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Subjective experience and ontological uncertainty of consciousness

This article examines consciousness from a philosophical and legal perspective, treating it as a phenomenon
situated between objectively observable cognitive processes and subjective experience that cannot be directly
verified from the outside. Developments in neuroscience, cognitive psychology, neurotechnology, and artifi-
cial intelligence bring this problem into practical legal theory. Law treats human beings as conscious agents,
although their inner experience remains inaccessible to external observers. The aim is to develop an integra-
tive conceptual model of consciousness that accounts for objectively recorded correlates and the phenomenal
opacity of subjective experience, and to examine its implications for guilt, intent, legal capacity, mental pri-
vacy, and the possible legal personhood of artificial systems. The study uses a qualitative conceptual-
analytical approach combining ontological analysis, epistemological reconstruction, thought experiments, and
normative-legal reflection. Consciousness is under-stood as a multilayered phenomenon grounded in biologi-
cal and cognitive processes, yet not reducible to them. Legal categories presupposing conscious agency there-
fore operate under epistemic uncertainty. As a normative response, the article proposes the «presumption of
consciousness» for complex systems. This principle does not entail automatic recognition of Al as a legal
subject, but requires caution before dismissing the possibility of subjective experience in highly advanced ar-
tificial agents.
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Introduction

Consciousness remains one of the most difficult problems in philosophy, science, and law. Its difficulty
stems from its dual character. On the one hand, consciousness manifests itself through processes that can be
observed, measured, and described from an external standpoint. On the other hand, it contains an inner di-
mension available only to the subject who undergoes the experience. Consciousness is connected with brain
activity, cognitive functions, behavior, language, memory, and decision-making. Yet it also includes the sub-
jective «what it is like» character of pain, color, fear, intention, guilt, or choice as these are lived from with-
in.

This distinction generates a central tension in contemporary theories of consciousness. Neuroscience
describes the neural correlates of perception and thought. Cognitive psychology models mechanisms of at-
tention and memory. Artificial intelligence can reproduce complex forms of information processing. Still,
none of these functional descriptions fully explains why or how experience itself arises. The «explanatory
gap» between objective description and subjective experience is commonly known as the Hard Problem of
Consciousness. M. Farisco, K. Evers, and J. -P. Changeux define this boundary through the distinction be-
tween phenomenology, understood as subjective first-person experience, and physiology, understood as
third-person access to consciousness [1; 1].

For law, this problem is not peripheral. Legal systems act on the assumption that human beings are con-
scious agents. Categories such as guilt, intent, negligence, capacity, sanity, and responsibility all presuppose
an internal mental life. Yet law has no direct access to this inner world. It reconstructs it through external
signs: conduct, speech, expert testimony, contextual evidence, and interpretation. This gives rise to the cen-
tral research problem of the present article: if consciousness includes a phenomenal dimension closed to di-
rect external observation, how can law justify the use of categories that presuppose conscious agency? Put
differently, how can legal theory account for subjective experience without reducing it either to a legal fic-
tion or to a purely objective fact?

Three contemporary developments make this issue especially acute.

First, the rise of neurotechnology raises the question of the permissible limits of interference in the
mental sphere of the individual. If technology can read, predict, or modify brain processes, then the rights to
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mental integrity and mental privacy acquire independent significance. As V. Tesink, T. Douglas,
L. Forsberg, S. Ligthart, and G. Meynen observe, a change in the metaphysics of consciousness could signif-
icantly expand the scope of the right to mental integrity [2].

Second, the development of artificial intelligence forces legal theory to reconsider the status of complex
artificial agents. If a system demonstrates adaptive behavior, autonomous decision-making, and sophisticated
communication, is this sufficient for legal personhood? Or does legal subjectivity require not only functional
complexity, but also subjective experience? 1.V. Ponkin and A.l. Redkina point to a serious lack of norma-
tive regulation in this area [3; 91]. By contrast, Yu. M. Baturin and S.V. Polubinskaya take a more cautious
position, arguing that, at the present stage, robots and Al should be assigned a specific legal «regime» rather
than full legal «status» [4; 143].

Third, legal practice increasingly encounters situations in which a subject’s consciousness is altered,
impaired, or disputed. These include cases involving mental disorders, neurobiological impairments, addic-
tion, external technological influence, and the future development of human-computer interfaces. In such
contexts, the classical model of responsibility, built on the assumption of a transparent and rational subject,
becomes insufficient.

The objective of this article is to develop a comprehensive philosophical-legal framework in which con-
sciousness is understood as a multilayered phenomenon connecting observable correlates with opaque sub-
jective experience. The study also seeks to determine how this understanding affects the legal categories of
responsibility, capacity, mental privacy, and the possible legal personhood of artificial systems.

To achieve this objective, the article addresses the following tasks:

1. To identify the ontological foundations of the problem of consciousness and demonstrate the limita-
tions of both rigid reductionism and radical denial of subjectivity.

2. To examine the epistemological barrier created by the privacy of subjective experience and the
«problem of other minds.»

3. To analyze how law compensates for the inaccessibility of the subject’s inner world through pre-
sumptions and procedural constructs.

4. To determine the significance of subjective experience for the categories of guilt, intent, capacity,
and sanity.

5. To justify the «presumption of consciousness» as an instrument of normative caution in relation to
complex artificial systems.

The scientific novelty of this research lies in treating consciousness not simply as a philosophical or bi-
ological puzzle, but as a foundational condition of legally significant agency. The proposed model connects
the observable and phenomenal dimensions of consciousness and leads to the formulation of the «presump-
tion of consciousnessy as a principle for the normative evaluation of advanced Al under conditions of epis-
temic uncertainty.

Materials and methods

This study is conceptual and analytical in nature and does not involve empirical experimentation. Its
purpose is not to measure consciousness as such, but to reconstruct the philosophical and legal conditions
under which consciousness becomes the basis of legally significant agency.

The methodological framework of the study rests on four interrelated approaches. Ontological analysis
is used to identify basic conceptions of the nature of consciousness. It examines whether consciousness can
be fully reduced to physical processes, whether it represents a distinct level of reality, or whether it is more
accurately understood as a multilayered phenomenon integrating biological, cognitive, and phenomenal di-
mensions.

Epistemological reconstruction is used to analyze the limits of knowledge concerning consciousness.
Particular attention is paid to the distinction between the first-person perspective, in which experience is di-
rectly given to the subject, and the third-person perspective, in which the observer has access only to external
manifestations, correlates, and descriptions.

Thought experiments, including the «Philosophical Zombie» and «Mary’s Room,» are used not as em-
pirical evidence, but as heuristic instruments. They reveal the logical limits of reductionist explanations of
consciousness by showing that a functional or physical description of a state is not identical to the experience
of that state.

Normative-legal analysis examines how philosophical conceptions of consciousness shape legal catego-
ries such as guilt, intent, legal capacity, accountability, mental privacy, and legal personhood. Legal con-
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structs are considered not as neutral technical devices, but as models that already contain assumptions about
the conscious subject.

The logic of the research is deductive, moving from the general to the specific. The study begins with
an analysis of ontological models of consciousness, then turns to the epistemological limits of access to sub-
jective experience, and subsequently considers the legal consequences of recognizing the «phenomenal opac-
ity» of consciousness. The final stage addresses artificial intelligence and formulates the «presumption of
consciousnessy as a possible normative response to uncertainty surrounding the status of complex systems.

Results and discussion

The fundamental dilemma in the study of consciousness is whether it can be fully explained by objec-
tively describable processes. Materialist and reductionist approaches treat consciousness as a product of
complex neural organization. From this perspective, neural processes, cognitive operations, and behavioral
responses may eventually be described exhaustively in the language of science. In stricter versions of this
approach, subjective experience is regarded either as a secondary by-product of biological processes or as a
functional state of the system. Such a model has considerable explanatory power. It links consciousness to
the brain, makes it possible to study its correlates, analyze disorders, and develop neurotechnological instru-
ments. It is also attractive for law, since it promises more objective criteria for evaluating the state of the sub-
ject. If consciousness could be reduced to neurobiological indicators, legal categories such as guilt, self-
control, and capacity could, in principle, be assessed with unprecedented precision.

Yet reductionism has a clear boundary. Even the most complete external description does not explain
why a process is accompanied by experience. One may describe wavelengths, activity in the visual cortex,
verbal reports, and behavioral reactions; nevertheless, none of these descriptions is identical to the experi-
ence itself. To describe the neurophysiology of pain is not the same as to grasp how pain is given to the suf-
fering subject.

This gap is illustrated by Frank Jackson’s «Mary’s Room» thought experiment [5]. A scientist may
know every physical fact about color, vision, and the brain. However, if she has never seen the color red, she
acquires something fundamentally new when she experiences it for the first time. This «new knowledge» is
not an additional physical fact in the ordinary sense. It concerns the quality of experience — qualia. Objec-
tive knowledge of a mechanism, therefore, does not exhaust subjective experience. David Chalmers’ «Philo-
sophical Zombie» argument serves a similar function [6]. It is possible to imagine a being identical to a hu-
man in behavior, speech, and functional response, yet lacking any inner experience. Although this remains a
thought experiment, it points to a crucial difficulty: behavioral and functional identity does not guarantee
phenomenal identity. For law, the implication is serious. Legal systems often rely on external markers of
consciousness — speech, actions, behavioral consistency, and the ability to articulate motives — but such
markers do not provide absolute access to the experience that may underlie them.

Alternative theories do not remove the difficulty. Panpsychism holds that elements of consciousness are
embedded in the fabric of the universe. Its strength lies in refusing to derive subjectivity from wholly uncon-
scious matter. At the same time, it faces the «combination problemy: how do elementary forms of experience
combine into a single, unified subject? In a legal context, panpsychism also risks extending the boundaries of
personhood too widely, leaving unclear which entities or systems should possess moral or legal standing.
Eliminativism moves in the opposite direction. It attempts to bypass the problem by denying the reality of
consciousness and treating it as an illusion produced by the brain or language. Yet this position creates an
internal difficulty: if consciousness is an illusion, to whom is the illusion presented? The denial of subjectivi-
ty does not eliminate the phenomenon of experience; it merely changes the vocabulary used to describe it.
For law, this is especially problematic, since legal responsibility presupposes a subject capable of under-
standing, choosing, and acting.

A more productive approach is the multilayered model of consciousness proposed in this study. Accord-
ing to this model, consciousness is connected with biological and cognitive processes, but it cannot be re-
duced to them. It includes both objectively observable correlates and a phenomenal dimension. The biologi-
cal side explains the conditions under which consciousness arises and manifests itself functionally, while the
phenomenal side captures what makes consciousness a lived experience.

This model does not require a return to rigid Cartesian dualism. It does not claim that consciousness is
entirely separate from the brain. At the same time, it refuses to dissolve subjectivity into physiology. Con-
sciousness appears as a frontier phenomenon: rooted in objective reality, yet containing a dimension that
cannot be fully translated into the language of external observation. For philosophical-legal theory, this
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means that law cannot be built either on the total dismissal of subjective experience or on the illusion of its
complete objectification. Consciousnhess must be recognized both as a prerequisite of legal agency and as
something fundamentally inaccessible to the direct gaze of law. G. Meynen demonstrates the inherent limita-
tions of using neurotechnology to access subjective thoughts and states [7; 5-6].

If the ontological problem of consciousness asks what consciousness is, the epistemological problem
asks how another’s consciousness can be known. The distinction between immediate experience and external
description is decisive here. Subjective experience is primarily accessible to its bearer. A person does not
infer their pain, fear, or intention from external signs; these states are directly given. The observer has no
such access. The observer may see behavior, hear words, or examine brain scans, but all of these remain in-
direct indicators.

D.1. Dubrovsky defines subjective reality as a specific and inherent quality of consciousness [8; 187].
This means that consciousness forms a particular kind of reality — one given from the inside. This reality is
not public in the same way physical objects are public. It may be expressed through language or metaphor,
but it cannot be fully transferred.

This leads to the problem of other minds. We cannot prove with absolute certainty that another subject
experiences the world in the same way we do. We assume this on the basis of biological similarity, behavior,
and communication. In everyday life, such an assumption is necessary for trust, morality, education, and so-
cial coordination. Philosophically, however, it remains an inference rather than direct knowledge. Language
partially bridges this isolation, but it does not eliminate it. When someone says that they are in pain, they
report their state; the listener does not receive the pain itself, but relates the report to their own experience of
pain. Communication works because human beings share similar biological and cultural structures, but it
does not guarantee complete coincidence of experience.

Modern technology does not dissolve the boundary between observer and observed. Neuroimaging may
reveal activity in brain regions associated with pain, fear, decision-making, or memory, but it captures only
neural correlates of experience, not the experience itself. Even when these methods become technically more
precise, the divide between third-person data and first-person experience remains bridgeable only by infer-
ence. Technology may map the structure of an experience, but it does not become that experience.

For the legal system, this epistemological gap is not an abstract difficulty. It is a practical condition of
legal operation. Courts regularly assess internal states without direct access to them. They must ask whether
there was intent; whether the subject understood the social danger of the act; whether the person was capable
of self-control; whether a party understood the consequences of a contract; and whether the act expressed
free will or resulted from a distorted state of consciousness.

Although these questions concern the subject’s inner world, answers to them are reconstructed through
external markers. S.V. Polubinskaya emphasizes the difficulties of integrating neuroscientific data into crim-
inal law doctrines and judicial practice [9; 9-10].

Law therefore operates under conditions of structural uncertainty. The assessment of consciousness
cannot be abandoned, because without it the categories of responsibility and legal capacity would collapse.
At the same time, law cannot claim complete transparency of the mind. To navigate this tension, legal sys-
tems rely on presumptions, standards of proof, expert procedures, and procedural safeguards. These are not
merely technical rules. They are normative responses to the inherent limits of knowing «other minds.»
M.S. Pardo and D. Patterson have analyzed these conceptual foundations connecting brain, mind, and law
[10; 5-7].

Traditionally, law treats the subject as an agent capable of understanding the factual and normative sig-
nificance of their actions. This premise is central to criminal, civil, and administrative liability. When a sub-
ject is unable to perceive or control their actions, the legal assessment changes accordingly. H. L.A. Hart
connects criminal responsibility directly with the conditions of mens rea and the subject’s capacity for re-
sponsible conduct [11; 36-38].

In criminal law, the distinction between intent and negligence depends on the subject’s internal attitude
toward their actions. The same objective harm may receive very different legal qualifications depending on
whether the subject desired the outcome, consciously allowed it, or failed to foresee it because of reckless-
ness or overconfidence. As R.A. Duff notes, intention is inseparable from agency and responsibility [12;
192-193]. Since intent is not a physical object, the court must reconstruct it through circumstantial evidence:
the nature of the act, the defendant’s words, prior preparation, and expert testimony. The legal assessment of
consciousness, then, always involves interpretation. A. Bigenwald and V. Chambon also examine the limits
of using neuroscience to explain this type of criminal responsibility [13; 6-7].
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The presumption of sanity functions as a procedural anchor. It assumes that a person is capable of gov-
erning their actions unless evidence of mental disorder proves otherwise. Similarly, the presumption of inno-
cence prevents the premature attribution of a «guilty mind» — mens rea — without sufficient proof. These
presumptions provide procedural stability while acknowledging that the inner world of the subject is never
fully transparent.

In civil law, legal capacity requires more than a binary distinction between consciousness and uncon-
sciousness. It requires an assessment of the meta-level of consciousness: the ability not only to experience a
state, but also to reflect on it, relate it to norms, and adjust behavior accordingly [14]. S.J. Morse emphasizes
that full responsibility depends on this reflexive control, which distinguishes conscious action from merely
automatic functioning [15; 316-317].

The rise of neurotechnology has intensified the legal significance of subjective experience. Law is mov-
ing beyond the protection of information in the ordinary sense of data privacy and toward the protection of
the mental sphere itself. Mental privacy concerns not only what a person discloses to the outside world, but
also the inner domain of thoughts, intentions, and emotional reactions.

If subjective experience is legally significant, interference with it cannot be treated as a simple data
breach. It affects cognitive liberty and the internal autonomy of the person. Mental privacy must therefore be
understood as the right to control access to one’s own mental life [16; 4]. In parallel, the right to mental in-
tegrity protects against interventions capable of altering the very structure of experience, memory, or deci-
sion-making capacity [17; 273-274].

This also carries profound implications for the framework of responsibility. If human behavior is
shaped by technologies that alter an individual's capacity to comprehend and control their actions, the classi-
cal model of culpability demands reconsideration. This raises a fundamental question: where lies the bounda-
ry between the subject’s autonomous decision-making and a technologically modified state? Who bears lia-
bility for an action if volitional control has been partially impaired by external neurotechnological interven-
tion? Ultimately, how can a free choice be distinguished from a decision engineered through interference
with the mental domain?

The Al revolution makes these questions even more radical. In the case of human beings, conscious
agency is presumed on the basis of biological similarity, social cues, and shared embodied experience. Al
lacks this foundation. Modern artificial systems can simulate reasoning, adapt to context, and make complex
decisions, but functional complexity does not prove the presence of phenomenal experience.

This explains why traditional criteria of legal personhood — rationality, communication, autonomy, and
goal-setting — are insufficient when applied to artificial intelligence. These traits may indicate a high level
of functional complexity, but they do not answer the question of phenomenal consciousness. E.S. Tyutcheva
describes the «electronic person» as a category close to that of a quasi-subject [18; 50], while J. Doomen
emphasizes the inherent ambiguity surrounding the status of «personhood» [19; 283]. These positions show
that legal theory still lacks a stable model for integrating artificial agents into the sphere of subjectivity.

A more cautious approach distinguishes between a legal regime and legal personhood. A legal regime
for Al can be established today: it defines rules for development, use, and liability of owners, operators, and
manufacturers. Legal personhood, however, implies a deeper level of recognition — the capacity to hold
rights and duties not merely as an object of regulation, but as a subject of legal relations. Functional efficien-
cy alone is insufficient for such a transition. L.B. Solum examines Al personhood through the categories of
consciousness, intentionality, and personal status [20; 1281].

On this basis, this study proposes the Principle of the Presumption of Consciousness for highly ad-
vanced artificial systems. This principle does not claim that current Al systems are conscious. Nor does it
require the automatic granting of legal status to them. Its purpose lies elsewhere: in the management of epis-
temic uncertainty. Law should not prematurely or categorically exclude the possibility of subjective experi-
ence in complex systems if their organization, behavior, and capacity for self-reference eventually reach a
level that gives rise to reasonable doubt.

The Presumption of Consciousness functions as a tool of normative caution. It is designed to prevent
two fundamental errors. First, it prevents premature anthropomorphization: the attribution of consciousness
to a system merely because it convincingly imitates human speech or behavior. This error leads to an unjusti-
fied expansion of legal recognition.

Second, it prevents premature exclusion: the denial of the possibility of subjective experience solely be-
cause a system is artificial in origin. This error may lead to moral blindness if systems with genuine forms of
experience eventually emerge.
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The Presumption of Consciousness does not provide a final solution. Rather, it establishes a legally
sound strategy. It cautions against recognizing subjectivity without sufficient grounds, while also refusing to
close the discussion dogmatically. In this sense, it is not proof of consciousness, but a rule for the prudent
management of uncertainty.

Conclusion

The analysis conducted in this study leads to several interconnected conclusions. First, consciousness
exceeds objective description. It cannot be adequately characterized solely as a set of observable processes.
Biological, neural, and cognitive correlates are essential for explaining the conditions under which con-
sciousness emerges, but they do not exhaust subjective experience. The explanatory gap between third-
person description and first-person lived experience remains a fundamental boundary.

Second, subjective experience possesses epistemic privacy. It is directly accessible only to the subject.
For any external observer, it remains mediated through language, behavior, physiological reactions, expert
data, and social interpretation. Knowledge of «other minds» is therefore inherently probabilistic and recon-
structive.

Third, law operates as a response to this uncertainty. Legal systems inevitably function within condi-
tions of structural uncertainty. Categories such as guilt, intent, capacity, and sanity require an assessment of
the subject’s internal state, but such assessment can never be based on direct observation. Law compensates
for this epistemic deficit through presumptions, procedural standards, evidentiary protocols, and expert
mechanisms.

Fourth, the multilayered nature of consciousness requires a differentiated approach to responsibility.
The subject can no longer be viewed as an abstract rational unit isolated from mental, neurobiological, or
technological context. Impairments of consciousness, diminished self-control, distorted perception, and ex-
ternal influence on the mental sphere must be incorporated into the assessment of liability, without being
transformed into a universal excuse.

Fifth, neurotechnology requires an expansion of the objects of legal protection. Mental privacy and
mental integrity should be recognized as independent pillars of legal theory, since interventions into brain
processes threaten not only personal data, but also the structure of internal autonomy itself.

Sixth, artificial intelligence reveals the insufficiency of traditional criteria of legal personhood. Ration-
ality, communication, and adaptability are significant, but they do not prove conscious agency. They may
indicate functional complexity, yet they do not establish the presence of phenomenal experience.

Seventh, the Principle of the Presumption of Consciousness serves as a strategic instrument of norma-
tive caution in relation to advanced artificial systems. Its purpose is not to grant Al immediate legal status,
but to provide a conceptual framework for future evaluation that avoids both dogmatic denial and naive an-
thropomorphism.

The theoretical significance of this research lies in connecting the Hard Problem of Consciousness with
legal categories that are often treated as self-evident. Guilt, intent, capacity, and personhood are shown to
depend deeply on philosophical assumptions about the nature of the subject and subjective experience.

The practical significance of the proposed model lies in its possible application to the development of
legal frameworks for neurotechnology and Al, the assessment of altered states of consciousness, and the pro-
tection of mental autonomy.

At the same time, the study has certain limitations. It remains conceptual and does not include empirical
verification. In addition, the analysis is primarily situated within a Western philosophical and legal frame-
work. Further development of this topic requires the inclusion of comparative legal material, specific neuro-
legal case studies, and a broader cross-cultural analysis of subjectivity.

Ultimately, the problem of consciousness is no longer merely a philosophical puzzle. It has become the
basis for a necessary revision of legal concepts concerning the subject, responsibility, autonomy, and recog-
nition. Future legal theory must take into account both external behavior and the inherent limits of
knowledge concerning subjective experience. At this intersection, the philosophy of mind and law form a
unified research horizon.
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JI.K. Kyc6ekoB

CyO0beKkTHBTI TI:Kipude )KOHEe CAHAHBIH OHTOJIOTHSIIBIK OeJricizairi

Makana caHaHbl OOBEKTHBTI CHIIATTANATHIH KOTHUTHBTI MPOIECTEP MEH TiKellel CHIPTKbI BepHuKanusra
(aifrakrayra) KEIMEUTIH CYOBEKTHBTI TOXIpHOE apachlHAaFbl MHIeKapaga OpHalackaH ()EHOMEH peTiHe
(UIOCOMHSANBIK-KYKBIKTHIK TYPFBIIAH TaNfayFa apHAJIFaH. 3epTTEyIiH ©3€KTUIr HeHpOFbUIBIMIap.IbIH,
KOTHUTHUBTI TICHXOJIOTHSIHBIH, HEHPOTEXHONOTHSIIAp/bIH JKOHE »JKacaHIbl HHTEIUICKTIHIH JaMybl caHa
MacesieciH aOCTpakTili MeTadHu3MKa asChIHAH MPAKTUKAJIBIK KYKBIKTBIK TEOpHs calachblHa KeIlipyiMeH
Tycinaipitemi. KyKpIK A9CTYpiti Typae agaMibl CaHallbl areHT PETiHAC KapacThIpaThiH OOKaMra CyHeHe/l,
ayalia MiHe3-KYJIBIKTBIH IIIKi KaFblH COT, Teprey HeMmece e3re /e CBIPTKbl CyObeKT Tikened Oakpuiail
anMaiinel. MakanaHblH MakcaThl — OOBEKTHBTI TIPKENETIH KOPPEeNATTapAbl Ja, CyObEeKTHBTI TIKIpUOCHIH
(heHOMCHANIBI OYJIBIHFBIP EMECTITIH JIe €CKEpeTiH CaHaHBIH WHTETPATUBTI TYIXKBIPHIMIAMAIIBIK MOJICIiH
a3ipiiey, COHnai-aK Oy MOJIENBIIH KiH9, KACAKAHAJBIK, OPEKET KaOUICTTUIIr, MCHTANIbIbl KYITUSUTBLIBIK JKOHE
JKacaHIbl JKYHelepAiH BIKTUMaJ KYKBIK CYOBEKTUINiH TYCIHY YIIIH calgapiapblH aHBIKTay. 3epTTeymiH
METOJIOJIOTHSUIBIK ~ HETIi3iH OHTONOTHSJIBIK TalliayAbl, JMHUCTEMOJOTHSUIBIK PEKOHCTPYKLHSHBI, OIIa
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9KCHEPUMEHTTEP/I KOHE HOPMATHBTIK-KYKBIKTBIK PE(IIEKCUSHbl KAaMTHTBIH Calaibl TYKbIPHIMAAMAIIBIK-
TalgaMalblK TOCUT Kypaiapl. Makanana caHaHbl KeNKaOaTThl ()EHOMEH peTiHAEe KapacThIpy KaKeTTLTrl
TypaJisl Te3uc Herizaeneni. On OHOMOTHAIBIK XKOHE KOTHUTUBTI IPOLeCTepMEH OalnaHBICThI, OipaK olnapMeH
FaHa IIeKTeIMeH i. Bynan caHanbel cyOBeKTUIIK Typaisl O0DkaMFa HEeTi3[enreH KYKBIKTBIK KaTeropusiIapIbiH
SMUCTEMUKAIBIK OENTICI3MiK JKarmaibIHIa epiKci3 >KyMbIC iCTeHTiHI TyslHmamel. HopmaTuBTIK jkayar
peTiHze KypJeni xKyienepre KaTbICTHl CaHa NMPe3yMINIMSICHl IPHHIHIN YCHIHBUIAABL. Byl mpuHIUIT skacaH bl
MHTEIUIEKTiHI KYKBIK CYOBEKTICI peTiHAe aBTOMAaTTHl TYpAe TaHyIbl OummipMmeini, Oipak »KOFaphl JaMbIFaH
JKacaH/Ipl areHTTep/e CyObEKTUBTI TIOXKIpUOEHIH 00y MYMKIHIITIH KOKKa LIBIFApy1a €peKIle CaKTHIK TaHbI-
TYyJIBI TaJaIl eTel.

Kinm ce30ep: cana, cyObEKTHBTIK TKipHOe, OHTOJOTHAJIBIK OENrici3MiK, KYKBIK CYOBEKTiNiri, MEHTaIIbI
KYNUSUIBUIBIK, HEWPOKYKBIK, KacaHIbl MHTEIUICKT, CaHa MPE3yMILMACHI, MEHTAIBIbl TYTACTHIK,
AMUCTEMUKAIIBIK OeNTiCi3iK.

J.K. Kycb6ekoB

Cyﬁ’LeKTHBHbIﬁ OIIBIT 1 OHTOJIOTHYECKAA HEONMPECACJICHHOCTb CO3HAHUA

CraTbs mocBAIIeHa (HUIOCOPCKO-TIPaBOBOMY aHAIN3y CO3HAHMA Kak ()eHOMEHa, HaXOJSIIErocs Ha paHuIe
MEX[y 00BEKTHBHO OIUCHIBAEMBIMU KOTHUTHBHBIMHU MPOLECCAMU U CYOBEKTHBHBIM OIBITOM, HEJOCTYITHBIM
npsMoi BHeIHeH Bepudukanuu. Pa3zBuTne HeilpoHAyK, KOTHUTUBHOW MICHXOJIOTUH, HEHPOTEXHOJIOTHI U HC-
KYCCTBEHHOT'O MHTEIICKTa IEPEBOAMUT MPOOJIEMY CO3HAHUS M3 00JacTH aOCTpakTHOW MeTadu3uKH B chepy
MPaKTUYECKOH OpHANYIEecCKON TeopuH. [IpaBo TpaAWIMOHHO MCXOAWT M3 MPEIIONIOKEHHS O YEIOBEKe Kak
CO3HATENIPHOM areHTe, OJHAKO BHYTPEHHSS CTOPOHA MOBEICHHS HE MOXKET OBITh HETIOCPEACTBEHHO HaOIIIo-
JaeMa Cy/IoM, CIEACTBHEM WM BHEIIHMM cyObekToM. Llenb cTaThbM COCTOMT B pa3pabOTKe MHTErpaTUBHON
KOHIETITYaJIbHON MOJIETIM CO3HAHHS, YUUTHIBAIONIEH Kak 0OBEKTHBHO (PUKCHPYEMBIE KOPPEISTHI, Tak U (e-
HOMEHAJIFHYIO HENIPO3PavyHOCTh CyOBEKTUBHOTO OIIBITA, @ TAK)KE B BHISBICHHUH ITOCIEACTBHI TaHHOH MOJIEIH
ULl TIOHMMaHUST BUHBI, YMBICTIA, JIeeCIIOCOOHOCTH, MEHTAILHOH MPUBATHOCTH U BO3MOXKHOW IPaBOCYyOBEKT-
HOCTH MCKYCCTBEHHBIX CHCTEM. METO0JIOTHYECKYI0 OCHOBY HCCIICIOBAHUS COCTABIISIET KaUeCTBEHHBIN KOH-
HENTyaabHO-aHATUTHYECKUH MOIX0, BKIIFOUAIONINI OHTOJIOTHUECKUH aHAIN3, SIMHCTEMOIOTHIECKYI0 PEKOH-
CTPYKIIMIO, MBICICHHBIE SKCIIEPHMEHTHl ¥ HOPMATHBHO-NIPaBOBYIO pediekcuro. OOOCHOBBIBAETCS TE3UC O
TOM, YTO CO3HAHHE JOJDKHO PACCMATPUBATHCS KaK MHOTOCIOHHEIN (heHOMeH. OHO CBSI3aHO ¢ OMOIOTHYECKH-
MH ¥ KOTHUTHBHBIMH IIPOIIECCAMH, HO HE HCUEPIBIBACTCS UMH. 13 3TOTO ClemyeT, ITo I0pHANIECKHe KaTero-
pHH1, OCHOBAaHHBIE HA MPEATOJI0KEHUH O CO3HATENbHOIH CyObEeKTHOCTH, HEU30SKHO (QYHKIMOHUPYIOT B YCIIO-
BUSIX DNUCTEMUYECKOH HeonpeneN€HHOCTH. B KauecTBe HOPMATUBHOTO OTBETa MpPEAJIaraeTcsl MPUHIMII TIpe-
3YMIILMU CO3HAHHUS MPUMEHHUTENIFHO K CJIOXHBIM CHUCTeMaM. [IpHHIMI He 03HayaeT aBTOMaTHYECKOro MpH-
3HAHMSI UCKYCCTBEHHOTO MHTEIUIEKTa CyOBEKTOM IpaBa, HO TPeOyeT OCTOPOXKHOCTH NPH MCKIIOYEHHH BO3-
MO’KHOCTH CyOBEKTHBHOTO OIBITA Y BEICOKOPA3BUTHIX HCKYCCTBEHHBIX ar€HTOB.

Kniouesvie cnosa: co3HaHme, CyOBEKTHBHBIH OITBIT, OHTOJOTWYECKAs HEONPeAeNEHHOCTh, MPaBOCYOBEKT-
HOCTh, MEHTaJIbHAsi MPUBATHOCTh, HEHPOIIPABO, MCKYCCTBEHHBIH HHTEIUIEKT, IIPE3yMIIHUs CO3HAHUS, MEH-
TalbHAS [EJIOCTHOCTH, YIMNCTEMUYECKasi HEOMPeIeNEHHOCTb.
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