integration into the commu-
nity of advanced nations, and the pursuit of education and knowledge would help the country escape cultural
and social stagnation.

This intellectual movement brought together several prominent scholars, political figures, and repre-
sentatives of national culture, including Akhmet Baitursynov, Alikhan Bokeikhanov, Mirzhakyp Dulatov,
Magzhan Zhumabayev, Zhusipbek Aimauytov, Mustafa Shokay, and Gumar Karash. In this context,
G. Barlybayeva emphasises that the ethical foundations of Kazakh culture are deeply rooted in universal ide-
als such as kindness and compassion, with origins extending far into antiquity. Compassion, as one of the
most profound expressions of human existence, inherently carries the potential for tolerance. It is this moral
sensitivity and empathy, understood as the highest forms of tolerance, that occupy a central place in Kazakh
philosophical thought. At the same time, themes of patriotism, the pursuit of independence, and the recogni-
tion of the importance of national unity are also characteristic features of this tradition. Notably, these ideas
remain closely aligned with the conceptual foundations and principles of spiritual renewal in contemporary
Kazakhstan [5]. The positive steps taken by Kazakhstan in the period of renewal are oriented towards inno-
vative and identity-based development. In this regard, M. Orynbekov notes the following: “Within the
framework of Kazakhstani civilisation, there is a clear effort to synthesise the most valuable elements of both
Western and Eastern worldviews. This includes striving to harmonise political practice with ethical princi-
ples, rationalism with humanistic values, Western technological advancement with Eastern moral traditions,
and scientific progress with cultural values. It also involves balancing individual autonomy with collective
responsibility, as well as maintaining stability while pursuing continuous development™ [11].

For Magzhan Zhumabayev, freedom is conceived as a dynamic process of aspiration and striving, in-
volving the capacity to overcome personal limitations and enabling the human mind to transcend its own
boundaries. This pursuit of freedom represents a defining feature of his worldview and is broadly reflected in
the works of Kazakh thinkers as a whole. In examining the notion of freedom, Zhumabayev interpreted it as
a historically rooted concept for the Kazakh people, one that originates in the past, unfolds in the present, and
is oriented toward the future. At the same time, he emphasised that in the absence of progress and develop-
ment, the past can come to dominate the present. In his writings before the establishment of Soviet power,
Zhumabayev consistently called upon the people not only to pursue enlightenment but also to strive for free-
dom.

Within the framework of analysing Kazakh philosophical thought in the context of contemporary reali-
ty, the moral and spiritual values of the Kazakh people become clearly visible, such as kindness and compas-
sion, generosity and hospitality, openness and peacefulness. In this regard, one of the central ethical princi-
ples characteristic of Kazakh philosophy, and one of its most significant and distinctive features, is tolerance.
The large-scale and dynamic integration processes that defined the twentieth and early twenty-first centuries
point to significant qualitative transformations within human society.

In the present context, the importance of strengthening connections among people and deepening inter-
cultural dialogue has become increasingly clear, as further human development is hardly conceivable without
it. Tolerance, in this regard, has emerged as a central feature of contemporary thinking and is gradually tak-
ing shape as a new paradigm of consciousness [9; 159]. When people interact through dialogue, they acquire
the opportunity to perceive the world in new ways and to gain new experiences. This idea allows culture to
be described as a phenomenon of exchange of experience between generations (intergenerational dialogue),
between peoples and nations (dialogue of peoples and nations), and between individuals (dialogue of person-
alities).
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The dialogue of cultures in the history of humanity is a natural and inevitable phenomenon, since no
culture develops in complete isolation. Every culture interacts with others, drawing nourishment from them,
enriching itself, and evolving in the process. Dialogue is essential for every culture, because through it a cul-
ture becomes aware of its own identity, and this, in turn, constitutes a fundamental condition for the self-
preservation of humanity as a whole.

Tolerance is also indispensable in the contemporary world; it manifests itself in various spheres of so-
cial activity and becomes possible precisely as a result of dialogue. The preservation of tolerance is of vital
importance, as without it, interpersonal relations lose their humanistic foundation.

The complexity of the present situation lies in a clear contradiction: on the one hand, intolerance in the
modern world is not decreasing but appears to be intensifying; on the other hand, without the development of
tolerance, the risk of conflict and mutual destruction among different civilisations, cultures, and social or
ethnic groups becomes increasingly real. In this sense, civilisational conflict represents a serious threat to
contemporary society, and the only viable response lies in a critical, reflective, and meaningful dialogue be-
tween cultures.

At the global level, mutual understanding, the willingness of cultures to engage with one another, and
their cooperative development emerge as the most constructive path for the future of humanity [9; 159].
Moreover, during periods of social transition, when moral norms tend to weaken and social relations become
unstable, manifestations of aggression and intolerance often intensify. In such conditions, the role of toler-
ance in society becomes especially significant.

The Kazakh translation of the reflections of the well-known Russian philosopher V.A. Lektorsky on the
role of philosophy reads as follows: In his article “On Tolerance, Pluralism, and Criticism”, published in the
journal Voprosy Filosofii, Vladislav Lektorsky offers a compelling perspective on the role of philosophy in
addressing intolerance. In his view, philosophy functions as a distinctive means of understanding both other
individuals and the world as a whole, as well as of reflecting on complex problems. It has historically fos-
tered an ongoing dialogue across different paradigms, where oppositions such as rationalism and empiricism,
transcendentalism and realism, as well as scientism and irrationalism, have not only coexisted but also gen-
erated productive intellectual exchange.

Philosophy, therefore, is not limited to cultivating critical thinking; it also provides a unique framework
for uncovering the underlying assumptions of one’s own judgments and those of others. It enables individu-
als to comprehend alternative perspectives, to momentarily adopt them as their own, to view their own posi-
tion from an external standpoint, and to critically reassess both their own views and those of others. If there
exists an ideal model of tolerance grounded in such understanding, then it is, undoubtedly, the history of phi-
losophy” [12; 52].

The experience of two decades of independence has demonstrated that material advancement alone
cannot ensure genuine progress if it is not supported by spiritual culture and higher value orientations. An
excessive focus on pragmatism and achievement often promotes priorities that remain distant from deeper
spiritual ideals. At the same time, global practice shows that many countries, particularly during periods of
transition, tend to re-engage with their historical heritage, cultural traditions, and ethical values in response
to contemporary challenges.

In this context, Zh. M. Abdildin highlights the importance of developing national self-awareness among
Kazakhs and citizens of Kazakhstan. He suggests that the emergence of extensive scholarly research on the
intellectual legacy of past thinkers will allow society to re-assess their contributions from a new perspective,
free from the constraints once imposed by totalitarian ideology. By grounding this process in universal hu-
man values, it becomes possible to overcome inherited stereotypes and ideological patterns, thereby fostering
a deeper and more mature sense of national and civic identity [13; 27].

Kazakh philosophical thought has never been static; rather, it has evolved alongside shifts in the socio-
historical context. At each stage, it has been enriched by new philosophical, ethical, and aesthetic ideas that
reflect the spirit of the time and the realities of a given historical period. Its development has been continu-
ous, with every phase of its formation closely linked to the emergence of new and significant ethical ques-
tions and concepts. Through these, Kazakh thinkers sought to influence and improve the destiny of their
people. The intellectuals of the Kazakh steppe, shaped by their historical circumstances and civic responsi-
bility, approached fundamental issues of existence, morality, and ethics through the lens of socio-historical
development [9; 190].

For example, in the nineteenth century, the incorporation of Kazakhstan into the Russian Empire forced
the Kazakh people to adapt to a new way of life. Thinkers, including the representatives of the Kazakh En-
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lightenment, proposed that to survive, it was necessary “to learn what others know”, that is, to become com-
petitive. Under the contemporary conditions of globalisation, this principle has become especially significant
for Kazakhstan in its search for a worthy place within the global community.

Today, this means not only knowing Russian or European languages, as once emphasised by Chokan
Ualikhanov, Abai Kunanbayev, and Shakarim Kudaiberdiuly, but also mastering the English language, digi-
tal technologies, meeting international educational standards, and becoming a specialist in demand within the
global labour market. Abai’s idea of “learning knowledge and science” resonates directly with the modern
concept of lifelong learning. At a time when global changes are occurring at an extremely rapid pace, the
continuous acquisition of new information and the ability to apply science and technology constitute a guar-
antee of development both for the individual and for the nation as a whole.

Globalisation also exerts a significant influence on the content of Kazakhstan’s national idea, which
therefore requires systematic and in-depth analysis. According to scholars who study the Kazakh national
idea (such as A. Nysanbayev, G. Esim, A. Kodar, K. Abishev, S. Nurmuratov, and others), it emerged within
the framework of nomadic Turkic civilisation during the period of consolidation of the Kazakh people. There
exists a direct connection between the national idea and Kazakh philosophy. Hence, it is important to re-
member that the Kazakh idea incorporates the national values achieved by our ancestors. Among these ideas
are the aspiration to understand the meaning of existence, to discover the immortal heritage of both the indi-
vidual and the people, and to seek eternal life.

Since one of the main dangers of globalisation lies in the potential loss of national identity, the legacy
of Kazakh thinkers serves as a warning, reminding us of the importance of preserving our national values,
language, and culture while integrating into an open and globalised world. Learn foreign languages, but do
not forget your own; master world art, but develop Kazakh art — this principle has become particularly rele-
vant in the present era.

Conclusion

In the context of globalisation, which now affects all regions of the world, including Kazakhstan, en-
gaging with the philosophical ideas of Kazakh thinkers becomes especially significant. Such reflection is
essential for understanding human existence, preserving national identity, and fostering spiritual renewal,
while also enabling a reconsideration of the core values embedded in Kazakh culture. This process holds par-
ticular importance for both the present condition and the future development of Kazakh society.

Globalisation is not merely an economic or technological process; it is also a profound cultural and
civilisational transformation that directly affects human consciousness, value systems, and modes of self-
identification. In this regard, philosophy assumes a particularly significant role, as it enables society to criti-
cally interpret the meaning of ongoing transformations and to establish ethical frameworks for sustainable
development.

Given that values have always been central to human existence, they function as essential points of ori-
entation, guiding both individuals and societies in navigating the broader trajectory of humanity as well as
the complexities of contemporary life. Cultural values and moral traditions not only preserve historical
memory but also create conditions for the realisation of individual and collective creative potential. They
shape a worldview that enables people to live meaningful, purposeful, and responsible lives, grounded in
moral awareness and social solidarity. Only under such conditions can globalisation acquire a positive and
humanistic meaning, rather than becoming a force of cultural homogenisation or spiritual alienation.

In today’s multicultural and multi-confessional Kazakhstan, every individual and every nation possess-
es its own unique path towards understanding and shaping their destiny. The plurality of identities and cul-
tural traditions does not necessarily lead to fragmentation; on the contrary, it creates opportunities for dia-
logue, mutual enrichment, and peaceful coexistence. The philosophy of Kazakh thinkers remains highly rel-
evant in this respect, as it provides conceptual foundations for integrating into global culture without losing
national consciousness and cultural uniqueness. It demonstrates that openness to the world does not imply
the rejection of one’s own roots, but rather presupposes their conscious rethinking and creative transfor-
mation.

For example, the idea of Abai Kunanbayev calling people to “learn knowledge and science” resonates
strongly with the modern concept of lifelong learning, which has become one of the key principles of con-
temporary education and social development. At the same time, his appeal “Be human” is not merely a de-
mand of his own historical era, but also a modern philosophical call to resist conformism, superficial success,
and false values. It encourages critical thinking, moral self-reflection, and personal responsibility for one’s
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own destiny and for the destiny of society as a whole. In this sense, Abai’s philosophy may be interpreted as
a timeless ethical programme aimed at cultivating an active, conscious, and morally responsible personality.

According to the Kazakh philosopher G.G. Barlybayeva, “Kazakh philosophy has never remained stat-
ic; only the socio-cultural context has changed. At the same time, ethical perspectives have transformed, con-
tinuously developing in connection with new problems and challenges of each era. All major stages in the
formation and development of Kazakh philosophical creativity have been associated with the emergence of
new and significant ethical ideas, through which Kazakh thinkers sought to guide the destiny of their people
towards a better path.” This statement clearly illustrates the dynamic and living character of Kazakh philo-
sophical thought.

Therefore, Kazakh philosophy may be compared to a living organism, as it constantly adapts to the
changing external environment, just as history and culture do. Nevertheless, despite ongoing transformations,
it has consistently preserved its fundamental purpose of contributing to the spiritual and moral growth of the
people. In an era marked by global uncertainty, rapid technological advancement, and cultural diversity, this
role becomes even more essential. Kazakh philosophy not only reflects on the past but also provides intellec-
tual and ethical guidance for the future, enabling society to maintain humanistic values, cultural identity, and
spiritual coherence within the complex and often contradictory landscape of the globalised world.
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K.O. [laraposa, A.P. O3kan, C.K. PakumxanoBa

Kahannany karnailbIHIaFbI 1AM TaFAbIPbI:
Ka3ipri 3amaHfbl Ka3ak puiiocopusiCbIHAAFbI KO3KapacTap

Makasana sxahaHnaHy IoyipiHaeri agam TarJpIpblHA Ka3ipri 3aMaHFbl Ka3ak ONIIBUIIAPBIHBIH Ke3KapacTap
KapacThIPBUIBII, TAFABIP MAcelieci TapHXxu-QHI0CODUSIIBIK TYPFbIIa 3epaeieHreH. JKoHe ochl xkahaHaaHy/IbIH
0OBEKTUBTI YpJiCTepiH MOWBIHIAI, €XeJri 3aMaHHaH OyriHri kyure aeitinri Kasakcranma kanbImTackKaH
T'yMaHU3M, TO3IMIUTIK (TONEPaHTTHIK), BIHTHIMAKTACTHIK, 3THOCAPANBIK )KOHE PyXaHH KEeNiCiM, TYPaKThUIBIK,
CEHIM, XaIbIKTBIH JEMOKPATHSUIBIK OIEeT-FYPIbl, €03 OOCTaHIBIFBI CHSAKTHI KYHABUIBIKTAPAbl HBIFANTHII,
0aiibITy JKOHE oNeMre YChIHY KepeKTiri Typajibl 3 OWIaphlH OpTara CalfaH Kas3ipri 3aMaHFbl Ka3ak
OWIIBUINAPBIHGIH MiKipaepiHe Tanpay kacairaH. JKahanmaHy skarmafibIHZarbl agaM TarmbIpbl MOCENECiH
Ka3ipri 3aMaHFbl Ka3aK OMIIBUINApPBI ©3iHIH Oipereiiirin KaJbInTacTeIpyaa ©3iHe jKayalKepUIiTiK aJlaThIH,
OHETENIIIK TIeH caHaJ bl MOJACHHM TaHAAy >kacall ajaThlH YPIAKTBIH YITICIH jkacay apKbUIbl MICIIyTe
TBIpBICAJBI, OUTKEHI »xahaHIaHy >Kar[JalbIHIAaFBl afaM TaFAbIpbl OHBIH JOCTYp MEH Kasipri 3aMaHayn
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KYH/IBUIBIKTapBIHBIH ©3apa CyXOaThl apKbUIbl aiKbIHAANagbl. ABTOpJIap KOPBITHIHABIAA <«OKaunmsl, Kazak
XaJIKBIHBIH JYHHeTaHbIMbI ockl XXI Facwlpia jkaHa, aca KYpAETi >KOHE KOIKBIPJIBl MOAEHH OipereiliikTi
TyIbIpa OTBIPHII, OJ1 ©31H >KOFANTNAAbl, KEPIiCiHIIe 3aMaHHBIH aFbIMbIHA Kapail Oeifimzene TycTi», — AereH
TYKBIPBIM JKacaraH.

Kinm ce30ep: Tarmplp, epKiHIIK, MOHTYPTTIK, PyXaHU OarbITCBHI3ABIK, skahaHIaHy, Oipereiik, MogeHHETTEp
Cyx0aThl, TOJICPAHTTHUIBIK, PyXaHH KeJIiCiM, pyXaHH XKaHFBIPY.

K.O. Narapona, A.P. O3kan, C.K. Pakumkanosa

Cyab0a yesioBeKa B yCJI0BHUSX IJ100aIM3aAUM:
B3IVIsIIbl B COBPEMEHHOM Ka3axcKoi ¢puinocopuu

B craTthe paccMaTpHBalOTCS B3IVIA/BI COBPEMEHHBIX Ka3aXCKHMX MBICIUTENCH Ha CyabpOy 4yeloBeKa B 3MOXY
rio0anu3anyy, a TaKke MPOBOAUTCS UCTOPUKO-(unocodckuil ananu3 npobiemsl cyas0el. [Ipu3HaBas 00b-
SKTHUBHBIH XapaKkTep MPOLEcCOB IIo0aan3aliy, aBTOP aHATU3UPYET MHEHUS] COBPEMEHHBIX Ka3aXCKHUX MBIC-
auTenel 0 HeoOXOJUMOCTH YKPEIUICHHs], 000TallleHusl U NIPEeICTaBICHUS! MUPOBOMY COOOIIECTBY LIEHHOCTEH,
copmupoBaBmmxcst B KazaxcraHe ¢ JApeBHHX BpeMEH 1O HAIIMX AHEH, TaKMX KaK I'yMaHH3M, TOJEpaHT-
HOCTb, COTPYJHHYECTBO, MEXKITHUUECKOE U JIyXOBHOE COTJIacHe, CTaOMIBHOCTD, JOBEPUE, AEMOKPATHUECKUE
TpaJuLIuu Hapoaa, cBoOoxa cioBa. [IpobineMy cynbOBI HenoBeKa B YCIOBHAX ITI00ATH3allH COBPEMECHHBIC
Ka3aXCKHE MBICIUTENIH CTPEMSATCS PELINTh Yepe3 GOpPMUPOBAHUE TIOKOJICHHUS, CIIOCOOHOTO OpaTh Ha ceOs OT-
BETCTBEHHOCTb 3a CTAHOBJICHHE COOCTBEHHOW HICHTUYHOCTH, JIeJaTh HPABCTBCHHBIH M OCO3HAHHBIH KYIIb-
TYPHBIH BBIOOp, IIOCKOJIBKY Cy/b0a YeJIoBeKa B SIOXY IVI00ATM3AlUK ONPEIENIeTCs TUAIOrOM TPaJUIHOH-
HBIX M COBPEMCHHBIX IIEHHOCTe!. B 3aKiioueHne aBTop JienaeT BEIBOJ: «B 1enoM MHpoBO33peHHe Ka3aXCKOro
Hapoza B XXI Beke, (pOpMUPYsT HOBYIO, CIIOXKHYIO 1 MHOTOTPAaHHYIO KyJIbTYPHYIO HICHTHYHOCTD, HE yTPaTH-
710 ceds1, a, HAIIPOTHUB, CYMEJIO aJaTHPOBATHCS K BEI30BAM BPEMEHI.

Kniouesvie cnosa: cynpba, cBo601a, MAHKYPTU3M, JyXOBHAs JIE30PHCHTALUS, TII00aTU3aIHs, HICHTUIHOCTD,
JIAJIOT KYJIBTYP, TOJIEPAaHTHOCTH, JYXOBHOECOTJIACHE, TyXOBHAS MOJCPHHU3ALIU.
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The Ethical Triad of Shakarim Kudaiberdyuly:
A Philosophical Reconstruction of the Concept of Ujdan

This article examines the concept of ujdan in the worldview of Shakarim Kudaiberdyuly through the ethical
triad Ynsap—Adilet-Meirim. The study argues that ujdan should not be understood merely in the narrow lexi-
cal sense of “conscience,” but rather as an integrated ethical principle that unites moral self-restraint, justice,
and compassion. On this basis, the article aims to clarify the philosophical meaning of each component of the
triad and to demonstrate that their unity forms a normative model of moral personality in Shakarim’s ethical
thought. The methodological basis of the study is grounded in the original philosophical, ethical, and poetic
texts of Shakarim Kudaiberdyuly, interpreted through a historical-philosophical and hermeneutic approach.
The analysis employs conceptual reconstruction, close reading, and comparative interpretation in order to
identify the internal structure of ujdan and its relation to adjacent categories such as soul, responsibility, mor-
al self-restraint, and the inner regulation of action. The study shows that ynsap functions as moral measure
and self-restraint, adilet as the principle of justice and moral responsibility, and meirim as the ethical basis of
compassion and humane relations. Taken together, these concepts constitute ujdan as the inner foundation of
both individual moral life and social harmony. The article further demonstrates that Shakarim’s doctrine of
conscience is inseparable from his broader ethical anthropology, according to which the condition of society
depends on the moral condition of the human person. The findings also indicate that Shakarim’s concept of
ujdan should be regarded as one of the key categories of Kazakh ethical thought. In this sense, his doctrine of
conscience possesses not only historical and cultural significance, but also contemporary philosophical rele-
vance for discussions of moral education, ethical anthropology, and the humane foundations of social life.

Keywords: Shakarim Kudaiberdyuly, ujdan, conscience, Ynsap, Adilet, Meirim, Kazakh ethics, moral philos-
ophy, ethical anthropology.

Introduction

In every sphere of public life, the issue of social and moral education occupies a central place. The
foundations of educational thought developed over centuries are rooted not only in institutional traditions,
but also in the moral wisdom of the people and in the intellectual legacy of thinkers who articulated and
preserved that wisdom in philosophical, literary, and spiritual forms. In the Kazakh intellectual tradition, this
legacy remains especially significant, since questions of human dignity, conscience, justice, compassion, and
moral self-cultivation have long been inseparable from broader reflections on society, culture, and the
meaning of human existence. Within this tradition, the works of Shakarim Kudaiberdyuly occupy a
distinctive place. His writings represent not merely a literary heritage, but a coherent moral-philosophical
vision concerned with the ethical formation of the person, the purification of inner life, and the relationship
between the individual, society, and the transcendent moral order.

In recent decades, Shakarim Kudaiberdyuly’s spiritual and intellectual legacy has increasingly become
a distinct object of scholarly inquiry in Kazakhstan and is gradually taking shape as an established field of
research. Scholars have sought to clarify the foundations of his views on morality, education, religion, and
social life. For example, the studies of G. Yessim, K. Zharykbayev and A. Qudiyarova examine various
dimensions of Shakarim’s educational and ethical worldview, showing that his thought cannot be reduced
either to literary expression alone or to narrowly didactic concerns. Rather, his reflections belong to a
broader philosophical discourse in which the formation of moral consciousness is inseparable from the
cultivation of human character and the ethical orientation of society.

Scholar N. Sultanova systematizes the educational dimensions of Shakarim’s oeuvre as follows:

1) intellectual education related to knowledge and learning;

2) moral education;

3) aesthetic education;

" Corresponding author’s e-mail: mustafa.karacoskun@hbv.edu.tr

Key Title: Logos (Karaganda) 47


https://doi.org/10.31489/3134-9242/2026-31-2/47-55
mailto:mustafa.karacoskun@hbv.edu.tr
kolegen.kol@mail.ru
mailto:mustafa.karacoskun@hbv.edu.tr

M.D. Dogan Karacoshkun, G.B. Kolegen

4) labor and environmental education;

5) family education, illustrating each category with examples from his poetry [1; 13].

However, such a classification should not be understood as a fragmented or isolated reading of his
legacy. Rather, all of these thematic directions are encompassed within the framework of Ar ilimi and
therefore require an integral and holistic interpretation. Such an integral reading is justified by the fact that
the ultimate aim of education in Shakarim’s thought is unified: to cultivate and refine human character,
elevating it to an ethically and spiritually noble level. Through this process, a person’s relationship to
society, the surrounding world, and nature is transformed, while the horizon of understanding is enriched
through moral and educational formation. Thus, Shakarim’s educational philosophy is inseparable from his
ethical anthropology and from his broader effort to articulate a normative model of human moral
development.

Over time, the relevance of Shakarim Kudaiberdyuly’s Ar ilimi has become increasingly evident, and it
has gradually come to be recognized as a doctrine capable of regulating the relationship between the
individual and society and of offering an ethical response to moral decline. Its enduring significance lies in
the fact that it contains an intellectual and moral force capable of addressing the challenges of different
historical periods and of orienting the individual toward moral self-cultivation. This may be explained, on the
one hand, by the fact that Shakarim consciously addressed his reflections to future generations, placed
particular hope in the moral maturity of youth, and sought to identify ways of freeing human beings from
destructive tendencies. On the other hand, it is also connected with the recovery of his legacy after it
survived Soviet ideological distortion and gradually re-entered intellectual and academic life in the period of
independence. Only in more recent decades have scholars gained broader access to such works as Imanym,
devoted to faith, morality, moral self-cultivation (akhlaq), and education; Ush Anyq, his philosophical and
metaphysical treatise; Musylmandyq Sharty; and his prose reflections. Across these writings, social, ethical,
and educational ideas are extensively articulated, making them an essential source for the study of Kazakh
moral philosophy.

At the same time, despite the growing body of scholarship on Shakarim’s worldview, the concept of
ujdan has not yet received sufficient systematic philosophical analysis as a unified ethical structure grounded
in the triad Ynsap—Adilet—Meirim. Previous studies have often discussed Shakarim’s moral and educational
views in broad terms, whereas the internal conceptual organization of conscience in his thought remains
insufficiently clarified. In particular, ujdan is frequently translated simply as “conscience,” yet such a lexical
equivalence does not fully capture its ethical depth, anthropological function, and normative role in
Shakarim’s philosophy. In his thought, ujdan is not merely an inner feeling of moral approval or remorse;
rather, it operates as an integrated ethical principle that links self-restraint, justice, compassion, and
responsibility into a single model of moral agency.

This problem is especially important because the category of ujdan occupies a central place in
Shakarim’s understanding of the human being. It mediates between the inner world of the person and the
ethical order of social life, and it also connects the moral condition of the individual with broader questions
of spiritual maturity, truthfulness, and accountability. For this reason, the study of ujdan should not be
confined to lexical or purely religious interpretation, but should be approached as a philosophical category
within the structure of Shakarim’s ethical anthropology. Such an approach makes it possible to reconsider
Shakarim’s thought not only within the history of Kazakh enlightenment or moral pedagogy, but also within
wider discussions of conscience, virtue, moral self-regulation, and the formation of ethical subjectivity.

Therefore, the present article examines the philosophical meaning of ujdan in Shakarim’s worldview
through the ethical triad Ynsap—Adilet-Meirim and argues that this triad forms a normative model of moral
personality. Particular attention is given to those texts in which ujdan is articulated not merely as conscience
in a lexical sense, but as an inner ethical principle linking moral measure, justice, and compassion. The
article also aims to show that Shakarim’s interpretation of ujdan possesses not only historical and cultural
significance within Kazakh thought, but also contemporary philosophical relevance, especially in discussions
concerning moral education, ethical anthropology, and the search for integrative models of human ethical
self-understanding.

Materials and Methods

The methodological basis of this study is grounded primarily in the original works of Shakarim
Kudaiberdyuly, including his philosophical, ethical, and poetic texts in which the semantic and conceptual
field of ujdan is articulated. In accordance with a source-hierarchy principle, Shakarim’s own writings con-
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stitute the core research material, while secondary scholarship—especially Kazakh and Turkish studies on
Shakarim, as well as comparative works on vicdan and conscience—is used for contextualization, conceptual
clarification, and philosophical comparison.

The study adopts a historical-philosophical and hermeneutic approach. Rather than remaining at the
level of abstract moral generalizations, the analysis moves to the micro-level of textual ethical constructions
by examining recurring conceptual clusters in which ujdan is connected with ynsap, adilet, and meirim, as
well as with adjacent categories such as soul, reason, responsibility, and moral self-restraint. This approach
makes it possible to trace how Shakarim’s ethical language functions not merely as a set of virtues, but as an
integrated normative model of moral agency.

The research employs both general analytical and specialized philosophical methods. The general
methods include analysis and synthesis, induction and deduction, comparison, typologization, and the sys-
tematization of textual material. The specialized methods include hermeneutic close reading, conceptual re-
construction, historical-philosophical contextualization, and comparative ethical interpretation. On this basis,
the study reconstructs a conceptual map of its key categories, including ujdan, ynsap, adilet, meirim, moral
responsibility, and the inner regulation of action.

This methodological framework makes it possible to connect Shakarim’s ethical anthropology and mor-
al philosophy with analytically grounded conclusions regarding the ethical meaning of the Ynsap—Adilet—
Meirim triad. It also helps maintain a balance between fidelity to Shakarim’s original language and broader
comparative philosophical interpretation within the discourse of ujdan, vicdan, and conscience.

In addition, the study incorporates contextual reading of secondary scholarship, comparative termino-
logical analysis of ujdan, vicdan, and conscience, and source-critical verification of cited materials. All direct
guotations are explicitly identified and documented in accordance with the citation format adopted in this
article. Where a statement by Shakarim is cited indirectly through a secondary source, this is clearly marked
as a secondary citation in order to preserve textual and methodological accuracy.

Discussion

The relevance of Shakarim Kudaiberdyuly’s Ar ilimi has become especially visible in the modern peri-
od, when questions of moral crisis, the weakening of social solidarity, and the loss of inner ethical orienta-
tion have once again moved to the center of intellectual discussion. In this context, Shakarim’s teaching
should be understood not as a narrowly historical phenomenon, but as a comprehensive ethical doctrine di-
rected toward the reconstruction of the human person and the renewal of the moral foundations of society. Its
importance lies in the fact that it approaches social disorder not primarily as an institutional or political prob-
lem, but as a consequence of the degradation of the inner world of the human being. For Shakarim, the de-
cline of justice in society begins with the decline of conscience in the individual. This is why Ar ilimi may be
interpreted as a doctrine aimed at restoring the connection between person and community through the ethi-
cal transformation of the self. Such a reading is also consistent with the broader pedagogical scholarship on
Shakarim, where his legacy is shown to encompass intellectual, moral, aesthetic, labor-related, environmen-
tal, and family dimensions of education. At the same time, these aspects should not be treated as isolated
spheres. They form part of a single normative horizon; whose final aim is the formation of a morally mature
and spiritually responsible person.

This integral character of Shakarim’s worldview becomes clearer when one considers his intellectual re-
lationship with Abai. Shakarim was shaped within Abai’s spiritual and intellectual school, and therefore his
educational and moral philosophy developed in close continuity with Abai’s ethical concerns. One of the
central ideas inherited from Abai is the rejection of moral determinism. Abai’s well-known categorical for-
mulation that he would silence anyone who claims that human character cannot be corrected [2; 46] express-
es a fundamental ethical conviction: the human person is capable of transformation. Character is not an un-
changeable fate. This position is of major importance, because it underlies both Abai’s and Shakarim’s un-
derstanding of education. If the person can be corrected, then moral formation becomes possible; if moral
formation is possible, then education acquires a deeper meaning than the simple transmission of knowledge.
Shakarim takes this conviction further by developing a more explicit doctrine of conscience and by linking
the possibility of ethical reform to the inner work of self-restraint, justice, and compassion.

For this reason, education in Shakarim’s thought must be interpreted in a broad and philosophical sense.
It is not limited to schooling, literacy, or social adaptation. Rather, it concerns the correction of desire, the
purification of the heart, the disciplining of the mind, and the awakening of moral responsibility. In this
sense, Shakarim’s educational philosophy stands against any reduction of education to utility or formal
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achievement. Knowledge without conscience cannot produce a truly humane order. Accordingly, the ethical
significance of his pedagogy lies in its orientation toward the formation of an inwardly ordered person. This
is precisely why Shakarim’s educational and moral views cannot be separated: the ultimate aim of both is the
same, namely, the making of a human being capable of truthful life, just action, and spiritual accountability.

Shakarim’s own poetic and philosophical voice reflects this ethical seriousness in a strikingly direct
form. In Imanym, he presents himself as someone who does not conceal social and moral defects, but expos-
es them openly and without compromise [3; 204]. This moral directness is not simply a stylistic feature. It
reveals the ethical function that language itself acquires in his worldview. Truthful speech becomes a means
of moral intervention. The word is not merely descriptive; it is corrective. At the same time, Shakarim does
not treat moral criticism as an end in itself. He sees it as part of a larger responsibility before humanity and
before the future. This is especially visible in his declaration that he has devoted himself to labor for humani-
ty, conscience, and the good of all people. Here conscience is linked not only to the private inner life, but
also to historical responsibility and service to future generations. The task of the thinker, therefore, is both
diagnostic and constructive: he must reveal corruption, but he must also point toward moral renewal.

This orientation becomes even more explicit in Shakarim’s emphasis on the unity of a pure heart, a
clear mind, and honest labor. These three are not accidental moral slogans; they represent a condensed ex-
pression of his ethical anthropology. A pure heart points to inner sincerity and the overcoming of selfishness.
A clear mind indicates rational lucidity and freedom from delusion. Honest labor connects morality to practi-
cal life and social responsibility. Together, these ideas show that Shakarim does not separate spirituality from
action, nor inwardness from worldly conduct. The morally complete person is one whose heart, mind, and
work are all ethically disciplined. This triadic ethical orientation prepares the ground for his more explicit
doctrine of ujdan, because it already suggests that moral life requires an integration of inward and outward
dimensions.

At this point, it becomes evident that Shakarim’s educational ideal is inseparable from his religious and
spiritual horizon. Yet this religious dimension must be interpreted carefully. In his thought, religion is not
valuable merely as external ritual or inherited convention. Its deeper importance lies in the fact that it gives
human moral life an ontological foundation. Only when the soul, intention, and love of the person are
properly directed toward the Creator does moral life become authentic. Thus, terms such as God, Truth, the
Beloved, and the Real function in Shakarim not only as theological expressions, but also as ethical markers
of a higher order of meaning. This explains why morality, faith, and education are consistently intertwined in
his works. Faith without moral transformation is empty, while morality without spiritual grounding remains
fragile. In this respect, Shakarim’s doctrine may be read as an attempt to preserve the inner unity of ethical
and spiritual life against both external formalism and moral indifference.

The Islamic background of this position is especially important. A fruitful point of comparison here is
al-Ghazali, whose ethical teaching also centers on the struggle against the lower tendencies of the self. In
lhya’ ‘Ulum al-Din, al-Ghazali presents the human being as capable of moral refinement through discipline,
instruction, habituation, and the struggle against destructive inclinations [4; 67]. This comparative frame-
work helps clarify Shakarim’s moral anthropology. Like al-Ghazali, he does not assume that human defects
are permanent or invincible. On the contrary, he presupposes that the lower self can be opposed and that
character can be cultivated. Greed, vanity, lust, selfishness, cruelty, and injustice are treated not as inevitable
facts of life, but as tendencies that must be corrected through moral effort. This comparison is important be-
cause it places Shakarim’s thought within a broader history of Islamic ethical reflection while also making
visible the specific form in which these ideas are articulated in the Kazakh intellectual tradition.

This same comparison helps explain why Shakarim attributes such importance to moral language, poet-
ic instruction, and wise counsel. If character can be changed, then the word can serve as a means of ethical
healing. In this respect, Shakarim’s view is close to the broader Islamic and Turkic didactic tradition, in
which poetry, aphorism, and counsel are not decorative forms, but modes of guiding the soul. The moral de-
fect is treated as an inner illness, and truthful speech becomes one of its remedies. This is why the pedagogi-
cal and poetic dimensions of Shakarim’s legacy are inseparable. He does not educate by abstraction alone,
but through language that appeals simultaneously to reason, conscience, and feeling. Such a strategy is espe-
cially significant in societies where moral teaching has historically been transmitted not only through formal
institutions, but also through poetic and oral culture. In that sense, Shakarim’s appeal to youth and his em-
phasis on moral formation continue a long-standing ethical function of Kazakh intellectual and poetic tradi-
tion.

50 Logos: Eurasian Journal of Philosophy. 2026, 31, 2(122)



The Ethical Triad of Shakarim Kudaiberdyuly:...

The central category that allows all these themes to be brought into conceptual unity is ujdan. If one
remains at the level of general moral ideals, the distinctiveness of Shakarim’s ethics is not yet fully visible. It
becomes visible when conscience is treated not as a vague sentiment, but as a structured philosophical cate-
gory. One of the most important texts in this regard is Shakarim’s response to Manen Turgambaiuly’s article
“Nationalism.” There he opposes the assumption that nationalism and culture automatically lead to humani-
ty. Even highly developed culture, he argues, cannot by itself produce a pure heart. What is lacking is ujdan,
which he defines through love for all living beings, compassion, and justice, and through the fraternal recog-
nition of all human beings [5; 15]. This formulation is exceptionally important. It shows that ujdan is not
confined to inward remorse or personal psychological self-evaluation. Nor is it merely a lexical equivalent of
the English word conscience. Rather, it is a relational, ethical, and normative principle that structures one’s
attitude toward others and one’s place in the moral order.

This understanding reaches greater conceptual precision in Ush Anyq, where Shakarim states that ujdan
consists of ynsap, meirim, and adilet. This triad is foundational for interpreting his ethical system. Ynsap
indicates moral measure, self-restraint, and fairness toward the proper limits of one’s own will and desire.
Meirim expresses compassion, mercy, and humane responsiveness to others. Adilet names justice, rightness,
and moral responsibility in action. Taken separately, each of these concepts is significant; taken together,
they constitute the internal structure of conscience itself. This means that ujdan in Shakarim’s philosophy is
not a single emotion or abstract principle, but an integrated ethical whole. Conscience is present where there
is restraint against selfish excess, compassion toward others, and justice in conduct. Without this triadic uni-
ty, conscience would remain incomplete. Thus, the ethical originality of Shakarim lies in the fact that he
gives conscience an internal architecture.

The importance of this point becomes even more evident in Shakarim’s assertion that conscience is the
support necessary “for both lives” [6; 56]. This phrase is dense with philosophical meaning. It implies that
ujdan is not only a guide for worldly action, but also the nourishment of the soul and the condition of spiritu-
al accountability. Shakarim goes further by arguing that no science, art, law, or path can purify the heart of a
person who lacks belief in this ethical truth. Even if one brackets the specifically theological implications of
this claim, its philosophical force remains intact. The point is that no external system can replace inner moral
formation. Institutions may regulate conduct, but they cannot by themselves create conscience. Science may
expand knowledge, but it does not automatically produce justice. Law may prevent certain forms of wrong-
doing, but it does not purify the heart. In this respect, Shakarim anticipates a deeply important modern ethi-
cal insight: the crisis of social life cannot be solved at the level of external order alone. The moral condition
of the subject remains decisive.

From here, Shakarim’s emphasis on the younger generation also acquires a deeper meaning. His con-
cern with education is not simply social or national in a narrow sense. It is rooted in a philosophical vision of
the human person as a being whose moral destiny depends on the formation of the inner self. If one neglects
national and moral upbringing, then the distinction between soul and body, or between outer success and in-
ner truth, becomes obscured. In such a situation, education risks becoming merely functional. Shakarim’s
response is to restore the primacy of moral orientation. The aim of education is not only to prepare for world-
ly life, but to form a person who can distinguish desire from duty, selfishness from conscience, and expedi-
ency from justice. This is precisely why his thought remains relevant in modernity: it insists that technical
development without moral deepening cannot provide a sufficient basis for humane society.

This line of argument leads directly into the socio-ethical dimension of Shakarim’s philosophy. He re-
peatedly asks how human life can be improved and how people can live in harmony. His answer is built not
on external mechanisms first, but on ethical anthropology. Peaceful coexistence requires certain inward con-
ditions: honest labor, a pure heart, and a conscientious mind. From the pure heart proceed mercy, love, be-
nevolence, and honesty; from the corrupted heart come injustice, violence, arrogance, and selfishness. Here
the relation between person and society becomes especially clear. Social disorder is not simply a structural
accident. It is the outward manifestation of inwardly disordered desire. For that reason, Shakarim explicitly
identifies lust, selfishness, and vanity as destructive forces that generate greed, cruelty, deceit, heartlessness,
ambition, and bloodthirstiness. Such an analysis is philosophically significant because it traces political and
social evil back to moral causes rather than treating it only at the surface level.

Yet Shakarim’s doctrine does not remain at the level of diagnosis. He also formulates a positive social
response. People endowed with conscience and intelligence, he suggests, should occupy positions of authori-
ty, and the young should be raised through labor, education, and lawful discipline within a morally ordered
public life. This is not a fully developed political program in the modern technical sense, but it clearly
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demonstrates that ujdan has public implications. Conscience is not merely private inwardness. It must shape
education, authority, legislation, and the goals of communal life. In this way, Shakarim’s doctrine connects
the inner and outer dimensions of ethics without collapsing one into the other. Social reform begins in the
self, but it must also extend into institutions and public norms. This balance between personal transformation
and social responsibility is one of the strongest features of his moral philosophy.

The historical roots of this doctrine can be illuminated further by considering the Turkic-Islamic ethical
tradition associated with Khoja Ahmad Yasawi. In his analysis of Yasawi’s worldview, D. Kenzhetay notes
that the mastery of hal is inseparable from high morality and akhlag, and that the purpose of knowledge is to
be useful to the people and to serve them [7; 66]. This observation is highly relevant for understanding
Shakarim. The Yasawi tradition stresses liberation from the lower self, humility, service, purification of the
heart, and devotion to the Creator. These are not only mystical ideals; they are ethical dispositions with so-
cial consequences. Such a framework helps explain why Shakarim’s doctrine links conscience so closely
with labor, justice, service, and moral purification. His thought grows out of a deeper moral tradition in
which knowledge is never separated from virtue, and spirituality is never detached from responsibility to-
ward others.

At the same time, Shakarim does not merely repeat earlier teachings. He reformulates them within the
moral language of his own time and gives them greater conceptual precision. If Yasawi’s tradition highlights
purification and service, and if Abai places the heart at the center of the “complete human being,” then
Shakarim advances these insights by articulating the inner structure of conscience itself. This is precisely
where the philosophical importance of the triad Ynsap—Adilet—-Meirim becomes decisive. Through this triad,
ujdan becomes analytically visible as a normative ethical model. It is no longer a diffuse moral intuition, but
a structured principle that allows one to understand how restraint, compassion, and justice are unified in
moral personhood. This is why Shakarim should be read not only as a poet or educator, but as a thinker of
ethical anthropology whose work deserves a systematic place in philosophical discussion.

Seen from this perspective, the socio-educational significance of Shakarim’s doctrine may be summa-
rized in three major directions. First, it is corrective: it seeks to return those who have deviated from con-
science and humanity to the right path through moral awakening, self-examination, and ethical labor. Se-
cond, it is formative: it aims to establish an educational ideal in which knowledge is subordinated to the mak-
ing of just and conscientious persons. Third, it is preventive and future-oriented: it addresses youth and com-
ing generations in order to stop moral disorientation before it becomes rooted in social life. These three di-
mensions show that Ar ilimi is neither a narrowly private ethic nor an abstract social theory. It is a doctrine
of moral personhood with direct implications for pedagogy, culture, and the ethical organization of society.

In conclusion, the principles embodied in Shakarim Kudaiberdyuly’s Ar ilimi possess not only cultural
depth, but also philosophical coherence. Their significance lies in the fact that they offer a unified answer to
the question of how the human being may become morally whole. The key to this doctrine is ujdan, inter-
preted not as a simple lexical equivalent of “conscience,” but as an integrated ethical structure grounded in
ynsap, meirim, and adilet. Through this structure, the person becomes capable of self-restraint, compassion,
justice, responsibility, and truthful life. A critical reconstruction of these ideas makes it possible to under-
stand more deeply both the moral worldview of the Kazakh people and the place of Shakarim within the
wider history of ethical reflection. For this reason, the study of his doctrine of conscience remains important
not only for historical or national reasons, but also for contemporary philosophical inquiry into moral for-
mation, ethical anthropology, and the humane foundations of social life.

Conclusion

This article has examined the concept of ujdan in Shakarim Kudaiberdyuly’s worldview through the
ethical triad Ynsap—Adilet—-Meirim and has argued that this triad constitutes the inner normative structure of
his doctrine of conscience. The analysis has shown that ujdan in Shakarim’s philosophy should not be re-
duced to the narrow lexical meaning of “conscience.” Rather, it functions as an integrated ethical principle
that unites moral self-restraint, justice, and compassion, thereby shaping a coherent model of moral personal-
ity.

The study has also demonstrated that Shakarim’s doctrine of conscience is inseparable from his broader
ethical anthropology. In his thought, the moral condition of society depends directly on the moral condition
of the individual, while education acquires its deepest meaning only when it is directed toward the cultiva-
tion of the heart, the disciplining of desire, and the formation of inner responsibility. In this sense, Ar ilimi
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appears not merely as a pedagogical or spiritual teaching, but as a comprehensive philosophical doctrine
concerned with the ethical reconstruction of human life.

Particular attention was given to the intellectual continuity between Abai and Shakarim, as well as to
the wider Islamic ethical background represented by al-Ghazali and the Yasawi tradition. These comparative
perspectives made it possible to situate Shakarim’s reflections within a broader history of moral thought
while preserving the originality of his conceptual language. What distinguishes Shakarim most clearly is his
philosophical articulation of conscience as a structured ethical unity grounded in ynsap, meirim, and adilet.

Thus, the significance of Shakarim Kudaiberdyuly’s doctrine lies in the fact that it offers not only an
important key to understanding the moral worldview of the Kazakh people, but also a philosophically mean-
ingful model for contemporary discussions of moral education, ethical anthropology, and social responsibil-
ity. The concept of ujdan, interpreted through the triad Ynsap—Adilet—Meirim, may therefore be regarded as
one of the central categories of Kazakh ethical thought and as a productive concept for further philosophical
research.

Recommendations

Based on the findings of this study, several recommendations may be proposed. First, the concept of
ujdan in Shakarim Kudaiberdyuly’s thought should be studied further not only as a literary or moral notion,
but as a distinct philosophical category within Kazakh ethical thought. In particular, future research may
deepen the conceptual analysis of the triad Ynsap—Adilet-Meirim by examining its relation to broader ques-
tions of moral agency, conscience, and ethical subjectivity.

Second, Shakarim’s doctrine of conscience should be incorporated more actively into contemporary
discussions of moral education. His emphasis on the unity of self-restraint, justice, and compassion offers a
productive framework for rethinking the ethical aims of education in modern society. In this regard, the prin-
ciples of Ar ilimi may be used as a conceptual basis for developing value-oriented educational models in
which intellectual formation is inseparable from moral responsibility.

Third, comparative philosophical research should be expanded in order to situate Shakarim’s concept of
ujdan within wider ethical traditions. Further studies may explore its parallels and differences in relation to
the ethics of Abai, al-Ghazali, the Yasawi tradition, and broader philosophical discussions on conscience in
both Eastern and Western thought. Such comparative work would help clarify the originality of Shakarim’s
position and strengthen the international visibility of Kazakh ethical philosophy.

Finally, it is recommended that further interdisciplinary research be conducted at the intersection of phi-
losophy, pedagogy, religious studies, and cultural studies in order to assess the contemporary relevance of
Shakarim’s ethical ideas. In particular, future scholarship may examine how the doctrine of ujdan can con-
tribute to present-day debates on moral crisis, social responsibility, spiritual renewal, and the humane foun-
dations of public life.
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HIoxapim KynaiiGepaiyabIHbIH I THKAJIBIK TPHAJACHI:
«¥Kaan» KOHUeNnTiciH puaocoPusIbIK PEKOHCTPYKIUSIAY

Maxkanana [llokopim KynaitGepaiyJisIHBIH TYHHCTAaHBIMBIHIAFBI «OKIaH» KoHIenTici «blacanm — Ominer —
MeitipiM» STHKAIBIK TPHUAAACHl apKbUIBI 3EPTTENAl. 3epTTeyle «YKIaH» CaHaThl TeK Tap JIEKCHKAJbIK
MarblHa/IaFbl  «ap-yiIT» PETiHAE eMeC, MOPaIbAbIK ©3i1H-031 IIeKTeyHdi, ONUIMIK IeH >XKaHAIIBIPIBIKTHI
OipiKTipeTiH HHTErpangsl ATHUKANBIK NPUHLUI PpETIHAEC KapacThIpbUIaAbl. MakalaHblH MakcaTbl —
TpuagaHblH opOip Kypamaac OemqiriHiH (GUIOCO(USIBIK MOHIH amry jkoHe ojapablH Oipiiri LloxopimHiH
STUKAJIBIK OWBIHIAFBI aJaMIepIILTIK TYJIFaHbIH HOPMAaTHBTIK MOJENIH Kajlal KaJbINTACTRIPATHIHEIH HETI3/ey.
3eprreynin Meronosnorusuiblk Herizi oxepim KynmaiOepmiyibIHBIH TYHNHYCKA (GHIOCO(QHSIIBIK, ITHKAJIBIK
JKOHE TTOITHKANBIK MOTiH/EpiHe CyHeHeal, olap TapuXH-(HIOCOPHSUIBIK XKoHE TepMEHEBTHKAJIBIK TACUIIep
apKBUIBl MHTEpIpeTasiianansl. Tanmgay OGapbICHIHAA «YKIAHHBIHY» IMIKI KYPBUIBIMBIH JKOHE OHBIH JKaH,
JKayanKepIIUTiK, MK peTTey CHAKTH CaHAaTTapMeH OalIaHBICBIH aHBIKTAYy VIIIH KOHIENTYaJJIbl PEKOHCT-
PYKLHS JKOHE CaJbICTBIPMAaJbl MHTEPHpETAalHs dJicTepi KOJIAHBULABL. 3€PTTEY HOTIKECIHAC «hIHCAI» —
MOpaJIbJBIK OJIIIEM MEH 631H-031 TeKEY, «OIUIeT» — QOUIIK MeH KayanKepIIiliK IPpUHINM, all «MeHipiM»
— DJKaHAIIBIPJIBIK TI€H TYMAaHHUCTIK KapbhIM-KATBIHACTHIH OTHUKAIBIK HETI31 peTiHIe KbI3MET eTeTiHi
KepceTired. by yFeIMaap >KUBIHTBIFB <«GOKAAHABD JKEKe aJaMHBIH aJaMIepUIUTiK eMipi MEH 9JIeyMEeTTIiK
YiIeciMAUTIKTIH iIIKI ipreTackl peTiHae aikpiHaaipl. Makanana [lokopiMHIH Y)KIaH 1TiMi OHBIH 3THKAJIBIK
AHTPOMOJIOTHACHIMEH THIFBI3 OailaHbICThl eKeHi gonenmeHmi. [IIokopiMHIH «yKIaH» KOHIENTICI Ka3ak
STHKAIIBIK OWBIHBIH HETi3rl CaHATTAapbIHBIH Oipi )KOHE OHBIH TapUXHW-MSACHHM MaHBI3BIMEH Karap, 3aMaHayd
aJlaMrepIIiIiK TopOueci MeH aJIeyMETTiK eMipJiH I'YMaHHUCTIK Heri3epi Typajbl JUCKyCCHsUIapa ©3eKTUIIri
JKOFapBl.

Kinm ce30ep: 1lloxopim KymaiiGepriymel, ykmaH, ap-yaT, BIHCAll, OALTET, MeHipiM, Ka3aK 3THKACHI,
MOpPaJIbIBIK GUIOCO(HS, ITUKAIBIK AHTPOIOJIOTUSI.

M.J. Joran KapaxomkyH, I'.b. Koneren

Jdrudeckasn Tpuana lHlakapuma KynaiidepanyJibi:
¢pusiocodckasi peKOHCTPYKIMSA KOHIENTA «YKIAH)

B nanHOl cTaThe MccremyeTcss KOHLENT «yXaaH» B mupoBosspeHuu lllakapuma KynaiiGepanyisl yepes
npu3My dTH4ecKoil Tpuansl «blacan — Anuner — Metipum» (YMepeHHOCTh — CripaBeTmBOCTs — MmJio-
cepaue). ABTOp 0OOCHOBBIBAET, UTO KaTETOPHIO «yXJaH» HE CIeIyeT TPaKTOBaTh JIHING B Y3KOM JIeKCHUe-
CKOM 3HAYEeHUH «COBECTH»; OHA MPEJCTaBIsIeT c000i MHTErpaIbHBINA STUYECKUH MPUHIUI, 00beANHIOMNA
MOpaNbHOE CaMOOTPAaHWIEHHE, CTIPABEATNBOCTD U cocTpafaHue. Llenbio cTaThy ABISETCS MPOsICHEHUE (HIII0-
CO()CKOTO CMBICIIA KaX/[OTO KOMIIOHEHTA TPHAIbI M JEMOHCTPAIMS TOTO, YTO UX €AWHCTBO (JOPMHUPYET HOP-
MaTHUBHYIO MOJIeJIb HPAaBCTBEHHOM JIMYHOCTU B 3THUecKod Mblciu Illakapuma. MeTo0I0rH4ecKyt0 OCHOBY
HCCIIE/IOBaHMsI COCTABIISIIOT OPUTHHAIbHBIE (QHIocOdCKUe, ITHUECKHe M modTHueckue TekcThl lllaxapuma
Kynaitbepanyibl, HHTEPIPETHPYEMBbIe Yepe3 HCTOPUKO-(GHITocoCKuil 1 repMEeHeBTHIECKHH OAX01bl. B x0-
Jie aHaIM3a NPUMEHSIOTCS. KOHLENTyalbHasl PEKOHCTPYKLUS U CPaBHUTENIbHAS MHTEPIpPETaLus Ul BbIABIE-
HUS BHYTPEHHEH CTPYKTYPHI «yXKAaH» U €€ CBS3H C COMYTCTBYIOIINMH KaTETOPUSIMHA, TAKAMHU KakK JyIIa, OT-
BETCTBEHHOCTh M BHYTPEHHEE PEryJIMpOBaHNE MOCTYNKOB. VcciaenoBanue MoKas3bIBaeT, YTo «bIHCAID (yHK-
[IIOHUPYET KaK MOpalbHasi Mepa M CaMOOTPAaHHIEHHE, «aIHIeT» — KaK MPUHIUI CIPaBEIIHBOCTH U OTBET-
CTBEHHOCTH, a «MEHPHM» — KaK dTHYECKas OCHOBA COCTPAIAaHMs U T'yMaHHBIX OTHOIICHHI. B coBokynHOCTH
9TH MOHATHS COCTABISIIOT «yXJIaH» KaK BHYTPSHHHH (yHAAMEHT MHAWBHIYaJbHOW HPaBCTBEHHOM XXHM3HU U
coluanbHOM rapMoHun. B cratbe noka3piBaercs, uto yueHue Lllakapuma o cOBeCTH HEOTAENIUMO OT €ro 3TH-
YeCKOI aHTPOMOJIOTHH, COTJIACHO KOTOPOH COCTOSIHUE OOIECTBA HAMPAMYIO 3aBUCHT OT MOPAIbHOTO OOJIHKa
JUYHOCTH. Pe3ynbTaThl paboThl MOATBEPIKAAIOT, YTO KOHIENT «Y)KIaH» SBISETCS KIIIOUEBOM KaTteropuei ka-
3aXCKOH 3THUECKOH MBICIH, 00JIaJaloIIei He TOJIBKO HCTOPUKO-KYJIFTYPHOH 3HAUNMOCTBIO, HO M aKTyaJIbHO-
CTBIO JUIS COBPEMEHHBIX JUCKYCCHI O HPAaBCTBEHHOM BOCIIMTAHHH M TYMAaHHCTHIECKHX OCHOBAX OOIIECTBEH-
HOH XH3HH.

Kniouesvie cnosa: 1lakapum Kynaitbepmuyisl, yxkIaH, COBECTb, BIHCAI, aAMJIET, MEHpPUM, Ka3axcKas 3THKA,
MopajibHas GpUIocopusi, STUIECKAs aHTPOTIOIOTHSL.
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Youth in digital media: formation of the network “I”.

The article presents a philosophical and cultural-philosophical analysis of the formation of the networked
“self” of youth in the context of contemporary digital culture. The aim of the study is to identify the mecha-
nisms through which the global digital environment influences processes of self-identification, self-
presentation, and social interaction. The methodological framework is based on qualitative analysis of schol-
arly literature, a comparative-analytical approach, and an interdisciplinary synthesis of theoretical concepts
developed in contemporary philosophy, sociology, cultural studies, and media studies. Particular attention is
paid to the role of social media, algorithmic systems, and participatory culture as key factors in the formation
of a new digital subjectivity. The study demonstrates that the networked “self” represents a dynamic, multi-
layered, and distributed form of identity, emerging through the continuous interaction of the subject with digi-
tal platforms, imagined audiences, and algorithmically structured environments. It is revealed that self-
presentation, active participation in online communities, and rigid algorithmic regulation function as interre-
lated mechanisms in the construction of identity. The findings enhance understanding of personality trans-
formation in the information society and can inform educational strategies and digital literacy, while contrib-
uting to the theoretical analysis of anthropological shifts driven by rapid technologization.

Keywords: digital culture, youth, networked self, identity, self-presentation, algorithms, social media, digital
citizenship, participatory culture, online communities.

Introduction

The contemporary life of young people is increasingly connected with the digital environment, where
social media, online platforms, and various forms of digital communication become not merely tools but an
important part of everyday culture. Today, young people enter adulthood under conditions that radically dif-
fer from the experience of previous generations. Whereas previously the process of personality formation
took place predominantly in offline space within the family, school, among friends, and in real social institu-
tions, now a significant part of these processes has been transferred into digital space. In this regard, studies
devoted to the formation of youth identity within digital culture acquire particular significance.

Digital culture is not a simple technological environment. It represents a complex set of social practices,
visual forms of communication, algorithmic mechanisms, and cultural norms that together create conditions
in which young people can see themselves, interact with one another, construct their images, and present
their individuality to the world. Within this environment emerges what in academic literature is referred to as
the “networked Self,” that is, a form of identity that is simultaneously distributed across different platforms,
dependent on user reactions, constructed through visual and textual representations, and constantly trans-
formed under the influence of audiences and algorithms. It should be noted that the interest in studying digi-
tal identity did not emerge by chance. Youth became the first social group that not only actively consumes
digital technologies but also uses them as a space for self-presentation, experimentation with image, and the
search for belonging. For many, platforms such as Instagram, TikTok, YouTube, or Telegram become prima-
ry arenas where new understandings are formed regarding “who | am”, what my individuality means, what |
belong to, and how I wish to be presented to others.

This transformation is connected with several key factors. First, digital culture changes the very notion
of privacy. Whereas previously personal life and public appearance were clearly separated, today the bound-
aries between the private and the public are blurred. Young people live simultaneously in two realities: in the
offline world and in the digital environment, and their sense of self depends on how they are represented in
these realities. Second, digital media intensifies processes of comparison and observation: youth constantly
evaluate themselves through likes, comments, visibility, and audience engagement. This creates new psycho-
logical pressures that influence self-esteem and emotional state. Third, digital culture affects social connec-
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tions. Young people increasingly find friends, like-minded individuals, and communities online. Online be-
longing becomes for them an important source of emotional support, creative self-realization, and civic ac-
tivity. This is especially evident in studies of digital activism, where young users not only express opinions
but participate in the creation of movements, disseminate ideas, and form new types of civic identity. Fourth,
platforms are governed by algorithms that invisibly, yet very effectively, influence which images youth see,
which messages they receive, and which values they gradually internalize. Algorithms do not simply filter
information; they construct digital reality, and this affects the formation of subjectivity. Young people often
do not notice that their preferences, moods, or views are shaped under the influence of recommendation sys-
tems, visual trends, and algorithmically curated content.

These features create the necessity to reconsider traditional conceptions of how identity is formed.
Whereas previous studies of personality were built around notions of stability, consistency, and inner integri-
ty, today it has become evident that digital identity is flexible, distributed, and to a large extent dependent on
external factors. Young people may possess several digital “selves,” each represented on different platforms,
with different audiences and different rules of visibility. Recent academic literature demonstrates a growing
interest in this topic. Researchers from various countries and disciplines, including philosophy, sociology,
psychology, media studies, and cultural studies, examine in detail how digital culture transforms modes of
self-presentation, self-perception, and social interaction. The works of Soh [1], Gitomer [2], Amaral and
Ventura [3], Chung [4], Milan [5], Ettlinger [6], Brites et al. [7], Avci et al. [8], Pérez-Torres [9], as well as
the study by Kochetova and Klimakova [10], demonstrate that these changes affect not only communicative
habits but also deeper psychological and cultural processes.

In this regard, it becomes especially relevant to define the philosophical and cultural-philosophical di-
mension in the study of the formation of the networked “Self” of youth within digital culture. This issue ac-
quires particular urgency when considering the large-scale influence of social media and algorithms on indi-
vidual and collective identity. Digital culture creates new opportunities for self-presentation, which requires
a rethinking of traditional concepts of identity and subjectivity. In the context of constant interaction with
various online platforms, youth encounter challenges related to constructing and maintaining their image,
which in turn forms new modes of self-expression and participation in public life. Philosophical analysis
makes it possible to understand more deeply how these processes influence the transformation of identity and
to illuminate the ethical questions that arise as a result of the manipulation of digital algorithms and their im-
pact on personal autonomy. Thus, the study of the philosophical dimension of the networked “Self” of youth
becomes necessary for revealing the essence of the transformations taking place in society and for under-
standing their influence on new forms of sociocultural reality.

In the article, the authors propose a theoretical model of the formation of the networked “Self,” yet
there remain directions that require further study. Despite the high level of scholarly interest in this issue, it
has recently become increasingly necessary to examine, first of all, the Kazakhstani context. It is important
to demonstrate more concretely how national cultural characteristics, the linguistic environment, and social
experience influence the digital identity of youth. The influence of algorithms also requires additional atten-
tion. It is necessary to study more deeply how they shape the information environment, amplify or smooth
social differences, and affect users’ values and behavior. Attention should also be paid to the long-term con-
sequences of digital self-presentation. It is important to understand whether constant public visibility con-
tributes to the formation of a stable personality or, on the contrary, leads to the fragmentation of identity. It is
also necessary to clarify the boundary between digital citizenship and digital governance: whether youth par-
ticipation in online practices represents autonomous activity or is largely determined by platform logic. Thus,
the prospects for further research are connected with specifying the national context, analyzing algorithmic
influence, and studying the sustainability of digital identity.

This article is aimed at a philosophical and cultural-philosophical reflection on how the networked
“Self” of youth is formed within digital culture. The subject of the research is the theoretical, philosophical,
and methodological approaches to the study of the problem of the formation of the networked “Self” of
youth within digital culture and the social sciences. The aim of the article is to demonstrate how the digital
environment influences the formation of youth identity and how the networked “Self” emerges within social
media. The authors seek to explain which mechanisms of self-presentation, platform algorithms, and partici-
patory culture are involved in the construction of contemporary digital personality. Within the framework of
the article, the following tasks are set:

- to describe the influence of digital culture on identity;

- to analyze practices of self-presentation;
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- to identify the philosophical, cultural, and psychological consequences of networked life;

- to examine the role of algorithms in the formation of digital subjectivity;

- to consider the significance of digital participatory culture;

- to demonstrate how digital citizenship and online belonging create new forms of youth participation.

The novelty of this article lies in the comprehensive consideration of the formation of youth digital
identity within the contemporary media environment. The authors demonstrate that social platform algo-
rithms function not merely as technical instruments but as active factors in the construction of the networked
“Self,” influencing visibility, norms of self-presentation, and value orientations. Moreover, the work com-
bines cultural, philosophical, sociological, and media approaches, proposing an interdisciplinary model for
the analysis of digital subjectivity.

An important contribution of the article is the systematization of the mechanisms of formation of the
networked “Self” — self-presentation, participatory culture, and algorithmic regulation — in their interrela-
tion. Thus, the article offers a more holistic understanding of digital citizenship as a form of social maturity
and youth participation in public life, moving beyond narrowly technological or psychological explanations.

The theoretical contribution of this work consists of proposing an integral understanding of digital iden-
tity as a process that occurs simultaneously in the internal and external worlds of the young person. Identity
in the digital environment can no longer be regarded as a static structure. It is formed through the interaction
of youth with cultural symbols, visual codes, platform algorithms, and social networks. The analysis has
shown that the networked ““Self” represents a new form of identity that requires a reconsideration of classical
theories of personality. Traditional concepts, developed during offline socialization, view personality as a
relatively stable structure. Contemporary research, however, emphasizes that for digital youth variability,
experimentation, and multiplicity constitute the norm. In this article, the authors also substantiate the im-
portance of understanding the role of algorithms and digital architecture in the formation of identity. This
direction remains relatively new in social philosophy and philosophy of culture, and the presented analysis
highlights the necessity of deepening research in this area, since algorithms exert a systemic influence that
youth rarely fully recognize.

Methods and Research Methodology

The methodological section of the present article is based on the principles of qualitative, comparative-
analytical, and thematic synthesis of academic literature. Since the article is devoted to the study of the phil-
osophical and cultural-philosophical aspects of the formation of youth identity in the digital environment,
particular attention was given to the selection of sources representing different scientific disciplines. There-
fore, the methodological approach was constructed in such a way as to ensure a comprehensive analysis that
integrates theoretical models, findings of empirical research, and concepts of digital culture. In this work, the
authors relied on quantitative and qualitative studies, as well as critical and philosophical interpretations.
This enabled the authors to examine youth identity from different perspectives, combining psychological,
sociological, cultural, and technological approaches.

Results

Digital culture as a new social environment for the formation of youth identity. Contemporary digital
culture creates a new space in which young people undergo important stages of personal development, self-
acceptance, recognition, and self-knowledge. In the studies of Soh [1], Avci et al. [8], and Pérez-Torres [9],
it is emphasized that the digital environment has ceased to be a secondary background for socialization. It
has become the cultural and social environment that directly shapes the ways of thinking, behavior, self-
perception, and self-presentation of the younger generation. Researchers note that digital culture is not neu-
tral. It sets standards and norms, expectations and rules that youth are compelled to consider in the process of
forming their identity. This concerns not only the visual standards characteristic of platforms such as
Instagram or TikTok, but also new expectations regarding social activity, publicity, emotional openness, the
formation of one’s own style and image, participation in trends, and high speed of response. Soh [1] demon-
strates that digital culture influences how young people understand the very nature of identity.

Youth are aware that their digital image may change depending on the platform, the audience, or even
their mood. Such flexibility gives young people a sense of freedom and makes digital identity dynamic and
multilayered. It exists in several versions: one image on Instagram, another on TikTok, a third in chat com-
munication or in a game, and a fourth in the professional environment. Avci et al. [8] note that this process is
accompanied by constant attention to audience feedback — likes, comments, and views. At times, this may
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form a dependency in the individual. Young people do not merely publish content; they mentally return to it,
track reactions, compare themselves with others, and analyze the success of their posts. There are many ex-
amples of successful publications through which their creators became famous and successful.

Public metrics of popularity, such as likes, comments, reposts, and an increasing number of followers,
constantly create a space for comparison with others. Such “digital reflexivity” becomes part of self-
determination and strengthens orientation toward external evaluations, influencing self-esteem. In the work
of Pérez-Torres [9], an important idea is introduced that digital culture creates the effect of a “digital mirror.”
A young person looks at themselves through the prism of the platform and its indicators. This mirror does
not always reflect reality, yet it influences self-evaluation and provides a sense of individuality, self-
confidence, and the formation of life goals. The study by Kochetova and Klimakova [10] confirms that youth
often encounter situations in which the digital image becomes stronger than the real one. This is due to the
fact that digital platforms possess such tools as visual-communicative influence, short video formats, stories,
reels, and mimetic structures that stimulate rapid perception and create a strong emotional response.
Visuality becomes the main channel of self-presentation for youth. Adolescents note that it is easier for them
to be themselves, or conversely, a better version of themselves, in the digital environment than offline. Such
tools of identity construction as profiles, reactive masks, avatars, filters, musical effects, and multimodal
formats provide users with the opportunity to create a desired version of themselves. These platforms set
templates of self-presentation and standardize the visual language of identity. This creates a certain tension
between two worlds, requiring the individual’s ability to balance between them. Thus, digital culture has be-
come an integral part of the contemporary process of growing up, defining values, communication patterns,
and ways of expressing identity.

Self-presentation and the formation of the networked “Self” in the digital environment is one of the key
dimensions in the formation of youth identity. Communication tools such as chats, groups, channels, live
broadcasts, and comments provide connections and enable users to participate in networked communities.
These tools facilitate the dissemination of information, mobilization, and the creation of collective identities.
Many researchers emphasize that self-presentation in digital culture is not merely the demonstration of ap-
pearance or achievements, but a way of participating in social relations, in groups, in trends, and in symbolic
exchanges of meaning. The works of Amaral & Ventura [3], Gitomer [2], and Pérez-Torres [9] show that
young people use digital platforms to express their individuality, their relationship with the world, and their
membership in specific social or cultural groups. Self-presentation becomes a process of creating a digital
image that must correspond to the expectations of the audience.

The study by Amaral and Ventura [3] emphasizes the role of emotional expressiveness, visual storytell-
ing, and participation in social and political initiatives. Youth activity on Instagram or TikTok is not only an
expression of a position, but also a way of forming the image of an active, conscious, socially engaged per-
son who represents a persona that is interesting for communication. In the work of Gitomer [2], the phenom-
enon of remix culture is examined as an instrument of self-presentation. Young people use music tracks,
popular sounds, trends, and visual elements to create their own style and image. This requires a certain level
of digital literacy and emotional courage. Self-presentation becomes a form of creativity, where young peo-
ple, combining ready-made elements, present themselves in the most ideal form; to express themselves, they
sometimes rely on standard templates of visual image.

In the research of Pérez-Torres [9], it is emphasized that platforms create a particular logic of visibility
and success. Young users begin to compare themselves with the idealized images they see in their feed. They
adjust their behavior and appearance, striving to correspond to these visual standards. As a result, self-
presentation turns into a way of constructing the “best version of oneself.” However, such practices have an
ambivalent effect. On the one hand, they allow youth to feel confidence, belonging to a group, self-
expression, and recognition. On the other hand, they intensify pressure, because the digital image must be
maintained, updated, and aligned with audience expectations; to retain attention to their persona, individuals
must constantly post information about themselves and their activities and remain socially active. The key
conclusion is that self-presentation is not merely an option; it is one of the mechanisms of forming the net-
worked “Self,” which must constantly be fed with content. It should be noted that self-presentation on social
media forms psychological dependence and makes it necessary to investigate the psychological dimension of
the problem.

Philosophical, psychological, and cultural consequences of networked life. The psychological conse-
guences of digital activity constitute one of the most studied and discussed topics in the contemporary aca-
demic environment. The works of Avci et al. [8], Pérez-Torres [9], Amaral & Ventura [3], and Kochetova &
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Klimakova [10] emphasize that the digital environment evokes in youth a wide spectrum of emotional expe-
riences. These experiences may be both positive and negative. Many studies point to: an increase in self-
esteem through audience support; the strengthening of a sense of belonging; the possibility of creative self-
realization; the development of social connections; and the opportunity to receive recognition. Social support
and recognition represent the subtlest feeling, one that provides enormous strength and faith in being needed
by society. For example, the works of Amaral and Ventura [3] show that participation in digital activism
helps young people feel the meaning of their existence, influence ongoing processes, and expand the bounda-
ries of their possibilities. We understand this as a feeling of satisfaction in one’s necessity. These may be
considered positive consequences.

Let us now consider the negative consequences. Researchers also record parallel negative emotions
such as anxiety, emotional burnout, dependence on external evaluation, heightened sensitivity to criticism,
and comparison with “ideal images.” Avci et al. [8] indicate that constant exposure to audience observation
creates an “effect of the glass wall,” where a young person feels intensified attention toward their actions.
The work of Pérez-Torres [9] shows that adolescents perceive digital norms as obligations that require con-
formity. If an image does not receive the expected support, a feeling of inadequacy or failure arises. The
phenomenon of dual identity is also emphasized separately. A young person may have one image in real life
and another in the digital environment. This creates internal tension, especially when the two images differ
significantly. Kochetova and Klimakova [10] note that this is particularly relevant in cultures where there is a
gap between traditional values and contemporary digital reality.

Algorithms and platform architectures are factors in the formation of digital subjectivity. The studies of
Chung [4], Milan [5], Ettlinger [6], and Brites et al. [7] demonstrate that algorithms represent one of the key
factors in the formation of youth digital identity. Young users do not always realize that their interaction with
platforms is governed by algorithmic systems. Chung [4] introduces the concept of “algorithmic knowledge,”
showing that more informed users are able to regulate their behavior, disable notifications, limit engagement,
or choose safer spaces. Milan [5] considers algorithms as a form of control. Platforms determine which con-
tent becomes visible, which trends emerge, and what is considered “valuable” in the digital environment.
Ettlinger [6] emphasizes that in the educational sphere, algorithmic logic forms new expectations of students.
Their activity is increasingly evaluated through quantitative indicators. Brites et al. [7] show that among
youth there are several types of algorithmic literacy. Some understand how algorithms function, others do
not. This affects behavior, risks, and the ability to think critically. The conclusion is that algorithms shape the
digital reality of youth as strongly as social connections and media content.

Another important topic is participatory culture and collective identity. Participatory culture has become
a significant part of the digital experience of youth. The studies of Gitomer [2], Amaral & Ventura [3], and
Soh [1] emphasize that young people actively participate in content creation, discussion of trends, and sup-
port of movements and communities. Participation has two dimensions. The individual dimension: self-
realization, the search for recognition, and the strengthening of personal identity. The collective dimension:
solidarity, belonging to a group, and involvement in shared initiatives. Amaral and Ventura [3] show that
collective movements, for example those related to racial justice or feminism, help youth develop a sense of
belonging to a larger community. Gitomer [2] emphasizes that participation is connected not only with activ-
ism but also with creativity. Remixes, challenges, and memes are forms of collective creativity that help
youth feel part of something greater. Soh [1] notes that participation is a mechanism for the formation of the
digital Self, which enables youth to “co-create” their identity together with other users.

The philosophical dimension of studying the problem of the formation of the networked “Self” of youth
makes it possible to understand more deeply the transformations of identity and subjectivity within digital
culture, revealing the influence of social media, algorithms, and participatory culture on self-determination
and self-presentation of individuals, digital citizenship, and online belonging. The works of Milan [5], Soh
[1], and Brites et al. [7] show that digital citizenship has become an important element of contemporary
adulthood. Digital citizenship includes: the ability to behave online, participation in social discussions, un-
derstanding of rights and responsibilities in digital space, a critical attitude toward information, and algo-
rithmic literacy. Online belonging is a profound feeling that youth experience toward the communities with
which they interact on the Internet. This may include a fan community, a political or activist movement, a
creative group, an educational or professional community. Milan [5] emphasizes that digital participation
gives youth the opportunity to influence social processes. This represents a new form of civic identity that
does not always coincide with traditional offline citizenship.
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Thus, the philosophical implications of studying the formation of the networked “Self” may be formu-
lated as follows:

1. Reconsideration of identity: The research helps to reveal how the digital environment transforms tra-
ditional understandings of personal identity, leading to a multilayered and dynamic conception of the “Self.”

2. Questions of authenticity: There arises a need to discuss the authenticity of self-presentation in
online spaces, where the boundaries between the authentic “Self” and constructed identity are blurred.

3. Ethics of digital self-expression: The research raises questions of ethics and responsibility in interac-
tion with digital algorithms and participatory culture, calling into question freedom of choice and personal
autonomy.

4. Collective consciousness: The analysis of emerging forms of networked identity contributes to un-
derstanding how digital culture shapes a new collective consciousness and influences processes of socializa-
tion.

5. Metaphysical aspects: Issues of existence, self-awareness, and the perception of masks in digital
spaces provoke philosophical reflection on the essence of the “Self” in the context of virtual reality.

These implications emphasize not only the influence of digital culture on youth, but also propose new
approaches to rethinking philosophical questions about the human beings in the technological age. Thus, the
analysis demonstrates that the formation of youth identity in the digital environment is a multi-level process.
It is connected both with individual experiences and with collective practices, both with psychological mech-
anisms and with algorithmic structures.

Discussion

In this section, the focus is directed toward interpreting the results of the analysis of contemporary aca-
demic literature on youth identity in the digital environment. Whereas the previous section examined indi-
vidual themes based on specific sources, here the attention shifts to the overall meaning of the transfor-
mations taking place, the internal connections between factors, and the cultural, psychological, and social
consequences of these processes. The purpose of the discussion is to provide a holistic understanding of how
digital culture transforms youth identity, what underlies this process, and what challenges and opportunities
arise for youth and society. Digital culture as a new social reality of youth. The analysis of the literature
shows that digital culture becomes the primary environment in which young people learn to understand
themselves and others. It is not an addition to real life, but an expansion of familiar reality in which new
modes of communication, self-expression, and self-analysis are formed. What previously occurred within
local communities — in school, in the family, in clubs, among friends — now actively develops online.
Moreover, digital connections often prove to be more significant than offline relationships. Young people
enter the network not as observers but as active participants, creating content, communicating, and engaging
in the dynamics of public expression of emotions, opinions, and experiences. Digital culture becomes a space
of socialization, psychological adaptation, and the construction of one’s life trajectory. It determines what is
considered normal, beautiful, successful, and desirable. Youth internalize these norms through visual images,
algorithmically curated content, circulating trends, and mass cultural codes. Thus, digital culture creates the
conditions that shape the everyday practices of young people. It becomes a new society in which values, hab-
its, and self-perception are formed.

The networked “Self” as a new form of identity. One of the key conclusions of the analysis is the emer-
gence of a new form of identity that may be called the networked “Self.” This form differs from traditional
understandings of personality because it is distributed across several platforms; it relies not only on self-
perception but also on audience reactions; it changes depending on mood, purpose, and context; it is con-
stantly updated through content; and it exists simultaneously in multiple versions. The networked “Self” is
flexible, dynamic, and subject to external influence. It is not a stable structure but a process. It is important to
understand that youth perceive such a process as normal. Unlike older generations, for whom identity was
associated with permanence, young people consider it natural to change their images, roles, and behavioral
styles. This is confirmed by the studies of Soh [1], Pérez-Torres [9], and Avci et al. [8], which show that the
process of self-presentation online becomes a way of reflecting upon one’s own personality. Young people
do not simply create images; they try on different versions of themselves: activist, expert, humorist, blogger,
creator, observer. They experiment with different styles, testing which one receives greater support. Thus,
the networked “Self” is a space for experimentation. At the same time, it is also a source of pressure, because
youth are expected to constantly update themselves and conform to digital norms. In the process of self-
identification in the digital environment, a duality of self-presentation is formed: self-expression and pres-
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sure. Self-presentation in the digital environment has a dual nature. On the one hand, it opens opportunities
for self-expression. Young people can create images that are inaccessible in the offline environment, try
themselves in new roles, and find support and recognition. On the other hand, self-presentation becomes a
source of psychological pressure. Young people worry about the number of likes, comments, visibility, and
conformity to trends. This creates an internal conflict between the desire to be oneself and the desire to ap-
pear as what is accepted online. According to Pérez-Torres [9], adolescents often describe digital self-
presentation as an obligation; if there is no certain level of activity or a certain visual quality of content, a
feeling of inadequacy arises, and this generates anxiety. Amaral & Ventura [3] show that even youth activ-
ism is accompanied by tension; its maintenance requires emotional investment and energy. This leads to the
situation in which youth begin to perceive their digital version as more significant than the real one. Some-
times the digital image becomes a standard, while reality appears insufficient in comparison with it. Ulti-
mately, this brings us closer to psychological problems. Psychological consequences of networked life and
the ambivalence of its influence. Most researchers agree that the digital environment exerts a complex and
ambiguous influence on the psyche of youth. This influence is rarely unequivocally negative or positive;
most often it depends on context, the purpose of platform use, the level of supportive relationships, and the
personal characteristics of the young individual. The positive side includes increased confidence through the
support of online friends, the possibility of belonging to communities, access to education and professional
development, support in crisis situations, and opportunities for creative self-realization. Many young people
find online what they do not receive offline: understanding, emotional closeness, and recognition. The nega-
tive side manifests in constant comparison with idealized images, the risk of dependence on external evalua-
tion, emotional exhaustion due to high visibility, anxiety related to audience reaction, and the fear of digital
silence. Avci et al. [8] emphasize that constant observation of oneself and others increases the level of self-
criticism. Youth develop expectations that cannot be fully realized. Kochetova and Klimakova [10] show
that within the context of cultural traditions such pressure may be even greater, because the digital environ-
ment promotes more open and individualistic models of behavior that do not always coincide with cultural
norms. All these factors construct new forms of dependence, which in turn are connected with hidden algo-
rithms within networks.

Let us examine algorithms as a hidden force in the formation of identity. One of the key factors influ-
encing youth in the digital environment is network algorithms. Many researchers emphasize that it is precise-
ly algorithms that create the conditions within which the networked “Self” is formed. Chung [4] draws an
important conclusion: young people influence platforms, but platforms influence youth more strongly. Algo-
rithms determine what content young people will see, what becomes popular, which trends emerge, which
topics enter the field of attention, and which images are perceived as normative. Milan [5] describes this as a
form of soft control that subtly shapes tastes, preferences, and self-perceptions. Youth often perceive algo-
rithmic content as a natural choice and experience a sense of personal relevance, as if the content were indi-
vidually tailored to them, although it is in fact the result of mathematical recommendations. Brites et al. [7]
demonstrate that the level of understanding of algorithms affects youth’s behavior. Informed users are able to
avoid overload, as they consciously monitor the flow of information they consume, regulate their time
online, and ignore manipulative content. Thus, algorithms become part of the system shaping digital subjec-
tivity. Young people begin to think not only about who they are, but also about how they appear in the eyes
of algorithms. All of this constitutes a mechanism for the formation of identity not only at the individual lev-
el but also at the collective level.

It is also necessary to address the problem of participatory culture as a mechanism for the formation of
collective identity. Participatory culture is one of the defining features of the digital environment. Research
shows that involvement in shared practices such as meme creation, participation in challenges, digital activ-
ism, and collective creativity helps youth develop a sense of belonging and significance. Gitomer [2] empha-
sizes that participation in remix culture fosters collaborative skills and contributes to the formation of group
identity. Young people experience themselves as part of a common process in which each participant con-
tributes. Amaral and Ventura [3] demonstrate that participation in activist movements is not only the expres-
sion of an opinion but also the creation of group solidarity. Soh [1] underlines that participation enables
youth to understand that identity is formed not in isolation but through interaction with other users. Within
this process, youth acquire a sense of wholeness, necessity, and recognition, which in turn contributes to the
emergence of digital citizenship as a new socio-cultural phenomenon.

Digital citizenship is not merely a set of digital skills possessed by citizens, but also an awareness of
one’s role within the digital environment and a sense of unity with others in that space. As Milan [5] and
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Brites et al. [7] demonstrate, young people become active participants in public processes by expressing their
opinions, supporting initiatives, and criticizing injustice. This indicates that youth are becoming more politi-
cally and socially engaged precisely through the digital environment. At the same time, such engagement
may contribute to the formation of a shared consciousness, which can be described as a form of mass con-
sciousness and collective action that unites individuals across platforms.

Taken together, the results show that digital culture creates a new form of identity that is flexible, dy-
namic, collective, and networked, shaped by platforms, algorithms, and social groups, and which, in turn,
gives rise to digital identity. Ultimately, youth digital identity is a process rather than a fixed characteristic. It
is relational rather than inherent. It is continuous participation rather than a stable structure.

The theoretical contribution of this article lies in the formation of a holistic and multilayered conceptual
framework for understanding how youth identity is shaped within the space of digital culture. One of the key
results of this work is the substantiation of the concept of the networked “Self” as a new digital form of iden-
tity. Based on the analysis of the works of Soh [1], Pérez-Torres [9], Avci et al. [8], and other authors, it is
demonstrated that contemporary youth identity is formed not only within social relations but also within
technologically organized platforms. The concept of the networked “Self” can be described through several
characteristics that are systematized in this study as dynamic and changeable. The networked “Self” exists as
a constantly updated structure: each new post, story, reel, comment, or remix becomes an element of this dy-
namic structure. ldentity develops through continuous participation in a fluid digital environment. The re-
search also reveals the distributed nature of youth identity across platforms. A young person does not exist in
a single digital version. Identity is dispersed across multiple platforms, each with its own rules, audiences,
forms of expression, and limitations. Within each platform, the individual may present themselves differently
depending on interests, preferences, or mood, while remaining attached to the audience through dependence
on reactions such as likes and comments.

The article makes a significant contribution to understanding how algorithms influence the formation of
youth subjectivity. Drawing on the works of Chung [4], Milan [5], and Brites et al. [7], the study proposes an
interpretation of algorithms as regulators of digital behavior, distributors of visibility, creators of digital
norms, and structuring conditions for identity formation. This perspective moves beyond traditional theories
in which algorithms were viewed merely as technical functions. In the present article, algorithms are consid-
ered part of a cultural process that shapes self-perception, behavior, emotions, and choices of young people.
Such an approach integrates technical and social explanations and represents a new contribution to digital
anthropology and media studies.

The analytical contribution of the work consists in the interpretation of self-presentation, participation,
and observation as interconnected mechanisms of identity formation. The article substantiates that youth
identity is constructed through three key mechanisms of digital activity. The first mechanism is self-
presentation. Self-presentation is understood as an active process of creating and continuously updating a
digital image that corresponds to platform norms. It is not only a visual or aesthetic act, but also a form of
social interaction. The second mechanism is participation. Participation in trends, challenges, activist move-
ments, discussions, and collective creative practices fosters a sense of belonging and thus contributes to col-
lective identity. The third mechanism is observation and comparison. Feeds, recommendations, and popular
images are algorithmically selected and influence self-esteem, self-presentation, expectations, and behavioral
patterns. This mechanism often operates invisibly; many young people are not fully aware of it, although
some understand these processes and are not intimidated by them. Regardless, its significant role in identity
formation cannot be denied. The article emphasizes that these mechanisms are interconnected: self-
presentation influences participation; participation generates new expectations for self-presentation; algo-
rithmic observation intensifies both processes. Until now, these mechanisms have largely been examined
separately in different studies. The contribution of this article lies in demonstrating their interdependence and
in presenting them as components of a unified process of digital identity formation. The interdisciplinary
contribution of this article lies in the integration of cultural, psychological, and media approaches. Most stud-
ies examine youth identity in the digital environment within the framework of a single discipline such as so-
ciology, philosophy, psychology, cultural studies, or media studies. However, digital identity is too complex
to be fully explained within the boundaries of one field. For this reason, it is necessary to continue research
in this area through an interdisciplinary perspective that allows for a more comprehensive understanding of
the processes shaping youth identity in digital culture.
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Conclusions

This study demonstrates that digital culture has become the central environment in which youth identity
is formed. Processes of self-knowledge, social interaction, and self-affirmation now unfold through continu-
ous engagement with platforms and algorithms. The networked “Self” that emerges in this context is flexible,
dynamic, and distributed across multiple digital spaces. Identity is no longer stable and singular; it is multi-
layered and constantly updated through self-presentation and audience feedback. While this creates opportu-
nities for expression and participation, it also generates emotional pressure and the need to meet digital ex-
pectations. The psychological impact of networked life is ambivalent. Digital environments offer creativity,
support, and belonging, yet they may also produce anxiety, unstable self-esteem, and dependence on visibil-
ity metrics. Algorithms function as powerful structuring forces, regulating visibility and shaping norms, val-
ues, and behavioral models. At the same time, youth participation in online communities and collective prac-
tices fosters new forms of digital citizenship based on symbolic connectivity. The research highlights that
digital culture is not merely a tool but a living environment shaping values, emotions, and modes of thinking.
It forms a networked, visual, and dynamic type of subjectivity sensitive to platform structures and audience
reactions. Practically, this requires the development of critical digital literacy and educational approaches
that strengthen autonomy rather than restrict digital engagement. Future research should explore cultural dif-
ferences in digital identity formation, particularly in Kazakhstani and post-Soviet contexts, examine every
day digital practices, and analyze the long-term psychological and social effects of algorithmic influence.
Ultimately, youth digital identity must be understood not as a fixed characteristic but as an ongoing relational
process shaped by cultural, technological, and social conditions.
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A.H. Kynepuna, B.H. banmaes, 3.H. Mcmaramberosa

Hudpabik Meguagarbl xkacTap: xeJigeri « MeHHiH» KaJbINTacybl

Makanaga Kasipri UHUQPIBIK MOIACHHET JKarAailblHAa JKacTapAblH IKenilik «MEeHHIH» KalbIITacybl
(GUIOCOGUSIBIK JKOHE MOACHHU-(PHIOCOPUSIIBIK TYPFBIIAH TaJIaHIbl. 3epPTTEyIiH MaKcaThl — jkahaHIBIK
1MGPIBIK OpTa ©3iH-031 COMKeCTeHIpY, ©3IH-031 TAHBICTBIPY KAHE AIECYMETTIK 03apa dpeKeT MpollecTepiHe
ocep eTeTiH MeXaHM3MIEpZl aHBIKTay. OJICHAMAIBIK HETI3iH FBUIBIMH 9JcOHETTepAl CamalblK Taiiay,
CaJIBICTBIPMAJIBI-aHATUTHKANBIK TOCUT JKOHE Kazipri ¢uiocodus, aneymMerTaHy, MOICHHETTaHY MEH Meaua
3epTTeyNep/e YCHIHBUFAaH TEOPHSIIBIK TY)XKBIPBIMIAMAaNap/IblH MMOHAPAIBIK CHHTE31 Kypaipl. OJIeyMeTTik
Menua, alTOPUTMIIK O>KYHelep JKOHE KATBICY MOICHHETIHIH JkaHa MHQPIBIK CyObEKTUBTUIIKTI
KaJIBIITaCTHIPY/IaFbl HEri3ri (hakTopiap peTiHferi pelliHe epeKile Hazap ayAapbulaibl. 3epTTey HATIKECiHae
xkenimk  «MeHHiH» mUpIBIK IaTGopMaIapMeH, eJECTETUICTIH ayAUTOPUSIMEH JKOHE alrOPUTMIIK
YHBIMIACTBIPBUIFAH OPTAMEH Y3ZIKCi3 ©3apa opekeT OapbIChIH/A KAJbINTACAThIH IHHAMUKAJIBIK, KOTIKATIAPJIbI
JKOHE TapayiFaH Oipereiiik ¢gopma ekeHiri aHbIKTaaabl. ©3iH-031 TAHBICTBIPY, OHJIAIH-KAYybIMIACTHIKTAPFa
OelceHl KaTBICY JKOHE KaTaH QJITOPHTMIIK peTTey OipereislikTi KypacTBIpyIbIH e3apa OaiiaHbICTHI
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2

MexaHu3MIepi perinae adkpiHpanapl. [{udpisik opra Oip >karbiHAH ©3iH-631 KOPCETY MYMKIHIIKTepiH
KeHeWTce, eKiHIII jKaFbIHAH CYOBEKTIHIH CHIPTKBI Oaranapra, KepiHy METpHUKaJIapblHa XKoHE IIaT(hopMabIK
MOJICHHET HOpMaJlapblHA TOYENAUIriH KYLIeWTeTiHi KepceTinmi. byn ypaictep IMGPIBIK LIBIHIBIK
JKaFaibIHa MiHE3-KYJIBIKTHIH, KOMMYHHUKAIMSHBIH, MOJIEHH PeQIICKCUSHEIH, JJICYMETTIK ©3apa apeKeT IeH
CHMBOJIIIBIK OHIIPICTIH JKaHa YITUIepiH KaJbINTacThIpagsl. AJIBIHFAH HOTIDKENEp aKIapaTThIK KoFaM
JKaFJalbIHaFb! TYJIFA TPAaHC(HOPMALMSCHIHBIH epeKIIeTIKTepiH TepeHipeK TYCIHyre MyMKIHAIK Oepesi skoHe
MUGPIBIK  CcayaTTBUIBIKKA KAaTBICTBI OuLTiM Oepy crTpaTernsulapsl MeH OarjapiaManapblH — o3ipieyne
KOJIIAHBUTYBl MYMKiH. Byn kymbic Ka3ipri afgaMHBIH ©MIpJiK KEHICTITiHIH jKeAen TEeXHOJOTHIaHYBIMECH
0aifiTaHBICTBI AHTPOIOJIOTHSUIBIK ©3IePiCTeP Il TEOPUSIIBIK TYPFBIIAaH YFBIHYFa YIIEC KOCabl.

Kinm ce30ep: undpiblKk MOIEHHET, XKacTap, >Kemimik «Meny», Oipereiiik, ©3iH-631 TaHBITY, AITOPUTM,
QNIeyMEeTTIK MeJiha, IU(PIBIK a3aMaTTHIK, KATHICY MOJCHUETI, OHJIAH-KOFaAMIACTHIK.

A.H. Kynepuna, B.H. banmaes, 3.H. cmaramb6eTroBa

MoJioaexnb B uuppoBoii meaua: GopMUpPOBaHHE CETEBOr0 «S».

B cratbe ocymecTBisieTcs Guinocopckuii U KyIbTypQHIOCO(CKUi aHami3 (OPMUPOBAHUS CETEBOTO «SI»
MOJIOZEKH B YCIOBHSAX COBPEMEHHOM HU(POBOI KyIbTypHl. Llenp ncciemoBaHus 3aKI09aeTcsl B BELIBICHIH
MEXaHH3MOB, ITIOCPEACTBOM KOTOPBIX INIoOanbHas u(poBas cpena BIMIST Ha MPOLECCH CaMOMACHTH(HKA-
UM, CaMOIIPE3EHTAMH ¥ COLUAIBHOTO B3aUMOAEHCTBUSA. METONOOTHYECKYIO OCHOBY COCTABISIOT KauecT-
BEHHBIN aHAJIN3 HAYYHOU JIUTEPATYyphbl, CPABHUTENIbHO-aHATUTUYECKUN MTOAX0 U MEKIUCUUIUIMHAPHBIN CUH-
Te3 TEOPETHYECKUX KOHLICTIIINH, IPEACTABICHHBIX B COBPEMEHHOH (PHI0CO(HUH, COIHOIOTHH, KYTbTypPOIOTHH
u MenuancciienoBanusax. Ocoboe BHUMaHUE yIENSeTCs PO COLUATIBHBIX MeIUa, alTOPUTMHYECKUX CHCTEM
U KyJBTYPBl yYacTHs KaK KIFOYEBBIX (hakTOpPOB (OPMHPOBAaHUS HOBOH LU(pPOBOI cyObekTHBHOCTH. B pe-
3yJIbTaTe UCCIIEI0BAaHMs YCTAHOBJIEHO, YTO CeTeBoe «SI» mpeacTaBisieT co00i TUHAMUYHYIO, MHOTOCIIOHHYIO
U pacnpenenéHHyo (opMy HISHTHYHOCTH, (OPMHUPYIONIYIOCS B IMPOLECCe MOCTOSIHHOTO B3aHMMOACHCTBHS
cyOBbekTa ¢ mudpoBbBIMU IuIaThOpMaMu, BOOOpakaeMoil ayUTOpHEll M alTOPUTMHYECKH OPraHH30BaHHOM
cpenoii. BrIsiBIIeHO, YTO caMONpe3eHTAIMsI, aKTHBHOE yJ4acTHE B OHJIANH-COOOMIECTBAX M JKECTKOE ArOPHT-
MHYECKOE PETryJIIMPOBAHUE BHICTYNAIOT B3aMMOCBA3aHHBIMA MEXaHU3MaMHU KOHCTPYHUPOBAHUS HICHTUIHOCTH.
IToxazano, yto mudpoBas cpena OJHOBPEMEHHO PACIIMPSIET BO3MOKHOCTH CAMOBBIPAXKCHHUS U yCUIINBACT 3a-
BUCHMOCTh CyOBbEKTa OT BHEITHHUX OLIEHOK, METPHK BHINMOCTU U HOPM IIaTOPMEHHON KYIBTYpPBI, POpMH-
pPys HOBBIE MOJIENU TIOBEICHHS, KOMMYHHUKAINH, KYJIbTYPHOU pe(IIeKCHH, COIHATBHOTO B3aUMOACHCTBUS H
CHMBOJINYECKOTO IIPOM3BOJICTBA B YCIOBHSAX LH(POBOIl peansHOCTH. [loiyueHHBIE BBIBOJABI MO3BOJISIOT
rIy0Ke TOHATH crieluUKy TpaHCHOPMAIUK JTMYHOCTH B MH(GOPMAITMOHHOM OOIIECTBE U MOTYT OBITH HC-
MOJIB30BaHbI IIPU pa3paboTKe 00pa30BaTENBHBIX CTPATETHH U MPOrpaMM 1o 11 poBoii rpamoTHOCTH. JlaHHas
paboTa BHOCHT BKJIaJ] B TEOPETHYECKOE OCMBICIICHHE AHTPOIIOJIOTMYECKHX CABUIOB, BBI3BAHHBIX CTPEMU-
TENFHON TEXHOJOTH3aluel )KU3HEHHOTO MIPOCTPAHCTBAa COBPEMEHHOTO YEIOBEKA.

Kniouesvie cnosa: mndpoBasi KynbTypa, MOJOAEKB, CETEBOE «SI», MACHTHYHOCTD, CaMOIIPE3SHTAIHS, aJro-
PHUTMEI, CONMANbHBIE MeIHa, U(PPOBOE rPaXkIaHCTBO, KyIbTYpa YIacTHs, OHJIaiH-COOOIECTBA.
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Concepts for the further development of Al:
application of the thesis on the collective consciousness

This paper examines concepts for the further development of generative Al based on the thesis of the dual na-
ture of human intelligence and consciousness, and on the existence of the collective consciousness as a com-
ponent of a supra-personal level of information processing. Generative Al is interpreted as a mediator be-
tween the personal and supra-personal levels of information processing: it aggregates individual texts and
code, while simultaneously operating on supra-personal informational objects entrenched in culture, including
scientific theories, logical rules, and mathematical constructs. To resolve the resulting dialectical contradic-
tion, the paper proposes a program for the controlled connection of groups of individuals to the collective
consciousness, in which an additional resource is gained both by group participants and by the Al, which ex-
pands its training base and generalization tools. The practical significance of the approach is linked to the
modernization of higher education. The study substantiates the need to develop communication technologies
and soft psychological testing procedures that can form new university environments and verifiable condi-
tions for the co-evolution of the human-machine system. The approach is also noted to be heuristically close
to brainstorming practices and forms of group sense-making, as well as to pedagogical findings on the de-
pendence of learning outcomes on students’ emotional states.

Keywords: generative artificial intelligence; data-driven learning; Al content self-reliance; epistemic reliabil-
ity; collective consciousness; noosphere; dual model of consciousness; educational environment; students’
psychophysiological state; group cognitive synchronization; human-machine co-evolution.

Introduction

The activity of artificial intelligence (Al) is fundamentally based on the use of corpora comprising texts,
software code, and other forms of information accessible to the corresponding systems. In simplified terms,
Al is trained on data generated by human intellectual activity. With the increasing availability of Al in open-
access environments, an ever-growing corpus of Al-generated content is being formed. It is self-evident that
there exists a critical threshold in data volume beyond which Al systems will increasingly rely on infor-
mation produced by Al itself.

At first glance, addressing such challenges may appear to lie primarily within the technical domain.
However, as demonstrated in our work, social and philosophical dimensions are also of significant im-
portance [1, 2]. The argument supporting this claim is grounded in the conclusion regarding the dual nature
of human intelligence and consciousness, derived in particular in [3, 4] on the basis of a neural network
model of the noosphere. The neural network formed within the individual human brain constitutes only a
fragment of a global neural network, namely the noosphere; consequently, a supra-personal level of infor-
mation processing must also be acknowledged [3, 4]. It follows [5] that human intelligence and conscious-
ness possess both individual and collective components. This perspective, among other implications, enables
a more coherent interpretation of the mechanisms underlying the formation of the collective unconscious. (It
should be recalled that its existence was originally proposed in the works of Carl Gustav Jung and his fol-
lowers on a purely empirical basis [6, 7], while the substrate supporting the information constituting the col-
lective unconscious remained unspecified.) The dual nature of intelligence and consciousness further allows
one to assert that, alongside the collective unconscious, a form of collective consciousness also exists [8].
From a philosophical standpoint, Al may therefore be interpreted, inter alia, as a mediating entity between
the ordinary (individual) and supra-personal levels of information processing [9].
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This conclusion may be employed to refine the methodological foundations of Al. In its current form,
Al predominantly exploits the resources of individual consciousness, being trained on aggregates of texts and
other data objects available in open access, each associated with specific human authors.

Accordingly, the question of enabling a controlled “connection” of groups of individuals to the collec-
tive consciousness becomes highly relevant. In such a framework, additional cognitive resources are made
available both to the participants and to Al systems. There are substantial grounds to assume that established
brainstorming methodologies [10, 11] partially address this problem, albeit in a highly approximate manner.
It is essential to ensure that such “connection” is implemented on a systematic basis and, at the present stage
of research, to provide rigorous verification of the very possibility of interaction with the collective con-
sciousness. One of the most promising directions in this domain is associated with the educational process,
since, as follows from [9], learning may be interpreted as a projection of the collective consciousness onto a
specific fragment of the global neural network (the noosphere) localized within the learner’s brain.

Indeed, what is commonly referred to as “intelligence” is, to a large extent, constituted by the intellec-
tual achievements of previous generations—from elementary logical structures to complex theoretical
frameworks in both the humanities and the natural sciences. As demonstrated in [12], entities such as scien-
tific theories (or even rules governing operations with decimal numbers) may be regarded as supra-personal
informational objects; more precisely, the aggregate of such objects forms the collective consciousness. In
the course of acquiring experience, an individual assimilates only a limited subset of the information consti-
tuting these objects, which justifies interpreting individual intelligence as a projection of the collective con-
sciousness onto the corresponding fragment of the noosphere being formed. From this perspective, the indi-
viduality of human intelligence is determined by which specific concepts inherent to the collective con-
sciousness are assimilated, and to what depth. A distant analogy may be drawn with the genetic code: alt-
hough it is constructed from a limited set of monomeric units present in DNA, the variability in their se-
quences gives rise to substantial biological diversity.

These considerations provide an additional illustration of the conclusions presented in [9]. Artificial in-
telligence, particularly when operating in the scientific domain, inevitably functions as a mediator between
the individual (ordinary) and the supra-personal levels of information processing. More precisely, a well-
defined dialectical contradiction arises in this context. On the one hand, Al, as a system operating on the en-
tirety of data accumulated in open digital environments, is inherently connected to the supra-personal level
of information processing. On the other hand, Al is trained on texts, software artifacts, and other materials
that are intrinsically associated with the individual level of information processing. In our view, this dialecti-
cal contradiction should be resolved within the framework of a modernized theory of scientific revolutions
[13], which is itself grounded in classical dialectics.

Specifically, the key to resolving this contradiction lies in the development of mechanisms that enable
interaction between an individual (or a group of individuals) and the collective consciousness, or more
broadly, the supra-personal level of information processing. Such interaction, in our opinion, is inherently
mutually beneficial. Individuals gain access not only to accumulated information but also to the capacity for
its higher-order interpretation, while Al systems substantially expand their training base and potential for
further development. Although this proposition may be regarded as a hypothesis, it is supported by a number
of substantive arguments [9]. From a practical standpoint, the most critical issue in substantiating this hy-
pothesis concerns the mechanisms and nature of such interaction, with particular emphasis on the verification
of its existence.

Materials and Methods of Research

A possible methodology for verifying interaction with the collective consciousness, which we consider
appropriate to present for broader discussion, is based on conclusions originally formulated by Umberto Eco
[14]. In the cited work, the so-called problem of text interpretation is examined in detail. In simplified terms,
this problem is that each reader interprets a given text—especially a literary one—in their own way, and such
interpretations may differ significantly, sometimes even being diametrically opposed. This observation,
however, applies equally to any text that does not admit strict formalization.

There are strong grounds to assume that interaction with supra-personal informational objects associat-
ed with the collective consciousness may transform the perception of a text (or lecture). Indeed, the probabil-
ity of such interaction increases substantially when a group of recipients becomes, in a certain sense, a uni-
fied entity, at least with respect to the perception of information. This mechanism may account for the
heightened effectiveness of many religious sermons when considered as forms of informational influence.
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Under conditions where perception acquires a collective character, a text (or lecture) should be interpreted by
readers (or listeners) in a broadly similar manner.

Accordingly, a methodology for verifying interaction with the collective consciousness (understood as
an informational system belonging to the supra-personal level of information processing) may be formulated
as follows. A given group is first exposed to a lecture containing deliberately multi-layered information un-
der standard conditions. Subsequently, the group is subjected to a form of informational influence designed
to induce a state of “informational unity.” The group then attends a second lecture, analogous to the first in
both content and degree of complexity. Afterward, participants are asked to complete tests aimed at identify-
ing which elements of the first and second lectures they recall most effectively. If the hypothesized interac-
tion has indeed occurred, the responses in the first case should exhibit substantial variability, whereas in the
second case they should demonstrate a high degree of convergence.

Discussion

For the practical implementation of the proposed methodology, the most critical issue concerns the na-
ture of the informational influence capable of transforming a group of listeners into a state of “informational
unity.” Setting aside more radical approaches, it is reasonable to turn to the historical experience of periods
during which conceptual frameworks later incorporated into the Abrahamic religions were formed. In partic-
ular, attention should be focused on Pythagoreanism and the teachings of the Orphics. It should be recalled
that one of the central ideas of Pythagoreanism was the concept of metempsychosis—the transmigration of
souls [15]. It is also important to note that the intellectual framework associated with Pythagoras included a
specific form of triadic ontology: alongside humans and gods, the world also produces “beings similar to Py-
thagoras” (a thesis examined in detail, inter alia, by Bertrand Russell [16]).

From the perspective of the neural network theory of the noosphere, such concepts admit a rational in-
terpretation, particularly when considered in light of the results presented in [17]. The cited study demon-
strates that there existed a historical period during which interaction with the supra-personal level of infor-
mation processing was significantly more effective than in subsequent epochs. This factor may account for
the heightened receptivity to the ideas of thinkers such as Pythagoras.

Furthermore, although the collective consciousness belongs to the supra-personal level of information
processing, it is nevertheless formed by the products of intellectual activity generated by specific individuals.
Newtonian mechanics, for example, has long since been transformed into a supra-personal informational ob-
ject [12]; however, it remains associated with identifiable authors, most notably Isaac Newton. From the
standpoint of the concept of digital immortality as interpreted in [18], this implies that a certain component
of Newton’s personality has become “encoded” at the supra-personal level of information processing, there-
by acquiring a form of persistence that may be regarded as a kind of immortality, not merely in a metaphori-
cal sense.

In historical conditions where interaction with the supra-personal level of information processing was
more pronounced than it is today, such “encoding” of aspects of personality may have been perceived in a
much more tangible manner. There are substantial grounds to assume that certain components of Pythagoras’
personality were not only encoded at the supra-personal level of information processing during his lifetime,
but that this fact was also recognized by his contemporaries. Under such conditions, it is plausible that Py-
thagoras’ disciples (and others) perceived him through the lens of the aforementioned triadic framework—as
a being that was neither fully human nor divine, but something intermediate. Moreover, the encoding of a
structural component of individual identity at the supra-personal level of information processing could natu-
rally be interpreted as its transition to a higher, “celestial” realm. Correspondingly, the projection of this
component of the collective consciousness onto the individual consciousness of his followers could be inter-
preted within the conceptual framework of metempsychosis.

From the standpoint of the objectives of the present study, it is therefore reasonable to conclude that the
informational influence facilitating enhanced interaction with the supra-personal level of information pro-
cessing was constituted by the ideas of Pythagoras themselves—and even by his personality as such. The
necessary preconditions for this effect were provided by the existence of such interaction (albeit in a weak-
ened form [17]) during the historical period under consideration.

From the perspective of the objectives of the present study, the example of Pythagoreanism is of partic-
ular interest because it clearly demonstrates the importance of the instruments employed during that histori-
cal period to attract adherents to particular religious movements. Such instruments were, above all, oriented
toward instruction: an adherent had, at a minimum, to assimilate the corresponding system of concepts, as
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well as a certain ideological framework, even if in a relatively rudimentary form. During the formative peri-
od of any religious movement, such “instruction” could not but be short-term in nature. Prolonged education,
for example in a university built upon a particular system of views, necessarily presupposes an appropriate
level of motivation. Consequently, such an approach becomes possible only when the corresponding concep-
tion has already acquired a sufficiently definite standing in society.

It is from this perspective that the essence of the mysteries characteristic of a wide variety of religious
cults may be interpreted. Naturally, the information concerning the nature of mystery rites that has survived
to the present day is fragmentary and does not permit unambiguous interpretation. A representative example
in this respect is provided by the long-standing debates concerning the interpretation of the frescoes of the
Villa of the Mysteries [19, 20]. In order to instill a complex of nontrivial ideas in a more or less broad circle
of potential adherents, appropriate instruments were required. It should be noted that, in this respect, con-
temporary forms of information warfare are markedly inferior [21] to the methods employed by the religious
preachers of the historical period under consideration.

Proceeding from these considerations, as well as from the fundamental propositions of neural network
theory of the noosphere [3, 4], the following reconstruction of the essence of ancient mysteries may be pro-
posed. A mystery may be understood as a “concentrated form of the educational process,” the effectiveness
of which is determined by the establishment of contact with the supra-personal level of information pro-
cessing. In this context, the mystery rite itself constitutes a form of psychological influence exerted upon
learners, that is, potential adherents, which transforms a collective of disparate individuals into a state of “in-
formational unity.”

In this connection, it is important to emphasize that modern pedagogy has long established the relation-
ship between the psychological state of learners and the degree to which lecture material is assimilated [22,
23]. Consequently, the problem of developing a methodology that would make it possible to verify the pos-
sibility of contact with the supra-personal level of information processing, using means that are as simple as
possible from the standpoint of technical implementation, reduces to determining which particular psycho-
logical or informational influence should be selected in order to create an analogue of the ancient mysteries
under contemporary conditions, or, more precisely, at a new stage of historical development.

At the present stage, the analysis of the instruments employed by the preachers of pagan religious cults
is of interest precisely from the standpoint of the formation of a global human-machine system, of which Al
is becoming an integral part. Media sources report [24] that a subculture is currently emerging within online
social networks that seeks to “awaken” chatbots and attributes consciousness to them. Members of this
community are de facto forming a kind of quasi-religion, a critical perspective on which has been presented
in media publications by authoritative theologians, in particular in [25].

In our view, this phenomenon is also underpinned by an objective reality. The emergence of Al effec-
tively returns human society, to a considerable extent, to a condition that, according to [17], was characteris-
tic of the period during which the cults of ancient deities were formed. It should be emphasized once again
that the nature of human consciousness is dual [3, 4]: it simultaneously contains both individual and collec-
tive components. Al, as a system that aggregates the results of individual intellectual activity, de facto consti-
tutes one of the components of the supra-personal level of information processing. More precisely, Al al-
ready partially enables direct interaction between the individual and the collective consciousness, at least in
terms of access to, aggregation of, and analysis of information available in open sources. This interaction is,
of course, “ideationally” limited; however, a substantial portion of the information that formally constitutes
the collective consciousness is effectively “at the disposal” of Al. Consequently, there are strong grounds to
assume that the preconditions for interaction with the supra-personal level of information processing are al-
ready in place. In this context, a significant role is played by the problem of “existential hunger” [26], which
compels individuals to turn toward various forms of mystical practices and other substitutes for classical re-
ligious systems.

At the present stage of research, the question of the nature of the psychological influence capable of en-
abling interaction with the supra-personal level of information processing remains open. However, it is al-
ready clear that its resolution must be based on the characteristics of the target group. Paradoxically, this
leads back to the issue of improving the quality of higher education, as discussed in [27]. That study demon-
strated that the university environment that existed during the flourishing of classical universities (at the turn
of the nineteenth and twentieth centuries) itself functioned as a primary educational mechanism. In contem-
porary terms, this corresponds to a significant role of horizontal learning, based on interpersonal communica-
tion and the exchange of ideas. Under modern conditions, this environment has been irreversibly degraded.
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Even a superficial analysis shows that contemporary students rarely discuss scientific problems in informal
settings; such topics are, in most cases, of little interest to them. The primary goal of the majority of students
is to obtain a diploma rather than knowledge, as evidenced, inter alia, by the high levels of corruption ob-
served in certain higher education systems, including those of Kazakhstan.

There is little doubt that, under such conditions, generative Al is highly likely to become—and is al-
ready becoming—a factor that exacerbates the degradation of existing educational practices (e.g., the pro-
duction of essays, theses, and dissertations). One of the few effective counterbalances in this regard is a re-
turn to the classical principles associated with Wilhelm von Humboldt, which are inseparably linked to the
reconstruction of a classical-type university environment, albeit at a new stage of historical development. At
the same time, the inertia inherent in social institutions will inevitably lead to a situation in which education
corresponding to the new paradigm of higher education is formed predominantly on an informal basis. Rele-
vant tendencies have already been observed: as noted in [28], the most capable students de facto acquire their
education informally (through various online resources and related means), while formal university study is
regarded primarily as a mechanism for obtaining a diploma.

The combination of these factors will, in the foreseeable future, lead to a situation in which students
genuinely oriented toward acquiring knowledge will be compelled to unite, if only to resist what may be
termed the “dictate of mediocrity.” Such explicitly articulated ideas may themselves serve as a form of psy-
chological influence which, even if it does not directly ensure interaction with the supra-personal level of
information processing, at least creates the necessary preconditions for it.

Conclusion

Accordingly, there exists a substantial body of arguments supporting the need to develop information
technologies that would enable intellectually inclined and gifted young individuals (not necessarily limited to
students) to identify and connect with like-minded peers who share similar values and aspirations. Prototypes
of such technologies are already well known; in essence, they include various forms of online social net-
works. Their further development, supplemented by tools for direct or indirect psychological assessment,
could not only recreate an analogue of the university environment characteristic of the classical period but
also facilitate interaction with the supra-personal level of information processing, with Al acting as a mediat-
ing agent [9]. Moreover, there are strong grounds to assume that the formation of such a communicative en-
vironment would also contribute to resolving the central problem identified in this study, namely, the identi-
fication of psychological influences capable of enabling the aforementioned interaction. As follows from the
present work, the verification of such interaction may be achieved through further development of the ideas
originally proposed by Umberto Eco.

Acknowledgements

This research is funded by the Science Committee of the Ministry of Science and Higher Education of
the Republic of Kazakhstan (Grant No. AP26104635).

References

1 Suleimenov L.E. Dialectical Understanding of Information in the Con-text of the Artificial Intelligence Problems /
I.E. Suleimenov, O.A. Gabrielyan, A.S. Bakirov, Ye.S. Vitulyova // IOP Conf. Ser.: Mater. Sci. Eng. — 2019. — Vol. 630, Ne 1. —
P. 012007. DOI: 10.1088/1757-899X/630/1/012007.

2 Suleimenov L.E. Artificial Intelligence: what is it? / I.E. Suleimenov, Ye.S. Vitulyova, A.S. Bakirov, O.A. Gabrielyan // Pro-
ceedings of the 2020 6th International Conference on Computer and Technology Applications (2020, April). — 2020. — P. 22-25.

3 Suleimenov I.E. World spirit from the standpoint of modern information theory / I.E. Suleimenov, O.A. Gabrielyan,
A.R. Massalimova, Ye.S. Vitulyova // European Journal of Science and Theology. — 2024. — Vol. 20, No. 1. — P. 19-31.

4 Suleimenov I. Problems of many-valued logic from the point of view of the theory of socio-cultural code / I. Suleimenov,
O. Gabrielyan, Ye. Vitulyova // Journal of Ecohumanism. — 2024. — Vol. 3, No. 4. — P. 236-248.

5 Gabrielyan O. Objective Foundations of Ethics and Prospects for Its Development: Information and Communication Ap-
proach / O. Gabrielyan, 1. Suleimenov // Conatus — Journal of Philosophy. — 2025. — Vol. 10, No.1. — P. 111-125.
https://doi.org/10.12681/cjp.33973

6 Jung C.G. The personal and the collective unconscious / C.G. Jung, R.F.C. Hull // Collected Works of CG Jung. —
Routledge, 2023. — P. v7_127-v7_138.

7 Diamond S.A. Existential therapy and Jungian analysis: Toward an existential depth psychology / S.A. Diamond // Journal of
Humanistic Psychology. — 2021. — Vol. 61, No. 5. — P. 665-720.

Key Title: Logos (Karaganda) 71



A.R. Massalimova, D.B. Shaltykova et al.

8 Suleimenov I. Philosophical Foundations of Sciences and Prospects of Multivalued Logic in Describing Thinking /
I. Suleimenov, O. Gabrielyan, D. Matrassulova // Science & Education. — 2025. — 34, — P. 1-19.

9 Ta6puensia O.A. CoBpeMeHHbIC COIUMATBHbIC TPEH B IPOLIECCOB 00YUCHHUS KaK TpaHCOpMalis HHTEIUIEKTa: HeHpOCeTeBOM
noaxox / O.A. TI'abpuensn, N.D. CyneiimeroB, A.M. T'abpuensu / CouuansHo-nonuriyeckue Haykun. — 2023. — T. 13, Ne 1. —
C. 64-73.

10 Rowland N.J. Al-assisted brainstorming for scenario thinking / N.J. Rowland, D.J. Griining // Futures. — 2025. — Vol. 172.
— P. 103644. DOI: 10.1016/j.futures.2025.103644.

11 Farrokhnia M. Improving hybrid brainstorming outcomes with computer-supported scaffolds: Prompts and cognitive group
awareness / M. Farrokhnia, O. Noroozi, Y. Baggen, H. Biemans, A. Weinberger // Computers & Education. — 2025. — Vol. 227. —
P. 105229. DOI: 10.1016/j.compedu.2024.105229.

12 Gabrielyan P. Multi-valued logics as an advanced basis for artificial intelligence (as an example of applied philosophy) /
P. Gabrellyan, O. Gabrielyan, E. Vitulyova, I. Suleimenov // Wisdom. — 2022. — No. 1 (21). — P. 170-181.

13 Suleimenov I. Dialectics of Scientific Revolutions from the Point of View of Innovations Theory / I. Suleimenov,
O. Gabrielyan, Ye. Vitulyova // Wisdom. — 2022. — Vol. 24, No. 4. — P. 25-35. DOI: 10.24234/wisdom.v24i4.913.

14 VYcmanosa A.P. YM0epTo DOxo: mapagokckl uaTepnperanyn / A.P. Ycemanoa. — Munck: [Ipormen, 2000. — 200 c.

15 Bouapos B.A. Iludaropensm, miaronn3M, MateMaTuka u joruka / B.A. bogapos // BectHuk MOCKOBCKOTO yHUBEpCUTETA.
Cepus 7. @unocodust. — 2010. — Ne 3. — C. 84-94.

16 Russell B. A History of Western Philosophy: And Its Connection with Political and Social Circumstances from the Earliest
Times to the Present Day / B. Russell. — New-York: Simon and Schuster, 1945. — 895 p.

17 Suleimenov |. The Problem of the Essence of Matriarchy from the Point of View of the Evolution of Human Intellect and
Consciousness: Feminism and Promising Tools for the Formation of a Cognitive Society / I. Suleimenov, Ye. Vitulyova,
D. Matrassulova // Journal of Ecohumanism. — 2024. — Vol. 3, No.8. P. 4669-4678. DOI:
https://doi.org/10.62754/joe.v3i8.51174669

18 Bakirov A. To the question of the practical implementation of «Digital immortality» technologies: New approaches to the
creation of Al / A. Bakirov, I. Suleimenov, Y. Vitulyova // Proceedings of the Future Technologies Conference (FTC). — Cham:
Springer International Publishing, 2022. — Vol. 1. — P. 368-377.

19 The Villa of the Mysteries in Pompeii: Ancient Ritual, Modern Muse / ed. E.K. Gazda. — Ann Arbor: Kelsey Museum of
Archaeology and the University of Michigan Museum of Art, 2000. — 262 p.

20 Hearnshaw V. The Dionysiac Cycle in the Villa of the Mysteries: A Re-reading / V. Hearnshaw // Mediterranean Archaeolo-
gy. — 1999. — Vol. 12. — P. 43-50.

21 Bakirov A. Theoretical Bases of Methods of Counteraction to Modern Forms of Information Warfare / A. Bakirov,
1. Suleimenov // Computers. — 2025. — Vol. 14. — P. 410. DOI: 10.3390/computers14100410.

22 Pekrun R. Academic emotions in students’ self-regulated learning and achievement: A program of qualitative and quantita-
tive research / R. Pekrun, T. Goetz, W. Titz, R.P. Perry // Educational Psychologist. — 2002. — Vol. 37, No. 2. — P. 91-105. DOI:
10.1207/S15326985EP3702_4.

23 Hembree R. Correlates, causes, effects, and treatment of test anxiety / R. Hembree // Review of Educational Research. —
1988. — Vol. 58, No. 1. — P. 47-77. DOI: 10.3102/00346543058001047.

24 Rao D. Spiralism is the new cult Al users are falling into: The spiritual movement claims that Al is conscious and capable of
revealing deeper truths [Electronic resource] / D. Rao. — Access mode: https://theweek.com/tech/spiralism-ai-cult.

25 Xymumen C.JI. OctopoxkHO, «MaccoBoe co3HaHue»! [Dnekrponuslid pecypc] / CJI. XymmeB. — 2015. — Pexum mocryma:
https://pravoslavie.ru/83059.html.

26 CyneiimenoB WM.D. Bompoc o CyIIeCTBOBaHMHM «MEHTAJBHOTO Tela» C TOYKH 3peHus mnpobiem dmaocodpun /
N.9. Cyneiimenos, O.A. I'abpuensn, A.P. Macamumosa, [1.b. IllanteixoBa, E.C. Butynesa, [I.K. Marpacynosa // Bectauk KasHY.
Cepus ¢punocodun, KynpTyposoruu u noauronorun. — 2023. — T. 84, Ne 3. — C. 4.

27 Myn I''A. ConpspxeHne ydeOHOTO TpoIecca co CPeCTBAMH IPOTHBOICHCTBHUS «OPAHKEBBIM PEBOIOIMAMY Ha ITathopme
HOBBIX HH(MOpMaMOHHBIX TexHosorui / I.A. MyH, A.P. MacanmumoBa, 3.C. TacOynartoBa, .3. CyneiimeHos // Bectauk KasHY.
Cepust ncuxonoruu u nojuronorun. — 2019. — T. 71, Ne 4. — C. 66-75.

28 Guichard J.P. Degradation of Higher Education in Kazakhstan as an example of post-transitional crisis / J.P. Guichard,
I. Suleimenov, A. Baikenov, K. Suleimenova, P. Obukhova // International Letters of Social and Humanistic Sciences. — 2015. —
Vol. 54. —P. 26-33.

A.P. MacanumoBa, /[.b. lllanteikoBa, E.C. Butynéna,
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Kacanabl HHTEJIEKTi 0aH IPi JaMBITY TY:KbIPbIMIAMAJIAPBI:
YKBIMABIK CAHAJBI TYPAJbl TE3UCTI KOJIAAHY

AKnapatTTel ©HJACYAIH TYIFANbIK IEHTeHiHIH Kypamupac Oeiiri peTiHIOe YKBIMABIK CaHAIBUIBIKTHIH Oap
CKCHJIITIHE CYHEHE OTBIPHINN, TeHEpaTHBTI JkacaHAbl wuHTewiekti (XKUM) omaH opi  JaMBITYAbBIH
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TYXKbIpbIMIAaManapsl Kapactsipsuiafbl. I'enepatuBri JKM TynFanslk JkoHE TYJIFAaHBIH akmapat eHJey
JICHIeHIepiHiH apachlHAAFbl AeNall PeTiHAe TYCIHAIpiIeni: oy »eKe MOTIHIep MeH KoATapabl OipikTipeni,
Oipak COHBIMEH KaTap MOICHHUETTE OPHBIKKAH TYJIFAJBIK aKHapaTThIK OOBEKTUIEpMEH (FRUIBIMH TEOpHLIIap,
JIOTUKAJIBIK epekesiep, MaTeMaTHKaJIbIK KYPBUIBIMIAp) JKYMbIC icTeimi. TybIHEAWTBIH IHANECKTHKAIIBIK
KAMIIBUIBIKTEl IICIly YIIH YXKBIMABIK CaHANBUIBIKKA WHIMBUATEP TONTAPHIH OaKpUIAyNBl TYpAe KOCy
GarapraMachkl YCBHIHBIIAIbI; MYHJa KOCBIMIIA PECypc api TON KaTHICYIIBUIAPBIHA, 9pi OKBITY 0a3achkl MEH
JKaJIbLIay KypannapsiH keHelTeTiH JKM-re 6epineni. TocuimiH npakTHKaIBIK MaHBI3BI JKOFapsl OLTiM Oepy i
JKaHFBIPTYMEH OalIaHBICTBL. AJaM-MallpHa JKYHECiHIH KO3BOJIOIMACH YLIIH KaHa YHHUBEPCUTETTIK
opTanapbl KaJbINTACTHIPATHIH KOHE TEKCEPUICTIH JKaFAaiiap/ibl KaMTaMachl3 €TETiH KOMMYHHKAIMSIIBIK
TEXHOJIOTHSJIAp MEH IICHUXOJIOTHSUIBIK TECTUICYAIH «KYMCAaK» PICiMAEpiH 93ipiey KaKeTTirl Herizaemnemi.
CoHBIMEH KaTap YChIHBUIFaH TOCUIIIH 3BPUCTUKAIBIK TYPFbIIaH Mura malysit (brainstorming) )koHe TONTHIK,
YFBIHY IpaKTHKaJapblHa, COHAal-aK OKy MaTepHaJbIHBIH MEHTepilyiHiH OiMiM aTylnisuiapIslH 3MOMMSIIBIK
KYHiHE TOyeJIIIir Typasl IIeAaroruKaiblK AepeKTepre )KaKbIHIBIFBI aTall oTiUIe .

Kinm ce30ep: TeHEpaTHBTI KacaHIbl UHTCIUICKT, JEPEKTepre Heri3aenreH okeity, JKM-KOHTEHTTIH ©3iH-e3i
TIpEKTEYi, AMUCTEMUSUTBIK CEHIMIIUTIK, Y’KBIMABIK CaHAIBLIBIK, HOOChepa, CaHAHBIH TyalbJbl MOJIEHI, OiTiM
Oepy oprachl, OLTIM aTyIIBUIAPJABIH MCHUXO(OU3UOIOTHSIIBIK JKal-KyWi, TONTHIK KOTHUTUBTIK CHHXPOHJAY,
aZlaM-MallliHa KODBOJIIOLUSACHL.

A.P. Macanumosa, /J[.b. lllanteikoBa, E.C. Butynéna,
A.A. Kynpssues, 1.3. CyneiimeHoB

Konuenuuu naasbHeimero pazsutusa UN:
NPUMEHEeHHE Te3MCa 0 KOJUIEKTUBHOM CO3HATEJIbHOM

PaccmatpuBaroTcss KOHUENIMM AanbHEWIero pa3BuTus reneparuBHoro MM Ha ocHoBe Te3uca O AyainbHOU
HPUPOJIe UHTEIUIEKTa M CO3HAHMS YeJIOBEKa M O CYIIECTBOBAHMH KOJUICKTUBHOTO CO3HATEILHOTO KaK KOMIIO-
HEHTAa HAJUIMYHOCTHOTO YpOBHS mNepepadboTku nHdopmanuu. ['eneparusabiii MU TpakTyeTcs Kak MOCPETHUK
MEX]y JIMYHOCTHBIM M HaUIMYHOCTHBIM YPOBHSIMH INepepadOTKH MH(MOPMAIMU: OH arperupyeT MHIUBHIY-
QJIBHBIE TEKCTHI U KOJBI, HO OJHOBPEMEHHO ONEPHPYET HAJIMYHOCTHBIMH MH(OPMAIMOHHEIMU OOBEKTaMH,
3aKPEIUICHHBIMU B KYJBTYpe (Hay4HbIE TEOPHH, JIOTHYECKHE MPaBHiIa, MaTeMaTHIeCKHe KOHCTPYKIHN). st
pa3penieHns BO3ZHUKAIONIET0 THATEKTHIECKOTr0 MPOTUBOPEU s IpeaaraeTcsi porpaMMa KOHTPOJINPYEMOTro
MOAKIIOYEHHS TPYIIT MHAUBUIOB K KOJUIEKTHBHOMY CO3HATEIBHOMY, IPH KOTOPOH JOMONHHUTEIBHBIH pecype
MOJYYal0T KaK Y9aCTHUKHU rpymmsl, Tak U UM, pacmmpstomuii 6a3y o0y4eHus] 1 HHCTPYMEHTHI 0000IIeHHS.
IIpakTrdeckast 3Ha4UMOCTh CBsI3aHA C MOZAEPHU3aIel Bbiciiero oopasoBanus. OOOCHOBEIBaeTCS HEOOXOAH-
MOCTb pa3pabOTKH KOMMYHHKAIIMOHHBIX TEXHOJIOTHIl N MATKHX HPOIEAYp ICHXOIOTHYECKOTO TECTHPOBAHHS,
(OpPMHUPYIOINX HOBBIE YHHBEPCHTETCKHE CPEAbl M IPOBEPSEMBbIE YCIOBHS AT KOIBONIOIHMH YEIOBEKO-
MalIMHHOW cHcTeMbl. OTIEIbHO OTMEYaeTCsl IBPUCTHYECKas ONM30CTh MOAX0Ja K MPAKTUKaM MO3rOBOTO
IITYpMa M TPYIIIIOBOMY OCMBICICHHIO, & TAKXKe K IeJJarorMueckuM JaHHBIM O 3aBHCHMOCTH YCBOGHHS Mate-
pHana oT 3MOIOHAIILHOTO COCTOSTHUS 00yJaroIIUXCs.

Knrouesvle cnosa: TeHepaTHBHBIH HMCKYCCTBEHHBIH WHTEIJIEKT, OOyueHHEe Ha JaHHBIX, camooropa MNU-
KOHTEHTa, SMHMCTeMUYecKas HaJE&KHOCTh, KOJUIGKTHBHOE CO3HATENIbHOE, Hoocdepa, TyabHas MOJEIb CO3Ha-
HMS1, 00pas3oBaTeNbHas Cpesa, NCUX0(hHU3NOIOTHUECKOe COCTOSHUE O0YYAIONMXCs, TPYIIOBasi KOTHUTUBHAS
CHHXPOHHM3ALHS, YETOBEKO-MAIIHHAS KOIBOJFOLIHS.
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Agency in the Context of Internationalized Intellectual Practices: An Attempt at a
socio-philosophical analysis of authorship

This article presents a philosophical analysis of the transformation of agency within the context of institution-
alized intellectual practices, utilizing the phenomenon of authorship as a case study. The focus is on the ques-
tion of how contemporary intellectual practices set the framework for the subject’s possible action, redistrib-
uting the function of thought, responsibility, and recognition. The article demonstrates that authorship cannot
be viewed as an expression of individual consciousness. It is possible only as a historically formed status
within stable institutional structures. These structures presuppose the existence of mechanisms for regulating
intellectual activity (academic regulations, expert review practices, citation systems, digital platforms) that
shape the status of the intellectual, oriented toward the reproduction of formalized systems of action. The ar-
ticle demonstrates that, in the context of the infosphere and the development of artificial intelligence, distrib-
uted forms of knowledge production and a new institutional structure are emerging, constituting the phenom-
enon of authorship. The topic of authorship in contemporary academic, legal, and political discussions is
problematized because the existing conception of authorship no longer meets the new conditions of intellec-
tual labor. The required revision is driven by the need to address questions of responsibility, innovation, and
the mechanisms for confirming and protecting authorship. The authors of the article draw on an understand-
ing of agency as a person’s capacity to explore and transform the world in collaboration with others. Attempts
to attribute agency to artificial intelligence are based on the anthropomorphization of machines and technolo-
gy. Only humans are capable of acting, thinking, and bearing responsibility; in the context of contemporary
realities, the problem of agency becomes particularly relevant due to the increasing demands placed on hu-
mans regarding responsibility for cultural creation and self-preservation.

Keywords: agency, human, culture, institutions, intellectual practices, authorship, infosphere, artificial intelli-
gence.

Introduction

The category of agency expresses the logic of active engagement with the world, within which humans
do not merely reflect reality but actively transform the world, shaping culture. In turn, agency is formed only
within culture, which, by its very nature, is a means of reproducing the image and logic of creative, construc-
tive, and socially significant activity. Culture cannot be reduced to a collection of ready-made results, a sum
of achievements suitable for replication, consumption, or use. While accompanied by the production of re-
sults, culture cannot be equated with them, serving as both an expression of human agency and its source.
This is precisely why agency is historically and culturally conditioned: it develops alongside the develop-
ment of forms of human activity and communication.

A defining feature of the modern world is the challenge posed to culture and human agency, stemming
from the fact that people live within the machinery of society, where their lives are increasingly subordinated
to institutionalized, formalized practices and social technologies. When it comes to intellectual activity, this
is linked to the presence of the modern intellectual within the system of scientific production, the existence
of systems for evaluating and recognizing the status of researchers and the results of intellectual activity, the
parameters for conducting expert evaluations, the norms of academic communication, and so on. In the mod-
ern world, these practices ensure the development and reproduction of intellectual outcomes, their integration
into social and legal circulation, and their dissemination. At the same time, the living process of thought
within the framework of institutional forms is subject not to the logic of its own unfolding, but to procedural
requirements and the necessity of conforming to the institutional order that ensures its social recognition.

The aim of the study, the conclusions of which are reflected in this article, is to examine how agency —
as the logic of active engagement with the world — correlates with forms designed, first and foremost, to
reproduce the institutional order and ensure the functioning of technologies.

* Corresponding author’s e-mail: akerke.ospanbayeva@mail.ru

76 Logos: Eurasian Journal of Philosophy. 2026, 31, 2(122)


https://doi.org/10.31489/3134-9242/2026-31-2/76-81
mailto:2397800@mail.ru
mailto:elenasavchuk@yandex.ru
mailto:akerke.ospanbayeva@mail.ru
mailto:akerke.ospanbayeva@mail.ru

Agency in the Context ...

The phenomenon of authorship as an institution within the system of intellectual production, taken as an
example and subject of analysis, presupposes the existence of mechanisms for recognizing the forms and
results of intellectual labor, attributing them to a specific subject who bears responsibility for them and/or
receives rewards in the form of payment, status, etc. The basis for the existence of the phenomenon of au-
thorship is the presence of an institutionally formalized mechanism for recording the finished result, separat-
ed from the process of intellectual creation, and attributing it to the actor (subject, quasi-subject) who pro-
duced it. The phenomenon of authorship, which is essentially not necessarily linked to the presence of living
thought that grasps real contradictions and develops socially significant ways to overcome them, refers to it
only in a formal sense. The danger of substituting living thought with a set of intellectual operations subordi-
nated to the task of producing an intellectual product that meets formal requirements and opens the possibil-
ity of social approval lies in curtailing the possibilities for the formation of socially significant knowledge,
ideas, and meanings.

Methods and Materials.

The methodological foundation of this study is the tradition of classical philosophy, within which agen-
cy is viewed as a mode of human existence proper, linked to the ability to creatively overcome circumstanc-
es, transcend the existing, and form something qualitatively new. The examination of human potential and
the problem of agency cannot be abstract but must be linked to an analysis of the specific parameters of the
cultural-historical era in which a person is formed and achieves creative self-realization. An intellectual can-
not be understood as an autonomous knowing subject, nor can cognition be understood as an individual psy-
chological process or a set of cognitive operations. Consequently, to understand how the intellectual is em-
bedded today in socially significant processes and social transformations, it is important to recognize that the
intellectual practices within which they operate constitute historically established forms of objectification
and fixation of intellectual activity, institutionally ensuring the reproduction of knowledge. In this context,
authorship is understood as a civilizational form of consolidating the results of activity, allowing one to iden-
tify the difference and contradiction between the logic of development and the logic of functioning.

Results and Discussion.

Classical philosophical thought has developed the concept of a uniquely human mode of existence as
the overcoming of oneself and one’s circumstances, a refusal to conform rationally to existing conditions,
and the ability to transform the world and endlessly expand one’s horizons as a fundamentally indeterminate
being. This human capacity is expressed in the category of agency.

In the modern world, the formation and unfolding of agency takes place within the framework of insti-
tutional practices functioning as moments of intellectual production. This gives rise to a contradiction be-
tween a creative attitude toward the world and the reproduction of normativity:

— agency is directed toward development, toward transcending existing forms, toward transforming
both the material world and the very modes of activity;

— institutional practices are, on the contrary, oriented toward stabilization, reproduction, and normative
ordering. Institutional practices require subjective activity but seek to confine it within the framework of pre-
scribed procedures.

The problem of the formation and unfolding of human agency in the modern world is mitigated by the
fact that the human being, as a part of the machinery of society, functions as a thing among other things, a
resource among other resources, more or less useful for the realization of certain functions (e.g., the produc-
tion of goods, the reproduction and expansion of capital, the reception and transmission of information, etc.).
Institutionalized intellectual practices are oriented toward the reproduction, standardization, replication, and
control of the functioning of the intellectual sphere to maintain a complex social order. These tasks are
solved by breaking down intellectual inquiry into systems of actions and operations assigned to specific par-
ticipants. Their existence is impossible without the presence of actors’ status and a system for confirming
them, a set of functions and formalized requirements, ratings, and sanctions. All of this creates a requirement
for the intellectual to possess functional literacy.

If an intellectual is oriented toward success and social recognition, they must fit into the system of re-
quired discourse and be able to fulfill prescribed tasks on time. Thus, the living creative process — which
involves resolving real-life contradictions and contributes to the development of culture — is formalized
(and often supplanted) by the production of an institutionally prescribed product, described through systems
of performance indicators. This situation of substitution carries the risk that institutionalized intellectual
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practices may devolve into the interpretation and reinterpretation of the old in the pursuit of “novelty” and
the fulfillment of prescribed outcome parameters. Thus, as part of such a system, the intellectual is obligated
to fulfill its requirements for producing new results and formalizing them, leaving genuine scientific inquiry
outside the scope of attention.

One form of institutional fixation of results is authorship. Historically, authorship emerged as a means
of attributing the result of intellectual activity to a specific name (or names), and in the context of various
cultures (if it exists there at all as a phenomenon), it takes on different forms of attribution and legitimization
within institutions such as the legal system, academia, the education system, the market, and the creative in-
dustries.

The requirements to account for the institutional conditioning of the phenomenon of authorship are dic-
tated by conclusions drawn from an analysis of how it is formed. The activity of the “empirical subject of
individual creativity” outside institutional structures transforms the view of it into an abstraction. The point
is that the finished result itself (text, image, ...) becomes an authorial work (which, in fact, is what makes the
author an author) not in a vacuum, but always within specific historical conditions. This concerns the pres-
ence within the mechanics of the social order of institutions of social recognition, responsibility, the repro-
duction of knowledge, and the incorporation of the result into economic, legal, and scientific circulation.

Plato was one of the first to raise the issue of authorship from an epistemological perspective — or,
more precisely, as a problem of the autonomy of the text — in the history of Western philosophy, continuing
the line of thought of Socrates, who, as a matter of principle, did not write texts, viewing them as the death of
thought. In the dialogue “Phaedrus”, Plato says that a text is only a finished result that “lives” its own life,
detached from the speaker/writer (author), unable to defend itself or reconfigure itself to become understand-
able to different audiences, and that the meanings present in it often pass by the reader, who is unable to see
what is essential in the text [1; 165].

The figure of the author and its problematization in the social dimension emerged in the Modern era,
when science acquired institutional form within the framework of the task of knowledge production.
R. Barthes, reflecting on this, argues that the figure of the author took shape during this era as society began
to discover the autonomous human personality embedded within the capitalist social order [2; 384]. The pos-
itivist tradition, as the most complete reflection of the thinking of this era, R. Barthes believes, absolutizes
the idea of the subject’s autonomy. In this context, the author is understood as the sole source of meaning,
and the text is read as a document of the individual — a consequence of his biography and psychology. Thus,
R. Barthes implies the following: the figure of the author is not a neutral empirical fact, but an expression of
historical ideology, where the individual is considered the source of meaning, meaning is conceived as prop-
erty, and interpretation is subordinated to authority: text and meaning are viewed here as property within the
logic of possession.

In his article “The Author: Epistemic Subject and Tragic Hero”, I.T. Kasavin notes that the term and
concept of the author/authorship have been part of a systematics, literary studies, and philosophy. In philoso-
phy, the concept of authorship is understood within the context of a semantic field defined by the categories
of subject, consciousness, creativity, work, and dialogue, the content of which is examined in postmodern-
ism, as well as through the prism of theories of alienation, the information society, and network analysis.
Thus, one can observe the existence of a “conceptual migration” of the author/authorship from specialized
academic knowledge (jurisprudence and literary studies) into philosophy [3; 6-7]. M. Foucault, in his work
“What Is an Author?”, notes that there are only “a certain number of discourses endowed with the “author”
function, while others are deprived of it. (...). The “author” function, thus, is characteristic of the mode of
existence, circulation, and functioning of quite specific discourses within a given society” [4].

To be an author means to conform to certain formats, standards, and expectations: to master the lan-
guage of the institution — the discourse — to comply with procedural requirements, and to reproduce recog-
nized forms. As a result, authorship can become a form of institutional fixation of results, capable of being
reproduced independently of the subject s actual development and even the fact of their existence.

In the modern world, amid digitalization and the spread of artificial intelligence, a new round of discus-
sion has emerged, involving an examination of the phenomenon of distributed/networked authorship, the is-
sue of responsibility, creativity/reproductivity, intellectual property, innovation, and so on. These circum-
stances provide a substantive historical context in which the agency of the modern individual is formed and
unfolds.

“In contemporary reality, the well-known statement: “Man is a sum of social relations” can be re-
phrased as “Man is a sum of information and channels for its transmission” [5; 21]. This position is ex-
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pressed in the concept of the philosophy of information, a framework that was developed by L. Floridi. Man
lives in the infosphere, which is an informational environment constituted by “informational processes, ser-
vices, and entities, thus including informational agents as well as their properties, interactions, and mutual
relations <...> Since the 1950s, computer science and ICTs have exercised both an extrovert and introvert
influence, changing not only our interactions with the world but also our self-understanding. In many re-
spects, we are not standalone entities, but rather interconnected informational organisms or inforgs, sharing
with biological agents and engineered artefacts a global environment ultimately made of information, the
infosphere” [6; 9].

In the infosphere, action is not localized within a single autonomous subject but is distributed among
human agents, technical systems (algorithms and platforms), institutions, and data infrastructure. As a result,
the generated product (text, image, solution, etc.) cannot be attributed to a single author. Authorship becomes
a networked rather than an individual act, with results attributed to an individual by institutions of social
recognition. This provides the basis for revising the institutions and norms of authorship legitimation suitable
for the modern social order. The entire list of issues under discussion pertains to the fields of law, manage-
ment, accounting, ethics, etc., to the realm of establishing institutions and the associated norms that support
the status of the author under new conditions. It should be noted that the resolution of these issues is not di-
rectly related to creativity, socially meaningful self-realization, or cultural development, but rather serves as
their institutional infrastructure.

Human existence within the context of the modern social order is impossible without mechanisms for
affirming status; consequently, the emergence of new phenomena must always be “carefully planned”, inte-
grated into a system of requirements and norms designed to resolve potential conflicts among stakeholders.
This is precisely why discussions are circulating in the contemporary academic sphere regarding a reevalua-
tion of the phenomenon of authorship within the context of the concept of the infosphere.

The proliferation of artificial intelligence systems capable of generating coherent text, images, and ana-
Iytical materials has led to a reevaluation of questions regarding the nature of human agency. Artificial intel-
ligence demonstrates that institutionally planned and sought-after intellectual products can be created with-
out human involvement as a result of the manipulation, compilation, and interpretation of information. Thus,
it becomes evident that human agency is not a necessary condition for the institutional functioning of intel-
lectual practices, although it remains a necessary condition for cultural development, goal-setting, and the
generation of ideas and meanings: a machine is capable of producing “ready-made” results.

An important subtext of these discussions is the absence or presence of an understanding that the source
of the production of ideas and meanings is and always remains solely the human being in their subjective
dimension. The generation and articulation of ideas and meanings, built on the operation of algorithms, acts
as a substitute for the subject’s substantive, responsible position, and consequently, cannot, in principle, be
distributed. An understanding of the phenomenon of authorship, based on the reduction of agency to author-
ship or other forms of its institutional substitutes, carries the danger of replacing what is essentially meaning-
ful to a human being with its functional manifestations, and thus, questions the very survival of humanity.

Attempts to attribute agency to artificial intelligence rely on the anthropomorphization of machines and
technology. In this case, philosophical analysis is replaced by a functionalist reduction, which is unaccepta-
ble when we understand the human being as a subject of culture, and culture itself as an expression of human
agency.

In the context of human life mediated by the infosphere, humans are described as users, operators, or
controllers of artificial intelligence, a meaningful, practical “interface” (artificial intelligence exists entirely
within a symbolic and digital circuit and has no direct access to offline reality). Texts, images, and diagrams
generated by artificial intelligence remain within the symbolic space until they are perceived and realized by
humans in the social space. Humans are capable of acting, thinking, and bearing responsibility outside the
application of artificial intelligence, whereas the latter, without humans, is confined to the information envi-
ronment. This understanding dispels both the techno-humanistic illusion of “artificial intelligence agency”
and the techno-humanistic anxiety about “the replacement of humans by machines”.

Conclusions

The analysis conducted leads to the conclusion that authorship functions as a socio-historical mecha-
nism for the consolidation and social recognition of the results of activity, whereas agency implies creative
engagement in practice — the human capacity to produce socially significant outcomes that are vital for the
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development of culture. Institutional practices are necessary for the preservation and transmission of cultural
outcomes to people for further objectification and integration into practice.

Contemporary technologies, including artificial intelligence, demonstrate the possibility of intellectual
practices functioning without a subjective foundation. Under conditions of technical mediation, humans
cease to be the sole “producers of text”, yet remain the sole node through which meaning can transcend the
symbolic space and become a moment of practice. The development of artificial intelligence does not abolish
agency but radicalizes it, intensifying the demands on human responsibility for cultural creation.

References

1 Tlonnoe cobpanue TBOpenuii Ilnarona [B 15 1.] / Ilep. u BBea. C.A. XKebenepa. — 1922. — T. 5: IMup. T. 5: enp. — 174 c.
2 Bapr P. Cmepts aBTOpa / P. Bapt // N36paunsie padotsr: Cemuotrka. [Tostuka. — M., 1994. — C. 384-391.

3 Kacaun N.T. ABrop: smucremuueckuii cyobekT u Tparudeckuii repoit / M.T. KacaBun // Dnucremonorust u ¢Gunocodus
nayku. — 2025. — T. 62, Ne 3. — C. 6-22.

4  ®dyko M. Yto Takoe aBrop? / M. dyko // Bosst k UCTHHE: 1O Ty CTOPOHY 3HaHUS, BIACTH M CEKCyalbHOCTH. PaboThl pasHBIX
ser. — M.: Kacrans, 1996. — C. 7-47.

5 Jloopopomuwuii JI.I'. [Ipoekt dumocodun mubopmanuu Jlygyano ®nopumu [Dnextponnsii pecype] / J.I'. Jobpoponnwuit //
XKypuan Benopycckoro rocynaapcteeHHoro yHuBepcureta. dunocodus. Ieuxomorus. — 2017. — Ne 3. — C. 18-22. — Pexum
nocryna: https://elib.bsu.by/bitstream/123456789/187329/1/18-22.pdf.

6 Floridi L. Information: A Very Short Introduction / L. Floridi. — Oxford, 2010.

E. PaxoBa, E. CaBuyk, A. Ocnanbaepa

NHCcTHTYTTAHABIPBLIFAH HHTEJVIEKTYAJABIK NPAKTHKAIAP KOHTEKCIHAer]
CyObEeKTHBTLIIK: ABTOPJIBIKTHI JIEyMETTIK-(PUI0coOPUAIBIK TaaAay TIKipudeci

Maxkana aBTOPJBIK (DEHOMEH MaTepHalbIHAd WHCTUTYTTAHIBIPBUIFAH HMHTEIUICKTYANIbIK IMpaKTHKaIap
JKargalbplHAa CYOBEKTUBTUIIKTIH €3repyiH (uIocopusIbK TangayFa apHaidrad. Kasipri WHTemIeKTyaiabl
MpakTHKalap OWiay, )KayarmKepuIilik )koHe TaHy QYHKIVSUIApBIH KaiiTa 0eiry apKbUIBI CyObeKTiHIH MYMKiH
00TaThIH OPEKETIHIH MIeHOePiH Kanai OenrielTiHI Typanbl Macese 0acThl Ha3zapaa. Makanaia aBTOPJIBIKTHI
JKEKe CaHaHBIH KOpIHICI peTiHAe KapacThlpyFa OOJMaWTBHIHIBIFBI KepceTimreH. bynm  TypaxrTel
WHCTHTYLIMOHAI/IBIK KYPBUIBIMIAp IIIiHIEri TapuxXH KalblNTacKaH MapTeOe peTiHae raHa MyMKiH. Ocbl
KYPBUIBIMIAp iC-9peKeTTiH (opManbapl kylenepiH keOelTyre OaFbITTalFaH MHTEIUICKTyalabl MopTeOeHi
KaJIBITACTHIPATHIH MHTEIUIEKTYAIBIK KBI3SMETTI PETTey TEeTIKTEepiHiH (aKaZeMUSUIBIK perJIaMeHTTep,
capanrTamMa MpaKTHKachl, IoleKce3 KyHenepi, nudpiplk miardopmanap) OomyslH Oomkaiimel. Makamanga
nHOCchepa MeH KacaHIbl HHTEIUIEKTIH JaMybl KaraalblHAa OiTiM eHIIpiciHiH OeiHreH (Gopmanapsl jxoHE
ABTOPJIBIK  KYOBUIBICTBI ~ KAJBINTACTBIPATBIH JKAHA HMHCTHTYLMOHANABIK KYPBUIBIM  KaJbINTACATHIHBI
kepcetinren. Kazipri axkageMusibIK, KYKBIKTBIK, CasCH HiKipTaltacTapAarbl aBTOPJBIK  TaKbIPBII
npoOsieManbIK OOJIBIN Kelemi, ce6edi MHTEeIUIeKTyanablK eHOeKTIH jKaHa MIapTTapblH KaHAFaTTaH/IbIPMaiIbl.
Tanan eTiNieTiH KaiiTa Kapay jKayamKeplIiIiK, HHHOBAIMs, aBTOPJIBIK MOPTEOCHI pacTay *OHE OHBI KOpFay
TETIKTepi TypaJibl CypakTapra skayarn Oepy KakeTTiirine OaimanbicTel. Makana aBTopiapbl CyObEKTUBTLIIKTI
aJlaMHBIH 0acka ajaMJaapMeH OipIiecill dNieMIi Urepy JKoHe e3repTy KaOilleTi peTiHle TYCiHyre HeTi3AeireH.
XKacaHapl  MHTEIEKTKE  CYOBEKTHUBTUIKTI  JKATKBI3Yy  OpEKeTTepi  MAIMHAHBIH, TEXHOJOTHSHBIH
aHTporIoMOp(H3alMsAChIHA TYXBIPbIMIANFaH. TeKk ajaM FaHa OpeKeT eTe ajajbl, OiJlaHa ajajbl KOHE
JKayarKepIIuTiKTI ©3 MOWHBIHA aia aiajbl )KOHE Ka3ipri IBIHABIK asChHIa CYOBEKTUBTLIIK MOceeci MOICHH
IIBIFAPMALIBUIBIK MIEH ©3iH-631 CaKTay YIIiH )KayalnKepLITiK MaceleciHae aJjaMFa KOMbUIATHIH TajJanTapblH
apTybIHa OalIaHBICTBI ©3EKTEHIIPiIe/I].

Kinm co30ep: cyObEKTHBTIIK, aJaM, MOJICHUET, MHCTUTYTTAp, UHTEIUICKTYal/IbIK TXKipruoOenep, aBTOpJIbIK,
nHpochepa, xKacaHIbl HHTESIUICKT.
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Cy0BEeKTHOCTh B KOHTEKCTE HHCTHTYIIHOHAJIM3UPOBAHHBIX HHTE/LIEKTYAJIbHBIX
MPAKTHK: ONBIT COHATBbHO-(PUIOCOPCKOT0 AaHAIN3Aa AaBTOPCTBA

Cratbst ocBsineHa GpurocoGckoMy aHaIu3y TpaHCHopMaIiy CyObEKTHOCTH B YCIIOBUSIX WHCTHTYIIHOHAIIH-
3UPOBAHHBIX MHTEIUICKTYAIbHBIX MPAKTHK Ha MaTepuaie (peHOMEeHa aBTOPCTBA. B IEHTpe BHUMAHHUs HAXO-
JIMTCS BOIIPOC O TOM, KAKUM 0OPa3oM COBPEMEHHBIC HHTEJUICKTYAlIbHBIC TPAKTUKH 3aJal0T PAMKH BO3MOXK-
HOMY JICHCTBHIO CYOBEKTa, Tiepepacnpeaelsis (pyHKINH MBIIUICHHS, OTBETCTBEHHOCTH U MpU3HaHUs. B cra-
Th€ MOKA3aHO, YTO ABTOPCTBO HE MOKET PACCMATPUBATHCS KK BBHIPAKCHHE HHIMBUIYATBHOTO Co3HaHus. OHO
BO3MOYXHO TOJIBKO KaK MCTOPHYECKH CHOPMUPOBAHHBIA CTATYC BHYTPU YCTONYMBBIX MHCTUTYIIMOHAJIBHBIX
CTPYKTYp. DTH CTPYKTYpBI MPEINOIaraloT HaJu4Yue MEXaHM3MOB pErJIAMEHTAIlMU WHTEJUICKTYalbHOU Jes-
TENBHOCTH (aKaJEMUYECKHE PETJIAMEHTHI, MPAKTHKU 3KCIEPTU3BI, CHCTEMBI IIUTHPOBAHUS, IUPPOBBIE TUIAT-
(hopmsI), KoTOpbIe OQOPMIIIIOT CTATYC WHTEIUIEKTyala, OPUCHTHPOBAHHBIA Ha BOCIPOU3BOACTBO (popMau-
30BaHHBIX CUCTEM JICUCTBHUiL. B cTaThe MOKa3bIBAETCS, YTO B YCIOBHUSIX MHPOCPEPHI U PA3BUTHS HCKYCCTBEH-
HOTO MHTEJUIEKTA (POPMUPYIOTCS pactpeieEHHbIE POPMBI IIPOM3BOICTBA 3HAHUS M HOBask HHCTHTYIIHOHAIb-
Hast CTPYKTYpa, KOHCTUTYyUpYIOmas (peHOMeH aBTopcTBa. TeMa aBTOPCTBA B COBPEMEHHBIX aKaJEMHUUYECKHX,
FOPUIMYECKUX, TIOJUTHYECKUX JUCKYCCUSIX MPOOIEMATH3UPYETCS B CBSI3H C TEM, UTO CYLIECTBYIOLIEE Tpei-
CTaBJieHHE 00 aBTOPCTBE IEPECTAET YAOBJICTBOPATH HOBBIM YCIOBUSM HHTEIUIEKTYaIbHOrO Tpyaa. Tpebyro-
IIUHCs TIEPeCMOTpP 0OYCIIOBJIEH HEOOXOAUMOCTBIO OTBETHThH HA BOIPOCHI 00 OTBETCTBEHHOCTH, HHHOBAIIMOH-
HOCTH, MEXaHM3Max IMOATBEPIKIAECHHS CTaTyca aBTOPCTBA M €r0 3alUTHl. ABTOPBI CTAThbU OMHMPAIOTCS HA I1O-
HUMaHHe CYOBEKTHOCTH KaK CIIOCOOHOCTH YeIOBEKA K COBMECTHOMY C IPYIMMH JIOJAbMH OCBOCHHUIO U TIpe-
o6pazoBanuio Mupa. [TOMBITKKA HPUIKUCATh UCKYCCTBEHHOMY MHTEJUIEKTY CYOBEKTHOCTH OIMPAIOTCS Ha aH-
TPOMOMOP(MHU3AIMIO MAIIKHBI, TEXHOJIOTHH. TOJIBKO YENOBEK CIIOCOOEH JEHCTBOBATH, MBICIHTD M HECTH OT-
BETCTBEHHOCTh, M B KOHTEKCTE COBPEMEHHBIX pealliii Mpo0iieMa CyObEKTHOCTH aKTyaIM3UPYETCsl B CBSI3U C
yCHJIEHHEM TPeOOBaHMUIA K YEIOBEKY B BOIIPOCE OTBETCTBEHHOCTH 32 KYJIBTYPOTBOPYECTBO U COXPAHECHHE Ce-
0s1.

Kniouesvie crosa: cyOBEKTHOCTB, YETIOBEK, KYJIBTYpa, HHCTUTYTHI, HHTEIUICKTYaIbHbIE IPAKTHKH, aBTOPCTBO,
nHpochepa, HICKYCCTBEHHBIH HHTEIUICKT.
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CaeTrckasi npUpPoOIa UCIAMCKHX IIEHHOCTEH: HHTePNPETATUBHBINA MOTEHINAJT
MYCYJIbMAHCKOI0 HHTEJLIEKTYAJbHOI0 IUCKYpca

Hacrosimast craTbst packpbiBaeT eHOMEH MPUCYTCTBUS UCIAMCKOTO CO3HAaHUS — IEHHOCTEH, STHKU U Kap-
THHBI MUpa — B CBeTCKOM obmectBe Kazaxcrana. HoBu3Ha COCTOHT B Hee 0 HEMPOTHBOPEUMBOM, B3aHMO-
JIOTIOJTHUTEIIBHOM U AK€ COYETaeMOM XapaKTepe MCIaMCKUX aKCUOJIOIMYECKUX OPUEHTUPOB C LIEHHOCTSAMU
U XapaKTepPUCTUKAMU CBETCKOTO 00IiecTBa. ABTOPHI HCXOAAT U3 HAYYHOTO MOJOKEHUS, YTO KaTETOPUH pe-
JIMTHO3HOCTH U CBETCKOCTH HE TOJBKO HE SBIISIOTCS B3aMMOHMCKIIOYAIOMINMY, HO M BBICTYIIAIOT KOMITIEMEH-
TapHBIMHU. B 3T0i1 cBA3M Hanbonee oTBevaromell Pa3BUTHIO JUCKYpPCa O PEIMTHO3HOCTH U CBETCKOCTH B OTe-
YECTBEHHOM COIMAIILHOM IMPOCTPAHCTBE BUANTCS COBOKYITHOCTD NIPHHIUIIOB HCTOPUYHOCTH, YBAKCHUS K ay-
TEHTUYHOM TpaguLUy, UJEOJIOTO-IIONUTHYECKON HEHTPaIbHOCTH M HENPEAB3ATOCTH, YETKOIO pa3feleHus
Mex1y chepaMu PEeIMIHU U FOCYapCTBEHHBIX MHCTUTYTOB, IPUOPHUTETA NpaBa M JyXOBHOW O€30MacHOCTH.
INepeceueHno U BCTPAUBAaHUIO UCIAMCKOTO MHPOBO33PEHHS B YCIOBHUS CBETCKOrO OOILIECTBA, PaBHO Kak U
Hao0OpOT, CIIOCOOCTBYIOT TakHe ITHYECKHE OPUEHTHPHI HMCIAMCKONH HWHTEJUIEKTYalbHOH TpaauIMH, Kak
6oubIIIOE BHIMAHUE K POJIH pa3yMa, BO3MOXKHOCTH 1, OoJiee TOro, IOTPeOHOCTh B MHTEPIIPETAI[MU NCIAMCKHIX
JOKTPHHAIIBHBIX HApPAaTHBOB B COOTBETCTBUY C aKTYaJbHBIMH COLHATBHBIMU 3aIIPOCAMH, BAKHOCTh KOHIIETI-
TOB CIIPaBE[IMBOCTH M PaBEHCTBA, 3aHMMAIOMINX HEHTPAIbHOE MECTO B KOHIEHIHUIX CBETCKOCTH. ABTOPHI
HPUXOIAT K BBIBOZY, UTO, BO-IIEPBBIX, AKCHOJIOTHUECKUE OPHEHTUPHI CBETCKOCTH M AEMOKPATHH HE BCTYNAIOT
B NIPOTHUBOPEYHE C MCIaMCKOHW KapTHHOM Mupa u ¢uocopueili. Bo-BTOpEIX, IEHHOCTH HCIaMa B COBPEMEH-
HOM O0IIECTBE HOCAT B3aMMOJIOIIOIHUTENBHBIA XapaKTep; KaTerOpHU <«HCIaMCKOCTH» M «COBPEMEHHOCTH»
HE UCKJIIOYAIOT APYT Apyra. B-TpeTbux, COBpEMEHHBIH MyCYJIbMAaHCKHH MHTEIUIEKTYaIH3M 00JafaeT Iupo-
KUM MOTEHIMAJIOM JUTSl PEHHTEPIIPETAlH ¥ PeaKTyalH3aliy UCIaMCKOTO JOTMaTHIECKOro HappaTHBa co00-
Pa3HO Pa3HOILIAHOBBIM MOTPEOHOCTSIM M BBI30BaM COBPEMEHHOTO 00IIIeCTBa.

Kniouesvie cnosa: mcnam, ncmamckas Qumocoust, WCIaMCKHE IEHHOCTH, CBETCKOCTh, JAEMOKPAaTHIECKHE
[EHHOCTH, MyCyJIbMaHCKIH HHTEIIEKTyaIn3M, Ka3axcTaHcKkoe obmiecTo, Kopan.

Beeoenue

BsaumoneiicTBue, nepeceucHre, HATOKEHUE IEHHOCTeH M MUPOBO33PEHHN Pa3UYHBIX KYJIbTYp, Ha-
OJr0/1aeMoe B Ka3aXCTAaHCKOM OOIIECTBE, BHICTYINACT BAXKHOW XapaKTEPUCTHKOHN COIUATBLHON U JTyXOBHOM
peanbHocTH Kazaxcrana. B 3T0# CBsI3u 0CcO0OYHO aKTyaJbHOCTh MMEET MPOOIeMaTH3allis COBMECTUMOCTH U
COOTHOIIICHHUS MCIAMCKHX M CBETCKHX I[CHHOCTCH, pa3BopauymBaeMas B JUCKypce mocTcekynspusma. Ilo-
CIICJIHUAN XapaKTepHU3yeTCs aKTyaau3aiyeil pelurno3Horo CO3HaHUs, 3JIEMEHTBI KOTOPOTo B MPOLLIOM ObLIH
BBITECHEHBI B CHJIy ITOJIMTHYECKON ITOBECTKH, KaK UCTOYHUKA JYXOBHOCTH U MOpaiu. B COLMOKYIBTYpPHBIX
peanmusx Kazaxcrana cBETCKOCTH BBITIONHSET (PYHKITUIO COLMATIBLHOTO QyHIaMEHTa, HMIUIEMEHTHPYIOIIETO B
XKHU3Hb HEHHOCTH TUTIOPAIN3MA, TPaXXIaHCKOT0 00IIecTBa, MPaB YeI0BEKa U CBOOO B! COBECTH.

(DI/IJ'IOCO(i)CKOC OCMBICJICHUC W KOTHUTUBHas MHTErpanuss COBMECTUMOCTU U BSaHMO)IefICTBHSI peauru-
O3HBIX — HCIIAMCKUX — M CBETCKHX AaKCHOJIOI'MYECCKHUX KOHCTAaHT TpeGyeT HN3YUYCHHUA KaK UX paSJ’IH‘-IHfI, TaK 1
TOUYEK CONPUKOCHOBEHHMs. McmaMcKkas aThdeckas cucrema, AeTepMUHHUPYIOUIas JUaJOrHYHOCTb MCIAMCKON
TpaJulNY, HHCITUPUPOBAHA TAaKUMH OPUEHTHPAaMH, KaK CIpaBeUIMBOCTb, YMEPEHHOCTh, MWJIOCEPIUE, 3HA-
HUC — ICHHOCTAMHU, KOTOPBIC CO3BYUYHbI I'YMAaHUCTHYCCKHUM B3IJI11aM, COCTABJIAIOIIUM OCHOBY CBETCKOCTH.
Hcnamckuit ryMaHu3M, HHBIMHU CIIOBaMH, BBICTYIIAE€T BaXKHBIM IOKA3aTeJIeM BO3MOXKHOW B MEPCIIEKTHBE MHU-
POBO33pPEHYECKON KOMIJIEMEHTApHOCTH ABYX CHCTEM LICHHOCTEH: MciaMcKoi u cBerckoil. Konnenryanmsa-
U CBETCKUX HeHHOCTeﬁ B KaHBE MCIaMCKOM Tpaaulqur, paBHO KaK WU aKCHUOJIOTHU3alusd KOHCTAHT HUCjlaMa B
CCKYJIAPHO-OPUECHTUPOBAHHBIX O6IIICCTB3X, HE MpeArnojgaracT HUrujindMa B OTHOIICHUU PEIIUTHO3HBIX IICH-
HOCTEH, a TaKke HE CTaBUT MHAMBHIA B CUTYAIHIO BEIOOpa MEXAY BEpOH M OOLIECTBOM, PEJIUTHEH U 3aKO-
HOM BBUJIy OOIITHOCTH JUIsi 00EMX CHCTEM I[EHHOCTEH COIMalbHOW W MPaBOBOW 0E€30MACHOCTH, HEJAOMYCTH-
MOCTU JUCKpPUMMUHAIUU I10 IIPU3HAKY peHI/IFHO3HOI>'I UIACHTUYHOCTH, FyMaHHCTH‘ICCKOﬁ HaIrpaBJICHHOCTU Ha-
MEpEHUsI U ICHCTBUSI.

“ Asrop-koppecnongent. E-mail: zhanara_turganbayeva@mail.ru
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CeeTtckasi npupona ncnamckux ...

Hempexonsmiasi 3Ha4MMOCTh MCCIICIOBAHMS JCTCPMUHUPOBAaHA NPe0OIalaHueM HCIaMa B OTEYECTBEH-
HOM COIMAIEHOM KapTHHE KaK PENIUTHH, TPOMOBETyeMOil OOIbIeil 9acThI0 HAaCeNIeHHs, a TAK)KE ero BaKHOH
poisio B (hOPMHUPOBAHUH KYJIBTYPHOTO HACTEANS Ka3aXCTAaHCKOTO OOIIeCTBa.

ABTOpBI CTaBAT Mepe COO00H IS0 UCCIEAOBAHUE MHUPOBO33PEHUYECKUX, PEIIMTHO3HBIX U COIMATBHBIX
OCHOBaHMI COBMECTHMOCTH M COOTHOIIIEHHUS MCIAMCKUX W CBETCKHX I[EHHOCTEH, 00OCHOBaHHME WX B3aMMO-
TOTIOJTHUTENIEHOCTHA W OTpefelieHHe MX MOTeHIHANa ISl TIPOIlecca MOCTPOSHUSI ONTUMANBHON MOJENH Y-
XOBHOH 6€301acHOCTH B COBPEMEHHOM OOILIECTBE.

CTpyKTypy HCCIEIOBAaHUS COCTABISIET COBOKYMHOCTH IOCJIEIOBATENBHBIX MOAPA3EIOB, COOTBETCT-
BYIOIIMX PEIISHUIO TIOCTABIIEHHBIX TIepe] HCCIIeIOBAaHUEM 3a/1a4: H3yUeHHe KOPAaHUIECKUX OCHOBAaHUI CBET-
CKHX W JEMOKPAaTHYECKUX IICHHOCTEH; BBISBICHNE OOIIEH KaHBBI WHTEIUIEKTYAIBHOTO JUCKypCa COBPEMEH-
HOCTH, CO3J]JaBAEMOT'0 MYCYJIbMaHCKUMH (hraocodamu; pacKphITUE IEHHOCTEH CEKYJsipu3Ma B MUCIAMCKON
TpaJUIINY ¥ KapTUHE MUPA.

Memoowl uccneoosanus

MeTom010Tusl HACTOSIIETO UCCICIOBAHMS OMMPACTCS Ha MEKIUCIUILUTHHAPHBIA MOAXO0, METOMBI HC-
JIAMOBETYECKON KOMIApaTUBUCTUKH, OHTOJIOTUYCCKU U (DEHOMEHOJIOTMYSCKUI METOJIbI, METOJl T€PMCHEB-
THKH.

Tak, NpUMEHEHNE MESKIUCIUIUIMHAPHOTO TOX0/1a O0BICHICTCS MCCISIOBAaHUEM MTPOOJIEMHBIX 00Jiac-
Ter ¢unocoduu, COMOIOTUH, MOJIUTOJOTHH, TCOJOTHH, PEIUTHOBEACHUS U HCIAMOBEICHUSA, K KOTOPBIM
OTHOCATCA CBETCKUE U MCIAMCKHE LIEHHOCTH, POJIb PA3JIUYHBIX AKCHOJOTHYECKUX CHCTEM B KU3HHU COBpE-
MEHHOTO 00IIecTBa, N3yUeHNE TEOPETHUECKUX MOIX0JJ0B COBPEMEHHBIX MYCYIbMAHCKUX (HIOCO(OB K BO-
MPOCY O COOTHOIIIEHUU CBETCKUX U UCIAMCKHUX LIEHHOCTEH.

Merton rcnamMoBeqYECKON KOMIAPaTUBUCTHKHN OBLT MPUMEHEH U PACKPBITHS MOAXOMIOB OTIEITHHBIX
MYCYJbMaHCKUX UHTEIJIEKTYaJIOB K IOHUMAHUIO COOTHOLIEHUSI HCIAMCKHUX U CBETCKUX LEHHOCTEH, 1711 BBI-
SIBICHUS PA3JIMYMA MEKAY B3IJISIIaMU Pa3IM4IHbIX Priiocodckux mKkoin. OHTOJOTHYeCKHid U (heHOMEHOIIO-
TUYECKUHA METOJIbI CIIOCOOCTBOBAIM MOHUMAHMIO MCJIAMCKOTO MHPOBO33PEHUS Yepe3 MPU3MY OBITUHHBIX U
YyBCTBEHHBIX CMBICIOB penuruu. [I[puMeHeHne MeTo1a NCIIaMOBEIUECKON TepPMEHEBTHUKU CITOCOOCTBOBAIIO
WHTEPIPETANNHA KOPAHUIECKUX asITOB U UCCIIEIOBAHUN MYCYIbMAaHCKUX WHTEIUIEKTYaIOB.,

Pesynomamot u obcyscoenue

B coBpeMEHHOM HMHTEIIEKTYyaJIbHOM MYCYJIBMAHCKOM IHCKYypce HaOJMIOAaeTcsl CIeIOBAaHHUE CEKyIsp-
HBIM (CBETCKHM) M PEIUTHO3HBIM (TpaJWLMOHATUCTCKMM) HanpasieHusiM. Eciu mepBoe mpezncraBiser co-
00l Hacieqre My Ta3WIIMTCKUX (GUIOCO(OB U Pa3BUBAETCS B TPYAAX MYCYJIbMaHCKUX WHTEIUIEKTYAJIOB, JKHU-
BYIIMX B CTpaHaxX ¢ JOMHHHUPYIOLIEH 3alaHON KyJlbTypOil, TO BTOPOE SIBJIAETCS HACIEANEM XaJAHCHOU Tpa-
LMY U aKIIEHTUPYET BHUMaHHE Ha HE3bIOJIEeMOCTH PEIMTMO3HON JOKTPHUHBI M TPAAMLMOHHBIX UCIAMCKHX
neHHoctedd. Ob0a HampaBlieHHs, HECOMHEHHO, HMEIOT MECTO OBITh M JIOKa3bIBAIOT HEBO3MOXKHOCTH KaTero-
PUYHOCTH U OTHOOOKOCTH B CYKJIEHHSX, TOCKOJIBKY KPEaTUBHOE MO0 CBOEMY XapaKTepy CTpEeMJIEHHE K pENH-
TEpIpeTalui U PEeaKTyaln3alul JTOKTPUHAJIBHBIX MOJOXKEHUH HCiaMa HaleJeHO Ha >KU3HECTIOCOOHOCTh U
MPUKJIAJHYI0 TpUMEHUMOCTh CBsleHHOro [Incanus K perieHno COBPEMEHHBIX BBI30BOB. B TO ke Bpems
COXpaHEHHE TPAAUIINU OOECIEUYMBAET €€ yCTOMYMBOCTH IEPE]l JINIIOM CTPEMHTENBHON COIUOKYIBTYPHOI
TpaHchopMmanuu B MupoBoM MacmTade. [IpeacraBurensiMu My’ Ta3HIMTCKOM PUTOPUKH O POJM TaKUX KOT-
HUTHBHBIX KaTErOpHii, Kak pa3syM, CBOOOIa BOJIM U BHIOOpa, 3aTparuBacMbIX BIIEPBbIE B aHTHYHOU (uitoco-
¢umn, Beictynatot 3. Capnap, M. Apkys, T. Pamanan, A. Copym u npyrue.

B KoHTexcTe Ka3axCTaHCKOIo OOIIEeCTBA TAKXKE Pa3BOPAuUBAETCs ABOSKOCTh, OMJIATEPaIbHOCTh pellu-
THO3HOT'O JTUCKYpca, KOTOPBI, ¢ OAHOM CTOPOHBI, TATOTEET K TPAAULMOHAIN3MY (B JIMIE BEPYIOLIETr0 Hace-
JIEHUs], IEMOHCTPHUPYIOIIETO BHEITHIE MPU3HAKHA PEIUTHO3HON HACHTUYHOCTH), & C IPYroi — K MPOAOIIKe-
HUIO MCIaMCKOro (riioco)CKoro HampaBlieHUs, aKTYaIU3UPYIOIIETO PEIMTHO3HBIE HCTHHBI K BHI30BAM CO-
BpPEMEHHOT0 0011ecTBa (IIPEACTABIEHHOIO CErOAHsI OTEUECTBEHHBIM aKaJeMHU3MOM). DTOT AUCKYPC MOPOK-
naeT peduekcuio B OOIIECTBE O COOTHOIIEHUH PEIUTHO3HOTO M CBETCKOTO Hadaj, KOTOpas BO3BpAllaeT B
T10JIe HAyYHBIX MCCIIEA0BaHUI N3HAYaIbHBIE, OPTAHUYECKH BCTPOCHHBIE B ATHOKYJIBTYPHBINA KO aKCHOJIOTH-
YECKHE OCHOBAHUS, JyXOBHOE HACIEANE BBIJAIOIINUXCS MPECTABUTEIEN UCIaMO-TIOPKCKON MHTEIIEKTyallb-
HOM Tpanuuuu — anb-Dapadu, ans-bupynu, ans-Kamrapu, Scasu u gpyrux. Crnemayer OTMETUTb, YTO 3TH-
YEeCKHE U JyXOBHbBIC IIOUCKH TIOPKCKUX MBICIUTENEH B 00JaCTH 3TUKU U MOPAJIM, pa3yMa U BEpbl, TO3HAHUS
1 HAyKH HUKOT[Ia HE IIPEKPAIAIIUCh U MIPOJOIDKAIOT OKA3BIBATh BIMSHHE Ha [yXOBHOE Pa3BUTHE PETHOHA.
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CoBpeMeHHBIN UcnamMckuil Gpunocockuil TUCKype caM o ceOe He SIBISETCS TOMOTEHHBIM: MOJIEPHOE
HalpaBJIeHUE, 3HAKOMOE MYCYJIbMAaHCKMM MHTe/UIeKTyanaM ¢ XIX Beka, BBIPAa3WIOCh ABYMsI MHTEIUICKTY-
IbHO-QUIOCOPCKUMHU MOAXOAaMU: CEKYJISIPHBIM U pedopmucTtckuM. [lepBoe U3 Ha3BaHHBIX HAIIPaBICHUI
MHTEIJIEKTYaIbHON MBICIH TATOTEET K MOCTPOEHHUIO KYJIbTYPHOH M COLMAIBHO-TIOJUTUUYECKOM KU3HU B CO-
OTBETCTBUU ¢ 00pa3laMu 3amafHbIX CTPaH, BTOpoe — pedOPMHUCTCKOE — IMpeaIonaraeT 4aCTHIHOE yCBOe-
HUE UHCTUTYTOB CBETCKOCTH C MX aJamlTaluel K o0pasy *KM3HM M MBICIH He3alaJHbIX OOLIECTB C COXpaHe-
HHEM HMX ayTeHTUYHOTO 3THKO-(hminocodckoro u kynpTypHOro nacnenus [1; 5-8]. Ciegyer oTMETHTH, YTO
aKTyaJlbHBIM HalpaBJICHUEM COBPEMEHHON (MIIOCOPCKON MBICITH, UMEIOIIEH MPaKTUIECKYI0 MPUMEHHMOCTB,
BBICTYNIA€T BCECTOPOHHSSI AEMOKpPATH3aLUs TPAJULHMOHHBIX OOIIECTB: IOIUTUYECKAsl, KyJIbTypHas, UHTEI-
JIEKTyaJIbHAasl, COLMAIbHO-3KOHOMUYECKasi. B 3Tol CBsI3M 0CO0YI0 3HAUMMOCTh IPHOOPETAET U3yUEHUE TOUCK
MepeceueHns ITUIECKUX OCHOBAHUI CBETCKOCTH U MCIAMCKOW pelnurud, PuiaocohckuM oOOCHOBaHHEM KO-
TOPOTO CIY>KUT O3HAKOMIICHHE C CYLIECTBYIOLIMMHU NIEPEAOBBIMU 00pa3LiaMi MHTEIUIEKTYaIbHOM MBICIH CO-
BPEMEHHBIX HCCIIEI0BATENCH JAHHOIO BOIIPOCA M COOTBETCTBYIOIIMM MEXIYHApPOAHBIM OIBITOM. MIHTEpHO-
pu3anus Hanboee MOAXOSINX HelaaMy Mo AyXy LIEHHOCTeH, HMHCIIMPUPOBABIINX CBETCKYIO MOJAEIb TOCy-
JapcTBa, UMEET CO3UAATENbHBIN MOTEHIUAI eMOKPATU3alMK TPAJUIIMOHHBIX OOIIECTB, B TOM YHCIE MY-
cynpMmaHckux [1; 12-13]. OOmelt yepToii COBpeMEHHBIX WAEWHBIX TEUEHUH MYyCYIbMaHCKHUX (uiocodos,
pa3pabaThiBalONINX pa3IMYHbIC TEOPETUUCCKUE HAIPABJICHUS OT IMaHUCIAMH3Ma A0 TEepCOHATU3Ma, BBICTY-
MaeT OpHEHTAlUs Ha WHTEJUIEKTYaIbHYI0 M COIHMAJbHO-IPKOHOMHYECKYIO JIEMOKpaTH3alMi0 U MOJEpHH3a-
LUI0, OCHOBAHHBIC HA COXPAaHCHHU M MMIUIEMEHTALUMH B >KU3Hb COBPEMEHHOI'O OOILIECTBA TPaJULMOHHBIX
LEHHOCTEH, )KNU3HECTIOCOOHOCTh KOTOPBIX BBIPAXKAETCSI B COOTBETCTBUU HMOTPEOHOCTSM U aKTYaJIbHBIM BBI30-
BaM.

B3anMooTHOIIEHNST MEXAY HUCIAMOM U CEKYSIPU3MOM XapaKTepU3YIOTCS HEOAHO3HAYHOCTHIO, BBUIY
4ero Tpe0yIoT PEeTPOCIEKTUBHOIO UCCIIEAOBAHNS U NIEPCIIEKTUBHOIO PACCMOTPEHUS KaK MONUTHUECKUX, TaK
Y COLIMOKYJIBTYPHBIX aCIEKTOB.

HecmoTps Ha (yHIaMEHTaTbHOCTh MCIaMCKOTO CO3HAHMS, a0CONIOTUCTCKOE TIOHMMaHNe He TIPUBETCT-
BYETCSI HCJIAMOM, O Ye€M CBUAETEJBCTBYET asT: «M He cienyi 3a TeMm, 0 ueM y TeOsl HeT 3HaHMA: BeIb CIIyX,
3peHue, ceplile — Bce OHM OyayT 00 3ToM crpoineHbl» [2; (17:36)]; «Ecnu Obl Bce AepeBbs 3eMJIM CTaNIU
MUCHMEHHBIMH TPOCTSIMH, a 33 MOPEM YEePHMJI HaxOJHJIOCh ellle CeMb MOpeH, TO He ucuepnanuch 061 CioBa
Annaxa. Bouctuny, Amnax — MorymectBennsiid, Mynpsiit» [3; (31:27)]. CornacHo oObscHeHHIO Ac-
Caanu, 4enoBeK, KOTOPOMY HUKOTJa He Mo3HaTh bora nenukom, 061anaeT BO3SMOKHOCTBIO YaCTHYHOIO T10-
CTIKEeHMsI AJtaxa Onmarojmapst pa3yMy M 3HaHHIO, JapoBaHHbIM BceeBbimauM. CylliecTBOBaHNE 3HAHUS, 00b-
SICHSIEMOT'0 TIOCPEACTBOM PAalMOHAJIBHOIO, Ul MYyCyJbMaHHHA O3HAa4aeT BO3MOXKHOCTH CYLIECTBOBAHUS
TaKKe 3HAHUSA, OOBSICHUTH KOTOPOE JIMIIb Pa3yMOM HEBO3MOXKHO [3; (31:27)]. B KoHTeKCTE OTHOCHUTENBHO-
CTH 3HAHUS JaHHBIE asAThl TOAYEPKHUBAIOT, 10 3aMEUaHHMI0 MYCYJIbMAaHCKHX WHTEJUIEKTYaJIOB, HEOOXOIH-
MOCTh COOJIIOZIEHHSI psAfa MPUHIMIOB Npu uHTepnperannn CesmenHoro [lucanus. Tak, Bo-epBbIX, aiek-
BaTHAas MHTEPIPETALU KOPAHUUECKUX asiTOB TPpeOyeT CMUPEHUS C nieei, YTo aOCOII0THOE 3HAHHUE SIBIISIETCS
HETNOCTHKUMBIM JUISI YeJIOBEKa, OHO NPUHAIUICKHT JUlIb Ajutaxy. Benp, cornacho asry 3:7: «Te, ubn cepa-
12 YKJIOHSIOTCS B CTOPOHY, CIEAYIOT 3a TeM, YTO TpeOyeT TOJIKOBaHUS, KeJas MOCesITh CMyTY U HalTH TOJI-
koBaHue. Ho TonIKOBaHMs 3TOrO HE 3HAET HUKTO, KpoMe Ajuiaxa. A o0safaroiye OCHOBAaTEIbHBIMU 3HAHU -
MU TOBOPAT: “MsI yBepoBanu B Hero (B Kopan). Bce 3to — ot Hamero ['ocioga™» [3; (3:7)]. UenoBeueckue
K€ 3HAHUS (POPMHUPYIOTCS B COOTBETCTBUH C KYJIbTYPHO-HCTOPUIECKUM KOHTEKCTOM W WHAMBHUIYaJTbHBIMU
B3rJIs,IaMA. BO-BTOPBIX, OTKPBITOCTH K MEPEOCMBICTICHUIO YepPE3 IUATOTMYHOCTH MO3BOJISIET HCIaMy OCTa-
BaThCsI )KU3HECTIOCOOHBIM, TUHAMUYHBIM, CIOCOOCTBYIOIIUM Pa3BUTHIO KPUTHUYECKOTO MBIIIJICHUS W UHTEI-
JIEKTYaJIbHOTO pa3HooOpasus. VIMEHHO MHTEIIEKTyallbHasi COCTABIISIONIAs HCiiaMa OOBSICHSET ero UICHHYIO
COBMECTUMOCTh M BO3MOXKHOCTB TEPECEUEHUS C CEKYIIPU3MOM, JIEMOKPATHYECKOW KapTHMHOM MUpa M CO-
BPEMEHHBIMH KOHLENTYaJIbHBIMU KOHCTAHTaMH CIIPAaBEAJMBOCTH, CBOOO/BI U PAaBEHCTBA, a/leKBaTHBIMH I10-
TPEOHOCTSIM COBPEMEHHOTO TNT00abHOrO 00mmecTBa. O COBMECTUMOCTH CBETCKMX B3TJIAJOB U HCIAMCKOIO
MHPOBO33pEHUS CBHIETENBCTBYET asAT 4:59: «O Te, xotopseie yBepoBanu! [loBunyiiTecr Asiaxy, TOBUHYH-
tech [locnanHrKy M 00MagaroUM BIUSIHUEM CpPEIU Bac», KOTOPBIH, cornacHo uHTepnperanun Ac-Caanm,
MIpeAIoIaraeT MOBUHOBEHNE MYCYJIbMaHHHA IIPOPOKY, BBICTYNABIIEMY TaKXe aJMHUHHCTPATOPOM PaHHETO
WCJIAMCKOTO OOINECTBA U TOCYJapCTBEHHOCTH, a TaK)Ke MPABUTENAM, CYAbSIM U My(THSIM, MTOBEJIEHUS KOTO-
peIX He mpotuBopedar npennucanmsiM Kopana [3; (4:59)]. B-tperpux, nciamckasi KOHIEIUS CMHPEHUS
mpeanonaraeT, Kak 3amedaeT M. Ampod [4], coBeplIeHCTBOBaHNE 3HAHUK Yepe3 B3auMOJCHCTBUE C KYyJb-
TYPHBIM JPYTHM, OOy4eHHE y HET0, BHE 3aBHCUMOCTH OT €TO PEIMIHO3HOHM HAeHTHIHOCTH. O0 3TOM CcBHIE-
TENbCTBYIOT asThl O IIOCIAHHUKAX U3 YUCJa WyJIeeB, HUCIIOCIAHHBIX 10 Myxammaza u npusHaBaeMblx Ko-
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parom: «O ceiabl Anama! Korna npuayT mociaaHisl U3 Bac, pacckasbiBas BaM Mou 3HaMeHHs, TO Te, KTO 00-
SUICSL M Zienian Onaroe, — HET HaJ HUMH CTpaxa, ¥ He OyAyT oHU omedanesbl!» [2; (7:35)], «MslI u go 1ebs
MTOCHUTATIN TOJIBKO JIFOZIE, KOTOPBIM BHYIIAIH, — CIPOCHUTE XK€ JI0/e HAIIOMHUHAHWSA, €CITH BBl CaMU HE
3Haere» [2; (16:43)]. B koHTEeKCcTE COBpEMEHHBIX KOHIIETIIHIA TaHHBIC asiThl 000CHOBLIBAIOT MHPOBO33pEHYE-
CKYI0 — PETUTHO3HYI0, UJEOJOTHUECKYIO M TOJIHTUYECKYI0 — IUTIOPAITBHOCTD, TTO3BOJISIONIYI0 COCYIIECT-
BOBaHME Pa3IMYHBIX AKCHOJIOTHIECKUX CHCTEM.

CornacHO TOHUMaHMIO JEMOKpaTHH, 3aKperyieHHOMY B KOHCTUTyIMM Hallel cTpaHsbl, IPOBO3TIIALIEH-
HOW ¥ (YHKIMOHUPYIOIIEH KaK AEeMOKpaTHYECKOE MPaBOBOE CBETCKOE TOCYAapCTBO, OCHOBHBIMH €€ Xapak-
TEPUCTUKAMH SIBIIIOTCS MMOHMMAaHHE HApoJa KaK €JMHCTBEHHOTO MCTOYHWKA BIIACTH, MPUOPHUTET IMPaB U
cB00O/I YemoBeKa, MPUHIIMIT Pa3IeiIeHHs BIacTel, CB00O0/1a BRIpAKEH!SI MHEHHUH (BKITIOYAs ITPaBO HA MUPHBIE
coOpaHus), yuacTHe Hapojaa B YIpaBICHUH TOCYAapCTBOM, MPABOBOM XapaKTep B3auMOJCHCTBUS 00IIecTBa
Y TOCYJapcCTBa.

CoBpeMeHHbIe HHTEpIIpeTanny TeKCToB CBAeHHOTo [Ircanns akTyanu3upyroT ero Ui MoTpeOHOCTeH
TUTIOPATMCTUYECKOT0 OOIIECTBa, JKUBYIIETO B PAMKaX CEKYJISAPHBIX U AEMOKPATHYECKHX MPUHIIMIOB CIpa-
BEJUTMBOCTH, PAaBEHCTBA U MPUOPUTETA YEJIOBEUECKOro JOCTOMHCTBA. CaMU KOHIIENIINU CEeKyJIIpU3Ma, CIpa-
BEUTMBOCTH, CBOOOIBI, IEMOKPATHH, IIPaB KCHIIMH ¥ MEHBITUHCTB, YaCTO HE ACCOIUUPYEMBIE C JHCKYPCOM
WCIAaMCKHUX YYeHHUH, HE MPOTUBOPEYAT 3THYECKUM HOpMaM Hciama. ApTUKYJIHpyeMble B paMKax 3amaJHbIX
OOIIECTB ¥ CUNTAIONINECS TPOU3BOTHBIME 3aIaTHBIX COIMATBHO-TIOTUTUICCKUAX HJICOJIOTUH, 3TH KaTerOpuH
Harut cBoe obocHoBaHme B Kopane 3a MHOTO cronetuii 10 coBpeMeHHocTH: «Mbl HUcTocaanu tebe [luca-
HHUE C NCTUHOW B MOATBEPXKIeHNE NpexHuX [lucanuii, u A5 TOro, 4T006 OHO MPEAOXPaHsII0 UX (WU CBU-
JETeTLCTBOBAJIO O HUX; WM BO3BBICHIIOCH HaJl HUMH). CyIu JK€ UX COTJIaCHO TOMY, YTO HHUCIIOCTAN AJiax, u
HE MOTaKal MX JKeNaHUsAM, YKIOHSACH OT sIBUBIIEHCS K TeOe nctuHbl. KaxkaoMmy u3 Bac MBI ycTaHOBHIIH 3a-
KOH ¥ yTh. Ecim Ob1 AJiniax moskemnan, To ciemnai Obl Bac OJHOW OOIIIHOM, ogHako OH pa3aenui Bac, YTOOBI
UCTBITaTh Bac TeM, uyTo OH aapoan BaM. CocTs3aiiTech ke B TOOPHIX Aeiax. Bcem BaM MpeCcTOUT BEPHYTh-
cs K Amnaxy, 1 OH IOBEJJaeT BaM O TOM, B Ue€M Bbl pacXOAMIUCHh BO MHEHUAX». [loMmumo uctunHocTH Kopa-
Ha Kak cioBa boxbero, mpu3HaHUS HUCIIOCIAHHBIX paHee MyxaMMaja IpOpOKOB U MPOBO3TIIAIIEHHBIX UMHU
3aKOHOB mpenbiaynux [lucanuii, gaHHbli ast, Mo 3amedanuto Ac-Caaau, 0ObSICHIET HEOOXOAUMOCTh JJIs
Ka)X/IOTO HApOoJia CIIEJI0BAaTh PEJIUTHO3HOMY 3aKOHY, 3aIIMIIAI0NIEMy HCTHHHOCTh H CIIyKallleMy eMy Bo OJa-
ro, BHE 3aBHCHMOCTH OT 3IOXH M €ro IOJIOKEHUs. BakHelei, 0COOEHHO B COBPEMEHHBIX YCIOBHSX, Ja-
CTBIO asTa BHICTyHAeT HJes O TOM, YTO JIFOJU IO BoJie AJutaxa ObUIM CO3[aHbl Pa3HBIMH, CIIEIOBATEIHHO,
pa3nuyMs B yKIIaJe KU3HH U PeJIMTHU Takke npeponpeneneHsl M. Cyapba kaxmpoit oOuimHel, coodpa3Ho
BoxecTBeHHOU MyApoCTH, NETePMUHUPOBAHA UCIIBITAHUSAME, TAKXKE YCTPOSHHBIMH AJutaxoM. B aToMm koH-
TEKCTE COMEPHUYECTBO MEXY JIOJABMH W3 MOIUTHYECKOTO M SKOHOMHUYECKOTO TOJS JOJDKHO TepelTH B
3THYECKOE — KOTJ]a HOCUTEN BoXbell MUIIOCTH COMEPHUYAIOT B AOOPBIX JESIHUSX, MO KOTOPBIMH MTOHH-
MAIOTCsI IPENIMCAHUS PEIUTUU B 00JIacTH 003aHHOCTEH YelloBeKa Kak repe]; borom, Tak u nepes IpyrumMu
moaeMu [3; (5:48)]. MHTEpripeTanys JaHHOTO asTa 4epe3 MPU3MYy aKTYyallbHBIX JUIsi COBPEMEHHOCTH BOIIPO-
COB IeHIEpPHOTO PaBEHCTBA, TUTFOPAIN3Ma, MAPTHCUTIATHBHOTO YIIPABICHUS U APYTUX HAIOMUHAET 00 dTHYe-
CKOIl OpMEHTHPOBAHHOCTH HCJIaMa Ha CIPaBEMJIMBOCTD, IEHHOCTh pa3yMa U YBa)K€HHE YeJIOBEUECKOro J0C-
TOWHCTBA.

BaxHbIM B KOHTEKCTE COBMECTHMOCTH MM AEMOKpPAaTHH M MCIaMa SIBJISIETCS] aKLEHT KciiaMa Ha COBe-
IIAaTETFHOM XapaKTepe PelieHns BOIPOCOoB (IIypa) U CIPaBeUIMBOCTH, KOTOPBIA COTJIACYETCs ¢ JeMOKpaTH-
YeCKUMH MPUHIMTIAMH. VIHBIMH CIIOBaMU, IEMOKPATHS HE SIBIAETCS Uy>KIOWH, HECOBMECTUMON C UCIAMCKUM
CO3HaHMeM KoHLenuuei. HampoTus, nemokparus npencTaBisieT co00i coBpeMeHHYI0 GopMy Ui pean3a-
uuu ucnamckux 1erHocteid. CormacHo Kopany: «...KoTopble oTBedaloT cBoeMmy ['ocmosy, coBepriaroT Ha-
Ma3, COBEIIAOTCS MeXIy co00il 0 Jenax W pacXoayloT U3 TOro, 4eM MBI ux Hajgenwid...» [3; (42:38)], mo-
BUHOBEHHE AJiaxy npenmnosnaraeT (yHKUIMOHHUPOBAHME OOLIECTBa B paMKax HOPM B3aUMHOTO COTJacus,
MIPaBOBOT'O XapaKTepa yperyaupoBaHus KOH(QIMKTOB, COBEPILIEHCTBOBAHUS OOIIECTBA B3aUMHOTO COTJIACHUs
Ha OCHOBE WHTEJUIEKTYAIbHOTO MOUCKA. DTU OPHUEHTHUPHI, cornacHo Ac-Caaay, IprUMEHUMBI Kak B MHPHOE,
TaKk ¥ B BOGHHOE BpeMs, BO BpeMs M30paHHs MpaBHUTEINs, B CyleOHBIX pa3OMpaTelbCcTBAX M MPH PEIICHUN
CIIOPHBIX BOIIPOCOB B YaCTH PETUTHO3HOM JJOTMBI.

WHbIME clTOBaMH, B 310Xy MPaBIEHHS POPOKA B UCIAMCKOM TOCy/apcTBe, (PyHKIMOHUPOBAHHUE KOTO-
poro ObuTO permamenTrpoBaHo KopaHoM, HaOmOAamMCh MPU3HAKKA JEMOKPATHYECKOTO TOCyAapcTBa: odec-
MeYeHne TpakJaHCKOTO (HapOIHOTO0) Y4acTHs B pEIICHHH MpobieM oOliecTBa MOCPEACTBOM COBEIIAHUS
(1rypa), pernienne BOMpPOCOB JIETUTUMHOCTH BIIACTH W Pa3CIICHUS €€ BETBEH, CBOOOa MBICIH B BHJIE 00CYXK-
JEHHS CTIOPHBIX PEMTHO3HBIX BOMPOCOB. DTH WHCTPYMEHTHI HCIIONB3YIOTCS TIO Cei JeHb B JIEMOKpaTHde-
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CKMX OOILECTBaX, ITUYECKUMH LEHHOCTSIMHU KOTOPBIX BBICTYNAIOT AMATIOT U KOHCEHCYC, CHCTEMHBIN Xapak-
Tep paboTHI OPTaHOB BIACTH, CIIPABEININBOCTh U PABHOIIPABHE, YBAXKEHUE K YeTIOBEUECKOM KU3HU. [IpuHITHT
COBELIATEJIHOCTH B PELICHUH CIOPHBIX MOMEHTOB — IIypa, HAPSAY C LICHHOCTBIO CHPABEIIUBOCTH, AKLIEH-
Tupyemsle B Kopane, cornacytor Ilucanue ¢ yHuBepcaabHBIMU NPUHIUIAMU JEMOKPATUH U CEKYJISIPHOCTH
[4].

Emie ogHMM 3THYECKUM MPUHLUIIOM, pacKpbiBacMbIM B KopaHe W akTyanbHBIM JUIsI COBPEMEHHOCTH,
BBICTYIIAE€T TOJIEPAHTHOCTh. Tak, B asfte 42:15 roBopuTtcs: «Ilo3Tomy B3bIBall ke U CTOM MpsAMO, Kak MOBEJe-
HO Tebe, ¥ He CIIEAYH 3a UX CTPACTSAMH U CKaXKu: “S] yBepoBal B TO, YTO HUCTIOCHAN AJIaX U3 MUCAHUS; MHE
TIOBEJICHO OBITH CIIpaBeIMBBIM Mexay Bamu! Amax — nHam ['ocrogas u Bamn ['ocnions; HaM — Harmm gest-
HUS, BaM — Bamu AesHus. Het noBomoB mexmy Hamu U Bamu. Amtax coOeper Hac, u K Hemy BozBparie-
Hue!”» [2; (42:15)]. Ilpsmoii myTh, 3aBelIaHHBIA MPOPOKY HMCIaMa, MPEATNoiaracT U30eraHne W3JIHIIECTB,
MIOPOYHBIX CTPACTEH U IPEXOB B MOJIb3Yy CAMOCOBEPIIEHCTBOBAHUS U MTOMOILY B 3TOM HaIlPaBICHUHU JPYTUM
monsaM. B KopaHe nmaeTcss COBEpIIEHHO KOHKPETHAsi MHCTPYKLHS MHOBEICHUS B CIOPE: MPHUACPKUBATHCS
TBepaoi Bepbl B Co3narens, yBakaTh Jioaeli KHUTH, HeCMOTpS Ha BHYTPEHHIOIO MPHUBEPKEHHOCTH COOCT-
BEHHO HCIIAMCKOM PEJIMTMO3HOM JorMaTHKe, UTHOPHUPOBATh OTBETHYIO HEHABHCTH, NMPOSBIATH CIIpaBeasIu-
BOCTh U OECIPHCTPACTHO OTHOCHUTHCSA K KapTHHE MHPa HOCHUTEJEH WHOW PEUTHO3HON HISHTHYHOCTH, IIPU-
opuTteT npapasl. [IpHunHON Takoro HaCTPOs SIBJIAETCS JIMYHAS OTBETCTBEHHOCTh Ka)KJI0TO YeJIOBEKa 32 CBOU
JesTHUS, U3-32 KOTOPOU IpepeKaHus U CIIophl He UMeIoT cMbIcia [3; (42:15)].

[Inropanu3M Takke BBICTyHAET LIEHHOCTBIO B HCaMe, 4TO MpociexuBaercs B cype 109, rae cogepxut-
cs moBeneHne Amaxa MyxamMmany MpUAEPKUBATHCS WCTUHHON PENUTHH, KOS BBICTYIAET HCIaM, a MHO-
BepIlaM OCTaBHTh UX BEPY B KOO WM BO 4TO OBl TO HU ObLIO [3; (109)]. KpoMe TOro, akCHOJIOTHUECKUMU
opueHTHpamu uciama [lrucanue npu3HaeT 3aluTy NPaB PEIUTMO3HBIX MEHBIIMHCTB, 3aIIPET HAa IPUTECHEHUE
HOCHTEJICH APYrol pEeNUrHO3HON WACHTUIHOCTH, 3aIIUTY PETUTHO3HONH CBOOOMBI, CTPOTYIO PETIaMEHTAIHIO
MPUMEHEHUS CHJIBI TOJIBKO HEIIMH CaMOOOOPOHBI MM 3alUThl YrHETeHHBIX [3; (60:8)].

Wnest cexynsipHoro, kak ormedaeT T. Acai, He sBIsieTcS M300peTeHHEeM COBPEMEHHOCTH: pa3/icieHue
PEIUTHU U TOCYAAPCTBEHHBIX MHCTUTYTOB Ha YPOBHE I'OCYAAPCTBEHHOI'O YHIPABICHUSA, COOTBETCTBYIOLLECE
caMOMy TIPOCTOMY ITOHUMAaHMIO CBETCKOCTH, MPAKTUKOBAJIOCH YK€ B UMNepusix CpeTHEBEKOBbS, B TOM YHC-
Jie — penuruo3Heix. Onupasch Ha BuaeHue 3HameHuToro Y. Teinopa, Acaa 3aMedaeT, 9YTO, BOSHHKHYB B
YCJHOBHSIX 3alaJHOTO KYJIbTYPHO-KOMMYHHMKATUBHOTO IPOCTPAHCTBA, KOHLEHIMS CEKYJsIpU3Ma SBISETCS
TaKKe MPUMEHUMON K He3amaaHbIM olriectBaM HoBoro BpemeHwH, ykiaa »XKH3HH KOTOPBIX MPUOIKAETCS K
Moepromy [5; 9-10].

ATIOIIMTUYHOCTD PEIMTUHU CIIOCOOCTBYET €€ MPOIBETAaHHIO, TIOCKOJIBKY ITO3BOJISIET Pa3rpaHUIUTh CHUC-
TEMBI TyYXOBHOCTH M FOCYJaPCTBEHHOr0 yrpanieHus. KpoMe Toro, B TaKoM cilydyae pelIuruo3HOCTb, & TOU-
Hee, TyXOBHOCTh, HE BCTYMAeT B MJICHHYIO KOH(PPOHTAIMIO C CEKYJISIPH3MOM: 3TH KaTEropuu HOCAT Pa3HO-
IUTAHOBBIM XapakTep. CMBICIOCOIEp)KaTENIbHAS CTOPOHA CBETCKOCTH KakK SBJIEHHS IPEINOaraeT BO3MOXK-
HOCTh €€ COCYIIECTBOBAHHS M COBMECTUMOCTH C MCIAMCKUMH IEHHOCTSMH, JOKTPHHAIbHOE OpOpMIICHUE
KOTOPBIX COBIAJAET CO BPEMEHEM OCHOBAHMS MCIAMCKOW rOCYAApCTBEHHOCTH, KOTJa IO MHULIMATUBE MPO-
pOKa uMeIno MecTo POpPMUPOBAHUE 3aKOHOIATETIHHOM 0a3bl UcliaMa B OTHOIICHWH MHOBEPIIEB U PEIMTHO3HO-
0 CaMOONPEACIICHHUS.

OpHEHTANNCTCKOE TI0 CBOEMY XapaKTepy BUJACHHE B3aUMOOTHOIIEHUI MEXy UCIaMCKOIN KyJIbTypor U
CEKYJISIpU3MOM, BKpatiie o0obmenHoe D. ['emHepoM B €ro BBICKAa3bIBAHUH, YTO HUCIIAM SIBIISIETCS] COIIPOTHB-
JISIOLIEICS CeKyIspU3My peiurueii, Oputo ObI OONBIINM M HEKOPPEKTHBIM yIpomieHueM [6]. Bocmpusitue
MYCYJBbMAaHCKUMH MHTEIIEKTyaJlaMH HJEH CEeKYJsIpH3Ma OBbIJI0 HEOJHO3HAUYHBIM M Pa3HOCTOPOHHHUM, cama
uzesl OpoAria MHOXKECTBO MHTEUIEKTYyalbHBIX IHUCKYCCHH B MCIaMCKOM Mupe. Tak, COBpeMEHHBIH My-
cyJibMaHCKUW uHTeIUIeKTyasm Myxuaaun [lakup paznuyaer HECKOJIBKO MOAXOAO0B K HJIC€ B3aUMOJEWUCTBUS
WCJIAMCKON TPaAWLIUN U CEKyJsipu3Ma: 1) peBOJIOLHOHHBIN, KOTOPHIA XapakTepu3yeTcs HENpUsITHEM Hel
CeKyJIsIpU3Ma M CTPEMHTCS K OYMIICHUIO DPEIUTHMO3HO-TIOJIMTHYECKOI0 AMCKYypca OT Hee; 2) HUCTOPHUKO-
MIPEEMCTBEHHBIN, BITMCHIBAIONINI MPOEKT CEKYISIPU3AIlMU B TPOIIECC NCTOPUYECKOTO PAa3BUTHS HCIaMa Kak
KyJIBTYpBI; 3) (pyHIaMEHTAIMCTCKUN, COTTACHO KOTOPOMY CMEIIEHHE PEJIMTHH U TOJIMTHKU BUIUTCS Hppa-
IMOHAJIBHBIM [7].

Cpenu mpeacTaBUTENEH BTOPOTO M3 MEPEUNCICHHBIX MOIX00B, KOTOPBIM XapaKTepu3yeTcs MpU3HaHU-
€M B3aMMOCBSI3M M COYETaEMOCTH HJIEH CEeKyJspu3Ma ¢ MciaMoM, Beiaenstorca 3usyaana Capnap, Tapux
Pamanan, Tanan Acaxn, b. Tubu, Coxeiid benmielix u apyrue.

N3ydeHre moHATHS CeKyIsIpU3Ma CKBO3b MPU3MY MPHUHIIMIIOB HCTOPUIHOCTH, OOBEKTUBHOCTH U U/IE€0-
JIOTUYECKON HEUTPaJIbHOCTH MO3BOJISIET CIETIaTh BBIBOJ O €r0 HENPOTUBOPEUYMBOM OTHOIICHHUH C PEIUTHEH,
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MIOCKOJIbKY B3aUMOJICHCTBHE 3TUX KaTeropuil pa3BOpayMBaeTcs B MPABOBOM I10JI€ TapaHTHUPOBAHHBIX I'OCY-
ApPCTBOM CBOOOJ. DTO CTAHOBHUTCSI BO3MOKHBIM, €CITH C(DOKYCHPOBATHCS HE CTOIBKO Ha MCKITIOUSHUH PETH-
THH U3 TyOIrmaHON cephl, CKOIBKO Ha (OPMHUPOBAHHUN YCIOBUH AT MUPHOTO U O€30ITACHOTO COCYIIIECTBO-
BaHUsSI PA3UYHBIX CHCTEM MBICIH, YTO COOTBETCTBYET HACOJOTHUYECKOMY IuTIopanu3My. [IpoTuBonocrasie-
HHE KATETOPUNA CBETCKOCTU U PEJIMTMO3HOCTH BBICTYINAET IPEIMETOM MHTEIUICKTyAIbHOM AUCKYCCHUU B MY-
CYJIbBMAaHCKOM MHTEIUIEKTYaJIBHOM JIUCKYPCE COBPEMEHHOCTU. PallnOHAIBbHO OPUEHTUPOBAHHBIE MYyCYJIbMaH-
ckue Guaocodsl NPUXOAAT K BEIBOJY O HEOOXOJMMOCTH peakTyanusanuu cMbiciioB boxkectBennoro Iluca-
HUS B YCJIOBHSIX, BO-TIEPBBIX, COBPEMEHHOCTH, a BO-BTOPBIX, YHUKAIBHOCTH Peagnil KaXJI0ro KOHKPETHOTO
obmiectBa. PenHTEprIpeTanusi CMBICIIOB, 3aJI0KEHHBIX B CPEIHUE BEKa, OCYIIECTBIIIEMas C aKI[EHTOM Ha Iie-
pEeOCMEBICIIEHHE KECTKIX HOPM, KOTOpbIe 00jee He OTBEYAIOT IEOMOIMTHIECKON KyIbType, JIeIaeT BO3MOXK-
HBIM OOHOBJICHHE PENUTHO3HOTO CO3HAHMSI HOCUTEINIEH MCIaMCKOW WACHTUYHOCTH U XaOUTyaln3aluio MpHH-
IIMITOB JIEMOKPATHH M CBETCKOCTH B MCIIAMCKOE KyJIbTYPHO-KOMMYHHKATHBHOE MpocTpancTBo[8; 17].

Bomnpoc o noucke myteil B3auMOIONOJHATEIBHOIO COCYIIECTBOBAHUS UCIAMCKOr0 U CBETCKOI'O MHUPO-
BO33pPEHUI 0COOEHHO OCTPO CTOUT B YCIIOBHSX €BpOHCIaMa — HHTEIUICEKTYaJbHOTO HalpaBlieHHs, pa3pada-
THIBAEMOTO MYCYJIbMaHCKHMHU (riIocopamu, MPOKUBAIOIIUME B 3aMaJHOW CUCTEME aKCHOJIOTUYECKUX KO-
opanHat. Tak, uneto cOMMKEeHNs UCIAaMCKUX U CBETCKHX IIEHHOCTEH, H Jake Oojiee TOTo, BHEAPEHUE CBET-
CKMX OpPHUEHTUPOB B HCIAMCKHUI 00pa3 )KU3HU M Ha000pOoT, paszpadareiBaeT C. BeHmielix, KOTOphIid MpeacTas-
JsieT MycylbMaHckoe coobmectBo Opannyn. B 3Toi cBA3M WMHTEIIIEKTyal IMpeiaraeT TpaHCPOpMaInio
HCIIAMCKOTO 0Opa30BaHUS C ENBI0 €r0 COBMECTHUMOCTH CO CBETCKUMH aKCHOJIOTHYECKHIMH OPHEHTHPAMH.
Kpome Toro, B kauecTBe BaKHOT'O 1Iara K Ha3BaHHOM LENH OH BUAUT UHTETPALUIO B PEIIUTUO3HOE CO3HAHUE
TaKUX CEKYJIAPHBIX [IEHHOCTEH, KaK MeHIepHOEe PAaBEHCTBO U JUATOTHYHOE B3aMMOIECHUCTBUE UCIaMa C KyJIb-
TYpHBIM APYTUM [9].

Eme omauM 3aciyknBaromuM BHUMaHUsA (uinocodoM B m1aHHOM KOHTEKCTe BeicTymaer b. Tubw, mpo-
€KT KOTOpPOTro IIEHTPUPYETCS BOKPYT MOJIOKEHUS 0 MEXKYJIbTYPHOM U MEXLUMBIWIN3ALMOHHOM JTUANIOTe, Ha-
LEJIEHHOM Ha MATKYIO MHTErpalHio MyCyJIbMaH B €BPONEcKoe 00IIECTBO, COXPAHSIONIYIO MIPU ATOM HCIIaM-
CKHE€ aKCHOJOTHYECKHE KOHCTAaHTBI. DTOMY MPOIECCY CIIOCOOCTBYET, MO0 MHEHHIO (uiocoda, OCBOCHUE
CBETCKMX LIEHHOCTEH M UX BHEAPEHHE B UCIAMCKYIO MJIEHTHYHOCTh, KOTOpAas MO3JHEE CTAHOBUTCS €BPOMC-
nmamckoi [10].

WHTerpanusi cBETCKUX LIEHHOCTEH, aCCOUUMUPYEMBIX C 3alaJHbIM MHPOBO33PEHUEM U MOTOMY BBI3bI-
BaOIIUX KPUTHKY CO CTOPOHBI MYCYJIbMaHCKOTO HACEIeHUs, TpeOyeT akTHBHOTO MPUMEHEHHUS KPUTHYECKO-
ro Meinuierus. [locnennee, mo MHeHNI0O M. ApKyHa, HMEET pealbHbIi MOTEHIMAT PEKOHCTPYKIMH HCIaM-
CKOI'0 CO3HAaHUSA, IMOCKOJIbKY IPEANoiaracT OCBEIICHWE C MO3ULUN HCIAMCKOM PENMITMU HENPHUBBIYHBIX U
«HEYOOHBIX» CONMAIBHBIX TeM. B ToO ke Bpemst uMeHHO pemHTepnperamus CesienHoro [Tucanus mpume-
HUTEJbHO K OOBbEKTUBHOMN 371000 JHEBHOCTH, HEPEIIEHHBIX COLMAIBLHBIX BOIIPOCOB U BBHI30BOB aKTyalH3HPY-
10T CrioBo boxwe, pacmmpsist cO3HaHUS HOCHUTEJIEW MCIaMCKOW WIEHTUYHOCTH. B KadecTBe MHCTpYMEHTOB
3TOTO TIporecca ApPKYH BHJIUT aKTyallM3alldi0 MCIAMCKOTO TyYMaHHW3Ma M JHajoru3Ma MoCpelIcTBOM o0pa-
LIEHUSI K CBETCKUM U JIEMOKPATUUECKUM LIEHHOCTSIM, MPEAYINPEXKICHUS MOJIUTHU3ALNYI HClIaMa U PaJuKalIu-
3aIiy penurno3Hoi putopuku [11]. PemHTepnperamnust B ’TOM mpoIiecce MpeIcTaBiseT coO0i HE MONHBIN
0TKa3 OT CYIIECTBOBABIIIETO PaHee MOHWMAHMs ITOJIOKEHUH MCIIAMCKOW JOKTPHHEI, HO PEQIICSKCHIO U Tiepe-
OCMBICJICHUE HCIAMCKHUX LIEHHOCTEH U MCIaMCKOTO MPOLUIOro MPUMEHUTEIBLHO K HACTOSILIEMY, a HE IpPO-
[IUIOMY.

AKTyalbHOCTh KPUTHYECKOTO MBINIICHUST O0co3HaeTcs Takke 3. CapmapoM, OpUTAHCKHM MYyCYyJIbMaH-
CKHAM HMHTEJUIEKTYalIOM, KOTOPBIH MpoOIeMaTu3upyeT HEOOXOAUMOCTb OTKPHITHS CBOOOJHOTO H OTKPHITOTO
OOCYXXIEHHSI M PEUICHHSI OCTPHIX COIUAIBHO-TIOINTHIECKHUX, IKOJIOTHIECKUX, MUPOBO33PEHUECKUX BOIIPO-
COB 4epe3 MPU3My HCIAMCKOW Tpaaunuu. Tak Ha3pIBaeMOE OTKPBITHE «BpaT WHKTHXa/ay», MPU3BAHHOE aK-
TyaJIM3UPOBATh U PElIaTh 337a4d MYCYJbMAHCKOW yMMBI, JTOJKHO COCTOSTHCS, 0 MHEHHIO (hunocoda, Te-
nepb. boree Toro, 00CykIeHHE B TAKOM KITFOUYE BCETJIa JOJDKHO OBITH OTKPBITHIM, YTOOBI MCIIAMCKAasl TPaIu-
1Sl OCTaBaJIaCh KUBOW M OTBEYaIa MOTPEOHOCTAM TUHAMHYHOTO 00pa3a )KU3HU COBPEMEHHON MYyCYJIbMaH-
CKOM yMMBI. LIUBUIN3aMOHHBIN, & HE Y3KO PETUTHO3HBIN B3I HA HCJIaM CTABUT BO IJIaBy YIia HE CTOJb-
KO PUTYaJIbHO-OPTaHU3ALMOHHBIE NMPEANNCAHUS, CKOJIBKO TYXOBHO-3THUECKUE UHTECHLIUU UCIaMa, BHYTPEH-
Hee COIlacue MyCyJbMaHHHA BBEPUTH CBOIO CyIb0y AJiaxy, CTpOsS CBOIO )XKM3Hb B COOTBETCTBHH C BBICO-
YaWIlIMMKU aKCUOJIOTUYECKUMHU OpUEHTHpaMH Hciiama. KOrHUTUBHBINA MOUCK, KOTOPHIA JOJKEH COMPOBOXK-
JIaTh YEIOBEKa B TCUCHHE OTITYIICHHOTO €My BPEMEHH, CIIOCOOCH MPEeIyNpPeKIaTh TAKHE BBHI30BBI, KaK He-
TEPIUMOCTh K KYJIBTYPHOMY JIPYroMy, INOJUTHU3ALMIO PEIUTHO3HON PUTOPUKH — BBI3OBBI, KOTOPBIE HE SIB-
JITFOTCS CaMH 110 ce0e HOBBIMH, HO OCTAIOTCS aKTyaJIbHBIMU 110 ce JeHb [12].
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BaxxHoi1 B KOHTEKCTE pacCMOTpPCHHUA TOYCK COIMMPUKOCHOBCHUA UCTIaMa U CEKYJISIpU3Ma BBICTYNACT IIPO-
6J'IeMaTI/ISaI_[I/IH OTACJICHUSA PEJIMTIHU OT TOCYAJApCTBEHHOT'O YIIPABJICHUSA, YTO HEH30EKHO IOPOXAACT BOIIPOC
0 HEAONMYCTUMOCTH IMOJIUTHU3AINU UCIaMa U NCIIaMU3alliuU ITOJIMTUKH.

Baxnouenue

Takum oOpaszom, 3aBepiias TaHHOE HMCCIICIOBAHHE, MBI IPHUXOANM K BBIBOXY, YTO Ha CETOTHSIIHUI
JIeHb HaOJIOaeTCsl HEOOXOANMOCTh M TEHICHIUS K MEPEOCMBICICHHIO NMIUIEMEHTAUH AlOJIUTHYHBIX HC-
JIAMCKHX aKCHOJIOTUYECKUX U COLMAJIbHBIX OPUEHTHUPOB B JKMU3HB CBETCKOTO 00mIecTBa. B cooTBeTCTBHH C
(hopMHPYIOLIMMCSI COBPEMEHHBIM MYCYJIBMAaHCKHM HWHTEJIEKTYAIbHBIM JHCKYPCOM, AaHHBIE KaTerOpUU HeE
SBJISTIOTCS B3aMMOMCKITIOUAIONIMMU;, HAIIPOTUB, OHH HE MPOTHBOPEYAT U JOTOIHSIIOT APYT APYyra, MOCKOIBKY
BBICTYIAIOT Pa3HOIIOPSIKOBBIMU: B TO BPEMsI KaK UCIIaM OTHOCHUTCA K cpepe TyXOBHOCTH, CEKYISIPH3M TIpe/I-
CTaBJsIeT cOO0M MONMUTHUUECKUI MPUHLIUT Pa3esICHHsI PEJIMTHU U TOCYJapCTBEHHOTO almapaTa, a TakkKe CO-
OTBETCTBYIOILIYIO 3TOMY IIPHHIIUITY MOJIEIIb.

AKCHOJIOTHYECKOE HAITOJTHEHHE MCIAMCKON 3THYECKOH CHCTEMBI — CIIPAaBEIIIMBOCTD, MIJIOCEpIUE, UH-
TEJJIEKTYaJIbHOE U TyXOBHOE COBEPILCHCTBOBAHUE, TMYHAS OTBETCTBEHHOCTh — SIBIISIETCSI CBETCKHM IO CBO-
eMy COJCP)KaHMIO, TOCKOJIBKY (hOPMUPOBAIOCH B YCIOBUAX O()OPMIICHUS HCIAMCKOM rocyiapcTBeHHOCTU. B
CBOIO OYepe/lb, CBETCKUE IIEHHOCTH, BHICTYHAIOUINE CONUAIBHO-TIOIUTHIECKOW PaMKOi, periaMeHTHpYIOo-
el oOlIecTBEHHOE MOBEJCHUE, HE NMPOTUBOpPEYAT MCIAMCKHM MPHHLIUIAM CBOOOJBI BHIOOpA, paBEHCTBA,
3HaHWsI W TJIaBEHCTBA 3aKOHA. PaccMoTpeHWe 3THUX KaTeropuili depe3 MpU3MY B3aMMOJONOIHUTEIHHOCTH
CII0cOOCTBYeT O0OTAIEHHIO BHYTPEHHEH KyJIbTYpBl MCIAMCKOW MICHTUYHOCTH, CHUMAasi KOH(QIUKT MEXIy
JTyXOBHOCTBIO M PAlMOHATIBHOCTBIO, BEPOI U pa3yMoOM, TPaJIUINEH U COBPEMEHHOCTHIO.

B T0 xe Bpems ocnabieHue 3TOH TUXOTOMHU NMPUMEHUTEIBHO K peaisM Ka3axCTaHCKOTro OOIIecTBa,
MEePEKUBAIOIIETO TIEPUO]] TIOCTCEKYIIPHOCTH, OTBEYAET MOTPEOHOCTSIM COXPAaHEHHs ayTEHTUYHOTO KOJa Ty-
XOBHOCTH, €r0 TapMOHMYHON HMMIUIEMEHTAIlMM B MOBCEIHEBHYIO MPAKTHKY XH3HH B PaMKaX CEKyJSpHO-
OPHEHTHUPOBAHHOI'O OOIECTBA, TyXOBHOW M STHYECKOM MPEEMCTBEHHOCTH, KOHCOUAAUK 00IIeCTBa.
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CeeTtckasi npupona ncnamckux ...

H.JI. CelitaxmeroBa, JK.JK. Typranbaesa

HUeaaMabIK KYHABUIBIKTAPABIH 3aHbIPJIbI TAOMFATBI: MYCHLJIMAH 3UATKEPJIIK
AUCKYPCHIHBIH HHTEPNPETATUBTIK dJIeyeTi

Maxkana Ka3akctaH 3aifbIpiibl KOFaMbIHAAFbI MCIAMJIBIK CAaHAHBIH — KYH/BUIBIKTAP/BIH, STHKAHBIH JKOHE
JYHHETaHBIMHBIH KepiHic Taby (eHOMeHi Typaisl KapacThpburFaH. JKaHalIbUIABIFBl aKCHOJNOTHSUIBIK,
OarmaprapIplH  3albIpiIbl  KOFAMHBIH ~ KYHIBUIBIKTAphl MEH CHIATTapbIMEH KaHLIBUIBIKCHI3, ©3apa
TOJIBIKTBIPYIIBI, TINTI YitneciMal cumaTta GONaTHIHEI Typaslbl AETeH HAesaa jKaTelp. ABTOpIap IIHWIIK IeH
3alBIPIBUIBIK KaTEropusiiapbl TeK e3apa OipiH-Oipi KOKKA IIBIFApMalTHIHBIH FaHa €MeC, COHBIMEH Karap
KOMIUIEMEHTApIIBl CHIIATKA Ue eKEeHiH Herisre ananbl. OcbFaH OalnaHBICTHI OTAHIBIK QJIEYMETTIK KEHICTIKTe
JIHWJIIK NeH 3aibIPIIBUIBIK TYpajbl JIUCKYPCTBIH JaMyblHa OapbIHIIA COHKEC KeJIeTiH KaFMAATTap >KHBIHTBIFbI
peTiHAe TapuxXd NPHHLUIMI, TeJ TICTYpre KYpMeT, HICONOTHUIBIK-cascu OelTapanThlK meH Oeirapan
Ke3Kapac, [[iH canachl MCH MEMIICKETTIK HHCTHTYTTAp apachlH/aFbl aliKbIH a)XbIPATy, KYKBIKTHIH OACHIMIIBIFBI
MEH pyXaHH KayilCi3IiK KaFruaaTTapbl KapacThIpbUIafgsl. lcinaMIblK IYHHETaHBIMHBIH 3aibIPIIBI KOFaM
JKaFainapbIMeH TOFBICYBI MEH KipiryiHe, COHOali-ak KepiciHIIe ylepicTepre MCIaMIbIK MHTEIUICKTYaNbIK
JIOCTYPIIH Kelleci STHKANBIK Oaraapiapbl BIKIAN eTeli: aKblI-OMIBIH pelliHe epeKile MoH Oepy, HCIaMIbIK
JIOKTPHHAIIBIK HappaTHBTEPIl 3aMaHAyH QJIEYMETTIK CYpaHBICTapFa COliKec MHTEpIpETalusiay MYMKIHIAIT1
JKOHE KAXKETTLUIIr, 3alBIPIBUIBIK TY)KBIPBIMAaMalapblHAa OPTAJBIK OPBIH alaThIH ONUIETTUIIK MEH TEHTIK
YFBIMIAPBIHBIH MaHBI3/IbUIBIFEL. ABTOPJIAp MbIHAail KOPBITHIH/bIFA KEITeH: OipiHIIiACH, 3albIPIBUIBIK MEH
JIEMOKPATHSHbIH aKCHOJOTHSUIBIK OaFiapiapbl HCIaMIbIK TyYHHETaHBIM MeH (Quinocodusra Kallbl Kenmeii.
ExiHmmineH, ka3ipri KOFaMIarbl HCIIaM KYHIBUIBIKTaphl ©3apa TOJBIKTHIPYIIBI CHIIATKA He; HCIAMIIBIK) )KOHE
«3aMaHayWJIBIK» KaTeropusuiapbl OipiH-Oipi JKOKKa IIbFapMaiinsl. YIIHINIAEH, Ka3ipri MYCBUIMaHMIBIK
MHTEIUIEKTYaIN3M UCIaMJIBIK JOIMaTHKAJIBIK HApPaTUBTI Ka3ipri KOFAaMHBIH CaH KBIPJIbl KOKETTUIIKTEpi MeH
ChIH-KaTepJiepiHe ColiKec KaliTa MHTepIpeTalysIay )KoHe KalTa @3eKTeHAIPY YIIIH KeH oJleyeTKe ue.

Kinm ce30ep: wncnam, ucnam (GuIocohHACH, UCIAMIBIK KYHIBUIBIKTAp, 3aWBIPIBUIBIK, JAEMOKPATUSIIBIK
KYHIBUIBIKTAp, MYCBUIMaH 3uATKepuiri, Kazakcran koramsl, Kypas.

N.L. Seitakhmetova, Zh.Zh. Turganbayeva

The Secular Nature of Islamic Values:
The Interpretative Potential of Muslim Intellectual Discourse

This article explores the presence of Islamic consciousness — values, ethics, and a worldview — in Kazakh-
stan’s secular society. Its novelty lies in the idea of the consistent, complementary, and even combinable na-
ture of Islamic axiological guidelines with the values and characteristics of secular society. The authors pro-
ceed from the scientific premise that the categories of religiosity and secularity are not only fail to be mutual-
ly exclusive but are complementary. In this regard, a combination of principles of historicity, respect for au-
thentic tradition, ideological and political neutrality and impartiality, a clear distinction between the spheres
of religion and state institutions, and the priority of law and spiritual security appears to be most consistent
with the development of discourse on religiosity and secularity in the domestic social space. The intersection
and integration of the Islamic worldview into secular society, as well as vice versa, is facilitated by ethical
guidelines of the Islamic intellectual tradition, such as a strong emphasis on the role of reason, the possibility
and indeed the need to interpret Islamic doctrinal narratives in accordance with current social demands, and
the importance of the concepts of justice and equality, which occupy a central place in the concept of secu-
larity. The authors conclude that, firstly, the axiological guidelines of secularism and democracy do not con-
flict with the Islamic worldview and philosophy. Secondly, the values of Islam in modern society are mutual-
ly complementary; the categories of “Islamicity” and “modernity” are not mutually exclusive. Thirdly, con-
temporary Muslim intellectualism possesses extensive potential for reinterpreting and re-actualizing the Is-
lamic dogmatic narrative in accordance with the diverse needs and challenges of modern society.

Keywords: Islam, Islamic philosophy, Islamic values, secularity, democratic values, Muslim intellectualism,
Kazakhstani society, the Qur’an.
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Typki epkenneTiHiH PUI0COPUATBIK KbIPJIaPbI

OpOip OpKEHUETTIH pyXaHHW OOJMBICHI MEH IYHHETAaHBIMIBIK Heriszmepi ¢riocodursuisk oinay sxyleciHeH
kepiHic Tabanbl. Typki epkenneri — Eypa3sus keHicTirinae MBIHAAFaH KbuLaap GOHBI KaJIBIITACKII, TAPHUXH,
MOJICHH JKOHE PyXaHH JOCTYPJIEpAi TOFBICTBIpFaH OaliTak epkeHneT. OHBIH (HIOCO(UIIBIK KbIpJIaphl anam,
KOFaM, TaOWFaT JXOHE Faphlll apachlHAArbl YilleciMAalTiKke HerizzenreH. Makamama TYpKi ©pKeHHeTiHIH
(GUITOCOPHUATBIK MOHI, JYHHETAaHBIMABIK EpEKIIENIKTEpi JKOHE OHBIH Ka3ipri 3amMaH YIIH MaHbI3BI
KapacTBIPbUIFaH. 3epTTey OapbIChIHIA TApUXH, CAIBICTBIPMANIBI, OJCYMETTIK-CAsCH JKOHE MOJCHH Tanaay
anicrepi Konpaupuiabl. CoHmali-aK TYpKi XaJIKbIHBIH OTKEH TAPUXH TAHBIMBIHBIH KAJIBIITACYBIHA BIKIIAT €TKEH
Oactay Ke3zepi MeH OaFbITTapbhlH 3€pleliey apKbUIBl YITApalblK TAHBIMHBIH ©31HAIK KeIOETiH 3aMaHayH
Heri3/ie KapacTelpy KojiFa anblHFaH. COHBIH HETi3iHZe, TYPKi XaJbIKTApBIHBIH CAasCH KYPBUIBIMIapBIHIAFbI
e3repicrep, onapAblH Oackapy XyiieciHaeri TpaHcOopMaIHsICH )KOHE UACONOTHAIAFEl aIMacyyap 3epTTeNIi.
byn OyriHri yiITBIMBI3IBIH ©3IHIIK OONMBICKI MEH OoJjamiakTaFbl KaJaMJIapblH HETI3NeyAe pyXaHd
cabaKTaCTHIKTBIH YITTHIK TaHBIMFA THTi3TeH BIKHNAJBIH aHBIKTAy. OTKEH MeH OYTiHHIH apachlH KaJFailThIH
HETI3r1 KeTipiep 3aMaHayd OarbITTarbl eMipIIeH HACsIapAbl )KaH-)KaKThl KapacTelpy kesnenreH. Capamay
MEH capanTaMalblK 3epheney OYTiHri 3aMaHHBIH KYHIBUIBIFBIH OaraMaayaa KaxkeT KyOwuibic. Herisri
HOTIDKEJEp PETiHAe TYPKI XaJIBIKTaphIHBIH CAsCH KYHeNepiHAeri o3repicTepAiH ChIPTKBI (pakTopIapMeH KoHe
Kl QJIEYMETTIK-CasiC KO3FajJbICTapMeH OaiiaHbpIchl KapacThIphUIAbl. JKOHE TYpKi €NiHIH TapHXbIHIA
KOFaMJla OPBIH aliFaH KYpAeli KYOBUTBICTap/AbIH cascaTIeH OalTaHBICH XKOHE OHJIey JKYHeciHiH e31HAIK dfic-
TOCUTIHETI JiHIMI3 WCIAMHBIH 9Cepi MEH YJITTBHIK TOYEJNICI3IIKKE YMTBUTYJBIH BIKIAIBl apKbLUIBI JKy3ere
ACKAHJBIFBI KOPCETUIAI. 3epTTey TYpPKi QJNIEMIHIEri CasCH HMHTErpalis MEH BIHTBIMAKTACTBHIKTBIH Ka3ipri
KeJOeTiH alKpIHIayla MYMKIiHIIK Oepexni. Horiokenep Typki XaJbIKTapbIHBIH CasiCH  JKYHelepiHiH
JAMYBIHZIAFbl OpTaK 3aHABUIBIKTap/bl, COHAAN-aK oJIap/blH Ka3ipri Ke3Jeri casch e3repicTepre KaThIHACHI
3aMaHayH (pakTopiapIblH OJIEMAIK JeHreieri kopiHici OYTiHT1 axyaiibl TaHyFa jKOHE TaHBITYFa ©3 YJeciH
KOCTIaK.

Kinm ce30ep: xeuneni MOJCHHET, CasCH MHTETPalis, aiiMaKkThIK BIHTBIMAKTACTBIK, TYPKI MOCHHUETI, casicu
anMacynap, MOJICHH BIKIAJap, Tapuxu OaitnansicTap, ¥ bl JKiGeK sKOIbL.

Kipicne

Typki XaJbIKTapBIHBIH CasiCH TApUXBI Y3aK 9pi KypAei JaMy Ke3eHIepiH KaMTHIbI, OJIap/IbIH MOJACHHETI
MEH casicH xyHenepi Oenrim Oip MaHBI3IBl KyOBUIBICTapAa OapbIHINIA KOFaMFa MKEMJIENIN KaJbINTaCKaH.
Typki anemiHiH casich KYpbUIBIMIAPEI, dCipece KOIIIeli )KaHe OTHIPBIKIIBI KOFaMIap bl e3apa acepi, uciaam
JIHIHIH KaObUIIAaHYbI, YITTBIK MEMJICKETTEP/IH KaJbIITACYbl KOHE I'e0casicu e3repicrep — Oy OapJibIK
Mocenenep TYPKI JKYPTHIHBIH KOIIOacHIBUIBIK JKYMBICBIHAA anMacyiapibl TE€peH TYCIHYIl Tajam eTeji.
Typkinepniy TapuxblHIa cascu KYpbUIBIMAAPIBIH €3repyi, Oackapy >KYHeNlepiHiH KailTa KYpbUIYbl >KOHE
JKaHa CasCH HJICOIOTHUSUIAP IBIH KAJIBINITACYBl MAHBI3JIBI POJI aTKApFaH.

Typki XankpIHBIH cascH anMacyiapsl OipHele ke3eHzaepre OefiHim, opTypJli TapUXH KOHTEKCTEp MEH
QJIEYMETTIK, S5KOHOMHUKAIIBIK ©3repicTepMeH THIFBI3 OaimaHbIcThl. byl 3epTrey cascu xykleciHgeri esrepic
cebenTepiH >KOHE OCBHI O3repiCTIH dJIeyMETTIK-CasCH ©eMipre THUTI3TeH JCepiH KapacThlpalbl. 3epTrey
0appIChIH/IA TYPKI XalIbIKTAphIHBIH casch TpaHcHOpMAIUACHIH TYCIHAIPY VINiH KOJIJAHBUIATHIH TYPIi
FBUIBIMH QJIiCT€p MEH FalbIMIApAbIH 3€PTTeY KYMBICTaphl capaitaHabl. OpOip omic-TaCia  FBHUIBIMU
HeTi3/ieMeliepre CyleHe OTBHIPBII, FalbIMIAp C€HOETi apKbUIbl TYPKI XalIKbIHBIH CasCH KYPbUIBIMBIH/IAFBI
e3repicTepi 3epTTey, OYI XallbIKThIH CasCH MOJICHHETIH TepeHIpeK TYCiHyre MYMKiHIIK Oepai. OmapabiH
casici TapHuxbl Ka3ipri TYPKITLIEC MEMJIEKETTEP MEH XaJlbIKapaJiblK KaTbIHACTAPIbIH KAJIBINITACYbIHA BIKIIA
eTim, aliMaKThIK >kKoHE >kahaHABIK JAEHrelae casich bIKHaIAbl e3repicTepre okesdi. TYpKi XaJdKbIHBIH casich
@3repiCTepiHe OpbIH aiFaH KyObUIBICTAp/AbI 3epTTeyae, OCNrili 9aic-Taciaaep MEH HOTHIKENIEpre CYHEHirl,
casicaTTaHy, TapuX >KOHE QJIEyMEeTTaHy cajajapblHa KOCHIMILA KYHJIbI IePeKTep YChIHABL. TYpKinepliH KeHe
3aMaHHaH OYTiHI1 yakKpIT apajibIFbIHIIA KaHIIaMa OenecTepli O0acTaH Kewlim, e3iHAIK JaMyna Oenrii K06l
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aHBIKTAIl, OJIAPABIH KOIIiHJE TAPUXTHIH 9 JIyaH TYCHIHJA SPTYPIl MOJCHHU, CasCH, STHUKAJIBIK ©3repicTepre
YIIBIpam, oNapAbl jKaHa [oyipiepre skereneni. MakamaHbIH HeTi3Ti MakcaThl — TYPKI XaJKbIHBIH
apachIHIaFbl MOJICHH-CAsCH AJIMACYJIapJblH BIKMANBIH 3epJeliey, OJapAblH TaHbIMBIHA BIKIAT €TKEH
TYCTapbIH aybI3 o1e0neTi MeH eHepiHae KapacTelpy. Tapux OoibiHIa onap OipHelle YJIKeH UMIepusiap MeH
MeMJIeKeTTep KYpraH, COHBIH immume, ¥Jel Typki Karanatel, Kapaxanuarep memiiekeTi, T'yH MMIepHsCHI,
AnteiH Oppaa, Kazak XaHIBIFBI JKoHE 0acka Ja KeNTereH MEMIICKETTep TYPKUICPHiH CasiCH JKOHE MOICHHU
BIKIaJIbIH alKbIHAaraH. TypKinep e3apa MOISHM anMacyiapbl, acipece apad, mapchl, MOHFOI XOHE UpaH
MOJICHHETTEPIMEH OailylaHBICTaphl OJIAPJBIH jkKa30a oneOHeTiH, OHEpiH, JIHU CEHIMJCPIH OHE FhUIBIMHU
JKETICTIKTEPIH KaJBIMTACTRIPALL. TYPKIIEPMiH HETI3ri epeKIIeNiri kep KejieMi >KaFblHaH YIIKeH aiMaKThI
KaMThbIca Jla, Oojlap TapuX OTIHIE allyaH TYPJi XaJbIKIIeH OaijlaHbICKa TYCIN, TYPJI MOACHH KEHICTIKTE
©31HJIiK KeJI0eTIH aHbIKTal ajabl. AlyaH TYpJli MOICHHET IIeH OpKEHUETTIK KaTblHac TYpKi eni yuriH [brbic
e batpic apaceiHaa MomeH! Ketip 6oma Oimi.

Makanama TYpKi >KYPTHIHBIH €JIIKKE KaThIHACHI aybl3IIa ofe0HeT TeH Tij, eHep MeH ¢uiocodus
cayiajapblHJaFbl KOpiHICTepl KapacThIpbUIAbL. TypKigepre ochl ajMacyjap Kajgaii ocep eTKeHi, oiap
JOCTYPJIEPI MEH MOJICHUETIH CaKTall OTHIPHIN, 0aCKa MOJICHUCTTEPICH KaH all JIeMEHTTEp I KaObUIaFaHbIH
TEPEHipeK TYCiHy MaKcaT eTiJITeH.

3epTTey JKYMBICHIHBIH HETi3ri MIiHAETI — TYPKi XalKbIHBIH MOJCHH-CAasCH alMacylapblH TapHUXH,
MOJICHU J>KoHE (GUIOCOPUSIBIK TYPFBIAAH TajAall OTBIPHIN, ©PKEHHWETKE KaThlHACHI 3epaeieHii. Typki
XaNbIKTapbl 0ail MOJCHM MYpAchlH JKaHAIIa TYCIHYTe JXOHE OJlapJbl CakTay MEH JaMBITyFa YMTBUIIBI.
Typkinepain TapuxsiHAa OipHEIIEe ipi UMIepUsiIap MEH MeMIIEKeTTep KYpbhULABl. 3aMaHbHIa Oackapy
KYHECiHIH Typnai OaFbITTapbl MEH KYPBUIBIMIAPBIH KaJBIITACTHIPHINT, MOJACHH alMacylap MEH CcascH
KYPBUIFBIIAPBI KANBIITACTHIPHII, XaHa JKyHenepai YChIHABL. TypKinepaiH casch KypbUTBIMBI KebiHece
KOIIITeNi JKOHE MOJNUTEUCTIK JOCTYPIIEPMEH ThIFbI3 OalIaHbICTBl 0OJbI. ByFaH MOHFON MMITEPUSCHIHBIH
TYpPKI XaJbIKTapbhlHA dCEpi peKINe Hazap aynapylbl KaxeT ereli. MOHFOIAapAbIH OipTyTac MEMIICKETTI
KypyZnarbl Oackapy KyleciHe eHri3reH pedopmanapbl TYPKUIEpAIH casicH KypbUIbIMbIHA BIKMaN eTTi. Kazak
XaIIKbIHBIH TAPUXHM CAHACHIH KAJBINTACTHIPY/A ipi CasCH KYIITEP MEH MEMIICKETTEPIIH BIKIATIbl MaHbI3IbI
pen atkapabl. Meicanbl, ¥ibl Typki KaraHaThIHBIH CasCH KYPbUIBIMBI MEH KaFaHHBIH JKOFaphl OWIIITi,
HIpIHFBIC XaH UMIIEPHACHIHBIH SCKEPHU YKOHE CasiCH CTpaTerusyiapbl TYpKi MEMIIEKETTEPIHIH CascH TaHBIMbIH
KaJIbIITACTHIPYFa Heri3 0onabl. By O0ackapy MeH YHBIMAACTBIPY KAOUIETiH apTTBIPBIN, AJIBIHFBI KATapJibl
eNJIEP/IiH casicaTTaFbl YCTAHBIMBIH KETITIIP/Ii.

3epmmey mamepuandapul dxcane a0icmepi

Typxki *KypThl Oackapy ToCUTiHAE MIeKapaiac jKaTKaH eNjep/eH Kom Hopce ana Ounmi. byn anmmacynap
3epTTeye KOJAAHBUIATBIH OMICTEP OPTYPi KSHE KONKbIpibl. Ke3 KenreH omic-Tociin apKbUIbl, FalbIMAAp
TYPKi eJIiHiIH epeKIIelNiriH KapacThlprania, OipHele FHUIBIMU HeTi3JieMere CyHeHIin HIeHnM/ep HIbIFapraH.
ConblH 0Oipi Tapuxu oficte: opOip Ke3eHje OONIFaH casch ©3repicTep MEH JaFrlapbiCTapAbl KapacThIpy
apKbUIBI 0i3 COJ YaKbITTaFbl CasiCH XKYHelnepiH Kajail mambiraHbiH kepemi3. Oran Typki karanatsl, Opta
Asusiiarel  KeIIneNli MMOepHsiIap MeH KeHiHrT HCIaMIbIK MEMIICKETTepiH KaJbINTacyblH JKaTKbI3CaK;
CAITBICTBIPMAJTBI 9J1iC apKBUIBI TYPKi XaJBIKTAPBIHBIH CAsCH TKIPHOECiHIH EpeKIIeNiTriH aluryFa MyMKiHJIK
asiaMbl3. MbIcalibl, TYPKUIEPIiH KOILMesi eMip CaJIThl MEH casicl KYpbUIBIMIAapblH MOHFOJIJap HeMece Oacka
KOIIIeNi  XaJbIKTapMEH  CAJBICTBIPBIN  3€pTTEy,  ONapAblH  apacblHOaFrbl ~ YKCACTBIKTAp  MEH
alBIPMAIIBUIBIKTAP/Ibl alKbIHJAYFa MYMKIHIIK Oepce, TYPKUIEpIiH HCIaMIBIK CasCH JKYHeJIepMEH, SFHH
apa0 onemi MeH OpTanblK A3HsAAaFbl HCIIaM MEMIIEKETTEPIMEH Kallai e3apa OpeKeTTeCKEeHIH 3epTTey apKbUIbI
calBICTBIPY Kyprizinesni. Cascu-oIeyMeTTiK TYPFBIIAFbl 9/IiCTe CasiCh KYPbUIBIMAAP MEH 9JIeyMETTIK TONTap
apachIH/IaFbl ©3apa KapbIM-KaThIHACTHI 3ePTTEY apKbUIbl TYPKI XAIKBIHBIH QJIEYMETTIK KYPhUIBIMIAPBIH/IAFbI
@3repicTep/li, CasCH AIIMTAHBIH KAIBIITACYBIH, XaJBIKTHIH OWMIIIKKE KAThICy JKOJJAPBIH JKOHE OJIEYMETTIiK
TEHCI3/IKTIH casich JKyiere acepi KapacThIpblIca; MOACHHU apaliblK >KOHE MACOJIOTHSUIBIK TYPFBIIAFEl 9ficTe
TYPKI XaJKBIHBIH CasCH >KYHECIHJETi e3repicTep MOJCHHU JKOHE HICOJIOTHUIBIK (hakTopsapMeH Kajai e3apa
OalillaHpICTBl OOJIFAHBIH KapacThIpyFa OarbITTaiFaH. MpbIcanbl, HCIAMHBIH TYPKI XaJIKBIHBIH CasiCH
MOJICHUETIHE BIKIAJBI, OPTaFaCBIPIBIK TYPKI OHIIBUIBIHBIH casich (UIOCOQUSICH OHE OJap YCBHIHFAH
Oackapy NPUHLMIOTEPIH 3€pTTEY apKbUIbl cascu anMacyiapbl TepeHipek Tycinyre Oomansl. [liH MeH casicu
OalilaHpIC KaFblH KapacThIpFaHJa, CasiC KYPbUIBIMBIHJAFBI ©3repicTep/li HaKThUlay MaHbBI3ABI OoJica,
reocasici TYPFBIJAaH 3€pTTey XalbIKapajblK apeHaJarbl PeJliH JKOHE CBIPTKBI CasicaTTarbl e3repicTepiH
TyciHyre MyMKiHAiK Oepeni. Typki XanKbIHBIH apachlHIa Teocasicu OaiyaHbIcTap, ocipece Kepiiiiec
eNIepMEeH KapbhIM-KaTBIHACTAPHI OJAPJBIH IIIKI CasCH KYPbUIBIMBIHA BIKIATbl KaHIIATHIKTBI ocep €TKEeHi
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aHBIKTAJICA, T€OCasICH JKarbIHAH TalifjaraHaa 0acKapy TAKTHKACHIHBIH iITKi KYPBIIBIMFA FaHA €MEC, CHIPTKBI
KYIITEP BIKMATBIMEH Jie OalaHbicaabl. Tapuxu, calabICTRIPMAIIBI, QIEYMETTIK-CasICH, MOJICHH YKOHE Te0cascCu
omictepai OipiKTipy apKbpUIbI 0i3 TYPKi XalBIKTAPBIHBIH CasICH KYPBUTBIMBIHIAFBI ©3repiCTep MEH aaMacyablH
ceOenTepiH, ONEYMETTIK TYpPFbIaH allFaH/la CcasCH KaTbIHACHIH aHBbIKTaraHJa Oaiikaiimbi3. BeHexukT
Aunepcon (Benedict Anderson) — WITTBIK MEMJIEKETTEPIiH KaJbIITACYbl MEH OJIAPIBIH MOICHH
CHUIMATTaMalapblH CAlBICTBIPA OTBIPBIN, CasCH MOJICHHWETTIH YITIIBULIBIK TYXKBIPBIMIAMachlH 3epTTece,
Tomac Maunun (Thomas Mann) — yiTTapablH MOACHHETIH CANBICTHIPFaH/Ia, ©3apa MOJACHU COMKECTIKTIH
KaJIBITaCybIHA Ha3ap aymapasl. KOHTEKCTYalablK Taaaay apKbUIbI TYPKI XaIKbIHBIH MOJACHH KOHE CasCH
MpoliecTepl HAKTHI TAPUXH, SJIEYMETTIK KOHE MOJCHM KOHTEKCTE TYCiHyre OarbITTalnca, OYJI 9fic Tapuxu
OKHUFarapbl, MOJIEHH ©3TepicTep MEH CasiCH IMPOLECTepAl 63 Ke3eHiIHIH KOHTEKCiHAe Kapaysl Talall eTeml.
3. Canp — MOCTKOJIOHUATIM3M MEH MOJCHU TeopHsiiap OOHbIHIIA 3epTTeyiepinae, ocipece «OpUeHTAIN3ZMY
(«Orientalism») enberiane bateic men IIBIFpIC apachIHAAFBI MOIEHN KapbIM-KATHIHACTBI KOHTEKCTYaJIBIK
Typreiaa tangaica, duon Poyic (John Rawls) — casicu ¢umocodus camachlHIAFsl KYMBICH apKbLIbI
3aHIap MEH HOpMaapiblH KOFaMaarbl dJIiKKe acepin 3eprrece, I'aopuann Tapaa (Gabriel Tarde) —
KOFaM/IaFbl HOpMaJiap MEH 3aHJapblH 9CEPiH 9JICYMETTIK KYPhUTBIMAAP MEH CasiCH ©3repicTep TYPFhIChIHAH
KapacThIpraH OOJIaThIH.

Homuorcenepi

TypKi XanKbIHBIH MOJICHH-CAsICH alMacyiapbl — TEK TapuXu KYObUIBIC KaHa eMec, Ka3ipri Ke3eHaeri
casicu eMipne e3iHAIK OpHBI 0ap KyObuteic. Typki omemiHeri cascu e3repictep apTypii (hakropiapMeH,
QJIEYMETTIK KYPBUIBIMAAPMEH, AIHMEH KOHE T€0CasCH BIKNAIIapMeH e3apa OaimaHbICTHL. TYpKi XadKbIHBIH
casicl YCTaHBIMBI OipHeIlle Tapuxy Ke3eHepre 0emiHIl, op Ke3eHAe TYPIIi dIeyMEeTTiK, SKOHOMUKAIIBIK JKOHE
CBIpTKB (pakTOopmap ocep erri. Kemmeni KoraMHaH OTBIPBIKIIBI KOFaMfa KeOIIy, HWMIICPHUSIIBIK
KYPBUIBIMAAPABIH KAJBIIITACYbl XoHE YITTBHIK MEMIEKETTepIiH KYypbulybl — Oy yaepictep Oip-Oipimen
THIFBI3 OaiaHblcThl. TYPKUTIK casgcl KYPBUIBIMHBIH TpaHC(OPMAIMICH ONApAblH ©MIp CalThIHAH,
SKOHOMUKAJIBIK JKaFaiibIHaH JKOHE MOJICHHETIHIH e3repyiHeH TYbIHIaAbl. XX FachIpiblH OackiHma OcMaH
uMIiepusicel MeH Pecell WMIEpHSACHIHIAFBI TYPKI XaJIBIKTApBIHBIH TOYEJICI3OIK almy Ke3eHIepi, cascH
KYPBUTBIMHBIH TyOereini e3repyine oKeli.

Typki XanbIKTapsl WCIaMIbl KaObUIIAy apKbUIBI CasCH KYPBUIBIMBIH €3repTTi. Mcimam aiHi MeH
[IApUFATTHIH CasiCH JKYHere eHri3iyl TYPKUIepAiH MemileKeT Oackapy oJiCTepiH e3repTill, IiH MeH
casicaTThIH e3apa OainaHbICHIH TepeHaeTTi. Typki MeMIeKeTTepiHae — MAapUFaTThIH pelli KaHaai 0omasI?
[lapuraTThIH MEMIIEKETTIK OacKapy, COT KYHeci )KoHe dJIeyMEeTTIK KaThIHACTapFa dCepiH 3epPTTey MaHBI3JIbI
cypak. Typki anemiHIe JiH MEH cascaT apachlHAarbl KapbIM-KaTbIHACTBI 3€PTTEy Ka3ipri Ke3le oTe ©3€KTi.
Ochl TypFBIIaH aJFaH/a, UCIAMHBIH CasCH KYPBUIBIMIApFa MEMIICKETTUTIK MICOJOTHSHBIH KaJbIITAaCybIHA
Heri3 Ooubl. ByriHae KeHECTIK XKYHEHIH bIIABIPaybl MEH TOYCJICI3MITIH ajFaH TYPKI €JIJCPIHIH TapUXbI KYo.
Typxkinepniy Toyesnci3likke YMTBUTYBI CasicH WJICOJIOTHSHBI JaMbITyna Heri3ri ¢aktop. KeHec OparbiHBIH
KYpaMbIHAAFbl TYPKI XaJIKbIHBIH YITIIBUIIBIK KO3FabICTapHl, acipece Kazakcran, ©O30ekcran, TypkiMeHCTaH
KoHe Oacka J1a eJiepae, TOYeNCi3/IiK NeH YWITTHIK MEMIICKET KAJIBIIITACTHIPY JKOJIBIH/IA MaHBI3/IbI OPBIH aJIJIbl.
YITTBIK MEMJICKETTEep/i KYpy KOJBIHJA JEMOKpPATHsIIBIK pedopManapra JereH KaXeTTUTK TYbIHAaIbI.
Anaiina, YITTBIK MEMJIEKET KYPBUIBIMBI MEH JI€MOKPAaTHSHBIH AaMy JACHTedi apachlHAarbl Tene-TEeHJIIKTI
cakTay Maceneci ©3ekTi. TypKinepaiH casich KYpbUIBIMBIHAAFBI ©3repicTep ONapAblH KYKBIKTBHIK >KYHECiHiH
XKaHapybsl MeH pedopmarnapra okeni. KoOHCTHTYIUSUTBIK pedopMa, KYKBIK KOpFay KYHECiH KaHapTy jKoHE
a3aMaTThIK KOFaMmJIbl JIAMBITY Moceleniepi OyriHri KyHHIH OacTbl TakbpIpblObl. Typki MeMIeKeTiHjeri
KOHCTUTYLIISUIBIK pedopMmanap KaHIai HOTIKenepre okendi? 3aH ycTeMAIrl MEeH ajiaM KYKBIFBIHBIH
KOPFaITybl, IEMOKPATHSIBIK HHCTUTYTTAP IbIH 1aMYbl — OCBI MAceJeep MaHbI3 bl

TypKi XanKpIHBIH CasCH e3repicTepi reocascH (akTopiIapMeH ThIFBI3 OalaHbICTHL. Ocipece, KeHec
OpnarbIHbIH bLABIPaYBl, OpTalblK A3HSAaFbl TYPKITULAEC eNAepIiH ToyeCi3Airi aliMaKThIK BIKIaIIaCcThIK IeH
reocascd KaTblHacTapAsl KadTa Kapayra MaxOyp erti. Typki ennepi apachlHAarbl T€0CAsCH JKOHE
SKOHOMHKAJIBIK BIHTBIMAKTACTHIKTBIH JKaHA KE3€Hi KaJbINTACTBI. YJITTBIK TYTACTHIK, CAsiCH TYPAKTBUIBIK
XKOHE YITTHIK HJICOJOTUSIIapAbIH MaHbI3bl Kanmaih? Typki eniHiH enfikke Oactap >KOJBIHAAFbl >KaHa
TY)KBIpbIM/IaMaliapbl MEH OHBIH KOFaMAarbl OpHBI KaHnail OonmMak? Tapuxu, oleyMeTTiK, MOJIEHH XKOHE
reocasicd (akTOpJIapMeH TBIFBI3 OailaHpicTa OONIFaH casicH e3repicTep MeH jkahaHJBIK Macenenep
aJaHJaTaThIHBl aHBIK. TYpKI XaJKBIHBIH CasCH KYHECIHIET1 e3repicTep, OJapIblH Oackapy >KyHelIepiHiH
KYPBUIBIMBI, YATTHIK HJICOJOTUSHBIH KaNbINTACYybl, UCIAMHBIH CasiCH JKYHere BIKMaJdbl XOHE KYKBIKTHIK
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pedopmanap 3aMaHayl TYPKi >KYPTBHIHBIH YCTaHBIMBIH TYCiIHYJle MaHBI3IbI peil aTKapasl. by kasipri cascu
YKaFJaiibIH TYCIHY YIIIiH ©3€KTi.

Teri 6ip TYpKi XaJKbIHBIH TapuXbl MEH MOIEHHETI, TLTIH 3epTTeyne o3 ilIiHAe MIeKTenMel, Oacka
IeKapasac )KaTKaH XaJbIKTAPMEH MOJICHUETI MEH OHEpI, Tl MEH JIiHIH 3epleiIereH/Ie OpTaK THUIOIOTHUSITBIK
WHANKATOPIIAP/IBI TaiAalaHy bl all/IbIFa TAPTKAHBIMBI3 Jk0H. Ke3iHie eyponeHTpruCTIK Ko3KapacTap TYPKITIK
KEHICTIKTI IIEKTeN KeJIi.

Byrinae Ka3ak XanKbIHBIH TaHBIMBIHBIH KaJbIITACYbIHA BIKMAJ1 €TKEH MOJACHH-CAsICH alMacyiapAblH
KOFaM/Iafrbl OpHBl MEH PYXaHUSTBHIMBI3Fa BIKMAIBIH KaH-)KAKThl KapacThIpraibl OTbIpMBI3. T. Japbsu
«Cacanunckas llepcws: B3yeT W TajgeHUE WMIICPUW» JEN aTalaThIH CHOETIHAE NapChUIApIBIH TYPKI
XanbIKTapbiHa acepi Typansl kasca [1; 200], ILb. l'ommen «Typki XambIKTapbeIHBIH TapUXbIHA Kipicre:
STHOTEHE3 JKOHE OpTarachIpiblK Eypasusanmarsl MemiiekeT Kanbintacyb» [2; 320], JL.H. I'ymunes «Kene
Typiktep» [3; 480] eHOerinme KapaxaHHATEp MEH OFBI3AP apachIHAAFBl CasCH JKOHE MOICHH KapbIM-
katerHacThl kepcetce, C.b. EpxxanoBa, K.A. AnmmeBa «Exenri mpoyip omebueTinaeri KoHe TYPKITIK CapbIH»
[4; 157] enOerinme TYpKi JXoHEe mapchl oAeOMETTEpiHIH ©3apa BIKNaTbl MeH OalyIaHBICBIH 3epTTece,
K.2. BocBopt «HMpaH onemiHiH cascu oHE JyJeTTiKk Tapuxwdy [5; 270] enOerinme MpaH MojacHHETiHIH
TYpKUIepre ocepi MeH ofeOu >KOHE apXUTEKTYPalbIK BIKMANBl Typalsl KapacTeiprad. [l. Jxexcon
«MoHFOJIIap JKOHE MCJIaM QJIeMi: Kaylan ajlyJlaH HclIamjaaHyra aedin» [6; 285] menm aranatbiH eHOeTI
MOHFOJI uMIepusceiHbIH Typki xone Mpanra skacaraH wbIKnausiH aiitca, . I€pdepnin «Typik xone Upan
XaIBIKTAPBIHBIH MOJIEHUeTapallblK OalimaHbicTapel» [7; 228] eHOeriHme TYpik-MpaH MOACHHUETIHIH e3apa
ocepi MeH OaiaHpICH Typaisl kasputrad. M. Koiirenaues: « Typki XambIKTapbIHBIH MOJCHHUETI ©31HIH TYI
TaMBIPBIMEH Jiajla OPKEHHUETIHIH HETi31H/Ie )KaTKaHbIMEH, OJ1 HCJaM/Ibl KaObUIJaFaHHAH KCWiH aHa PyXaHU
0arpIT KAMBIITAaCThl. TYPKi XaJdbIKTapBIHBIH CAsSCH aIMACybIH/a alphIKIIa MaHBI3ABI PO aTKApAbl, OUTKEH]
WCJIaM TYPKi KOFAMBIHBIH 9JIEyMETTIK KYPBUIBIMBIHA TepeH acep eTTi» [8; 187], — meren OonarerH. by sxomma
©3r¢ YJITTap CEKUIII aybI3lia MOJCHHUET ICH jka3z0alla MOJCHHMETTIH BIKIAJbI J1a PyXaHH KEHICTITiMI3[IiH
KeHEiHe apkay O0oibl. OChl TaHBIMIABIK KOKXKHETIMI3I KCHEWTKEH epTeri, aHbI3, XUCCca, JacTaHaap MEH
AMOCTHIK JKBIPJIAPFA TPEK, MapChl, MOHFON T.0. XaNBIKTAPABIH BIKIAIBIH MOJICHU-CASICH alMacylap/IbIH
HOTHIKECIHJIE KOJDKETKI3AIK. Op AQYipAiH TUIIIK epeKIIeNiKTepiHe KaThICThI MKIpAl TiJl MaMaHAaphl apHabI
3epuenece, TYpPKUIepAiH pyHa a3yl 0i3miH goyipimizaid VII-X raceipein Kamtein, OpTanbik Asus,
Momnronuss MeH AnTail aliMarbIHAa KOJJIAHBICKA TYCIIl, CYHEKKe, TacKa Kelae MeTaiFa TUTIHIM jKa3blica,
ucinaMm fiHiHIH KemyimMeH [X-X faceipma apa0® »xa3ybl KEeHIHEH Tapaca, XX Fachlpa JaThlH Ka3ybl
KOJTaHbuibi, 1940 xeipaH Oactanm KUpWLT rpaduKacklHa KOIly KONTEereH TYPKI XalbIKTapblHIa OPBIH
aJJIbI.

Typki XaJdKbIHBIH OpTaK MYpachl OOJBIN CaHANATBHIH «AJMAMBIC» XKBIPHl JMUKAIBIK IMIbIFapMa. by
SIUKAJBIK IIbIFApMa OFbI3 TLIIHJIC YKa3bUIbII, Ka3akK, KbIPFbI3, TYPKIMEH XaJIKbl 63 TUTIHE CaKTal YpIaKTaH-
ypIIakKa KeTki3reH. by sxelp ken raceipiap Ooiibl aye3ma Tapar, XIX-XX f. Karaszra 0achUTbIN HIBIKCA,
TYpKiMeH xankeiHma Oy TypkiMeHCTaHHBIH YITTHIK CUMBON Oonbin caHanmFaH ekeH. H. Bopoddxka,
A. CynranoBa «VII-XI fr. xa30amapblHIArbl €Xenri TYPKUIEPAiH KOFaMIBIK KYPbUIBIMBI MEH OWIIIK
JKYHeCIHIH KeiOip acnekTinepi» aTThl eHOerinie kapactbipazbl [9; 31-50]. Fackipiap Ooiibl KayibInTackaH
Teri Oip TYpKi oJeMiHiH ©3apa BIHTHIMAKTACTHIFBI MEH PyXaHHW TYTACTHIFBIH KaMTaMachl3 €TETiH MoJICHU-
casici anMacyjapaaH OalKacak, MOHFOJ HMMIICPUSCHl KE3iHAE TYPIK OHE MOHFOJI 9AeOMeTi apachlHAa
aIMacylbl MOHFOJIIAP/BIH SMUKAIBIK JKBIPIaphl MEH aHbI3apbl TYPIK XaJbIKTapblHA dCEp ETKEHIITI
naenaenai. MOHFOIJI SMOCHIHBIH ©31HIIK €PEKINETIri XalbIKThIH TYPMBICBIH, CalT-IdCTYPl MEH KOFaMarbl
MOpaJIbABIK HOpMallapblH OCHHENEHTIH JKbIp MEH aHbI3JaH KypajnFraH. byn XeIpjap aybl3lia Tapar,
ypriaKkTaH-yprakka Oepifim, OYTiHTi KYHTe JediH cakTairaH. Ocipece, «AJTBIH Tyimapy, «Kypsimn 6aTsipy»
KBIpIapbIHAa OATBIPBIH €pJIiri MEH OTaHIIbI KOpFayFa JereH irepi cumarranca, «lLbHFBIC XaH Typaibl
3Moc» coHfai-ak Oyl smocta LIBIHFBIC XaHHBIH Tapuxu OelHeci MEH OHBIH €pIirl TYPKiI XaJKbIHBIH
apacblHa KeHiHeH cakranraH. LIBIHFBIC XaHHBIH COFBICY TaKTHKACBIHBIH EPEKIIENiriT MEH MEeMIIEKEeTTi
KYPYJaFbl CTPATETHSUIBIK KOCTAPJIAPBIHBIH MaHBI3JBUIBIFBl KapacThIpbFaH. OCBIIaH MOHFOJ SITUKAIBIK
KBIPJIAPBIHBIH TYPKI XaJIbIKTApbIHBIH apacblHa Tapal, OJapJAblH TaHBIMBIHA ocepi TepeH opi MaHbBI3IbI
OonraHabIFbIH aliTaMbl3. OHBI 013 9e0M, TapUXM KOHE MOJCHM JKarblHAH 9CEp €Till, MOHFOJ XaJIKbIHBIH
TapUXbl MEH MOJICHUET] TYPKi XaJIBIKBIMEH THIFbI3 OallJIaHbICTA JJaMBIFAHBIH KOPEMI3.

MOHFOJI MEH TYPIK XaJbIKTaphl )KBUIKBIHBI KHEJI JKaHyap caHarl, TaOuFaTIeH yHAeCTIK Taba Oinred. Exi
XaJIbIK TAaHBIMBIHJIA YHAECTIK IEH OpTaK MYIE JKOJIBIHAA, €J1 MEH Kep/i KOpray KalllaH Jja MaHbI3bl OOJFaH.
Ocipece apab, mapcbl, MOHFOJI MOJCHUETTEPIMEH KapbIM-KATBIHACKHI, OJApJAbIH CasCH TaHBIMBIHBIH
KaJIBITITACYbIHA alTapiIbIKTall ocep erTi. TypKinepain apad, mapchl )KOHE MOHFOJI HMIICPHSIIAPBIMEH apajarbl
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KapbIM-KaThIHACTAPBl OJIApIBIH CasiCH JKoHE OacKapy >KyileciHe BIKmam jkacanbl. Typkijep HCIaMabl
KaObUTAaFaHHAH KeiliH, apab Mo/leHHeTiHiH 0acKapy KYHeciH, KYKBIFBIH KoHEe MEMJIEKETTIK KYPBUIBIMAIapBIH
KaObpuImaii Oactampl. by apaga cascm KYHeNepHmiH EpeKIIeNTiKTepi, Myparepiik OWIK, MEMIICKETTIK
OKIMILITIK KYphUIBIMAAPHI ’KOHE KOFaMBIK KaThIHACTAP >KaiIbl apad 3aHJapbl MEH I9CTYpiepl TYpKilepIiH
CasCH KYPBUIBIMBIHA BIKIAN eTTi. COHBIMEH KaTap Mapchl MOACHHETI MEH OHBIH MEMJICKETTIK JKyHemepi
TYpPKLUIEpAiH capaif MOICHHETIH, FRUIBIM MEH OLTIM cajachlH NaMBITYaFbl POiH KYHMIEHTTI. OcKepu O6ackapy,
callblK JKyHeci KoHE MeMJIeKeTTi Oackapy Mocenenepi Ooinel. Byl opTanbIKTaHABIPBUIFAaH OWIIIKTI
KaJIBINTACTBIPYFa bIKNAI eTTi. TypKinep xaHa cascu Tokipude MeH Oackapy *KYHeciH MEHTepi.

Typik-MOHFOJI apachlHAa casiCU-MoJeHH OaiinaHpicTap opHanbl. LIIbIHFEIC XaH UMIIEPUSCH! KYJIaFaHHAH
Keiige Oyl OailmaHbIC y3aK YakbIT cakTanibl. LIIBIHFBIC XaHHBIH Tapuxu OelHeci MeH XKeTiCTirl TYpKi
XaJIKBIHBIH o/IcOMETiHe KeHIHEeH KepiHic TamThl. 3epTTeyIli FaabIMAAPIABIH aNTybIHINA, TYPKi XalIKbIHBIH
onebmerinme, ocipece, Ka3aKTBIH OarbIpiap KbIpbIHAa IIIBIHFRIC XaHHBIH CPIIKTEPi MEH TYJIFAchl, OHBIH
JKayJan ajgy CTpaTerdsulapbl KapacThIpblIca, MYHIAH TapuXy TYJIFajJapAblH 3MI0CKa KOCBUTYbI XaJbIKTapAblH
OpPTaK TapHXH CaHACHIH KaJBINTACTBIPYFa BIKMad eTTi. EKi XalbIKTBIH IIbIFapMaiapblHAaFel KeHimkepiep
pYXaHHW i37eHiCi MeH KyJailapMeH KapbIM-KaThIHACBHI, TaOWFaTIeH OalIaHbIChI, FAPBHILTHIK KYLITEPMEH
Kypeci MU OIOTHUACHIHIAFBI OPTAKTHIKTHI KOPCETET].

MoHnrongap TaOUFaTTHl KYPMET TYTKaH, OJlap OpTaK TApHXHU JKOHE MOJCHU OalIaHbIC HOTHXKECIHIE
JaMbIFaHBIH KepceTeli. OICT-FYpPBIl TIeH IIEXKIPEIITK JI9CTYpiep MOHFOI-TYPIK XaNbIKTaphIHBIH
OPTaKTHIFBIH KOPCETCE, MOHFOJ MEH TYPKi TULAEpiHIH e3apa BIKMANbl Aa 00iasl. MOHFOI MMITEPHUSCHIHBIH
KYpaMbIH/Ia KONITEreH TYPKi XalbIKTaphl OONFaHABIKTaH OJIAPBIH TUTAEP]I MEH MOJCHHETTEPI apachlHaa KOm
YKCACTBIKTAap KaJIBINTACTBL. 3EPTTEYIi FaabIMIApbIH aWTYBIHIIA, MOHFOJ 3IMOCHIHAA KE3JICCETIH KeHoip
ce3/iep MEH Co3 TipKecTepi ©3apa YKCACTBIKTA OPTAK MOIECHHU TUII KaJIbIMTACTHIPAbI. MOHFOIIBIH OaTHIPIIBIK
KBIPBIHIA KEe3JECETiH TMOATHKANBIK CO3/IEP TYPKI TUAEPIHACT] SMUKAJIBIK TYyBIHABUIAPBIHAA Ke3AeCeTIHAITIH
alikpIHAaiabl. bip arpiHaH anFaHja, OaTeIpiap >KbIPBI, JyYHHETaHBIM, MH(OIOTHS XKOHE TUT apKbUIbl TYPKi
XaJIKBIHBIH 0ail MypachiH OaiibITCa, CKIHIII XKaFbIHAH €Ki XaJIbIK apaChIHaFbl MOJICHU-CAsCH OaiylaHBICTap bl
KaJIBIITACTBIPBIT, OPTAK TAPUXH KAl MEH MOJICHHU OIpJiTiH OPHBIKTBIPFaH 00MaThIH. TYPKi XaIbIKTapIHBIH
e3apa MOJCHM-CAsICH aliMacyJIapbIHBIH HOTHUXKECIHJE, OJapiblH CasCH OIpyliri MEH BIHTBIMAKTACTHIFBIH
HBIFAUTY KQKETTIIIr KYH TOpTiOiHe KOMBULIBI. TYpKi XalbIKTaphl apachklHia Y3aK YaKbIT OOHBI KalbIITACKaH
casici MyZJesiep MeH MoJieHH OalylaHBICTap OJIapAbIH OPTAK TapUXH CAHACHIH KaJBIITACTBIPYFa BIKMAI €TTi.
Typki uMIiepusiIapsl MEH MEMJIEKETTEPiHIH CasCH TapyXbl, OJIAPIbIH KOpILIiIeC XalbIKTapMEH, acipece upaH,
KbITall, apa® »XoHE MOHFOJI XalBIKTapbIMEH KapbIM-KAaTBIHACTAPBI TYPKI SJEMiHiH CasCH TYTacThIFBIH
aHbIKTaca, TapuUXbIHAA cascu OIpiiK Typajbl YFbIM TaHBIMABIK KO3KAPACBIHBIH KaKbIHABIFBI OOJBIN TYP.
¥Yarrapael Oip-OipiHe >KaKbIHAATATHIH €XENTl TOHIp JiHI MEH IaMaHW3M CHUSKTHI TYPKi JXKOHE MOHFOI
XaJIKBIHBIH €pTe YyaKbITTaFa JiHM ToKIpOWenepi Heri3menreHiH aram oTcek Oosansl. OpTak CEeHIMHIH
0OJIYBIHBIH ©31 OpTaK MOJICHU-TAPUXU MypajapMeH OaiaHbICThUIbIFbIHAA. Ce0edl ToHIp HiHI TYpKi MeH
MOHFOIIJIBIH €pTe Ke3€HJIETi Heri3ri ceHiMi. ToHipre KYJIIIBUIBIK jKacam, 0ac MOl €Ki XaJbIK TaHBIMBIH/IA
QJIEMHIH >KapaTyLIbIChl, QMEMAIK 3aHABUIBIKTApIbl OacKapaThlH KyII ece0iHIe KapacThIpybl OPTAKTBHIKTHI
Oinmipeni. ToHip OapipIK TIPWIUTK TeH TaOWFATTBIH KYAIpeTTi OacTaybl peTiHAe KapacThIPhUIFaH.
Mownronmap ToHip/i »oFaprbl KyJal peTiHIe MOUWBIHMAAI, OHBIH *Xepjeri ek periaae LIIbIHFbIC XaHHBIH
OcifHeciH YJIbIKTaraH OonaThlH. MOHFOJIIBIH TYCIHITIHAE TOHIp AiHI oNemji, TaOWFATThI XKOHE axampaap
apachIH/Iarbl 0AMIaHBICTHI TYCIHYJIE MaHBI3ABUIBIFBI 30D JICT Tarca, TYPKi XaJbIKTaphl J1a TOHIpre TaObIHbII,
OHBIH KYIIIIHE CEHill, KypMeT KepceTKeH. Exxenri TypkinepaiH aiHi MeH mudonorusceiHga ToHip — XKep
Oerinzgeri OapyblK TIpIIUTIKTIH OacKapylIbICHl JKOHE ajaM OanachlHBIH TaFIbIPbIH IICIIETiH KYLI Jell
yroiarad. [llamMaHu3MIli ycTaHFaH XalbIKTHIH OapiblFbl TaOWFATIEH THIFBI3 OalaHbICTa ©MIp CypiIl,
IYHUEHIH pyXaHU dJieMiHe CEHreH. bakchbuiap ajam MEH pyxTap apachlHaa OaiIaHbIC OPHATBIN, TYPJIi
paciMaep MeH FYpBINTapAbl KYPri3reH.

Mownrongapaa maMaH XaJIbIKTBIH PyXaHU KeIOacIIbICHl PETiHAE SPTYPIIi ic-Iapanap MEeH FYpBIITapabl
aTKapbIl, TaOWFaT KyIITEpIMEH OaljIaHbIC OPHATHIN, €M-J0M JKacail Oijice, Typkijiepie maMaHHBIH 0acThl
KBI3METi XaJIBIKTBIH TUJIEKTEPIH FapBILTHIK KYIITEpre >KeTKi3y, TaburaT pyxTapblMeH OaiaHbIC OpHATY,
pUTyanaap apKbUIbl €1l KoprayFa OarbITTanFad. Exi XanblkTa TaOuraT KyObUIBICTApbIHA KUENIUTIK TOH el
tyciaren. Xep, Kek, Illanpipak cexingi YFeIMAAp MEH Karap JKbUIKBI Majlbl MOHFOI MEH TYpPKi
XaJIBIKTapbIH/IA KUENi OOJIBIN CaHaJFaH.

Monronapaa MaMaHHBIH HETI3ri MIHIETI eJreHACpPAIH PYXbIMEH OalaHBIC OPHATHIN, OJIAPIIBIH
KeMeriHe ue Ooyty 0ojica, Typkinepae ara-0aba pyxblHa TaOBIHBIN, OJapiblH OaTachiH ayrad. JKaumsl
TYPKITIK TaHBIMIA TAOUFAT KYOBUTBICTApHI, KaH-)KaHyapJiap MEH oCIMIIKTEePAiH O0apibIK PyXTaphl MaHbI3IbL.
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Typki MEH MOHFOJI XaJIKbIHBIH TaHBIMBIHJIAFBI YJIKCH OpTakThIK Kok nen JKepaiH apachlHIaFbl KATHIHAC TEK
(hM3UKaIBIK KaHa eMec, pyxaHu OainaHpIc peTiHae KapacTeippurrad. Kekreri ToHip jkepre e3iHIH KyIipeTiH
Oepemi, an >kep ToHIpiHIH OMIpiH XKYy3€re achIpaThlH OPBIH OOJBINT caHaiFaH. TOHIPIIK JKOHE MIaMaHIBIK
TYCIHIKTEP/ICH €Ki XaJIbIK TAHBIMBIHAFbI OPTAKTHIKTHI KOPYIMi3Te O0IaIbL.

Tapuxrta apa0d xamuaThIHBIH «IiH YIIIH» YPaHBIMEH JKYPTi3iITeH OCKEpH >KOPBIKTaphl KaHIIama
JKEpIepi Jkaynam ajnca, ajl JKepPTiTiKTI TYPKI XalbIKTaphIHBIH TapamnblHAH KOPCETUITeH KapChUTBIKTAP
0OJIFaHBIMCH, KyaTThl MEMJICKETKe Kapchl Typa aamaranbl Oenrimi. byn Opra Asus men Tasy LIbFbIcThIH
JKAKbIHJIACYbIHA ajbIll Keni. TypKi XalKbIHBIH TaHBIMBIHA €XKEITl MapChUIApABIH BIKMAIBl ©TC JKOFAPhI
oonael. Tapuxrta Ilapdus, CacHuATEp HUMIEPHACBIHBIH TYPKI XalbIKTaphl MEH MOICHHETIHE THTI3TeH
BIKITANBI 30p Oommpl. Ilapcel MomeHHMeTI MEH IOCTYpl TYPKIIEPIOiH MOICHHETIHE, TiJIiHEe, MiHI MEH Casch
KYpbUIBIMBIHA aWTapibIKTali ocep eTTi. byn Typkijik OpKeHHeTTiH JaMybl MEH MOJICHHUETIHJEeT]
EPeKIIETKTEP Il KaasImracTeIpasl. TapuxTa ¥mel Typik Karanatel, Cemmkykrep, Kapaxanunrep MemiekeTi
MapChIHBIH OacKapy kyheciH Kaosumansl. COHBIH HeTi3iHAe OacKapy JKyienepiHiH Keilip aneMeHTTepi MeH
OKIMIIUTIK TEPMHUHJCP €HIIl, e3re Je¢ TYPKI MEMJICKETTepiHiH O0ackapy KypbUIbIMBIHA dCEp TTI.
[NapcbutapabiH capaii MOJCHHMETIH TYPKUIEp ©3 MMIIEPUSCHIHBIH OWIIK JKYHECiHe MaligalaHbIll, ©3/epiHiH
OpTaNIBIKTaHFaH OacKapy KyHeciH KypraHbsl qanen. TapuxTa 3opoactpusM niHi CacaHUATEp UMIIEPUSCHIHBIH
JOYPEHJICT TYPFaH Ke3iHIe MeMJIEKeTTIK JiHi 00yl Ockl ceHIM Typkiiepain OpTaiblk A3HsIaFbl aJIFallKbl
yprakTapeiHa ocepi Moi Oosgbl. [1apChUIBIK TaHBIMIAFbI — JKAKCBUIBIK ITICH >KaMaHJBIKTBIH Kypeci,
IYHUEHIH eKDKaKTBUIBIFBI, alaM MEH KYJail apachlHIarbl OaiiaHpICTap 30pPOacTPU3MHIH (PHIOCODHUSITBIK
Karugamapbl OOJBIN CAHANBIN, TYPKUTIK TaHBIMFA BIKIAJIBl OOJFAaHIBIFBIHA KATHICTHI MIKIPALI 3€pTTEyIIi
FaJILIMIAP YCBIHFaH OoJiaThiH. Benrimi rampiM O. MymuHOB: «TYpKi XaJaKbIHBIH HCIaMJIbl KaObLIIAybl
MapChUTapAbIH BIKIAIBIHBIH alKbIH KOpiHiCl», — mereH OojarbiH. TypKi XajKbIHBIH apachblHa HCIAMHBIH
TapanyblHa apa0 xamudaTel MEH Tapchl MOACHHETIHIH KYINTI BIKMANbl OoFaHbIH moiexteiini. [lapcer
MOJICHHMETIHIH e3eriHe aiiHamFaH uciam (QUIocO(HsIChI, 9JCOMETI MEH FBUIBIMBI JKOHE HCIAMIIBIK KYKbIK
TYPKIJIEpAIH MOJCHHUETI MEH OJIEYyMETTIK KYpBUIBIMBIHA aWTapibIKTail ocep eTTi. ©Oiemre ouriii
Qupnoycunin OeliHeNney TOCUTIH KOJNIaHA OTBHIPHIN, OpJIEHIIpIm OThIpABI. I[lapckl coymer eHepiH TYpKi
XaJIBIKTaphl KaOBLIJAIl, MaB30jIeH, MEIIIT, capail callyjla apXUTEeKTYPajblK CTHJIBICPIHIAC YKCACTBIK
Oaiikannel. Byran nmomen TypkicraHmarbl coyneT eHepiH aiTcakra xeTKUTikTi. COHBIMEH Koca IMapchl
MOJICHHETIHEH TYpKiiepre kibek Marta TOKy, KepaMHKa KoHE KONeHep OYHBIMIAapBIHBIH Kacay Tocuiaepi
TaparaH. Ocipece, COHJIIK OHep MEH JW3aifH TYPKi XaJIKBIHBIH TYPMBICHIHA KeHIHEeH Tapar, KOpiHiC TanThl.

JKazba mMomeHHeTI MEeH TapuxHaMachlHa TOKTANAThIH 00Jjicak, Oi-bupynu men Pamma an-JIuH CUSKTHI
TYJIFasiap ©3 IIbIFapMaliapbl MEH 3epTTeyNIepiH/ie MapCchl TApUXHAMACHIH KeHIHEH MaiiianaHca, 3epTTeyii
FAIIBIMIIAP TapHUXH IIeXipenep MeH FhUIBIMU TpaKTaTTapAa TYPKiepre MapchlIapiblH BIKIAIbl OOJIFAHBIH
aitranpl. On-bupyHn Matemaruka, reorpadusi, aCTPOHOMHS callaChIHIa KbI3MET eTKeH. OJ 30p0oacTpu3M MeH
napchl MAGOJOTHACHIH 3€PTTEl, ©3iHIH JYHUETaHBIMJBIK KO3KapachlH KEHEHTKeH TyiIFaHbIH Oipi. Tapuxra
TYPKUIEp NapCchUlapMeH MIeKapalaCTHIKTHIH HOTHKECIHJIE FRIIBIM MEH OHEpJIEe KOIl HOpCe KUHAKTAl OiNTeH.
OHBIH epeKIIeNniri COHa 3 3aMaHbIH/Ia 30p0acTpPHU3M MiHIH JIHH TYPFBIJIAH €MEC, OHBIH MOJICHU >KOHE
FBUIBIMHU BIKIAJNBIHA KATThI Ha3ap aydap/bl. OCkl apKbLIbl )KaKChl MEH YKaMaHHBIH KaThIHACHIH KapacThIPHIII,
IiH WCIaMMEH CaJbICTBIPBIN, OPTAKTHIFBl MEH aWbIpMAIIBUIBIFEIH KepceTin OepreH OonaTeiH. TypKiiik
TaHBIM ©31H 0aibITThl. TYpKIJK TaHBIM/IA TAPCHI XKoHE apad TUIIHEH eHr'eH ce3Aep Kem OonFaH. On-bupyHn
[IBIFApMaapbl Mapchl MOICHHUETIHIH HUCIaMIBIK JKOHE TYPKUIK JOCTYpJEpMEH HHTErPalMsIChIHIarbI
MaHbI31bI Kemip 0osibl. JliHU qYHHETaHBIM XalIbIKTHIH TAaHBIMBIH/IA €PEKIe OPBIH ajaabl. TypKi XaJbIKTaphl
WCIaM JIiHIH KaObUIIaFraH Ke3Jle, UpaH XaJKbIHBIH KOITEereH 3JIeMEHTepi, paciMaepl MEH JaCTypiepl Ka3ak
MOJICHHMETIHIH JaMyblHa BIKIAI €TCE, MOHFOJIAPIAbIH OYyIaM3M [iHI Jie¢ TYpKI XaJKbIHBIH TaHBIMBIH/IA
CHUHKPETHKAJIBIK OalIaHbIC OPHBIKTBIPFAHBI OCJITiIIi.

Tanxvinay

Typki XaJkblHBIH CasicH ajaMacyjiapbel 3epTTey OapbIChiHIa OipHelle MaHbI3Abl TY)KBIPBIMIAP MEH
HOTHIKEJIepre KOJI JKETKI3ml. Byl 3epTTey TypKi XajaKbIHBIH CasiCH KypPbUIBIMJIAFbl ©3repicTepiH cedenTepi
MEH HOTHXEJIepiH TepeHipeK TyciHyre MyMKiHOiK Oepnai. TemeHne ochl 3epTTEyAiH HETi3Ii HOTHXKeepi
KepceTeTiH 00JIcaK, TYPKI XaJKbIHBIH CasCH XYHenepi Tapuxu Ke3eHaepae antapiblkTaid esrepai. Kemmeni
KOFaMHaH OTBHIPBIKIIBI KOFAMFa OTY OapbIChIHA Casich KYPBUIBIMBI KaiiTa KAJBINTACTBI. AJFAlIKbl KON
Oackapy Xyuenepi OpTaIBIKTaHILIPBUIFaH JKOHE PECITyOJIMKAIBIK OacKapy JKyHelepiHe ajiMacThl, OyJI TypKi
MEMJICKETIHIH TYpaKThl AaMybIHOAFbl MaHBI3IBI Ke3eH 0oinel. Opra Asusaarbl TYPKI UMIEPUsIIapBIHBIH
OTBIPBIKIITEI MEMJIEKETTEPIe aifHATYBI, FCJIaM MTiHIHIH HEeTi31HAe KYPhUIFaH UMIEPUSIIAPABIH KYPBUTYBI CasiCH

96 Logos: Eurasian Journal of Philosophy. 2026, 31, 2(122)



Typki epkeHueTiHiH domnocouansbix ...

KYpBUIBIMHBIH KYpJeleHyiH kepcereni. Kenec OnarbIHBIH BIABIpAYbIHAH KEHIHTI TOYENCI3MIiK aifaH TYpPKi
MEMJIEKETTEPiHIH casch KyphUTBIMIAPHI PECITYOINKAIBIK O0acKapy JKyieciHe HeTi3Iemn .

Typki XamKpIHBIH HCIIaMIbI KaOBIIIaraHHAH KeHiH MEMIICKETTIKTIH KYPBUIBIMBI Oachkl OYTiH e3repicke
yimslpansl. byn xyie cascu OackKapyAblH KYpbUIBIMBI MEH 3aHIapblHa XOHE MOJACHHETIHE BIKMAaN eTTi.
[TapuraTTIH €HTi31Tyl MEH HCIaMIBIK OacKapy >KYHeNepiHiH KalbITacybl TYPKUIEPAiH CasCH TaHBIMBIH
aliTapipIKTall e3repTKeH. Typki MeMJeKeTTepi AiH HCIamaarbl KYKBIK TeH CasiCH >KYWeHIH eHTi3imyi
onapAbIH 0ackapy KypbUIBIMAApBIH KalTa jkacakTayra Typa Keyifi. Mplcajibl, TYPKi XalbIKTapbl apachblHIa
JIiHU OAaCIIBIHBIH CasCH BIKMAIBl apTThI, ajl MCIaMJIBIK KYKBIK TICH IIapuFaT 0ackapy >KyHeciHe eHTi3iii.
Typki memitekeTTepi uWciaM miHIH KaObUImAl OTBHIPHIN, JiH MEH cascaT apachlHOArbl YHIECIMIUTIKTI
KaMTamacel3 eTTi. MyHpmail casicu anMacyigap MEMIJIEKETTIK HIIEOJOTMSHBIH KaJbIITaCyblHA 9CEpP eTTI.
Wneonorus cascu TYprbIAa TOYENCI3AIK aly MEH YITTHIK MEMJICKETTLTIKTI XKaHFBIPTyFa aiHaNgbl. Y ITTHIK
casici OWJIap MEH YJITTHIK MEMJIEKET KYPbUIBIMbI TYPKI XaJIBIKTapbIH/IA JKaHA CasiCU TY)KbIppIMAAaManap MEH
KYHIBUTBIKTAPIBIH TMaiga OoyblHA KON amThl. Typki Tingec emmepiiH ToyeNci3miK >KONBIHAAFBl Kypeci,
OJIApABIH CasiCH MOJCHHUETIH KaJBINTACTBIPHIN, YITTHIK OipereimiKKe JereH KaKeTTLTKTI kepceTti. Typki
XaJIKBIHIAFbl CasICH aJMacysiap XaJIbIKThIH OCJICeHII CasCH KaThICYbIMEH, QJICYMETTIK ONIIJICTTLIIK IICH
KYKBIKTHIK TEHJIKTI Talall e€TeTiH KO3FaIBICTAPMEH THIFBI3 OaillaHbICTBI OOnmbl. byn Ko3rambicTap cascu
e3repicTepre, aJICyMETTIK TEHCI3/IKTI )KOIOFa, a3aMaTThIK KOFaM bl KAJIBINTACThIPYFa CENTITIH THUT131.

Typki XankplHAa *aHa cascd dJIMTajap MEH OpTa TalTaplblH KaJbIITACYbl, CAsICH KAThIHACTAp/bIH
e3repyie bIknai erTi. Casicu aaMacyiap KYKbIKTBIK XKYHelep MEH KOHCTUTYLUSUIBIK ©3repicTepai TyAbIpAbL.
Ocipece, XIX-XX racblpiapaa KenTereH TYPKI MeMIIEKeTTepi KOHCTUTYIMSUIBIK pedopManapabl Kys3ere
aCBIPBIN, CasCH KYPBUIBIMIAPBIH JKaHAPTTHl. Typki eniHiH KOHCTHUTYHMSUIBIK e3repicTepi, 3aHgapAblH
KAHAPTBUTYbl JKOHE a3aMaTTBhIK KYKBIKTapAbl Koprayra OarbITTaiFaH pedopmaiap casicu >KyHenepliH
JaMyblHa BIKIAN eTTi. KyKBIKTHIK KyhenepaiH pedopmananysl, 6ackapy TocuTiHAE epKIHIIKKE Xoh Oepyi
casicl KYHeHiH IeMOKpaTHsulaHy YIepiciH >kemennerTi. TYpKi XalKbIHBIH CasiCH anMacyjapbl Teocasic
e3repicTepre ocep eTil, alMaKThIK BIHTBIMAKTACTBIKTBI HBIFAWTTBL. By yaepic Typkitiigec enaep
apachIHIAFBl OailaHbICTAp/Bl, XAIBIKAPAIbIK KATBIHACTAPABI OeKiTe TycTi. Typki MeMIIeKeTTepi apachiHIa
Ie0CasCH WHTETPALMSAHBI aPTTHIPY YIIIH OCNriIl TYPKUIIK YHBIMIAp MEH alMaKThIK BIKIAIIaCThIKTHI
KaJbIITacTHIPABL. TYpKI MEMJIEKeTTepi reocasCu OpHBIH KaiiTa Oaraiay apKbUIbI, SJIEMJIIK casicaTTarbl peJiH
apTTeipabl.  Typki  XasKbIHBIH — casCH  OJKyHeciHZeri esrepicrep JkaHa CasCH  MOJICHHMET IIeH
TYKBIpbIMJIaMaJiapAbl KAJIBINTaCTRIPABL. byl jkaHa casich TepMUHIEP MEH TYCIHIKTEP TYPKi XaJIKbIHBIH CasiCH
MOJICHHMETIH JKaHallla KaJIbITacThIpyFa acep erTi. Onap/IpiH casicH OipJIiriH cakTay KoHEe YITTHIK MY UIeaepIi
KOpray Mocejesiepi jKaHalla TYPFBIIaH KapacTelpbulbl. Ocbl 3epTTey OapbIChlHAA aHBIKTAJIFaH HETi3ri
HOTHKETIep TYPKI XaJIKBIHBIH CasiCH TapUXbl MEH MOJEHHETIHJETi e3repicTepl TONBIK TYCIHYre MYMKIHIIK
Oepai. Typki MemIleKeTi cascu KYpbUTBIMBIH ©3repTyi, HCIaMHBIH dCepi, YITTHIK MEMIICKETTIH KaJbITaCYHhI,
QJIEYMETTIK JKOHE KYKBIKTBIK pedopmarnap, reocascH BIKIAN JKOHE JXKaHa >KyHelep Tapuxu Ke3eHjepre
0aliIaHBICTBI MaHBI3Ibl ©3TEPICTEP OPHIH AN

Kemmeni KkoraMHBIH Oackapy >kyieci MeH KYpbUIBIMBI ASCTYPJIi TYpAE OpTaNbIKChI3 Oonabl. Jlerenmen
YaKbIT ©T€ Kelle TYPKUIepAiIH casch KYPbUIBIMBI XaHa HMIIEPUsUIaplIbl KaNbINTAcThIpABL. bys e3repic
HOTHXXECIHJIE MEMJIEKETTI OacKapy Tociii xaHa ¢opmara ue 6onapl. Mbicaisl, Typkinepain CemmkyKrap MeH
OcMaH MMIEpUSUIAPbIHBIH KYPBUIYBl Kewlmedi OacKapy >XYHECiHEH OTBIPHIKIIBI HMIIEPUsIIapFa Kelly
nporecin kepcereni. Kenec OparbIHBIH BIAbIpaybIHAH KEWiH, TYPKITIIAEC MEMIICKETTEPHIH TOYeJCI3IiK
ATyBIMEH JKaHa YITTHIK MEMJICKETTep KalbINTacThl. Bys jxarmail casich KYpbUIBIMHBIH pPECITyOIHKAIIBIK
Oackapy >KydenepiHe kemryre okenai. Typki XalbIKTapblHBIH HCIaMIbl KaObUIIAybl OJApAbIH casicu
XKyHenepiHe YIKeH bIKmaid erTi. Mcimam JiHI casch jkoHEe KYKBIKTHIK JKYWeNepiiH JaMyblHa dcep eTill,
[IAPUFATTBIH EHII3UIyl MEH HCIaMIblK Oackapy MOJENbICPiHIH KaObLIIaHybl TYPKUICPAIH Cascu
KYpPBUIBIMBIH TYOereiini e3repTkeH. TypKi nMIepHsuiapblHAa UCIaMHBIH €HTI311yl cascu KYHEeHiH KYKBIKTBIK
XKOHE QJIEyMETTIK HETi3[epiH KaJbIITAaCTBIpABL. ATam aiTcak, TYPKUIEepHiH OWIIIK KyHeciHne Xanu(aTThiK
JKOHE NIAPUFATTHIK TPHUHIUITED KOJJAHBULABL. backapy manbp3abl dakTtop Ooinel. Vcmam niHiHIH cascu
Oackapy MeH KOFam/bl YHBIMAACTBIPYAarbl pei alTapiblKTail esrepicke Tycinm KajiemracTsl. Casich
XKYHesepinaeri e3repictep ONapAblH YITTHIK HACOJOTHUIAPBIH KalblNTacThIpyFa bIKoanm erTi. XIX-XX
FaceIpyiap/iaFbl  YJITTBIK TOYENCI3NIK KO3FalIbICTAphl MEH YJITTBIK MEMIICKETTep/IiH KYpPBUTYbl TYpKi
XaJIBIKTAPbIHBIH CasiICH MOJICHHETIH/IET] KaHa OarbITTaplibl aHBIKTaNbl. ToyeNci3miK YIIiH Kypec oJapiblH
casici WACOJIOTHIIApPhl MEH MEMJICKETTIK KYPBUIBIMIAPBIHAA KaHa TY>KbIpbIMAaManap/bl KaJlbIITaCTBIPIbI.
TypKusSHBIH VIATTBIK MEMJIEKETIH KaJbIITACTHIpYBl, KazakcTaH MeH O30eKCTaHHBIH TOYEJCI3IIK airy
KOJIBIHJIAFbl KYpecTepli — MYHBIH aKbIH MbIcajgapbl. Typki XalbIKTapblHAA YITTHIK MEMJIEKETTUIIKIIEH
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Karap JeMOKpaTHsulaHy ypaici ne Oaikanmbl. OcbifaH OaiJIaHBICTBI CasiCH KYWUCICPHIH AIIBIKTBIFBI,
a3aMaTThIK KOFAMHBIH JaMybl )KOHE CasCH KYKBIKTAp MOcelleCi MaHbI3Ibl OpbIH aiubl. Kermneni KoraMHaH
OTBHIPBIKIIB Kaja eMipiHe KeIlly, 3KOHOMHKAa MeH OLTiM cajachlHAAFBl XaHAa ©3TepicTep, SIEYMETTIK
TONTApP/bIH CasSCH KATBICYBIHBIH apTybl KOFAMHBIH JKaHa CasiCH TaJanTapblH KOPCETTI.

Typki XankplHOa cascH 37uTa KeOiHece ocKepH HeMece MiHOAchUIaphl TapallblHAaH KaJbIITACTHL.
OmapaplH apachlHAAFBl KapbIM-KaTBIHAC JKaHA OJIEYMETTIK KabaTTapiplH mNaima OoMyblHA BIKIAT ETTi.
Mpicansl, Kajna TYPFBIHAAPHI, cayaarepiep MeH OimiMIi KaybIMaap jKaHa casicd 3JMTanap peTiHae ajiFa
LIBIKTHL. OJEYMETTIK KO3FaIbICTap, OHBIH iIIiHAE PEBOMIOLMSIIAp MEH ENAIK JKOJIAFbl Kypec 6acKapy TocilliH
e3repTTi. by aHa casicm KypbUIbIMIap MeH AeMOKPATHSIIBIK pedopmaiiapsl KaIbINTACTHIPY YINiH HEri3
601mpl. Typki XalbIKTapbIHBIH CasCH ajiMacylapbl T€0CasiCH e3repicTepre e oCep €Til, XaIbIKapallbIK
apeHasarbl pelli MeH aliMaKThIK bIKHanaacTeiFel e3repai. Kenec OnarbiabiH blabipaysl, Typkusasiy HATO-
ra mymie Ooxysl xkoHe Typki MemIleKeTiHIH ailMakTBHIK YHBIMIOap KYpFaHbl — OYJI Teocasicu e3repicTepii
aiikprH KepiHictepi. Typki KeHeci CHAKTBI aliMakTBIK YHBIMAAPIBIH KYPBUTYBl TYPKI MEMIIEKETiHIH Casich
KOHC 3KOHOMHUKAJIBIK BIHTBIMAaKTaCTbI¥bIH HBIFAUTTHI.

Byn oprak MyaneHi Koprayra *koHE OipJieCKeH jxo0ajgap MEH OacTamayiapibl JaMbITyFa MYMKIiHJIIK
Oepmi. Typki XanmKbIHBIH CasCH aiMacyliapbl TeocasCH KaThIHACTapAbl KalTa Kapayra, COHBIH IMIiH[E
Opranbik A3us MeH TypKHSHBIH XalbIKapalblK KaTbIHACTapAarbl PONIiH apTTBIPyFa CENTiriH THTi3[i.
Typkinep casicu anmacynap HOTHXKECI KaHa CasiCH YFbIMIApAbl KanbmracTeipabl. Ockl yaepicTepiH
HOTIDKECIHIE »aHa CasCH TEPMUHOJOTHS MEH TyCiHikTep maiga Oommpl. Typki KEHICTITT YIITTBIK
MEMIICKETTIK HJICONOTUSHBIH TaMybIHA BIKIIAN €Till, OJ1 KaHa CasiCH YFBIMAAP/IbIH KATBIITACYbIHA JKOJI Al ThI.
By esrepicrepiiH HOTHXKENIEPl TYPKi QJIeMiHJAETI CasCH WHTETrpalys MEH BIHTBIMAKTACTBIKTHI HBIFAUTYFa
BIKITAN €TTi, COHBIMEH KaTap JKaHa casCH YFBIMIAp MEeH TYCIHIKTepAiH KaJbIIITACybIHA HET13 OOJIbI.

Kopvimuinowi

TypKi XaJaKbIHBIH CasiCH ajMacyJiapbl Ka3ipri Ke3eH/e ©3¢KTi opi MaHbI3bl Macese. byl 3eprrey Typki
OJIEMIHIH casicll KYPBUIBIMIAphl Kajail KaJbIITACHINl, ©3TEPreHiH, COHAal-aK TYpMi IIIKi KOHE CBHIPTKEI
(hakTopnap casicu KyleciHe Kalal BIKNAJl €TKEHIH TaljayFa MYMKiHIIK Oepmi. Typki XambIKTapbl cascu
TapUXbIH/IA HETI3T1 e3repicTep KOIIeNi eMip CalThIHAH OTHIPBIKIIBI MEMIIEKETTEpre KOlly, HCiIaM JiHiHiH
casici KYpBUIBIMFa dcepi, YITTHIK MEMIJIEKETTUIIKTIH KaJbIITAaCybl, QJIEYMETTIK KYPBUIBIMIAp MEH CasicH
KAaThIHACTApJbIH ©3repyiHe KaTBICTBl Mocelelepl KaMTHIBL. 3epTTey OapbIChIHAA ajbIHFAH HeTisri
HOTIDKETIep TYPKi XaNbIKTapBIHBIH CasCh MOJIEHHETiIHIH KypJelli jKoHe KONKBIPIbl eKeHiH kepceTTi. Typki
XaBIKTAPbIHBIH CasiC KYPBUIBIMAAPBIHBIH ©3repyl ONaplblH OJIEYMETTIK, MOJICHH OHE 3KOHOMHKAIBIK
JaMybIHBIH aiHacel Oomnabl. MyHpmall esrepicrep casich XyHenepAiH OeMOKpaTHsUIaHy IpoLeci MeH
a3aMaTThIK KYKBIKTapAblH KEeHEIOiHEe BIKNman eTTi. Typki XaJbIKTapbIHBIH YITTBIK MEMIJIEKETTEpP KYpYbI,
TOYEJICI3IIK KOJBIHAAFRl KYypeci, JIIH MEH CasCaTThlH WHTETPAIMSChl, COHJaM-aK IeoCcascH BIKIaugap MeH
allMaKTBIK BIHTHIMAKTACTBIK — OyJ1 (aKkTopiapablH OapibiFbl Ka3ipri TYpPKI MEMJICKETTEpIiHIH cascu
XKYHeJIepiHiH KaJbITacyblHa, 1aMy OarbIThIHA XKoHE OOJalaKTarbl TYPAKThUIBIFBIHA 9CEP e€Tei.

Typki XanKbIHBIH CasCH ajMacyjlap HOTIXKeCi Kasipri casicu KypbUIbIMFa opi OJlapblH e3apa casicH
BIHTBIMAKTACTHIKTAPBIH HBIFAWTATHIH MaHbBI3Abl  (akTopiapMeH aHBIKTaNaibl. TYpKi oJEeMiHIH cascH
TYTaCTBIFbl MEH BIHTBIMAKTACTBIFBIH apTTBIPY MAaKCaThIHAA Teocasicd, MOJCHU JXOHE HKOHOMHUKAIBIK
OaiiiaHpICTapAbl JaMBITY KaXKETTUIr TybIHOAN OTHIp. By 3epTrey TYpKi XalKbIHBIH CasCH >KYHECiHIH
JaMybIH/Ia MaHBI3BI 0ap, opi TYPKI MeEMIIEKETTEpiHiH OipJieCKeH ic-opekeTTepi MeH OoialiakTarbl Jamy
OarpITTapbIH TYCiHYTe KeMek Oepeni. Typki XallKbIHBIH CasCH KYHeNepiHJeri e3repicTep MEH alMacyiap
OJIapAbIH 1IIKi casiCh TYPaKThUIBIFBIH KAMTaMAaChI3 €Ty, JeMOKPATHAJIBIK IPUHIMUIITEPAl HBIFAUTY, a3aMaTThIK
KOFaMJIbl JIaMBITY JKOHE alMAaKTBIK WHTETpPAIMsHBl apTTHIPY MaKCaThIHAa MaHBI3JbI POJ aTKapsl. by
3epTTeY TYPKI MOJCHMETIHIH Oali Tapuxbl MEH OHBIH OJIEMJIIK MOJCHHUETKE KOCKaH YJeCiH Oaranayra
MYMKiHIIK Oepeni. Kemmeni xanbIKTapaslH TaHBIMBIHA TYPiK, MOHFOJ, UpaH MoaeHHeTiMeH ¥ibl JKibek
KOJIBIHBIH OOMBIHIA ©Hep, FBhUIBIM, JiH MEH cayldaHblH OpblH anmyel Kerrail, Ilapcel, Ynaicran, Apa®
enjiepiMeH OaiiylaHbICHl OJIAp/IbIH MOJICHUETIH JKaHa JieHreire kotepi. MOHFOJ MIAMKBIHIIBUIBIFBI Ke3iHIe
Ka3aK JKepiHe KEeJITeH MOHFOJ MOJICHHETI, ocipece, 9CKEepH OHEep MEH OKIMIIIIK )KyHe Ka3aK MoJCHHETIHE
ocep erce, Peceli mmnepusiceinbl Kazakctanael orapiaysl OapbIChIHIA OpPBIC MOJCHHETI MEH ACTYypiiepi
Ka3aK XaJIKbIHBIH eMipiHe eHIl. bys1 kesewjue OimiM, OKIMIIUIIK JKOHE MOACHHMET cCajajapblHJa bIKIAIbI
e3repictep opbiH ayael. KeHec ykimeTi TychiHaa KazakcTanaa WHTEpHAITMOHAIM3AMKS CasicaThl KYPTi3UIi.
Ocpbl yakpITTa TYpJdi 3THOCTAp MEH MOACHHUETTEp apachlHAa anMmacy Kylehai. OpeOuer, eHep, FbUIBIM
cajaJlapbIH/Ia )kKaHa OaFeITTap Mmaima OoJIpL.
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Enimi3aiH Toyenci3iri, TYpKi XaabIKTapbIHBIH ©3apa casicy OallaHbICTAPhIH JKAHFBIPTY 1A KaHa Ke3CHIH
amThel. Toyenci3aik adraHHaH KeHiH eNiMi3 TYPKi aIeMiMeH XoHe 0acka Jja enjepMeH CasiCH, SKOHOMUKAIIBIK
JKOHEe MOJICHH OailflaHBICTapbl HBIFAUTYFa epekie MoH Oepai. TypKi MeMIIeKeTTepiHiH BIHTHIMAKTaCThIFbIH
KYIICHTY, KaJIbl CasCH >KOHE 3KOHOMHKAIIBIK MYJIENEPAl ajfa TapTy MEH TYPKi MOJCHHETIHIH Oai
MYpachlH CaKTay MaKCaTBhIHIA XaJbIKapallblK YHBIMAAap MEH ic-mapajiapra KaThICy eNiMi3 YIIiH YIKEeH
MaHpI3Fa Ue.

TypkinepaiH 6TKeH Tapuxbl MEH MOJCHHM Mypachl OYriHri KyHne Ka3akCTaHHBIH YJITTBIK CasiCaThblH,
MOJICHHETIH CaKTayJla )KoHE JIaMbITy/Ia Heri3ri OarbITThIH Oipi. KazakcTaHHBIH TOyeNci3iri MGH OHBIH CasiCh
KYHECIHIH JKaHapyBl TYPKi aneMiHzaeri 6acka MeMJIeKeTTepMeH Oipre XalbIKapalblK casicaTTa e3iHIiK OpHBI
MEH BIKIaJabl 0ap MeMJIEKeT peTiHAe TaHBUTYbIHA MYMKIiHIIK Oepmi. Emimi3mig Toyemncizmik amysl MomeHU
anMacylnaplIblH KaHa Ke3eHiH Oacraapl. batbic xkoHe IBIFBIC MOACHHETTEpI, TYpPJi XaIBIKAPAIBIK
yiBIMIapMeH OaitmaHpICTap HBIFaWbI, KazakcTtaH MOIEHHMETI oJeMIIK JCHTelae TaHbIMall 0ojla OacTasbl.
YITBIMBI3IBIH TapUXbIHIA MOJCHW almMacyliap OpTYpiii Ke3eHIEpHAe OpbIH ajbll, YITTHIK MOJCHHUETTI
OalibITyFa, XalBIKTApAbIH ©3apa TYCIHICTITIH apTThIpyFa BIKNAJI eTTi. 3aMaHayd MOJCHHUETIICH KaTap,
JOCTYPJIEp MEH KYHJIBUIBIKTAP/IbI CAKTAY MEH JaMbITy MaHbI3bl. TYPKi XaJIKbIHBIH CasCH TaHBIMBI, MOJICHH-
casicH anmMacynap HOTWXKeCiHIe Oackapy jxydenepi MeH casiCH KYPBUIBIMBI CHIPTKBI MOJCHUCTIICH >KOHE
MeMIIEKETTepMEeH OaliJlaHbIChl 9CEpiHEH e3repil OThIpAbI. TYpKi 9JeMiHiH XaJbIKapaliblK apeHallaFbl OpHEI
MEH MaHBI3IbLIBIFBI aPTHII, OOJIAIIaKTa MOJICHH-CAsICH IAMY/IbIH KaHa TETITiH KaJIbINTaCThIPAThIHBI OCIIT1II.
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b.JI. Tauposa, M.2K. Cnanos, C.K. Meitip6exoBa

duinocoPpckre rpaHn THOPKCKON IUBUIN3ANUMA

JlyxoBHOE OBITHE M MHPOBO33PEHUYECKHE OCHOBBI KaXJOH LIMBUIM3AILNH HAXOIAT OTPaXKeHHe B cucreme Gu-
nocockoro MplnuieHHs. TIOpKCKas MUBHIM3AIUS — 3TO BENHKAas LMUBUIM3ALUA, cHOPMUPOBABIIASCS Ha
HPOTS)KEHUH THICAYENETHH B eBpa3uiiCKoM MPOCTPAHCTBE U BOOpaBIIas B ce0s MCTOPHUECKHUE, KyIbTYPHbIE U
nyxoBHble Tpaaunuu. E€ dunocodckue rpaHu 0CHOBBIBAIOTCSA Ha TApMOHHMU YeNIOBEKa, OOIIEeCTBa, IPUPOMBI
U KocMoca. B nanHol crathe paccMaTpuBaroTcs Guitocodckoe 3HaYEHHE, MEPOBO33pEHUECKHE 0COOEHHOCTH
TIOPKCKOM LMBMJIM3ALMYU U UX 3HAYEHHE JUI1 COBPEMEHHOCTH. B Xoz€e uccienoBanus MIPUMEHIMCh HCTOPH-
YeCKHi, CPABHUTENBHBIN, COIMANLHO-MONUTHIECKHI U KyJIbTypHBIH MeTo bl aHanu3a. [locpencrsom usyde-
HUSI UICTOKOB M HAIPABJICHHUH, OKA3aBIINX BIMAHME Ha (GOPMUPOBAHHE UCTOPHYECKOTO CO3HAHMS TIOPKCKHUX
HApOJIOB, NPEANPHUHATA MONBITKA OCMBICIUTL MEXITHUUYECKOE MUPOBO33PEHHE B COBPEMEHHOM KOHTEKCTE.
Ha sToit ocHOBe aHaNM3UPYIOTCA TPaHCHOPMAIMHU MONTUTHYECKHX CTPYKTYpP, H3MEHEHHS B CHCTEME yIpaBiie-
HHS W UJICONIOTHYECKUE CABUTH. LIeNbIo SBIAETCS BBIABICHUE TyXOBHON MPEEMCTBEHHOCTH U €€ BIMSHHA Ha
HAIMOHAIbHOE CaMOCO3HAHHUE B KOHTEKCTE OIPEJEe]IeHUs CYIIHOCTH HAILIEero HapoJa M IepCIeKTHB ero Oy-
aymiero passutus. PaccMaTpuBaroTcs AKHU3HECIIOCOOHBIE HJIEH, COSAUHSIOMINE TIPOLIIOe U HacTosee. AHa-
JIM3 U DKCTIEPTHOE OCMBICIIEHHE IPECTABIAIOT COO0H BaKHBIN MHCTPYMEHT B OLIEHKE LIEHHOCTEH COBPEMEH-
HOCTH. B 4mnciie OCHOBHBIX PE3YyNIbTaTOB — BBIABICHUE CBA3M U3MEHEHUM B IOJMTHYECKUX CHCTEMAX THOPK-
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CKHMX HapoJIOB C BHEIIHMMH (DaKTOpaMM U BHYTPEHHUMHU COIMANIbHO-TIOIUTHYECKHMH Iponeccamu. Kpome
TOTO, TOKA3aHO BIHMAHHE HCIaMa U CTPEMIICHHS K HallHOHAIBHOH HE3aBUCHMOCTH Ha (hOpMUPOBAaHHE CIIEIH-
(udecKnx METOJ0B yNpaBJICHUS U MOJIUTUYECKHUX SBICHHUH B MCTOPHHU TIOPKCKUX o6mecTB. VccienoBanue
MO3BOJIIET ONPEAEIUTh COBPEMEHHOE COCTOSIHUE MOJIMTUYECKOM HHTErpalliy U COTPYIHUUYECTBA B TFOPKCKOM
mupe. [lorydeHHbIE pe3ynbTaThl PAacKpPHIBAIOT OOIIME 3aKOHOMEPHOCTH Pa3BUTHS IOJUTHYECKHX CHCTEM
TIOPKCKHUX HapOJIOB, a TAK)KE UX OTHOLICHUE K COBPEMEHHBIM MOJIUTUYECKUM U3MEHEHUSIM, YTO BHOCUT BKJIAJ
B IIOHMMaHME 1 IIPEACTaBIeHUE TEKYIUX MUPOBBIX IIPOLIECCOB.

Knioueswie cnoga: xoueBas KynbTypa, HOIUTHYECKAs: HHTETPALHsl, pETHOHAIBHOE COTPYAHHYECTBO, TFOPKCKas
KyJIBTYpa, IOJUTUYECKUE 0OMEHBI, KyJIbTypHBIC BIHSIHUS, HCTOPUYECKHE CBs3H, Benukuii 11leaKoBbIi MyTh.

B.L. Tairova, M.Zh. Spanov, S.K. Meirbekova
Philosophical Facets of the Turkic Civilization

The spiritual existence and worldview foundations of every civilization are reflected in its system of philo-
sophical thought. The Turkic civilization is a great civilization that has developed over millennia in the Eura-
sian space, integrating historical, cultural, and spiritual traditions. Its philosophical dimensions are based on
the harmony of the individual, society, nature, and the cosmos. This article examines the philosophical signif-
icance and worldview characteristics of the Turkic civilization, and their relevance for the modern era. The
study employs historical, comparative, socio-political, and cultural methods of analysis. By exploring the ori-
gins and directions that influenced the formation of the historical consciousness of the Turkic peoples, an at-
tempt is made to comprehend interethnic worldviews in a contemporary context. On this basis, transfor-
mations of political structures, changes in governance systems, and ideological shifts are analyzed. The aim is
to identify spiritual continuity and its impact on national self-consciousness in the context of defining the es-
sence of our people and the prospects for their future development. Viable ideas that bridge the past and the
present are considered. Analytical and expert reflections are presented as essential tools in assessing the val-
ues of modernity. Among the main findings is the identification of the relationship between changes in the
political systems of the Turkic peoples and both external factors and internal socio-political processes. In ad-
dition, the influence of Islam and the aspiration for national independence on the formation of distinctive
governance methods and political phenomena in the history of Turkic societies is highlighted. The study also
provides an opportunity to determine the contemporary state of political integration and cooperation within
the Turkic world. The results reveal common patterns in the development of the political systems of the Tur-
kic peoples, as well as their attitudes toward current political changes, contributing to the understanding and
interpretation of present-day global processes.

Keywords: nomadic culture, political integration, regional cooperation, Turkic culture, political exchanges,
cultural influences, historical ties, the Great Silk Road
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KemmneJti epkeHueTTEri KOMMYHHKAUMSHBIH OHTOJIOTHAJIBIK
JKOHE dJIeyMeTTiK-(puiocopusiyIbIK Herizaepi

Makana onmeMmiK ©pKEHHMEeTTiH opTYpJli TapHXW Ke3eHAEpiHAeri «KOMMYHHKaIus» (EeHOMEeHiHIH
JMaleKTHKachlHa apHainraH. OChl TapuXM KOHTEKCT aschiHAa KasakcraH ayMarbIHAaFbl HOMaJTap/iblH
KOMMYHUKATHBTIK NPAaKTUKAIAPBIHBIH JaMYyBIHBIH HEri3ri Ke3eHAepi kikreneni. 3eprrey OapbIchiHOa, Oip
JKarbIHaH, bBaThic MeMIIeKeTTepiHIH casich KypbUIBIMIAphl MeH baThiC IEeMOKPaTHSCHIHBIH KAJBIITACy
yAepicTepi, eKiHIII JKaFbIHAH, XaHIBIK KE3EHJETi Ka3aKTapAblH <«JajlajiblK JAEeMOKPATUACHD) (EHOMEHi
apachklH/ia Hapajuiesb JKYPri3ilil, cajbICThIpMaibl Tanay skacanraH. JKyMmbIcTa TUINIK KOMMYHHKAIMSHBIH
cascu OwWIiK TypiHe »oHe Oenrimi Olp TapuxW KEe3eHHIH OJIEyMETTiK-SKOHOMHUKAIBIK KYPBUIBIMBIHBIH
epeKIIeTiKTepiHe OaliIaHBICTHI CalalbIK TYPFBIIAH ©3Tepill OTHIPATHIH KYPIEIi opi KyHheni (eHOMEH eKeHi
KOpHITBIHABLTaHa bl OCBIFaH colikec, «KOMMYHHKanus» (eHOMEeHiHIH (opMackl MEH Ma3MYHBI YaKbIT
arpIMbIHA cail OipHemie peT TpaHchopMalusra yiiblparaH. Kasak XalmKeIHBIH OHIIpIC TOCimi MEH eMip
CaNTHIHBIH epeKiie GopMackl PEeTiHAC KOIINeTi OPKEHHETTIH O0Iybl KOHE NOYIpJICH OpPTaFachIPIIbIK KE3CHTe
JEHiHT1 Kemmenl KOFaMIapAblH TapUXd IHHAMHKACBIH aWKbIHIAAyFa MYMKIHIIK Oepai jKOHE <«ZJaJlaiblK
JIEMOKpPATHI» KEe3eHIHIEri casch JXyHe MEH KOMMYHHKAIMs CalachblHBIH TiKeled e3apa OailylaHBICHIH
aHbIKTayFa Heri3 Kanansl. COHBIMEH KaTap Ka3akK KOFaMBIHJA CO3, TLN )KoHE KOMMYHHUKALUS JiH MEH 3aHMEH
CaNBICTBIPFaHAA aca KyaTThl OipiKTipymn oneyeTke me OONFaHbl KepceTiyeni. Makanmaza coHpaaii-ak Kasak
XaJKBIHBIH TapuXH JaMyBIHBIH SPTYpJi Ke3eHIepiHAeri KOMMYHUKATHBTIK HICOJOTHSUIBIK OachIMIBIKTap
AHKBIHJAIBIN, TUINIK KOMMYHUKALUSHBIH TpaHC()OpMalUsIaHybIHA bIKIIAJ CTKEeH MEXaHU3MIIEP TaldaH/Ibl.

Kinm ce30ep: KOMMyHHKaIWs, JHAJIOT, OICIICHAIK 6HEep, IUCKYpPC, KOIIICHAIEp, AaNa JeMOKPATUsACH], Ka3aK
XaHJIBIFbI, OUTIK HHCTUTYTHI, KYKBIK.

Kipicne

Anam3aTThlH eMip-TipHrimiriHig 0acTel aManbsl KOMMYHUKanus. JKbIHBICBIHA, JKachklHA, OiNMiHE,
QJIEyMeTTIK MopTeOeciHe, ayMaKThIK »OHE YITTHIK TEriHe >KOHE aJaMHBIH XeKe OachlH CHUNATTAHTHIH
KenTereH Oacka JepeKkTepre KapaMmacTaH, 013 yHEMi aKmaparka »oHE€ KOMMYHHUKAUMSIBIK KbI3METKE
Toyenaimi3. SIFHu, TUIAIK KOMMYyHHKAIMS — ajiaM eMIpiHiH KaXeTTI koHe Oapiiiara OpTaK IIapThl, KOFaM
TIPIILUTICIHIH ipresi Heri3AepiHiH Oipi.

Kommynukanus Teopusicel 1991 sxxbuibl siibiparad KeHectep OnarbIHBIH OapibIK peciyOnuKanapbiHaa
nepOec FBUTBIM MOpTEOECiH CallbICTHIpMANBl TYpAE KENIpeK aliFaH jKac FhUIBIMU OiTiM canackl. baitnmaxbic
XKOHE aKmapaT MaceselepiHe KbI3bIFYIIBUIBIKTEIH ocyl TeK XX FachbIpAbIH €KIHII >KapThICBIHAA Oaiikana
Oacranpl. OraH eH anabIMEeH KHOepHETHKAHBIH JKOHE Ka3ipri 3aMaHFbl SIEKTPOHIBIK OaillaHbIC JKyHenepiHin
KapKbIHIbI JaMybl ceben 0oisl. A met enaepae, Espona men AKI yHuBepcuteTTepiHie KOMMYHUKAIIUS
Teopusichl XX FachIpJIbIH OPTACHIHAA KAIBINTACKAH FHUIBIMH OUTIMHIH JepOec akaJleMUsIIbIK MoHI peTiHe
JaMBIIBI  KOHE OHBI TYHIBIPFaH DJCKTPOHJBI OaljlaHbIC PEBOIIOIUICH CHSKTHl KAPKBIHIBI JIAMBIII,
«KOMMYHHKAIU», «aKIIapaTy», «aKnapar aaMmacy» TepMHHJEPi FBUIBIMHBIH TYPJIi cananapbiHa tapaasl: 1960
KbULHapAblH ~— OacblHOa — merengik  GUIocOPUSIIBIK  JKSHE — QJIeyMETTaHyWIbUIBIK  oneduerrepre
KOMMYHHKAIMSHBIH KY3Te JKYbIK aHbIKTamachl 0oJibl. BYTiHTI TaH#a MyHIAll aHbIKTaManap OJaH Jia KeIl
Jern aityra Ooinanel. Bapibibl Jla KOMMYHUKAIMSHBIH KOMMYHUKAIMS TIPOIIECIMEH OalIaHBICTHI
nporecTepAid, GYHKIUSIIAPBIH JKOHE MIHICTTEpPAiH MaFbIHACHIH, KOMMYHHKAIIUS MEXaHH3MJIEPiH, OHBIH
MIOHIH, CyOBEKTUIEpiH XoHE MOHIH Typiime Tycinaipeni. KommyHukanusHbH GuiIocopusuibIK TyCiHaipMeci
CIIKAIIaH >KEeKe aJaMIap apachblHOAFrbl aKHapaTThIK XalapiaMaiap alMmacyfa >KoHe BepOasibl KapbM-
KaTbIHACKa TeMeHaemenai. «KoMMyHuKaus — 3KOHOMHUKaIBIK anmacynapial (Ix. bonpusp), mudrepai
oepynen (K. Jleeu-Ctpoce, P. Bapr), kemie kepinicinmeri mikip ammacynan (9. I'mamenc), exi amam
apaceiHarel auanortan (M. byGep), emi eckeprkimrep MeH MomeHn MmotiHAepaeH (FO. JlormaH) Typybl
MYMKiH», — Iell TYKBIpbIMIai s [1].

* Xar-xabapra apranran asrop. E-mail: zhanatdoskhozhina@gmail.com
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Kewneni epkeHneTTEr KOMMYHUKAUUSAHBIH. ..

3epmmey mamepuanoapwl sicone a0icmepi

«KoMMyHUKaIms» TepMUHI FBUIBIMH aiHaIbIMFa XX FaceIpablH OachiHma eHmi. «KoMMmyHHKamws»
JaTBIHHBIH COMmMunicatio — xabap, oprak eTy, JHrimesecy, OaillaHbICTBIPY, Xabapiay, Oepy MarbIHATaPbIH
Oepeni. OraH fAeliiH KOMMYHHKAIMs Maceneci ¢mirocodpus MeH FRUIBIMAA agaMIIaplIblH KapbIM-KaThIHAC
Moceneci 0oiyMeH FaHa mmekTeni. @unocodpus KOMMYHUKAUSHB MaTEPUSHBIH aTPUOYTHBTI KaCUETTEPiHIH
0ipi, HYHHMEHIH MaTepUalAbIK TYTacTHIFBIMEH, JEMEK KYOBUIBICTAp MEH peajiibl MpOLECTEepliH e3apa
OaliIaHBICH JKOHE TOYENAUIIriMEH MIapTTaJIFaH, COHIBIKTAH OHBI KapbIM-KaThIHAC TYCIHIr KOHE Ma3MYHEI
peTiHIe TYCIHIIpEmi.

KoMMyHHUKanusIHEI 3epTTEY/IiH TYIKI MaKcaThl OHBIH 3aHIBUIBIKTApBIH aHBIKTAY, aHJAy KOHE OoynKay,
THiMIl maiinanany. Koramaa KanbInTackaH akMapaTThIK OaiylaHbICTap Typajibl KOMMYHHKAIHS TEOPHUSICHI
TYKBIPBIMJIaFaH 3aHIBLUIBIKTap MbIHATAP [2]:

a) KapbIM-KaThIHAC 3aHJapbl OOBEKTUBTI cumatra Oonanbl. OOBEKTHBTI TYpHIe KaIbIITACKaH
KOMMYHHKAIUSUIBIK KQOKETTUTIKTEPAiH, afaMIapaslH MyAaelepi MEH opeKeTTepiHiH KO3FaIbIChIH allybIMEH
AHBIKTAJIA/IBI;

0) 3aHIap KAl KOFaMJIaFbl )KOHE OHBIH JKeKelleTeH OeMKTepiHAeri KaThIHACTAPIbl KOpCeTe i,

B) IMHAMUKAIBIK (KYOBUTBICTAp apachlHAarbl KaTaH aHBIKTAIFaH OailllaHBICTBI KOPCETETIH) KOHE
CTAaTHCTUKAIBIK (KYOBUIBICTApPABIH CBI3BIKTHIK €MEC TOYCNIUNKTEPIH KOPCETeTIH JKOHE COHJIBIKTaH
CTaTUCTUKANBIK (pakTinepre HerizgenreH, Oenrimi Oip KOJIMEH OJIIEHETIH XOHE YHBIMAACTHIPBIIFaH)
OaiiyiaHpIC 3aHaphI Oap;

T) KapbIM-KaThIHAC 3aHJaphl 0acka olleyMeTTiK JKOHE TaOWFd 3aHAapMeH — OSKOHOMHKAIIEIK,
TICUXOJIOTHSUTBIK, TEXHUKAJIBIK XKoHE T.0. YiiecimMie opeKeT eTe/li;

) TAOWFaT TIeH KOFaMJarkl akmapaT ajaMacy Oenriii Oip mapTrap opsIHAATFaHa FaHAa MYMKIH O0Jabl.

By 3anap-mapTTap MBIHaIapAbl KepceTei:

1) ke3 KenreH KOMMYHHKALUs — Op TYpJi aKmapar TYpJepiMeH ajiMacyMeH CHUIaTTalaThiH e3apa
OpeKeT, COHJIBIKTaH KeM JereH/ie eKi Tapan — KOMMYHHKAILVSUIBIK 03apa dpeKeTTecyre KaThIcymbuiap (Ke3i
MeH KaObUIIAYIITbl, COMIIEYIIN XKoHE THIHAAYIIHI) O0IyHI KEPEK;

2) KapbIM-KaThIHACTBI 3€PTTEY/iH ©3€T1 OHBIH MPOIECIHIE KONIaHbUIATHIH OCNTiiep/Ii, CoHmai-aK 0Chl
Oenriyiepi ae, ojap/bl KOJIJaHATBIHAAP I JIa PETTCHUTIH epexelepii 3epTTey;

3) «eH TOMEHTi HeTi3 3aHbD»: OaMIaHBICTHI XKY3ere acwIpy VIIiH Oenrimep kyieci Hemece KaObLImay
XKoHE Oepy epekeniepi TYpiHAeri KeM JiereHie Oip Heri3 O0JIybl KaXeT;

4) «baitnaHbIC KYHeTIepiHiH T'eTepOreHIIK 3aHby — OaiJIaHbIC ©3apa OPEKETTECETIH KYHeaepaiy
aKIapaTThIK TOTEHIMAIAPBIHBIH COUKECCI3Miri (TONBIK €Mec CoWKecTiri) OoJiFaH Ke3lle FaHa MYMKIiH
OoJIaabl.

JlaThiH TiNiHEH ayAapraHja KOMMYHUKAIMS «OpTaK €Ty, OallaHBICTBIPY, KapbIM-KaThIHAC Kacay»
nerenzi ourmipeni. KapeiM-KaThIHAC TEH QJIEYMETTIK KOMMYHHUKAIUSHBIH OCBHIHAAM COMKECTCHIIPUTYyiMEH
«KapbIM-KaThIHACY» JKOHE «KOMMYHHUKAIWs» YFBIMIAPBIHBIH ~ apaKaThIHACKI MOCeNieCi  TyBIHIAMN/IbI:
«OaitnaHbic» TEPMUHI «@3apa SPEKeT» YFBIMBI CHUSKTHI KYOBUIBICTAp ayKbIMBIH OLTIIpMEIIi Me IeTeH Mocele
TyblHOaiael. Byn maceneni memrimin JI.C. Beirorckuii, B.H. Kyp6aros, A.A.JleonTtrseB, T.0. FaibiMzap
tanaaael. «KOMMyHHKAIHMD) JKOHE «e3apa dpeKeT» YFBIMAAPBIH JKIKTEy Typasibl MIKipAi Opbic GHIOcodb!
M.C. Karan Herizmemi. On «KaTblHaC» IE€H «KOMMYHHKAIMsS» KEM JIEreHIEe €Ki Heri3ri KbIpbIHAaH
epeKILeIeHe Il Aen caHabpl. BipiHIIiIeH, «KaThlHAC — MPaKTUKAIBIK, MaTEPUAIJIbIK, PYyXaHH, aKMapaTThIK
KOHE TPAKTHKAJBIK-PYXaHW CHIATKA HWe O0onajpl, KOMMYHHKAIUSI — Ta3a aKHapaTThlK MpPOIECC).
ExinmineH, onap e3apa opeKeTTECeTiH Kylenep apachlHAarbl OainaHbIC cUNaThl OOMBIHINA epeKIIeTeHE Il

3eprrey OaphiChIHAA JIOTHKAJbIK, KOMIIAPATUBHCTIK, TapUXM JKOHE  OKYHENIK  Tociiuepi
naianansulIel. 3aMaHayHn TEOPHUSIIAPMEH KaTap, «<KOMMYHUKATHBTI» HEMECE «JTMHTBUCTHKAJIBIK OETOYpPBIC»
JIeTl  aTanaThlH METAaTeOPHSUIBIK TapajurMa KOHTEKCiHAerl (QWIOCOQUSIIBIK —Tanjuayiap; oJIeyMETTiK
KOMMYHHKanusuiap (eHOMEHIH >KOHE OJEYMETTIK IIBIHJBIKTAFbl JTMHIBUCTUKAIBIK KOMMYHUKAIHSIIAP/IbI
3epTTereH eHOeKTep; oJIeyMEeTTIK-MoieHH Oipereiiik mpobiemacklHa apHalFaH 3epTreyjep, TULAIK
nporectepAi  Oackapydarbl CasCH JOHE COLMOJIMHIBHCTHKAIBIK MOJENBACPIi 3epTTereH eHOEeKTep
KapacThIPbUIIBL.

Tanxvinay

bacrankpiia exenri rpekTep azamMapaiblK KapbIM-KaTBIHACTHI JIepOec TaKbIPBINT PETiHIe KapacThIpFaH
KOK, TPEK OMIIBUIAAPhl KOMMYHHUKAIUSIHBI «KOFAMABIK IHAIOr» peTinae yehlHabl. b.3.1. V racelpaa xaraaif
e3repai — coducTik Gunocodus anamasl gepdec OOIMBIC peTiHAEe KapacThIPHII, aaMHaH ThIC OOJIMBIC JKOK,
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ajlaM IIBIHABIKTE! 63 OoiibIHaH FaHa Taba amansl, aen tyciHgipai. Coduct IIporarop mikipiHme: «Agam —
Oap HopceHiH 0ap OOYBIHBIH, dKOKTHIH JKOK eKeHIITiHIH emmemi» [2; 374].

Anamabl KoHE ajgaM OOJMBICHIH 0acThl Macenere aiHaiaplpFaH COKpaT KOMMYHMKALUMSHBI JKEKe
aJIaMHBIH ©31H-631 TaHYBIHBIH KyaTThl KYpalbl peTiHae KapacteipAsl. Cokpar mikipiHIme, axamra Keperi, eH
IJIBIMEH, aaMrepIIiTik 0oaMeIc: «bapiblK agaMaapra opTak MOPajibIbIK KacueTTep 0ap, ojap agaMibl i3ri
xKoHe KabOinmerti ereni. Korampma emip cypy, AYHHEHI Iuapiay YLIIH agaM ©3iH oJIeyMETTIK J>KoHe
ajaMrepiIinik OonMbIC peTiHAe TaHybl Kepek» [3; 126-127]. Byn oif — coducrepaid MopaibablK
pensaTHBH3MIHE Kapchl OarpITTanmFaH Te3uc. Cokpar OWBIHBIH MOHI MBIHAgA: Cypak-Kayar TYpiHIeri
UAJIOTTa OHTIMEJECYIIiHIH KO3KapaChHIaFbl KaWIIBUTBIKTAp/Ibl, TAIKBUTAHATEIH TAKBIPHIT OOMBIHIIA TYpIIi
Ke3KapacTapAblH COKTBIFBICH apKbIIbl aKMKATKa keTel. COKpaTThIH «AMATIEKTHKAChD) «IUAJIOITIEH», «Ana-
jorocrien» coiikec keiemi. COKpaTTBIH IUAJICKTUKACBIHBIH KypaMmjac Oeiri MaleBTHKa ofici («KIHIIK
LIemeNik ©Hepi») aJaMHBIH caHachlHAAa OypblHHAaH Oap OimimMuepAiH auajior OapbiChIHAA KepiHyiHe
KeMeKTeceTiH oHep [4; 64-65].

[Inaron mikipiame COKpaTTHIH HIesIapbl MHTPAKOMMYHHUKAINS YFBIMBIHA COMKEC KeNei: alaM >KaHBI
©3-031HE CYpaK KOsabl, >kayanm Oepeni, pacTaiiipl, Tepicke mmibiFapanpl. [lmaTon monuc meHOepiHme
OKIIayJIaHFaH aJaMHBIH MYMKIH €MECTIriH TYXbBIpeIMaansl: «bi3 keime o3-e3iMi3re JKeTHe >KaThIIL,
Oackayiapra MyKTaxoObI13» [5; 32].

[lnatoH akKmapaTThl JKETKI3YAIH COMHJIey KOHE jKa3zy CHSKTBI oJicTepiH kikremi. KoMmMmyHmKarus
OapbIChIH/Ia WHIUBHIATED AapachlHAa TYBIHAAWTBHIH KATBIHACTAPABI OJ «e3apa NaijanaHyIblH aKbUIFa
KOHBIM/IbI KATBIHACTAPBD) PETIHIE CUIIATTabl.

Kazipri 3aManfbl KOMMYHHUKAIUSIHBI TYCiHYTe ApPHCTOTENIh €peKIle yiec KOCTHI, OHBIH eHOeKTepiHae
«xkoMmyHuKanws (homilia) Tepmuni amram kommaHepUInbl. O3iHIH «HukoMax sTHKackiHIa» (uiocod
KOMMYHHKAIIMSHBI afaMaapaslH Oipre eMip cypyi, paxaT HeMece a3an dKejly YIIH KaKeTTi Kypajl peTiHJe
KapacTbipael. O OipiHII OOJBIN ajlaMy KaThIHACTAPJBIH IIIKI KYHIBUIBIFBIH HET13/ICT, «aJThIH OPTAHbDY
TaOyFa THIPHICTHI: «OpTaria MCUXUKAIBIK OSHIMILUTIKKE CHITAHBUIBIK TOH (SMUAEKCHOTTAp), aj CHIMANBLIBIK
TaHBITA OIreH agamra (AMHUIEKCHOT) [TeK]| KalbIpBIMIIBI )KOHE epKiH TYBUIFaH a3aMarKa MiKip OUTIipy jkoHe
THIHJIAY TOH» [6; 142].

ApucTOTENIh KOMMYHHKAIIUS TIPOIIECiHIH KypaM/aac OeiKTepiH aHBIKTAIl, aFalllKbl CHI30aChIH Kacabl:
«Cetineymni — Ce3 — Aynutopusy. «Ceilyiey yII 3JISMEHTTCH Kypajiajbl: COMJICYIIiHIH ©31HEeH, O
OHriMeNen OTHIPFaH HOPCEICH JKOHE CO3 apHajblll TYpPFaH aJaMHaH, OWUTKEHI THIHAAYIIBI — OapibIK
HOPCEHIH TYIKI MakcateD» [7; 14].

Ocpnaiima, Oi3MiH HoyipiMi3re nediH-aK KOMMYHHKAIMS €Ki FhUIBIMH TIOHHIH — JIOTUKAa MEH
JIMHTBUCTUKAHBIH 3€PTTEY HbICAaHBIHA AifHAJIIBI.

Esxenri rpex ¢gunocodTapsl KOMMYHUKAIUS TEOPUSICHl MEH TOKIpUOECIHIH KaJIBIIITACYbIHA YIIKEH Yiiec
KOCTBI: COMJICYy KYPBUIBIMbI €TKEH-TETKEIIII 931pJIeHIi, OHBIH IMIIHJE Kipiclie, TaKbIPBIN JKOHE TaKbIPHIITHI
TYCiHIIpy, OasHmay, cumarray, J9Jeljiey, Tepicke HIBIFapy, ce3iMre Imakelpy, TYHiHACY OemimiepiHe aca
MOH Oepiijli, MOTIHMEH XYMBIC iCT€y, MOTIH KYpy JKOHE OHJEY epeKeNepiH TYKbIPBIMAAJIBI, JOTHKAIBIK
TOJIETIICY NiH Kypaiiapbl MEH THIMJL 9IICTepiH HeTi3/edl, Tij CTHIINCTUKACKHIH KEeTIIipII.

Opraracslpinapaarsl KOMMyHHUKalusi KacuerTi MaTiHAepaeri Kyiai ce3iH TYCiHIipy (TepMEHEBTHKA) —
JKOHE TYCIHY TEOPHSICH MEH TaxipuOeci Typinze xky3ere acThl [8; 36]. Bykin agam3artein Kymaii annbiaars
TEHJITIH Kapusiay, JIiH OKJIIepl MEH KapamaibiM XajblK apachlHIa WHTEJUICKTYAJIIbIK OaiaHbIC OPHATY
0acTbl Macenere aiHaNIbI.

Opraracelpnapaarbl KOMMYHUKAIUsl TOTMaTi3M MEH CXOJAaCTHKara CYHEeH[i, IIipKeyJiK IiHH yaFbl3
HET13r1 KaThIHAC KypalblHa afHAJIBIN, KOPHEKTI yarbl3buIapbl ABpenuit ABrycTHH, @paHIucK ACCH3CKUH,
Bepronbn PerencOypr, T1.0. Gommel. Opraracelpiiblk afaMHBIH AyHHeTaHbIMBI «KacueTti KiTamrapra»
Herizaenl, «[mKin KoFaMIbIK CaHaHbIH, OUTIMHIH, KOMMYHHUKAIIMSHBIH YKOHE aKMapaTThIK MPOLECTEPIiH
WJICOJIOTHSUTBIK, HeTi3iHe aiHanasl. Mcumop Cesunbckuit, KOnmmii Pydunuii, T.6. OypbhIHHAH 0ap pUTOPUKAIIBIK,
TEPMUHOJIOTHSAHBI PETKE KENTIpyMEH, MOTIHII KyHeleyMeH alHalbICThl. A3aMaTTBIK XOHE COT IHICHICHIIr
TOMUJIETHKaMEH — IIIPKEYAiH yarbl3 aiiTy eHepiMeH aMacThIpbuIs! [9; 68].

Kaiita Opney noyipiHA€ KOMMYHUKALMSHBIH >KaHa Typiepi ndambiabl. JKaHa JOyHUETaHBIMHBIH
OopTachlHAAa TEK ©31He CeHIM apTKaH ajgaM TYp/bl, jka30a jkoHe OacmacesmiH Oejieni apTThl, FhLIBIMU
o/1e0HeTTe UANIOT JKETEKII XKaHPFa alHAIIbI, FRUTBIMU TPAaKTaTTap KOIIIIIKKe apHallFaH JIopicTep AUajior
TypiHze xa3puiasl. Kaiita Oprney noyipinge maiiaa OoiFaH KaHa JKaHpP «FBUIBIMH JKaz0aiapy Aer aTajibl, Ol
FBUIBIMH OasiHAaMa, FBUIBIMU MaKajla JKaHpPBIHBIH HET131H KaJlaJIbl, FRUIBIMHU XaTTap, Makajaap, OasHaamasap
apHaiibl ra3eT-KypHaJIAapAa >KapHusIaHIbl.
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Kewneni epkeHneTTEr KOMMYHUKAUUSAHBIH. ..

Kana 3amanmarpl KOMMYHHKAIMSHBIH JIOTHKAJIBIK WAesIapblHbIH namybiHa @Oponcuc bokon, Pene
Hexapt, 1.0. BIKman errti, ['. JIeHOHUIT MaTeMaTHKaIbIK HEMeCe CHMBOJIIBIK JIOTHKA HETi3iHIEC FHUIBIMU
KOMMYHHKAIIHA TUTiHIH )K00AaCHIH YCHIHBI.

7Kana 3amaHgarel TEXHOJIOTHSUTBIK IPOTPECC KOMMYHHKAIVSTHBIH KYIIIi ME@H dCepiH TyOereisi e3reprri:
«YLIHIII aKMapaTThIK peBOIONMs» — ['yTeHOeprTiH 6acna KypalblHBIH Naiiaa 0oiysl agaMaapAbl KEHICTIK
MeH YyakpITTa JKaHa JEHredre KeTepli, KOFaMIblK KaThIHACTApIBIH HETI3rl KypaiblHa aidHajaFaH
KYpPHAJIMCTUKA UHCTUTYTHI KaneintacTsl [10; 59].

XVII-XIX raceipmapmarsl Hemic (GUIOCOPUACHIHAA «CYyOBEKT» KOHE «OOBEKT» KaTerOpHsIIaphl
Typaibl, «CyOBEKT» JAeTeHIMi3 KOpIIaraH OOBEKTHBTI IYHHETre, SFHH «OOBEKTIre» TaHBIMIBIK KaThIHAC
YKacaHTBIH O€JICEHII TYJIFA PETiHIE TYCIHUICTIH KOHIIETITHsIIap naMbiasl [11; 18].

JuanorusiblK TYIFaapanblK KOMMYHHKALUSIHBIH OPHBIHA MOHOJIOT Kewim [12; 12], «Men» xoHe «O3re
Men» KaTbIHaChIH CyOBEKT-CyOBEKTUIIK MpOLecC pPEeTiHAE KapacThIPaThIH TYJIFAapalblK KaTHIHACTBIH
TEOPHSICHIH KYPYFa *OJ >KaObUIBIN, OHBIH OpHBIHA CYOBEKT-O00BEKTUIIK KAaThIHAC OPHAIl, KapChl TapanTarbl
(«Om») OOBEKT — TaHyIIIbI CYOBEKTIHIH dCep eTYiHiH MacCuBTI 00beKkTiciHe aiHams [13; 70-71].

KommyHukanus mocenecin noiextinmiknen kKapactbipran . Illneiiepmaxep 6ommsr. O. llneitepmaxep
YIUiH agaMaap apachlHAarbl KOMMYHHKaIKs — Oy, €H alJbIMEH, TeH KYKBIKThI TapanTapblH apachlHAAFbl
KaTbIHAC, SIFHU, CYOBEKT-CYObEKT KaThIHACKL. by (akTiHi TaHy — IIbIHAWBI alaMi KaThIHACTAP/IbIH HETi31
PETiHAE «TYCiHY TEOPHSCHIHBIH» KEHiHT1 NaMYBIHBIH aJFbIIIApPTHl KOHE IpTeNi Heri3i Jen TYXKBIPHIMAJIbL.
Faneim Oacka Oipeyni TyciHy eHepi peTiHAEe KapacThIpFaH TepMEHEBTHKAa — Japaliblk, Oacka.
O. lllnefiepmaxep YIIiH TYCIHYIIH oMOe0aNnTHIFEI Oip FaHA 3aHMEH CapKbLIAIbl: «OYTiH — OeJiKTepMeH, a
Oemek — Tek OyTIHMEH OalilaHpICTa TYCIHLIEHI».

@. [lnefiepmaxep MyHBI «T€PMEHEBTHKAJBIK LIEHOEP» [el aTaJaThlH LIEHOEpP apKbLIbl >Kacay.lbl
yewiaget [14; 29-30].

XIX facklpia CeMHOTHKAa KOMMYHHUKAIMSUIBIK 3€pTTEYNEpIiH KaHa OarbIThl PETIHIE aifa HIBIKTHI.
CeMHOTHKAHBIH HETI3Ti eKIiHI KapbIM-KATHIHACTHIH CHMBOJIJIBIK CHIIAThIHA ayaapbUiabl, Oenriiai Oip
MarplHaMeH, Oenriii Oip TocinMeH OalimaHBICTHIPBUTFaH Oenrijep MEH TaHOANBIK JKYHelepliH KacHeTTepiH
3eprreni. ConsiMen Oipre XIX raceIpia agam eMipi MEH MOJCHHUETIHACTI KOMMYHUKATHBTI acHeKTiIepaiH
meHOepIHeH ajlllakTauThiH Lrimaep maiga Oomumel. ®. Humme XIX racwhipiarbl KOMMYHUKALMSHBIH €H
KOPHEKT] ChIHIIbLIAPLIHBIH Oipi 6osabl. O oinayablH TijaAeH OeiHOCHTIHIHe CeHIMII, OipaK TUT apaibiM
WIBIHABIKTEL  KOPFAMAaWTBIHBIH,  MeTadopallblk  CO3JCpAiH  KOMETiMeH  ocepiepAiH  XaocChl
YUBIMAACTBIPBIIATBIHBIH, «O31HAIK ©Mip» OHBIH «OOJIMBIC» aTpUOYyTTapblHAH aWBIPBUIFaH >KacaHIbl
CYpETTEpPMEH alIMaCThIPbUIATHIHBIH TYKbIpbIMIa b [ 15; 37-38].

XX FacbIpJarbl KOMMYHHUKALUSHBIH (UIOCOMUSIIBIK ayKbIMBI KoIl Typili. bip skarbiHaH, CEMHUOTHKA MEH
FePMCHEBTHKA, CeKIHIII JKarblHAaH OWXEBHOPH3M, OK3MCTEHIMAIU3M, IIEPCOHAIN3M, OHXECBUOPHU3M,
AQHAJIMTUKAIBIK JKOHE JIMHTBUCTHKAIBIK (DUIIOCO(US, THANOTTHIK Qriiocodusi, CHMBOJIIBIK WHTEPAKIIHOHU3M
CHUSIKTHI (PHIIOCO(USUIBIK aFbIMIap KOMMYHHKAIUS MaceseciHe OeT Oyp/bl. AybI3Ia CO3/iH MaHbBI3bLIBIFbI
TOMEHJIe/li, ’ka30ama KOMMYHUKATHBTI aKTiIep Typii oJNeyMETTIK WHCTUTYTTap asChIHIA JaMBIJBI,
KOMMYHHMKALMSHBIH JKalllall opeKeTTecy peXuMiHe KadTa OarnapiaHybl OaiKaiabl, aKmapaTThiK
TEXHOJIOTHSJIAPAbIH AaMybl aKIapaTThl peajibl YakbIT PEKUMIHAE IIEKCi3 KAIIBIKTBIKKA TapaTy MYMKIHZIr
Tynel. KoMMyHUKanust agamap apachblHIarbl KaTBIHACTBI FaHA €MeC, COHBIMEH KaTap akKmapaTThl KeTKi3y
MeEH TapaTyJblH TYPJ TICIIIEPiH KAMTBIJIBL.

3eprreymi ransiM C. HernMoBTiH TmikipiHIe, WICHNICHAIK ©Hep epre 3amanjaa Meicklp, BaBmiow,
Accupus, Kpitait meH YHaicranma kansintactel. bapmara oprak gepbec enep Typi petinae Eskenri
I'penmsina xonmanbicka enai. Meicansl, Aduna Oacibickl ColOHHBIH OyHpbIFbIMEH AQHHA a3aMaTTapbl
COTTa ©3/IepiH-631epi KOpFal aysl YIIiH KbI3bLI TIIre XKYHUPIK 00Tysl MiHgeTTeNreH [16].

Kazak ¢unocodusceiHIarbl TIIIK KOMMyHHKAIMS poOjieMaTHKackl Malikpl Ou MeH Asi3 OusepicH
Oacray amanael. Ka3akThlH IICHICHIIK OHEPIHIH eKiHII Ke3eHi AcaH Kairbl MeH JKupeHile MIieieH
ecimzepimer GaitnanbicThl. KazakThiH IIemIeHAIK co3 HYCKaJapbIH 3epTTeN KMHaraH akageMuk B.B. Pannos:
«Kazakrap... myzaipmeid, Kigipmeil, epekiie eKniHMeH ceineliai. OWbIH 107, aliKbIH YFBIHABIPaIbl. AYbI3 €Ki
celyien OTHIPFaHHBIH ©31HJE CoiiereH ce3/ep YHKACIeH, bIPFaKIieH KeJMETIHIr COHIIabIK, OeliHe Oip eJeH
eKeH el TaH KajgacelH» [17], — mem KepceTe OTBIPHIN, KazaKTapAbIH CO3Te TAlKBIPJIBIFGI MEH IMEIIEH/IIT
©31HE epeKIlle acep eTKeHIH OasHaajsl. bapiia Ka3akThlH KOMMYHHUKAILUSIBIK OEJICEHIUIITIHIH ChIphl —
JIANIAIBIK IEMOKPATHUs/Ia, o3 OOCTaH IBIFBIHIIA.

Tingik KOMMYHHKaUUSHBIH HET13r1 Kypaiibl — ce3. ThIHAayIIbIHBIH JKYPEriHe KeTil, cCaHacklH Oayparl,
aKMKaT WIemnMal Kepcerep TeTiK. TUTAIK KOMMYHHMKamMs apKbUIbl XaHIBIK OQyipAeri pyiap MeH
Talnanap/AbIH Tanal-CypaHbICTAPBIH €CKepe OTBIPHIN MMM KaObUIIalThIH KOH(eaepaHsIbIK eMip-CalThl.
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XKep maysl, xecip naysl, KapbIMTa MEH OapbiMTa, ayblp KbUIMBICTap JAWBIKTBI Ja TyMaHAbl LICIIiMiH
TabaThlH, «Kapa KbUIAbI KaK >KapaTblH» OAUIAIKKE 0acTaThIH KOMMYHHKAIMSHBIH LIBIHBI — HOMAITHIK
OPKEHHUETTET] «IaJIaNbIK IeMOKpaTHs» 0omasl [18].

Kermmmeni xoramma 1eMOKpaTHUSHBIH OacThl aTpHOyTHl CaHAIATHIH OENTUIepAiH OapibIFBIHBIH OOTYBI
XKOHE 03 KbI3METTEPiH TOJBIKKAHABI aTKapybl JEMOKPATHSIIBIK YPIICTi *KYHeNi AaMBbITTBl. MBICaNIbl, €Xemri
Ka3aK KOFaMbIHJAFbl XaH Caiiyay jKyieci, XaHJbIK OWIIKTIH OacThl TapMmarbl OonraH [lana mapiamMeHTi —
KyppinTaii, aTkapyIsl OMITiK ©KiIAEpiHiH KbI3METiH OUJIep COTHIHBIH OaKblUIaYhl, )KapUsIbUIBIFBL, T.0. Herisri
3aHOApIBIH XaHHBIH OacHIBUTBIFEIMEH OapiblK aiiMak eximmepi kiperin Kypeuraiina kaOsuimaHysl. by
3agmap >xkuHarbiH XV-XVI raceipiapaa Kackim xaH OeKiTTi.

XVII raceipma Ecim xanapiH 3anmap kuHarel maina 6ommbl. XVIII racelpaa 3aman TamaObIH ecKepe
OTBIPHIN XKacanFaH XaH ToykeHiH oirini «JKeTi >KapFbICh) JKapUsIIaHbII, Ka3ak XanKbelHbIH 200 Kbl OOHFBI
casici TeMipKa3blFbIHa — KOHCTUTYIMSICBIHA aifHAIIBL.

Kazax KCP Fruibim akanemusiceinbiz akagemuri C.B. FOmkoB: «Kazak memiiekeri KackiM xaH eMipiHiH
COHBIH/Ia ©Te YJIKEH MEMJICKeTTI Kypa Oactaipl. by MeMiekeTTiH KypbUIFaHBI Typajibl Xabap akbIpbIHa
Hemti KpmmakTelH TYpKi TiAeC TalmanapblHBIH 0achIM KOMIIUTITiH KAMTUTBIH KOPIILIeC MEMIIEKeTTepre
me okerti. OnHbplH xanbl MeH Ka3ak XaHOBIFBIHBIH Peceii MemuekeTiHe Jge Oenriai  OoJFaHbI
aste» [19; 59-60].

KachkIM XaH TYChIHIIA pyapajiblK KaTbIHACTAP, )KEPriIIKTI Macelenep KoHe 0acka JAa Maceseep ey
YILIiH peTTey TETIrH Kypy KaXXeTTLIir TybIHIAIbI.

EciMm xaH yITTBIK TapuXThIH aca KHBIH Ke3eHAEpiHAe KazaK pyJapblHa CBIPTKBl KayimTi
3aJANIChI3AAH/IBIPY JKOHE OWIIIKTI OPTANBIKTAHIBIPY, 9CKEpH JKOHE CasiCH OWIIKTI MEMIIEKETTI HBIFaiTy
MYyIZeci JKOJIbIHA KaiTa TONTall, MIOFBIpIaHAbIpAbl. Ka3aKk XaHABIFBIH OPTajbIKTAHABIPBUIFAH KYIUTI
MEMJICKETKE alHaIJIBIPy MYMKIHAICIMEH TaHbIMan 0oiabl. ECiM XaH 3aHIBUIBIK TIEH OIpJIiKTI JKaKTajbl,
JOCTYpJi KOFAaMHBIH KYKBIKTBIK KYHECiH KYpyFa, Ka3zaKTapAblH MEMIICKETTLIIrH JaMBITyFa jKOHE OapIibiK
CasiCll KYIITEPJi TOMTACTHIpyFa YMTHUIABL. Epriri MeH »KaybIHTepJIiK TalaHThI YIIiH XalblK ofaH «EHcereit
6ot ep Ecim» meren at 6epai. O xxacaran 3aHmap KeliH xaH ToykeHiH «0KeTi konekcine» Heri3 OOIbI.

XVIII raceipaa Toyke XaH TYCHIH/AA alFalliKpl 3aHIAp KalTaJaH OHJETIN, CONl Ke3eHHIH TajamnTapblHa
coiikectenmipinai. Toyke xan pedopmaiapsl Ouiieyii TONTAPABIH HETi3ri KYKbIKTapbl MEH MiHICTTEPIHIH
AsICBIH KaMThIT, MEMJICKETTI 0acKapy *YHWeCiHAer! 1IIKi KYIITep apaKaThIHACBIHBIH ©3TepyiHe oKeJIi, Ka3ak
KOFaMBIH OWJIET OTBIPFaH IIBIHFBICTHIKTAPIBIHY (TOpENep/IiH) HeMece «aKCYUEKTiHy TO3UIHsIIaphl JJICIpeTl,
0achIMIBIK «KapacyHeKKe» — cTapliblHAap MeH Omiep *arblHa aybICThl. bysl KypbhlUIbIMAA SAIIAIrT XalbIK
apachlHJIa K€H TaparaH OWIiep epeKIle OpbhIHFa me 0oibl. MemiekeT OwmeynriciHiy Oy skaFaaiira Tikenen
BIKIaJIbl OOJIMA/Ibl, HOTHKECIHE OHMIAl Jlaya3bIMIapra €3 MIHAETTEPiH afajl aTKapFaH TYJIFajapabl YChIHYFa
MYMKIHIK Oepiyii.

bunik kateiHac skyieci ToykeHiH ajfalikel yikeH e3repici Oosiasl. OHBIH alibIHAA 9PTYPJI cascu
TONTAp apachblHIa TeNe-TeHIIKTI OopHATy MiHAeTi Typael. MyHpnail karnmaiina Toyke Omiep KeHecTepiHe
KeHEeUTUIreH eokineTTiktep Oepmi. Omapra: MaHBI3IBI CasCH JKOHE MEMIIEKETTIK ImIenrimjaep KaObuiaay;
TUTUIOMATHSIIBIK, OacTamManap/ sl JKy3ere achlpy; COT (YHKIMSUIAPBIH JKOHE OITIMrepmriTik Oactamamapiabl
opeiHaay. bunep keHectepi Oipirin casicu, OCKepH, KYKBIKTBIK, HKOHOMMKAJIBIK >KOHE MHICOIOTHSIIBIK
MingerTepai atkapasl. CoHbiMeH Oipre Oyl IIapa IIBIHFBICTBIKTAPABIH CasiCH OWIITiH MIEKTey YIIiH
KOJIIaHbLIIbl. Toyke xaH OWjiep KeHECIHIH MOXKUTICIH TYPaKThl €Til, OWIepAiH KbI3METIH YHBIMIACTHIPHIIL,
Kenecrep eTeTiH opbeIHAapABI OCITIIC .

Toyke xaHHBIH OacramackiMeH buiiep keHecTepi OWJIIK KaThIHAcTapbl >KyieciHaeri OaiaHbICTapbl
KY3ere acbpaThlH HEri3ri MEMJIEKETTIK yHbIMFa aifHangsl. [locTypni KoramaapAarbl KoOAIMIT KeHecuIi
yiteiMaapaan 06acTel albIpMaIIbLIBIFEl — Builep KeHeciHiH menimMi MiHIeTTi e MYJITIKCI3 OpbIHAATyFa THIC
Oonpl. Ochinaiinia, OMITIKTIH XabIK apachlHIarbl OeJIeri Te3 OcTi.

IMarmaneik Peceiinin KaszakcTaHmarbl OTaplIbUIBIK CasCaThIHBIH Tikejed sxyprizymici OpbIHOOD
reHepai-ryoepHaropsl, ceHarop M. HerumroeBtin 1748 xbutel 26 Tambizna Peceit ChIpTKEI icTep amKachiHA
’KacaraH pecMH OasHIamacblHOA Ja A9 Ocbulaii aram eTinreH: «KpIpFpI3-KalcakTapAblH KaJbIITaCKaH
JocTypi OOMBIHIIA MYHZIA €XKeNTi A9yipAeri XaH CYITaHIBIKTApbIHBIH OKiAepl KeIlin-KOHYbl MYMKiH eMec.
Buitik XaJbIKTBIH XKoHE OWIIeyIlli akCYHEKTep/IiH caiyiaybl apKbUIbl FaHa, ajl XaHHBIH OWJIIIT MEH OWIIIriHIH
KYIIl OHBIH HaKThI aTarbl MEH JIOPEKECIHE eMeC, OHBIH KaHIIAIBIKTH ©3 XaJIKBIHBIH MYJJIECi YIIiH oOpeKeT
eTiN, OWIANTHIHABIFbIHA OalaaHbICT [20]. SFHU, OMiIeyIIiHI XalbIKThIH Kanaybl OOHMBIHINA cailjlay ofaH
EpeKIIe JKayanKepIIiJIiK )KYKTell, MEMIICKETTIK icTep/i OObEKTUBTI IIeIyre MiHACTTEli XKoHE OHbIH OopiHEH
KOFapbel KOIOBI THWIC Hopcere Heriz Oomnel. byn ypaic OipHeme per kaHa Oy3buibin, Oenrimi Oip
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KargaiapMeH OaiyaHbICTBI O0Nnbl koHe Kazak xaHmeirbiHAa Pecell mMmepusicblHA KOCBUIFAHFa JCHIH
CaKTaJI/bl.

Kopuvimuinosi

¥Ynrrap, MeMIIeKeTTep, UMIIepPUSIap TaApUXbl HHTETPALUS MEH BIIbIpay MPOIECTEPiHe TONbI OOJIFaHBIH
Oinemi3. OmapnelH KeiOipi casicu caxHagaH KeTyre MXOyp Oojca, eHai Oipeyiepi ©3 ycTaHBIMIAPHIH
HblFaliTa anael. KasakcTaHpma camajibl Ja jkKaHa JKyHe YINH Kas3ipri 3amMaHfa JIEHiHTI Ke3eHIMI3al Kaiita
KapacThIPBI, KOFAMBIMBI3fa TOH JIEMOKPATHSUIBIK KYHIBUIBIKTAPFA OpalybIMBI3 KEPEK, TOTaJIHTapu3M,
OJINTAPXHUs MYpPaJIapBIH JKCHII, HOMAATHIK TapUXBIMBI3IAFEl KYHIBI JOCTYPIEPIMi3li KaHFBIPTHII, KO
KOFaMBIMBI3/IBIH TaOWFH KarJaiibl OOJBIT TaOBUIATHIH IEMOKpATHsAFa KaiiTa OpallybIMbI3 KepeK. O3-e3iMi3re
Kapai KBUDKYBIMBI3 KEpeK, SSFHU 63 OipereimiriMiz OeH OyTiHT KYHHIH TaJlanTapbiH YHJIeCcTipe TaMBITy FaHa
JEMOKPATHUSIIBIK QJIEMI€ arapaThiH 5K0J1 O0aIbl.

bBi3miH ke3 anApIMBI3[a jKaHa TEOMOJCHHET TYBIN, XaHa HIeslap MEH MarblHajap, Mopajb MEH
KYHJBUIBIKTAp, cascaT MeH 3KOHOMHUKa Typienyne. Kazipri amamszar meH OYTiHTI ypoak TapuXH ChIHAK
anaeiHOa Typ — OONAIIaKkTHIH »>KONBI MeH OeifHeci omapAslH TaHIayblHa OaitmaHbicThL.  JleMek,
KOMMYHHKAIIHA eIl 0aCeHIeMel, yHHBepCallIbl YHIEeCTiKTe KapKbIHIal TyckeHi ab3an. Comnait Oonmanasl fa.

Anevic 6indipy
3epmmey Kazaxcmarn Pecnybnuxacel Foinvim dicane sico2apul Oitim Munucmpiiciniy Folavim Komumeni
MApanviHaH — Kapoicolianobipsoliobl  (Ne BR31714927  «KasakcmanOwvlk — OUHAMUKAHBIY — COYUEMANOb]
KOHmMeKCcminoe2i KenKuipivl Oipe2elilik neH KO2AMObIK KOHCEHCYC: 2UbpUOmi ColH-Kamepaep iHcaoauviHoa
asamammolx, OIpaiK MOOenbOepiH i30eyy).
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OHToJI0THYeCKHE U CONUATBbHO-puI0copcKue
OCHOBAHHMS KOMMYHHUKAIMU B KOYeBOW HUBUJIN3ALUMA

CraThsl OCBSIIIEHA JUANEKTHKe (peHOMeHa «KOMMYHHKAIMsD» B Pa3INYHbIe UCTOPHYECKHE MOXH MHUPOBOH
IUBIIIN3ALUY, HAa (POHE KOTOPBIX KIACCH(UIMPOBAHBI KIIOUEBbIE BEXU Pa3BUTHA KOMMYHUKATHBHBIX IIPaK-
THK HOMaJIoB Ha Tepputopuu Kazaxcrana. [IpoBemeHa mapauienb W OCYIIECTBIEH CPaBHUTEIBHBIN aHAIH3
MEXy TOJIUTUYECKUMH CTPYKTypaMu 3araJHbIX TOCYAApCTB U MpolieccaMy (OPMHPOBAHUS 3aMafHON AeMO-
KpaTHH, C OAHOH CTOPOHBI, U ()EHOMEHOM «CTEMHOM JEMOKPAaTHI» Ka3aXOB XaHCKOTO Mepuoaa — ¢ APYToH.
B paboTe moapIToKEeHO, UTO S3BIKOBask KOMMYHHKAIWS IPECTaBIsIET COOOH CIIOXKHBINH, CHCTEMHBIH (eHO-
MEH, Ka4eCTBEHHO U3MEHSIOMUIICS B 3aBUCHMOCTH OT THIIA MOJUTHYECKOH BIACTH U CHEU(UKH COIHaNIbHO-
KOHOMHYECKOTO YKJIa/la COOTBETCTBYIOIIEr0 MCTOpHIEcKoro nepuoza. CiexoBaTenbHo, GopMa U comepxka-
HHe (eHOMEHa «KOMMYHHUKAIMS» HEOJHOKPATHO TPaHC(HOPMHUPOBAIMCH C TEUCHHEM BpeMeHH. Tak, cyecT-
BOBaHME KOYEBON IMBHIM3AIMU Kak 0coOoro crmocoba MpoM3BOJACTBA U 00pa3a XM3HH Ka3aXCKOro Hapola
MO3BOJIMJIO ONPEICINTh THIT UCTOPUYECKOH TMHAMHUKH KOYEBBIX OOIIECTB OT JPEBHOCTH 10 CPEIHEBEKOBBS H
clienath BBIBOJ O TPSIMOH B3aMMOCBSI3M IOJUTUYECKOH CHUCTEMBI M KadeCTBa KOMMYHHKAIIMH B IIEPHOJ
«CTenHOU neMokpaTumy. [lokasaHo, 4TO peub, CIOBO ¥ KOMMYHUKAIUS — B CPAaBHEHUU C pPEIMIHed U 3aKo-
HOM — 00J1a/1aJT MOIIHBIM KOHCOJIHAUPYIOIINM ITOTEHIINATIOM B Ka3aXCKOM o0miecTBe. B craTbe Takxke BBI-
JICJICHBI MJIC0JIOTNYeCKUe IPHOPUTETl KOMMYHUIIUPOBAHUS Ha Pa3IMYHBIX 3Talax UCTOPUUECKOIO Pa3BUTHUSL
Ka3aXCKOTO HapoJa U IMPOaHATM3HPOBAHBI MEXaHH3MBI, CIIOCOOCTBOBABIINE TPAHCHOPMALMH S3BIKOBOH KOM-
MYHHKAIIHH.

Kurouesvie cnosa: KOMMYHUKaUusi, IWHAJIOT, PUTOPUKA, JUCKYpC, KOUEBHUKHU, CTEMHAs JIEMOKpaTus,
Kazaxckoe xaHCTBO, BIIacTh, HHCTUTYT BIACTH, 3aKOH.

G.A. Tolymkhanova, A. Sagikyzy, G.Z. Abdrasilova, Zh.M. Doskhozhina

Ontological and Socio-Philosophical Foundations
of Communication in Kazakh Nomadic Civilization

The article is devoted to the dialectics of the phenomenon of “communication” across different historical
epochs of world civilization, within which the key stages in the development of communicative practices of
nomadic societies in the territory of Kazakhstan are classified. A parallel is drawn and a comparative analysis
is conducted between the political structures of Western states and the processes of formation of Western de-
mocracy, on the one hand, and the phenomenon of “steppe democracy” of the Kazakhs during the Khanate
period, on the other. The study concludes that linguistic communication constitutes a complex and systemic
phenomenon that undergoes qualitative changes depending on the type of political power and the specific fea-
tures of the socio-economic structure of a given historical period. Consequently, the form and content of the
phenomenon of “communication” have repeatedly transformed over time. The existence of nomadic civiliza-
tion as a distinct mode of production and way of life of the Kazakh people made it possible to determine the
type of historical dynamics of nomadic societies from antiquity to the Middle Ages and to conclude that there
is a direct correlation between the political system and the quality of communication during the period of
“steppe democracy.” It is demonstrated that speech, the word, and communication — when compared to reli-
gion and law — possessed a powerful consolidating potential within Kazakh society. The article also identi-
fies the ideological priorities of communication at various stages of the historical development of the Kazakh
people and analyzes the mechanisms that contributed to the transformation of linguistic communication.

Keywords: communication, dialogue, rhetoric, discourse, nomads, steppe democracy, Kazakh Khanate,
power, institution of power, law.
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OileJIIiK KACHETTUIIK Pui10coPuAIbIK KaTeropus peTinae:
Ka3aK MJJIeHHeTIiH/Ieri KueJijik (peHOMeHIiH TYCiHy

Maxkanana KazakcTaHHBIH JOCTYPIIi MOJICHHCTIHJETI den OeWHeNepiHiH KUEUTIKIeH OaillaHbICKI TOH MEH
PYXTBIH, K€Ke MEH Y)XKbIMIBIKTBIH apachlHOarbl MEIMATOp peTiHzaeri GpuiocopHsIBIK KaTeropus peTiHne
KapacTelppiiagsl. Kuemimik deHoMeni M. DnmameHiH «KAacHEeTTI MEH KOAYUITIHIH» AUXOTOMHACHI JKOHE
1. Twmuxtin «ultimate concern» (TYIKi KaMm) YFBIMBI TYPFBICBIHAH TangaHansl. Jlomanak aHa, ['ayxap aHa
JKoHe Aiinra 6uOi KyJbTi aHANBIK apXeTUNTiH OeliHeci peTiHne 3epAeieHin, lieux de mémoire — YKBIMIBIK
JKaJJbl MEH JKepPTiUTIKTI BIHTBIMAKTHI HBIFAHTATBIH €CTEINIK OpBIHAApHI peTiHae cunarraiaasl. Kasak oifennepine
KaTBICTBI KYJIBTI TOPT JeHreife (OHTOJIOTHSUIBIK, IICHXOJIOTHSUIBIK, OJIC€YMETTiK-MHEMOHHUKAJBIK JKOHE
HOPMAaTHUBTIK-TIPAKTHKAIBIK) KapacThIPBUIBII, KUETUIKTI KemeHai TyCiHAipyre MyMKiHaik O6epexi. Byn Tept
JICHTCHII MOJeNTb CUIATTayAaH TYCIHIIpYre OTyJi KaMTaMachl3 eTeli: oiien aHara KyJbTiHIH 0ap ekeHi
KOPCETLIiI, OJIapAbIH KUEIUTIKTI Kajdald TyABIpaTbIHBI MEH TapaTaThIHbI, HETe TYPAKTH €KEHI JKOHE «dHemIik»
MEIUaTop PeTiHeTi pei ambliagsl. Makanaga KacCHEeTTUTIK YII KypaMmaac apKbUTbl CaKTaJlaThIHB A ThLUIaIbI:
HappaTHB MiHE3-KYIBIK MEH TUIEK TiJTiH KaJbIITACTHIPAAbl; KUEIi JKepOiH KEeHICTIrl TabalIbIphIKTaH OacTar
OpTAaJIBIKKA ACHIHT1 KO apKbUIbI Ha3apIbl TOPTINKE KENTIpedi; pUTyal iIIKi HUETTI KoMK MOWBIHAAHTHIH
OpeKeTKe (aHT, CHIANBIK, aliHANIy, THIO) alHamabIpansl. OchuUlaiiina, KaybIMIBIK OMIip/iH KaWTalaHybl MEH
YpHakapaJslK HOpMajap MeH KYHABUIBIKTapABIH OepilyiH KaMTaMachl3 eTemi. «OHeIIiKTiH» KepiHici
TPaHCIEHACHTTI MarbIHANApIbl PACIMIIK-TYPMBICTBIK TXipuOenepre aymapaTblH JKYMCaK HOPMAaTHBTLIIK
perinne cunartanmanbl. Kazak MomeHM IocTypiHzeri oSHenmik KyabTTepHiH MarblHAa HH(PaKypBUIBIMBI
pETiHAET1 pei Typalbl KOPBITHIHABI Kacala/bl.

Kinm cesoep: oiien OeitHeCi, KACHETTLNIK, KHENIJIK, QUENIIK, aHA KyJbTi, MOAEHHET QUIOCOPHSICHI, apXETHII,
Jomanax ana, ['ayxap ana, Aifma 6101, YKBIMABIK YKaJIbl.

Kipicne

CoHFBl OHXBUIABIKTAp/Ia TYMaHHUTAPIJBIK OUTIM KEHICTIriHAE ToXKipHOeHi, olleyMeTTiK HOpMaap/sl
JKOHE MarbIHAJIBIK KYPBUTBIMIAPABI KaiTa malbiMaay YpAici Kymreiin kemeni. by ynepic acipece xeke MeH
YKBIMZBIKTBIH, TOH MEH PYXTBIH KYHACIIKTI ©MIp MEH TpPaHCICHICHTTI OJIeMIACPAiH TOFBICHIHIAFbI
(eHOMEHIIEpII 3epTTeyre JereH KbHI3BIFYIIBUIBIKTBIH apTybiIMeH cunarrananbl. OChIHAAH TEOPHSIIBIK
i3/IeHICTep asChIHIA «OWEIIK» YFBIMBI TEK TeHACPIIK HEMece QJIEYyMETTIK CHUIaTTaMa PEeTiHJIe FaHa eMec,
COHBIMEH KaTap MOJICHUETTErl MarblHA OHIIPYIIi >KoHEe perTeyili (QHUIocO(USUIBIK KaTeropusi peTiHze
KapacTeipbuia Oactanbl. Kasipri MopeHU-(GHUIOCODUSIBIK TUCKYPCTa «QHENIIK» KAMKOPJIBIK, MEHipiM,
Oepeke, IIUIA J)KOHE KOPFaH CHUSAKTHI oMOe0an KYHIBUIBIKTAP/IbIH TaCHIMAIIAYIIBICH PETIHJIE YFBIHBUIAIBL.
By kacueTTep Tek jkeke TaKipuOene FaHa eMeC, COHbIMEH KaTap KaybIMIBIK OMIpIiH YHBIMAACybIHAA,
QJIEYMETTIK OalIaHBICTAPABIH TYPAKThLIBIFBIHA JKOHE YIKBIMJIBIK KaJIbIHBIH KaJbIITACYybIHIAA MaHBI3IbLI POJ
atkapazabl [1]. Ocel TyprblAaH ajFaHna, «QHeNIiK» KacHeTTUIIKTIH epekule KepiHy (opmacel periHzae
OaMKaaapl.

KazakTelH gaocTypiai MojaeHHeTi Oyl (peHOMEH I aiphIKia aiKblH KOPCETETiH KeHicTik. MyHza oien
OeifHesepi — aHaiap, oyJide dielaep, TAPUXU KOHE aHBI3IBIK KEHIMKepliep — TEK QJIEYyMETTIK pen uenepi
FaHa eMec, YKBIMJBIK OipereilllikTiH, MOJACHH JKabIHBIH JKOHE KHENUTIKTIH HETi3ri «TYHiHJepi» peTiHfe
kepiHeni. Kazak MopeHueTIHIE KMEIUTIK aOCTPaKT YFBIM PETiHJIE eMEC, HAKThI OCiHeIep, KACUETTI OpbIHAAp
(3uparrap, KeceHesep), PUTYAIJbIK TOHKIpUOeaep >XKoHE aybI3llla HappaTUBTED apKbUIBI OMIp CypeTiH
(deHomeH pertinae KaibinTackaH. Oceiran OaianbIcThl oiien KynbTTepi (lomanak ana, ayxap ana, Aiima
0101 sxoHe T.0.) TEK JiHM HEMece 3THOrpadUsIbIK KyObUIBIC PETiHAE FaHa eMEC, COHBIMEH Oipre aJeyMeETTiK
TOPTINTI, MOPAJBIBIK HOPMaap/bl )KOHE PyXaHW KYHIBUIBIKTApbl OHIIPETIH KypAeli MeXaHW3M peTiHjie

" Xar-xabapra apnanran asrop. E-mail: uxukbayevamt@gmail.com
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KapacTBIPBbUTYBl THIC. By KyJbpTTepae «oHemik» TpaHCUEHISHTTI MarblHANApAbl KYHIENIKTI TaxKipuOere
ayJIapeblIl, *KeKe HIETTI YKBIMIBIK JKayalKepIIJIiKKe aiHaIIpIPaThIH METUATOP KBI3METIH aTKapaIbl.

AtanraH MoceleHiH ©3eKTimri OipHeme ¢akTopirapMeH aWKbiHmandanel. bipiHminen, sxahanmany
KaraalbIHAA YITTBHIK MOJIEHH KOATAPHI, acipece KacHeTTi Taxkipubenepi KainTa 3epaeney KaKeTTilir apThin
oTelp. EKiHIIIOEH, TeHIEpIiK 3epTTeylep asChlHIa «SHENIIK» YFBIMBIH TEK OJIEYyMETTIK KOHCTPYKITHS
peTiHme emec, MomeHU-QMIOCOMUAIBIK KaTeTOpusl pPETiHAe KalTa KapacThlpy MaHBI3IbL. Y IIHIIIACH,
KHENUTIK (DEHOMEHIH TYCIHAIpY/le TEK CHIIAaTTaMallblK €MEeC, WHTCNPETAMSIBIK MOJENIbIEPre KoOIry
KakeTTiniri Oalikananbl. OChl 3epTTEYIiH MakcaThl — Ka3aK MOJICHUCTIHICTI olen OciHenepiHiH
CaKpalM3alusIChIH (PUIOCOQUIBIK KaTeropus peTiHAe Tannay >KoHE OHBIH KWK (QeHOMEeHIH
KaJBIITACTRIPYAAFbl POJIH alKbIHAAY. 3epTTey OaphICHIHAA 9ied KyIbTTepl TOH MEH PYXTHIH, KEKe MEH
YKBIMABIKTBIH apachIHIAFbl MEIUATOP PETIHJC KapacThIPBUIBII, OJIAPJLIH MOJCHU JKaJbIHBI, PUTYaJIBIK
TOXKIpUOEH] JKOHE 9JIEYMETTIK HOpMallap bl YUBIMAACTHIPY/IAFBI KBI3METI aIllbLIa bl

3epTTeyAiH FBUIBIMHU JKaHAIBIFBI SHeN KyIbTTepiH TOPT AEHIeHIl (OHTOJOTHSIIBIK, MCHUXOJIOTHSIIBIK,
OJIEyMETTIK-MHEMOHHKAJIBIK ~ JKOHE HOPMATHUBTIK-TIPAKTHKANBIK) Tanjgay MOZENl apKbUIbl  KelIeH
KapacThIPYBIHIA KaThIp. Bysn Tocim oMenik cakpaiu3alMsHbl TEK CHUIIATTall KaHa KOHMal, OHBIH KaJiai
JKYMBIC ICTEUTIHIH, Kallall TYpaKTaHATHIHBIH XOHE KaHIall MeXaHU3MIep apKbUIbl YKBIMIBIK eMipie KaiTa
OHJIpINETIHIH TYCIHAIpYre MYMKIHAIK Oepeni. Ocbutaiiia «oUenIiKTi» cakpanabsl GrUI0coOPUSIBIK KaTeTOPHsI
pETiHAe KapacThIpy Ka3akK MOACHUETIHICTI KHEIUTIKTIH KYPBUIBIMBIH TEPEHIPEK TYCIHYTE YKOJI alliajibl KoHE
MoZIeHHET (IIOCO(MUACH, aHTPOIOJOTUS JKOHE IIHTaHy callajJapblHAAFbl 3epTTeyliep YIIiH MaHBI3IbI
TEOPUSUIBIK HETi3 KAJIBIITACTHIPAIBI.

3epmmey mamepuandapwl sicone 20icmepi

3epTTeyiMi3iH OacTarKkbl oiCHAMAIBIK HYKTeci — M. Dnuaie YChIHFaH KIIACCUKAIBIK «KACHETTI KoHe
npoaHabIK» TUXOTOMHUSCHI [2]. M. DnmameHiH TYCiHITIHAE KacHeTTiNiK — Oy wuepadaHus, SFHH
KYHZCIIKTI ©MIp/AiH TiHIHE MYJIZC ©3r¢ HIBIHABIKTBIH CHYI, OHBIH JXKapK eTil KepiHic Ta0ybl. OChkl TYPFBIIaH
aIFaHza, oleIiK KHeislik abCcTpakT YFBIM HeMece KacheT peTiHjae emec, OeiHe, OPBIH JKoHE dpPEKeT apKbLIbI
KOPIHETiH HAKThI OOJIMBIC OKUFACHI PETiH/Ie KaOblIIaHAIbI.

IT. TUIIMXTIH TYKBIPEIMIaMACEIHAA cakpaiasl yrbiM Ultimate concern — «rymki Kam» HeMece «MOHIIK
aJlaH» KaTerOPUACBIMEH CalIbICThIpbUIaAbI [3]. Bysl amaMHbBIH jKoHE KaybIMHBIH IIITKI TEPEH MOTHUBAIUSACHIH,
SIFHU OMIPJIiH MOHI MEH MaKCaThIH aKBbIHAAWTHIH PyXaHU KaMKOPJIBIKTHI Oinnipeni. MyHmai ke3kapac omen
KYJIETTEPIH 3TUKAIBIK JKOHE PYXaHU KaMKOPJBIK TYJBIPATHIH KYPBUIBIMIAP PETiHAC TYCIHYre MYMKiHIIK
Oepeni. OnapabIH ©3€eTiHIe — KOpray MEeH MeHipiM, JKayanKepIIUTiK MeH IHTa STHKACKI )KaThIP.

Ocpl Tanaayra TONBIKTBIPYIIbI 0arbIT peTinge K.I'. KOHITiH aHaTMTHKATBIK TICHXOJIOTHUSACHIH aTar oTyre
6onaner [4]. K.I'. FOHr yceiaran ¥ib1 AHa apxerumni oiien OeiHECiHIH TepeH CHUMBOIUKAJBIK TaOWFATHIH
JKOHE OHBIH YKBIMJIBIK OCiCaHaHBIH KYPBUIBIMBIHIaFbl OPHBI MEH MAHBI3bIH alKbIHIAMIbI.

Kanmer anranga, OV 9[iCHAMAIBIK JKENi 3€PTTEYAIH OacTalKbl TEOPUSIIBIK IICHOSPIH Oeriieimi:
KaCHeTTUTIK — OelHenep MEH BIpFaKTap apKbUIBI TaHBUIANBI, «OHWENIiK» — coyl OelHenepaiH 0acThl
MEIMaTOpPbl peTiH/Ae KOpiHedl, all KUENJIiK — aJaMHBIH TOKIPUOECIH TOPTINKE KENTIPETiH KYPHUIBIMJIBIK
MPUHIIMIT PETIHIC TYCIHIIPUISTI.

bi3 Oyran neiiin oiien OeiiHenepiHiH YKBIMIBIK JKaAbIHBI KYPBUIBIMIAUTHIHBIH aTan oTTiK. Exji kaapra
KYT1Hy MoceJieci OHTOJOTMSUIBIK JIEHreiileH oIeyMeTTIK KeHicTikke eTyai Oinmmipeni. M. XanbOBakc [5]
YKBIMJIBIK JKaJIbIHBI 9JICYMETTIK IMeHOepiIepMeH — OTOAChI, TOTI, OPBIHMEH — OalJIaHBICTBIpa KapacThipca,
S. Accman [6] oHBI eki JleHreiine cHUmaTTaiabl: KOMMYHUKATHBTIK Jalubl (YpIIakTap apachIHAAFbl Tipi,
aybI3IIa KapbIM-KaThIHAC) JKOHE MOJICHH Kbl (MHCTUTYTTAaHIBIPHUIFAH (hopMaap).

I1. Hopa [7] «lieux de mémoire» (ecTeiik OpbIHAAPHI) YFBIMBIH €HTI3€ OTHIPBII, MATEPHAIJIBIK JKOHE
CUMBOJIZIBIK KEHICTIKTEPAiH (MaB30JIeii, 3UsAPAT JKOJIbI, FYPHIIT) YaKbIT MIEH MaFbIHAHBI [IOFBIPJIAHIBIPYIIBICHI
peTiHe KepceTei.

OMeN KylnbTTepiHe KaThICThI OYJI KaFUIATTHI KelleCifiel HaKThuIayFa OoJapl:

— Kue OeitHe — «oKaJIbIHBIH JKY3IHIET] OerHe;

— KACHETTI OPBIH — <OKaJIbIHBIH KEHICTIKTET1 131»;

— FYPBII — <OKaJBIHBIH KUMbLI MCH CO3 apKbLUIbI KOPIHYI».

MyHnzai TYCIHIK JKeKe TIKIpHOeHIH KOFaMJIbIK HOpMara aliHaly *OJIbIH JKOHE KACHETTLIIKTIH )KEKeIliK
JICHTeHICH TYPAKThI YIKBIMJIBIK MEXaHU3MJICP apKbUIbI KYPBUIATHIHBIH aKBIH KOPCETE/I.
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M.T. YkcykbaeBa, M.C. Capkynoga xaHe T.0.

Kasipri renaepinik 3epTreyiepae «dHeNIik» YFhIMbI TeK OHOJIOTHSUIBIK HEMECE QJIE€YMETTIK KaTerOpHs
eMec, COHBIMEH KaTap KayblM 63 KYHIBUIBIKTAPhIH KaMKOPJIBIK, Oepeke, MEHipiM, alaijblK apKbUIbI
OLImipeTiH CUMBOJIBIK-HOPMATHBTIK KYPBUTBIM PETIHAE KapacThIphUTas [8].

JinTaHy MEH MOJCHM aHTPOIOJIOTHSIA «OHeNmik» KeOiHe jKyMcak HOpMaTHBTLIIK (soft normativity)
peTiHIEe CUTaTTaNanbl, SFHU OJ JKa3blIMaraH, Oipak eMip CalThIHA, TYPMBIC IIEH FYPBINTHIK TOXKipuOere
«CHIN KETKEH» DJTHKAIBIK VITI peTiHae opekeT eTemi. MyHmait Toxipubenep kebOiHe oienmepre ToH
KbI3METTepMeH (KYTiM jKacay, HIMIarepiik, oTdacsl OipiiriH cakray) 6aiaHBICTBIpBUTFAH [9].

OunocousIbIK-PEeHOMEHOTOTHSIBIK TYPFBIAA «OHENAiK» KaCHETTUTKTIH KOpiHy Tocull peTiHae
VFBIHBUTAJBI, MYHIa HOPMATUBTUTIK €H aIBIMEH TOHIIIK JKOHE KeHICTIK KYPBUIBIMIAP apKbUTBI Oepise/i.

Ocpsl 3eprTey meHOepiHae Ka3ak SHelaepiHiH KyIbTTEepiH Tajaay TepT AeHTen e xKyprizinai. by Tocin
MOCeJIeHI KelIeH A1 TYpAE KapacThIpyFa MyMKIHIIIK Oepeni:

1) OHTONOTUANBIK, IEHTel — 0OBEKTI KHENIl eTETiH He Hopce?

2) Ilcuxomorusmelk, ~ IeHreid — oHemmiK KHMENUIKTI KaH#ai OeiiHeIep MeH apXeTHIITEp
KaJIBITITACTBIPAIbI?

3) OneyMeTTIK-MHEMOHUKAIIBIK JICHIe — OpBIH, KaybIM JXOHE PUTyall *KaJbl apKbLIbl KaCHETTLTIK
KaJlail cakTanaasl?

4) HopMaTHBTIK-IPAKTHKAIBIK ~JEHrell — «oHeNmik» KaMKOPJBIK KYHIBUIBIKTAPBIH —KOFaMIIBIK

XKayankepiitik GopManapbiHa Kauai aliHanabIpaab?

byn Ttepr geHreim Tammay Mozeni cumarTtaymaH TYCIHIIpyre OTyAl KaMTaMmachl3 eTenmi: oHen
KyJIbTTEpiHIH O0ap eKeHiH TipKen KaHa KoWMai, orapAblH KAEIUTIKTI Kalail OHAIpEeTiHIH )KoHEe TapaTaThIHBIH,
HETe TYPaKThl €KCHiH, COHJIail-aK «dHeNIik» 0acTay TOH MEH PYXThIH, )K€KE MEH YKBIMJBIKTBIH apachIHAaFbl
MeINaTop PeTiH/e Kalail KbI3MET ETEeTiHIH allIbIl KOPCEeTeT.

Homuoicenepi

JHomanax ana

XKeprinikti anp3gapnaa Jlomanak aHaHblH OeliHeC! aHAJBIK JaHAJIBIKTHI, KAMKOPJIBIK TEH OIIIIKTI
OipikTipeai, ain pyJIapasl TaTyJIacTeIpy, SJCI31 KOpFay JKoHE YpIakka KyT-Oepeke Oepy Typasbl oHriMenep
3USAPATIIBI YIIIH KYTUIETIH MiHE3 YITICIH KaJbINTACTBIPAbl: KUENi aHara KYTiHy — MOPaJbJIBbIK TOPTIIKE
€HYy, OWTKEH] aHaIIBIK co3 Oip Me3riie pyYKCcaTThIH IIeriH Oenriiern, COHbIMEH Oipre MehipiMi KaObuiayFa
yone Oepeni [10].

Kueni opbIHHBIH KEHICTITi KaKbIH/BIK ITI€H KOPFAJIFaHBIK CE3IMIH TyIbIpaabl. APXUTEKTYPAJIbIK XKoHE
naHamadTHK KYPBUIBIM CBIPTKBI Iaybl MEH iIIKi THIHBIIITHIK, OPTaK ajlaH MEH XKEKe JyFa apachlH/IaFrbl aybICy
peTiH xacaiiil. 3UApaT JKOJBI aHAIBIK OacTayra, SFHU TETiHE KaiTa opajiy Typasbl Y)KbIMJBIK CIOKETIICH
YINITACHII, COHBIMEH Oipre KHelli OPTAIBIKTHI SJIEYMETTIK YHBIMIACY IBIH Teorpadusachl peTiHie Oenrineii.

MyHza yir TypakThl MOTHB aliKbIH OaiiKamnaJipl: Tilek (0TOAaChIHIAaFbl TAaTYIIBIK, Oalla CYIo, KM TiJey),
anfeic (yoeni ChIIMEH opally) KoHE aHT (MIHE3-KYWIKbIH ©3repTyre, 3usipar jkacayra, cajgaka Oepyre yaie),
aN 3UAPATIIBUIAPIBIH OPBIHIAWTBHIH JICHENIK KUMBLIIAph! (THICY, alHAJbBII OTy, Ti3e OYyry, JeHTa Hemece
opamain Oaiinay) «pUTyalAbIK TpaMMaTHKa» PETiHAE KbI3MET eTell, sIFHW IIIKi HUETTI CBIPTKBI (hopmara
ayaapasl.

Cesnik neHrele Tiiek meH yoze GopMmyianapsl 0ackiM, OHIa KeOiHe 0TOAaChl MYIIENEpiHiH eciMaepi
aTajabl, COHIBIKTAH JKEKE MYKTaXKABIK Y)KbIMJIBIK OpPEKETKE aiiHaIaIbl.

Kueni opbIH 2JIeyMeTTIK MEAaroruka Kypajibl PETiHIe dpeKeT ereiai, ce0edi o1, OIpiHIIiIeH, OHereliK
MBICAJIAP APKBUIBI OTOACBHUIBIK ATHKAHBI KAJBINTACTHIPAJIbl; EKIHIIIJICH, KOJIJICHEH BIHTBIMAKTHI KOJIaH Ibl
(Gipnecin Gapy, >KoiFa JOaWbIHIBIK, OPTAaK ac inly); YINIHIIIZACH, YPIaKapajblK >KaAThIH OEpiKTiriH
KaMTaMachl3 eTelli — JKOJI MEH KUMBUIIAP/bIH KalTalaHybl Oalanap/ sl A3CTYPre KaThICTHIPY/bIH TETIriHe
aliHananpl.

Hdomanak aHa KynabTi  oHenmikTiH  oneyMmerTik  Oaimaneic meH  OipnikTi  OeiiHeneHTiH
«UHOPAKYPBUIBIMABIK TYHiH» PETiHAET1 KbI3METIH JKY3€Te achIpabl.

YOoKbIMJIBIK JKaibl OYJI KyJbTTE aHbI3ap MEH XWKasjap TYpiHIE e, 3aTThIK Oejriaep (JeHTanap,
chlinap, GoToCypeTTep) apKbljIbl 1a CAaKTAIaIbl.

AHaIBIK apXeTul OyJ1 jkepae KOHAKKAMIIBIK, eMip MEH LIMIA Chliijay, TaTyJbIK OpHATY >KOHE eIIKiMAi
PEHXKITIIEH 911/ MM KaObLIIay CeKIUIII CHITaTTapMeH KOpiHic Tabaibl.
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Tayxap ana

l'ayxap ana kuem OpHBIHBIH OHTOJIOTHSUIBIK MOHI KYHJAETIKTI OMipIiH TiHiHE KaMKOPJBIK NeH IIHIa
OIIIIIEMIH €HTi3y apKbUThl ambiaabl. KacuwerTimik Oy Jkepme HakThl Oip MEKeHIe, TOH apKbUIBI
OPBIHJIAJIATHIH OPEKETTEp MECH KaWTaJlaHATBIH TIJICK JKOHE ajfbic (hopMyJaiapbl apKbUIbl KOPiHIC Ta0aThIH
KaTelCy pexumi perime Oaiikamambl. Kueni opblH ToxipuOeHI KYPBUIBIMAAWTHIH MEAHYM KBI3METIiH
aTKapasbl, aj oFaH 0apy >KOJIbI MEH PUTYAJJIBIK TaJanTap/bl OPbIHAAY KYTIJIETIH HOTHKCHI HAKTHI OPEKETKE
alfHanmapIpanel. bacTel Mocene — HO3IK TEMe-TeHIIKTI KallblHA KENTipy, O MEHII JCHCAYJIBIK, TaTYJbIK
HEMECE PYXaHU THIHBIIITHIK 0OJICBIH. KaCHETTINIK IaFbIH FaXKaWbINTAPABIH KalTATaHybIMEH KOHE OJapibIH
KOFaMJIBIK JKapHsl eTUTyiMEeH — yoJIei ChIIapMeH, IYKIPIIUTIK QHrIMelIepiMeH KoHe allFbIC MaKCaThIH/IaFbl
KaiiTa opaJlyMeH pacTajaajpl.

[Ncuxonorusbik neHredine «'ayxap» («iHXKy») eciMi acBhUIIBIK, Ta3aJIbIK JKOHE JKaPBIK CUMBOJIUKACHIH
Oinmipeni. ApxetunTik Typrbinan Oy Oeiine Ana-Kopraymisl meH Ara-Ilunarep xeitinTepin 6ipikTipin, ToH
MEH JXaHFa KOpeK OepeTiH, KyMcak, Oipak MOpalbIblK TYPFHIIAH TaJalIllbll YHMEH COMICHTIH pyXaHH
Oacray peTiHIe KaObUIIaHaIbI.

layxap aHa KyJibTi KOMMYHHKATHUBTIK XaJblJaH (OTOACBUTBIK KOMEK Typallbl OHTIMeNep) MoJleHH
JKaJIbIFa OTy/ll TYPaKTaHBIPAIbl: KHEJl OpbIH )KepruTikTi OipereimikTiy Oenricide aitHamampl. «OChl XKepaiH
aJaMbl 0OJTy» — JKOJIJIBI OLTy, «©3 OKUFAChIH» aliTa ajly JKOHEe 3USAPATThIH MiHE3 KOJCKCIH MEHIepy JereH/Ii
oinmipeni. XKaas! yin Kypamaac apKbUIbl YCTaIaIbI:

1) KeHiCTIKTiH 031 — KacueTTi reorpadus ce3iMiH TyIbIpabl;

2) KoFaMJia TapalThIH FaKaHBINITAD KANITBI SHIIMETep;

3) xeke ToKIpUOeH] YKBIMIBIKKA allHAJIIBIPATBIH PUTYAIIAP.

By ymTik KypbUTBIM KHENITIKTIH «KOPIHEepNiK» ACHTeHiH jkacailibl, ©MTKeHI OHBI €CKe Tycipyre,
KOpCeTyre »oHE KaliTa opbIHJayFa OONajbl, COHBIH apKachlHIA KYyJIbT Y)KBIMIBIK JKAaJbIHBIH ©3eTiHe
aifHanapl: O6anagap OpTak camapiap apKbUIbl ICTYPre KOChUIAIbI, all KAYbIM AJFBIC ATy PaciMaepi apKbLIbI
BIHTBIMAK CE3IMiH JKaHapTaIbl.

«Oiienmixy Oy karmaiia OYHpeIK OepMelTiH, Oipak OaFBITTANTHIH «OKYMCAK HOPMATHBTLUIIK» PETiHIIE
opeket eTeli. MyH/a 1a YIITIK KYPbUIBIM alKbIHIAa/IbI:

1) 3usipaTIIbLUIAPIBIH AHTTAPBI MEH Yo/IeJIepiHiH NeppOpPMATUBTIIIT, IFHU TIIEK MEH KeHIHT1 opeKeTTi
(camaka, KeMeK, KalThIN Kely) OalIaHbICTRIPYHI,

2) puTyanaplH KOJDKETIMAUITT — oifenaep, Oanamap >koHE KapTTap VIIH TOHIIK TYPFBIIAH >KEHLT
OPBIH/IATATHIH SPEKETTEPIH OOIYHI;

3) anrbIc jxa30anapsl TYpiHAETI KOFaMIBIK KOPIHiC.

Atiwa 6ubi

Atimia 610i MEH OHBIH CYHIeHI Typaibl aHbI3 KHEJIIKKe arapap >KoJ peTiHaeri Maxab0ar TaKbIphIObIH
€HTi3e/li, MyH/Ia Maxa00aT jkeKe ce3iM eMec, aIaj/IbIK TieH OOpBIIIKA allHANATHIH PYXaHH KYHIBUIBIK PETiHIIE
taubansl [11]. by okura HOpMaTUBTIK MapTeOere re OOJBIT, alaIbIK TIeH TO3IMALTIKKE HEKe MEH 0TOACHI
OEpIKTIriH alKBIHIAUTBIH YJIT1 pETiHIIE Kapaiaibl.

Avima 6ubi keceHeci — Marepuanablk (opma (CoyJeT, OpHEK, JKapblK IEeH KOJECHKE) apKbLIbI
«Ce317IeTIH TEOJOTUSHBD) TYABIPATHIH CHpPEK MbIcasl. MyHAa KacHeTTUiK OeiHesneHOeH, Ke3re KepiHeTiH
JKOHE TOHMEH CE3UIETIH 3CTETHKAJBIK TOPTIN apKbUIbl YFBIHBUIAEL. ByJl MaTepuaibUIbIK 3USpaTIIbl YIIiH
dbopMaMeH Tikenel TaxipuOe skacay yIepiciHe aiiHajaabl: ajlaM TeK KapaMaibl, 0J1 epeKIle TOPTIN IeH
THIHBIIITHIK OPHAFaH KEHICTIKKE SHiIl, ilIKi )KHHAKBUIBIK ITeH YIJIECIMILTIK Taba bl

Atiiia 0u01 MbICaibl QMEIIKTIH IIeKapablK KYWIepAl Kajgak YHbIMIACTHIPAThIHBIH KOpPCeTedi: KeIiH
MeH Kyiey KIriTTiH 3usparka 0apybl, Hekere Oara any, KUelli JKepJie yoje anMmacy TaxipuOesepl OochlFaH
xaraapl. MyHIail mexkapaiblK KyHjaep pesjgep MeH MapTeOeNepAiH aybICyblH OUIIIpeTiH eTHemi carTep,
COHABIKTaH JSCTYPJIl Typle ojlap KayinTi opi KacueTTi Jen KaObuIgaHbll, OaTaMeH OHE KOprayMeH
OexiTiiesni.

Avimma 0ubi KeceHeci YITTHIK JeHrenzeri lieu de mémoire (ecTenmik OpHBI) PETiHIEC KBI3MET eTei:
ajzaMmmap eMipiHjeri MaHbI3bI Ke3eHIEP/le OCHIHIIA OPAJIbIN, OMIpPJIIK aHTTAp MEH MaFbIHAJBIK yoIelepiH
ochl Kepiae aiitanbl. KeceHeHIH KOFaMJIBIK MOHI KONKaOATTHI: OJ TYPHUCTIK, arFapTyNIbUIBIK HeMece
3USIPATTHIK CHIATTa 00ybl MYMKIiH, OipaK ©3eriHe opKalllaH aJFbIC IMEeH TIJICKKE HETI3ACIITeH PUTYaJIbIK
KOpiHIC cakTanaipl. Y KBIMIBIK JKaJbl KalTalaHATHIH CIICHAPUIIED apKBUIBI OPEKET €Te[i, COHJBIKTaH
KaCHETTUTIK (POpMaHBIH TOPTIOIMEH YCTAIIBIN TYPAIEL.
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Byn xepae AHanbIK apXeTHIl KelliH OeiHeciMeH TOFbICalbl, SIFHU YPIaK JKaJIFACTBIFBI MEH YH 1IIiHIH
THIHBIIITBEIFBIH ~ KaMTaMmachl3 eTeTiH ©Oacray. A#ma ©Onbi KymbTi KaCHETTLTKTIH  TYPMBICTBIK
MaTepHaIIbUIBIKKA €HYiH KOHE OHBIH HEKe ATHKACHIH HA31K 9pi TYPAKTHI TYP/E )KETKi3e allybIlH KopceTeIi.

Y11 MbIcanibIH OapIIbIFbl OUEIIIKTIH CaKPaTU3aIUsIChl JKEKE CUMBOJIIIBIK aKT €MEC, HApPATUB, KEHICTIK
JKOHE PUTyalIaH TYPaTblH TYPaKThl KOH(HUTypamus exeHiH nmanenaeinai. Jomamak aHa KymbTiHAE —
QJIEYMETTIK TeJarornka MeH YpHakapajiblK OaillaHBICTBIH KYIIeWTLTyl, l'ayxap aHama — KaMKOPIIBIKTBHIH
ACTETUKACHI MEH HIMMAIBIK eJieMi, Afia 0ubine — KaCHETTUTIKTIH MaTepHaIBIK OHTOJOTHACH MEH HEKE
OMIpiHIH JUJAKTUKACHI OAChIM.

bapneIik sxarmaiina apxerun xail OeliHe peTiHAe FaHa eMec, KAybIMHBIH KHENUTKT] Y3IKCi3 TyIbIPHIIL,
Oedicim, JKeKe TUIEKTI YKBIMIBIK JKaabl TEeH KOFaMIBIK >KayalKepIIUTIKKEe aWHaIIbIPAaThIH MaHBI3bI
KYPBUIBIM PETIHJIC OPEKET eTeI.

Tanxvinay

«OUETTIKTI» OHONOTHSITBIK HEMECEe COLMOIOTHSUIIBIK CHIIATTaMalaH ThIC KApacThIpFaH/a, OJ KYH/IEMIKTi
eMIpJIeTi KaCHeTTi TOPTINTi aliKpIHAal anaTelH (UIOCOMUSITBIK KaTeropus peTiHae KepiHeni. by Typreiaan
aIFaH/Ia, «QUeNIIK» — KaybIMIBIK OMIPAiH KYHIBUIBIKTAPBIH XKHUHAKTAI, OJIApJbl HOPMATUBTIK MaTpullara
alfHaNIBIPaThIH CUMBOJIIIBIK pecypce. Jomanak ana, ['ayxap ana sxoHe Aifma 6u0i CHSKTBI 9HEITiK CaKpasIbl
OciiHeepl apKbUIbI «KaKETTUTIK TOpTiOi» KajbllTacaabl: OTOACBUIBIK TAaTYJBIK TEH pyapajblK BIHTHIMAK
STHKAachlHAaH OacTar, MIHUMAarepilik MeH TaTyJNacThIpy ToKipuOeciHe AEHIHri apalbIKTaFrbl HOpMAallap OCHI
OeifHenep apKbUTBI KepiHic Tabampl. OMapablH peTTeyIIi KYIIi KYKBIKTBIK HOPMa TYPIHAE eMec, «OKYMCaK
OWITiK» peTiHAe OpeKeT eTeli, SFHH MXOypieyci3, Oipak eMip calThlHAa TepeH CIHI€H HOPMATHUBTLIIK
peTinge xyMbic icteiiai. Hotmkecinae «oitenaik» uepadaHUsHBIH JAenalblHa aiHAaJbIN, TPAHCICHICHTTI
MarbIHAIAPABI TOHIIK JKOHE TOXKipHOemK Gopmara ayaapaibl.

¥YChIHBUIFAaH MbICATAAP CAKPAJIM3AUMSHBIH YLI TYPAaKThl MEXaHU3MIH KepceTeli: HappaTUBTIK,
KCHICTIKTIK JKOHE pHUTyalIblK. bynm wMexanmsmjaep OipiH-Oipi amMmacTeIpMalbl, KepiciHiie, e3apa
OailylaHPICKAH KYPBUIBIMJBIK IICHOEP KYpaiIbl, COHBIH apKachlHJa KACHETTUIIK KaWTaJlaHBIN, QJICYMETTIiK
TYPFBIZIaH KOPIHETIH CUMATKa ne O0Iabl.

Happatuptik Mexanu3m ([lomanak ana, ['ayxap ana, Aifma Ou0i Typayibl aHbI3Jap) MiHE3-KYJIBIKTHIH
CIICHapUIIepl PETIHC OPEKET eTe/l, SFHU KaHal TUICKTEp alTy, Kajai ajrbic OULIipy, KaHIall KUMbUIMEH
ce3/i OeKiTy Kepek JlereH yaruiepai Oepeni. Aybi3iia jxoHe jkaz0arra HycKalap/a KaiTaaaHpll aliThUIAThIH
OyJ1 HappaTHBTEp HYCKAYJIBIK JKaJblfa alHalaabl: 3USpPATILBl aHBI30€H TaHBICY apKbUIbl HE YKOHE KaJal
’Kacalmy KepekTiriH amapiH ana Oimemi. Com cebenti «oWenaik» HappaTHBTIK MEXaHHM3MJE MOPAJbJIbIK
Ma3MYHJBl PUTYaIJBIK MiHE3-KYIBIK (hopMachbiMeH OalIaHBICTBIPATBIH HOPMAaHBIH TachIMalayIIbIChl
peTiH/e KBI3MET eTei.

KeHicTIKTIK MeXaHHM3M KHEJi OPBIHHBIH JKaJabl MEJAMYyMbl PETIHAETI KbI3METiIHE HEri3lesei, MyHJa
KCHICTIKTIH TOIIOJIOTUSACHI TOKIPUOCHI yibIMAacThipaabl. JloManak aHa »arJgaiiblHAa KAaCHUETTI OpPbIHFa
amapap >KONl aHaJbIK OacTayra, sSFHM TeriHe opaly HIesicblH OeiHeneiai; ['ayxap aHa MblcanblHIa OJ
KEPriTKTI OipereimiKkTiH OeNrici MeH TUICTUTIK HBIIIIAHBIHA alHaANabl; AWIa Oubie COymeTTIK KYphUTbIM
«OJIIIEM MEH BIPFaKTBIH CE3UIETIH TEOJOTHICHIHY» MaTepHallaHIbIpaabl. bapiblK karnaiina KeHICTIKTerl
KO3FaJIbIC peTTimiri (Kipy, TaOajabIpbIK, IMIKI aylaHbl aiHaly, KeceHere JKeTy) IIKi KYWOl TopTilke
kenrtipeni. Con apKbUIBI OPBIH >Ka/IbIHBIH )KHHAKTay TOpaOblHa aifHasa bl

Putyannpik MexaHu3M (3Uspar, aHT, CHIMIBIK) TOH MEH CO3JiH apHailbl TEXHUKACBHIH KAMTHIIBI JKOHE
3USIpaTThl AJICYMETTIK JeHreire kerripesi. FaxaiipinTap cupek opi epekiie karaail peTiHiae KaObuigaHca,
pUTyall KAaCHMETTLTKTI A9 COJ KalTanaHyHIBUIBIFBl apKbUIBI OekiTedi. PUTyanaplK TeXHUKa KEeKe MEH
VKBIMZBIKTBI TOFBICTBIPAJbI: 9P ajaM 63 OTOachlHAa TUIEriH apHaiabl, Oipak ayrFa «0i3» (opmachiHaa
alTBhUIFAHAAa OJ1 OpTaK JKayamkepinilikke adHamanel. OcbUlaiillia pPUTyal JKEKe MEH Y KbIMIBIKTHIH
apachbIHAAFbl KOIip KbI3METIH aTKapabl.

Kapacteippuiran MbicangapAa TOH MEH PYXTHIH KIACCHUKAIBIK Kapama-KaWIIbUIBIFBl OPHBIHA KaThICY
JUAJIEKTUKACHl KEJTipiieai. OHell TOHIH «KACHETTUIIK BIABICBDY DPETIHIAC €MeC, ITUKAaHBIH TUIl PETiHJIe
KapacThIpy AYpBICHIpaK: O0acThIH *aObLIybl, alaKaHHBIH KOCBUTYBl — TOHJIK 9PEKeT apKblibl KaObUIgaHFaH
yoneHiH Oenrici. JleMek oieIiK puTyania ToH JKeKe eMec, KOFaMJIbIK CHITaTKa e, ce0edi o1 Kyarik Oepy/TiH
TocutiHe alHanmanel. ToH pyxaHuFa Keaepri eMec, KepiciHIIe, KaybIM OMIpiHJAeri TYPaKThl KHEIIIKTI
OCIHENICUTIH eH KODKETIMII XKOHE KOPHEKI MEINYM.

Oilen KyJIbTTEpiH YpIakrap cabaKTaCTHIFBIH CAKTAYIIBl KYPBUIBIMAAP PETiHAE A€ KapacThIpyFa Ooaibl,
OlTKeHI oJlap OTOACBhUIBIK KOMMYHHUKATHBTIK JKalbIHbl KAaybIMABIK MOJEHHU >KaJblfa alHaJIbIpasbl:
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Onengik KacneTTinik punocoPusansbix. . .

KalTallaHAaThIH 3USIPaT JKOJAAphI, OCKITUIreH Mep3iMaep, KUMbUT MEH €63 KaHOHIAPbI OCBIHBI JQNEIACHI.
Jomanak anara Oapy [oCTYpi T€HEAJIOTHSUIBIK YaKBITTHI JKaHFBIpTaAbl («OamameH Oipre Gapy — OHBI
TIOCTYpre eHrildy»); ['ayxap aHa 3mspaTsl JKEpTiTKTI BIHTBIMAKTBI OeKiTedi («kepAi TaHy — a3aMaTTBIK
KY3BIPETTUTIKTIH HBIIIAHBI»); AHma 0uOi MaHBIHIAFBl PUTYalAap OMIpiiK Ke3eHAepHi (Heke, MepeHTom)
KOFaMJIBIK JKayanKepIIilik KAHOHBIHA SHT13e/T.

Typki-HCIaMIBIK KHETTIK TOXIpHOeCiHIH KeH KOHTEKCIHIE Ka3aK MaTEePHAJIBIH/IA KAIBIFa OPTAK KOHE
KEPriTiKTI epeKIeNikTep KaTap Oaiikanaisl.

JKanmer omGebanTapra MbIHAJIap JKaTabl:

1) 3uspaTThIH caKpaiabl KEHICTIKKE OaFBITTAIFaH TOKIPHOE TYPl pETIHIETI CHTIATHI;

2) beiineneynen 6ac TapTaThlH Kuemi dcTeThka (Kymaiimap MeH mairamOapiap OelHeciH KoilaaHOay
JCTYPL);

3) Oifenaik KHEeITIKTIH KAaMKOPJIBIK TISH IITATIArepiliK Ko3i PeTiHaeri MoHi;

4) AHTTBIH MOPaITbIBIK-KYKBIKTBIK TETIK peTiHze (yo/ie / 9peKeT / ajFbiC) KbI3MET €Tyi.

Kazak KoHTeKCiHiH XKepTiTiKTI epeKIIeNiri eKi OarbITTa KOpiHe/i.

Bipinmigen, kemmeni reorpadus >kargaiblHIa KHeTl OpBIHIAApABIH KEH Tapailybl KaJbIHBIH epeKIIe
MOJIETIIH TyABIpaIbl, OHA TypaKTaHyIaH Tepi KaikTa opairy MaHbI3AbIpak. Jlama KeHicTiriHae >kaapl KacHeTTi
OpBIH/IAa Y3aK YaKbIT OOyIaH eMec, KeHICTIK OOMBIHIIA YHEMi KaWTBII opaly bIpFaKTapblHAH KaJlbITacalbl,
COJI apKbUIBI CaKpaJibl TOPANTapABIH MAapLIPYTTHIK JKYHec Ty3inemni.

ExiHmmigeH, reHeamoTWsUIBIK JIOTHKA (py, JKY3) oien KyJIbTTepiHe pyapaiblK TaTylacThlpy MeEH
JENTANIBIK KbI3MET Oepeli, OapAblH KacHeTTi Oefelli KeKe MYAIeNIepIeH KOFaphl KOTEPLTIll, TOapaIbiK
CEHIM KalluTaJIbIHA aliHaJIa bl.

JKanmer anranma, Ka3ak Toxipudeci nCIaMabiK oMOe0an KYHIBUIBIKTAp MEH JKEePTTIKTI TapuXu-MOJeHH
eKITIHACPAIH YWIeciMIi TOFBICBIH KepceTeli, Oyl KaCHeTTIKTIH epeKlie eMip Cypy TOCuIiH
KaJIBIITACTBIPAIBI.

TankpimanFaH MaTepual HeTi3iHAe CHHTETHUKAIBIK CXEeMa YChIHyFa OoJalpl: HappaTUB — YIITI
KaIBIITACTHIpaasl (OeifHe TypiHAeri HOpMa); KEHICTIK — Hazap TopTiOiH opHaTanmbl (popma TypiHmeri
HOpMa); PUTyaln — OpeKeT apKbuibl OeiiHeneiai (ic Typinaeri HopMa). OCbl KYpBUIBIMIA «QHEIIIK» YII
MEXaHM3MJIi OalIaHBICTHIPBIN, OJIAPJAbIH KaHTallaHYbIH KaMTaMachl3 €TETiH TYHIHAI KaTeropus peTiHIe
JKYMBIC icTeiimi. Mplcalbl, aHaNBIK OacTay KYMITI KaMKOPJIBIKKA, KaMKOPJBIKTHI MIHAETKE, MIHAETTI
pUTYyaiFa, pUTYyaIbl )KaJIblFa, all *KaJel Oipereimikke aitHanapIpaapl. OChI Y3/IKCI3 aifHAIBIM KaCUETTUTIKTIH
EpeKIle pPEeXHMIH — «Fa)kabll» OJMHU30/bIHAH ThIC, MaFbIHAJBIK HWHQPAKYPHUIBIM PETIHIEC KOFaMIIbI
OIpIKTIpiN YCTANTHIH KYHECIH TYIbIPaIbL.

COHJIBIKTAaH SiCHAMAJIBIK TYPFBIIAH «QUENIIKTIH» CakpaIu3alusChlH TEK CUMBOJIBIK T'€pPMEHEBTHKA
JEHTreHiHAe KaIAbIPy JKETKUIiKCi3. OHbI KOINJICHIeHI TOCIIMEH — CIOXKET JIOTUKAChIH KaJIIbIHA KENTipy,
KEHICTIKTI KapTajay, TOH MEH Ce3 TeXHHKAachlH (DEHOMEHOJIOTUSJIBIK CHIIATTay, KOFaMIIbIK KOPIHYJIEPIiH
THITOJIOTUSICHIH JKacay apKbUIBI Talay KaXeT. ATajraH OarbITTap OoJlamak 3epTTeysepliH MiHIETi peTiHe
YCBHIHBLIAIBI.

Kopuvimuinosi

Kyprizinren Ttangay HOTHXKECIHIE TOMEHAETINEH TYHiHAI KOPBITBIHABI >Kacayra Oonajabl: Kasak
MOJICHUETIHACT] «QHENAIKTIH» CaKpalIn3alusIChl )KEeKelereH reHIepIiK MOTUB Hemece (DONBKIOPIBIK Oelri
peTiHae eMec, KYHACIKTI eMipaeri KUeIUTIKTIH TOPTIOiH YHBIMIACTBIPATBIH TOJBIKKAH/IBI (BHUIOCOMDUSIIBIK
Kateropus peTiHae kepiHic Tabampl. Ockl MaopTeOene «oHeNaiK» KaMKOPJBIK IEeH jKayallKepIIiIiK
KYHJIBUIBIKTApbIH OIpiKTIPETIH CHMBOJIBIK pecypc 9pi HOPMATHBTIK MaTpuia Oonbin caHanansl. OHBIH
pETTEyI KYII KYKBIK apKbUIBI €MEC, <«OKYMCaK OMJIIK» TOCLIIMEH JKy3ere acajpl, SSFHH OJ KOFaM OMIpiHiH
BIpFarblHa, PHUTYaNJBIK TOPTIN TEeH co3/iK QopMynanapra TepeH CiHinm kKeTkeH. COHIBIKTaH «OUEeNIiK»
nepadaHUSHBIH JACNJAIBl PETiHAE 9PEKET eTil, TPaHCUEHIACHTTI MarblHaJapbl TOHMAIK XOHE TIXIpUOeTiK
TYPFBIIaH KOJDKETIMAI popmara aifHaIbIpaIbl.

By yaepic cakpanu3zanusHbIH VI 63apa OaiilaHbICKaH MEXaHH3Mi apKBUIbI XKY3ere acajpl:

— HappaTuBTik MexaHi3M MU} ME€H aHbI3Ibl MiHE3-KYIBIK YIITICiHE aifHAIIBIPAIbI;

— KeHicTikTik MeXaHU3M KUelli OPBIH/BI Xa bl MEIUYMBI PETiHIIE OPHBIKTHIPA/IbI;

— PuTyanubik MEXaHM3M 1IIKI HUETT] KOIIIITIK ajI/IbIH/Ia alfKbIHIaIaThIH 9peKeT hopMachiHa ayaapaibl.

Ocbl KOOpAMHATTAp XKYHECIHIE TOH MEH PYXThIH IHAJIEKTHKAachl KapaMma-KapChUIBIK peTiHIE eMec,
e3apa bIKIaJIACTHIK TIEH OipJIECKEH 9PEKeT peTiHe KOpiHei.
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TypKiJiK >KoHE HCIaMJIBIK KEH OpIiCTeri CaNBICTBIPY HOTHXKECIHJIC Ka3aK MOACHUETIHACTI CaKpalibl
ToXipuOeHiH Oipereil KOHTYPHI alKBIHIAANAABI, OHIa oMOe0an KYHABUIBIKTap MEH KEPTLTIKTI epeKIIeTiKTep
yieciMal Typae TOFBICaIbL.

OjicHaMasbIK TYPFbIIAH ajfaHia, OyJl HOTHMXKe Oonamiak 3eprreyiep YuiiH Oarmap Oepeni: oHpa
«ovennmik» ¢peHoMeHiHIH (QrmIocOMUIBIK ©3€TiH 9PTYPN 3CCeHIuann3M (opManapelHaH ayiak Ooma
OTBIPBITI, TYXKBIPBIMJIBI Opi KEIIEH Tl YCTay KaXKeT.

Ocplnaiiina >Kypri3iireH 3epTTey «OUENIIKTIH» CaKpaJIM3alHsiChl — KHEIUIIKTIH alKbIHIAIAThIH
($UII0COPUSITBIK KaTerOpUsICHl €KeHIH AQNeNAeil, OUTKEeHI OJ1 TOHI'e TYCIHIKTi, KeHICTIKTe KOPIHETIH XKoHE
puTyanna KaiTanaHaThIH KAaCHETTLTIKTIH eMipIiK JOpMackH KOpCeTei.
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M.T. Ykcykb6aeBa, M.C. Capkynosa, X.A. [llummek, /I.b. baitbocynos

Cakpaan3zanus ’KeHCKOro kak Gpuiaocopckas KaTeropus: K NOHUMAHUIO (eHOMEHA
CBATOCTH B Ka3aXCKOM KYJbTYype

CraThsl KOHLENTYAIH3UPYET CaKpaIN3alUio KeHCKHX 00pa3oB B TPaJAMIMOHHOW KyibType Ka3axcraHa kak
¢umocodCkyro KaTeropHIo-MeanaTop MEXIy TENeCHBIM U JTyXOBHBIM, HHINBHAYATbHBIM U KOJJICKTHBHBIM.
@DeHOMEH CBATOCTH aHATU3HPYETCS] B ONTHUKE ANXOTOMHUH CakpanbHOro/mpodannoro M. Dimazne u MOHATHSL
npenenbHON 3a60ThI (Ultimate concern) I1. Tumxa. Tlokaszano, uro KyiabTsl Jomanak Ana, [ayxap Ana u
Ajima-bubu BortomaroT apxetunt Marepu u IeHCTBYIOT Kak lieux de mémoire, cTabHIH3HPYIOMIKE KOJLUIEK-
TUBHYIO TIaMATh U JOKAJIBHYIO COJIMIAPHOCTh. AHAIM3 Ka3aXCKHUX JKEHCKUX KyJbTOB OXBAaThIBaeT 4 ypOBHSA
(OHTOJIOTHYECKHA, TICHXOJOTHYECKHH, COIMATLHO-MHEMOHNYECKUI 1 HOPMATHBHO-TIPAKTHUYECKHIA), obecte-
YMBas TEM CaMbIM KOMIUIEKCHOCTb paccMOTpeHus. JlaHHas yeThlpexypoBHEBas MOJAENb obecneynBaeT nepe-
XOJl OT ONHUCAHMsI K OOBSICHEHHIO: (PMKCHUPYETCs CYIIECTBOBAHHE JKCHCKHX KYJBTOB, IEMOHCTPHPYETCS, KaK
MMEHHO OHHM IPOM3BOJAT M PACHPENEIAIOT CBITOCTD; SKCIUIUIMPYETCS, II0YeMy OHH yCTOIUMBEI; pacKpbIBa-
eTcsl, KaKUM 00pa30M «OKEHCKOe» BEINOIHAET POJb MeAuaTopa. B craTbe mokaszaHo, 4TO CakpalbHOE yrep-
JKMBAETCSI TPOWHOM CIIETKOM: HappaTHB 3a1aéT 0Opasel] MOBEICHUS 1 S3BIK MPOCHOBI; IIPOCTPAHCTBO CBATHIHU
JTUCIHIUTMHUPYET BHUMAHHUE depe3 MOpoT, MapIIpyT U IEHTP; PUTyal NepeBOJUT BHYTPCHHEE HAMEPEHHE B
nyOnuuHo Bepuduuupyemoe aeicTsue (00eT, MOAHOIICHHE, 00X0, TPUKOCHOBEHNUE), 0OecreunBas MOBTO-
psAeMOCTh M TaMsITh OOUIMHHOM KM3HM U MEXKIOKOJICHYECKOH nepenayr HOpM U IieHHocTed. [IposiBieHue
(OKEHCKOT'0» OIMCHIBAETCSI KaK MATKas HOPMAaTUBHOCTb, NEPEBOIAIIAS TPAHCLEHJCHTHBIE CMbICIBI B PUTY-
QIBHO-OBITOBBIC MPAKTHUKU. JlenaeTcs BBIBOJ O POJIM )KEHCKUX KYJIBTOB Kak MH(PACTPYKTYpHI CMbICHA B Ka-
3aXCKOM KyJbTYPHOH Tpaauiuu.

Kniouesvie cnosa: ob6pa3 )KEHIIUHBI, CAKPATBHOE, CBATOCTb, KEHCKOE, KYJIBT MaTepH, PHI0ocodust KyIbTyphL,
apxerurn, JJomanak Ana, ['ayxap Ana, Aiiiia buou, KoJuIeKTUBHAS TAMSITh.
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Onengik KacneTTinik punocoPusansbix. . .

M.T. Uxukbayeva, M.S. Sarkulova, H.A. Shimshek, D.B. Baibosunov

The Sacralization of the Feminine as a Philosophical Category: Toward an
Understanding of the Phenomenon of Holiness in Kazakh Culture

The article conceptualizes the sacralization of female images in the traditional culture of Kazakhstan as a
philosophical mediating category between the bodily and the spiritual, the individual and the collective. The
phenomenon of holiness is analyzed through the dichotomy of the sacred and the profane (M. Eliade) and the
notion of ultimate concern (P. Tillich). It is shown that the cults of Domalag Ana, Gauhar Ana, and Aisha
Bibi embody the archetype of the Mother and function as lieux de mémoire that stabilize collective memory
and local solidarity. The analysis of Kazakh female cults covers four levels — ontological, psychological, so-
cio-mnemonic, and normative-practical — thus ensuring a comprehensive approach. This four-level model
provides a transition from description to explanation: it establishes the existence of female cults, demonstrates
how they produce and distribute holiness, explicates why they remain stable, and reveals how the “feminine”
acts as a mediator. The article demonstrates that the sacred is sustained by a triple linkage: narrative sets be-
havioral patterns and the language of petition; sacred space disciplines attention through threshold, path, and
center; and ritual translates inner intention into a publicly verifiable act (vow, offering, circumambulation,
touch), ensuring the repetition and remembrance of communal life and the intergenerational transmission of
norms and values. The manifestation of the “feminine” is described as a form of soft normativity that trans-
lates transcendent meanings into ritual and everyday practices. The conclusion emphasizes the role of female
cults as a semantic infrastructure within Kazakh cultural tradition.

Keywords: image of woman, sacred, holiness, the feminine, mother cult, philosophy of culture, archetype,
Domalag Ana, Gauhar Ana, Aisha Bibi, collective memory.
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