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Identity, violence, and the struggle for recognition:
a philosophical analysis

This study analyzes nationalism, terrorism, and far-right movements in Europe through the cases of Spain, the
United Kingdom, and France. The central argument is that these phenomena cannot be reduced to structural
explanations based solely on economic inequalities, unemployment, migration, or political crises. Rather,
they are grounded in ontological insecurity, the struggle for recognition, and the search for existential mean-
ing. Drawing on Hegel's dialectic of recognition, Sartre's phenomenology of the Other, Arendt's critique of
violence, and Schmitt's definition of the political, the study reveals connections between these problems and
identity construction, othering practices, the legitimacy of violence, and crises of political representation. The
analysis examines three cases: ethnic nationalism and terrorist organizations under state repression; ethno-
religious conflicts shaped by sectarian and colonial histories; and the rise of far-right populist movements ex-
ploiting economic and cultural anxieties. Findings show that groups perceiving their identity as denied may
embrace radical ideologies and violence to assert existence and demand recognition. When states accommo-
date difference through mutual recognition, extremism declines. The study concludes that overcoming these
crises requires moving from adversarial othering to an ethic of mutual recognition, prioritizing deliberative
power over violence, and addressing the existential insecurities underlying political radicalization.

Keywords: Recognition, dialectic of recognition, ontological insecurity, the Other, phenomenology,
intersubjectivity, political theology, existentialism, political philosophy, identity, violence

Introduction

The military and political defeat of totalitarian ideologies in the twentieth century initially raised expec-
tations that Europe would evolve towards a more libertarian, egalitarian, and humanist future. However, the-
se hopes soon gave way to new conflicts, new axes of enmity, and new mechanisms of exclusion [1]. Mi-
grant workers invited to rebuild post-war economies became scapegoats during the economic crises of the
1970s, and the attacks of 11 September 2001 further fueled Islamophobic rhetoric, paving the way for far-
right movements to gain political legitimacy [2]. This study argues that these phenomena cannot be reduced
to purely structural factors such as unemployment or migration; rather, they are rooted in deeper philosophi-
cal foundations: ontological insecurity, the struggle for recognition, and the search for existential meaning
[3].

The research systematically examines ethnic nationalism, terrorism, and far-right populism through a
comparative philosophical lens, analyzing how identity construction, othering practices, the legitimation of
violence, and crises of political representation are interconnected [4]. Drawing on Hegel's dialectic of recog-
nition [1; 10], Sartre's phenomenology of the Other [5], Arendt's critique of violence [3; 4], and Schmitt's
friend-enemy distinction [6], the study investigates the philosophical underpinnings of political radicalization
[7]. The central hypothesis is that these movements represent collective reflections of «ontological haveny»-
seeking behavior, emerging from a failed or denied struggle for recognition [8]. The cases selected —
Basque nationalism and ETA in Spain; the Northern Ireland conflict and the IRA in the United Kingdom;
and the rise of the National Front (Rassemblement National) in France — offer distinct historical and politi-
cal contexts yet share the common denominator of ontological insecurity and the demand for recognition.

Research methods

This research employs a qualitative, comparative case study design grounded in philosophical analysis.
The universe comprises ethnic nationalist movements, terrorist organizations and far right populist parties
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Identity, violence, and the struggle for recognition:...

that have emerged in Europe from the mid-20th century to the present. From this universe, three cases were
selected through purposive (theoretical) sampling:

1. Spain — Basque nationalism and the terrorist organization ETA [4; 11].

2. The United Kingdom — the Northern Ireland problem and the Irish Republican Army (IRA) [9].

3. France — the far-right movement, particularly the National Front / Rassemblement National [2; 13].

These cases were chosen not for statistical representativeness but because they offer rich, contrasting
contexts for a deep philosophical comparison of identity construction, the legitimacy of violence and politi-
cal representation [10].

Data sources consist entirely of secondary materials: peer reviewed articles, books, official reports and
historical analyses. The study relies on documentary analysis of existing literature, historical archives and
political declarations. No primary fieldwork was conducted.

The analytical framework integrates four philosophical lenses:

— Hegel's dialectic of recognition [1; 8] — to examine how ethnic groups demand intersubjective vali-
dation and how denial of recognition fuels radicalization.

— Sartre's existentialist theory of the Other [5; 7] — to analyze the construction of immigrants and mi-
norities as threatening «Othersy.

— Arendt's distinction between power and violence [3; 11] — to assess the instrumentalization of vio-
lence and its relation to political legitimacy.

— Schmitt's friend enemy distinction [6; 8] — to understand the politicization of identity and the ex-
traordinary legitimation of enmity.

Data were analyzed through thematic interpretation and comparative conceptual analysis, tracing how
each case exemplifies or challenges the philosophical categories [7; 9]. The analysis proceeds iteratively,
moving between empirical historical narratives and theoretical constructs to test the hypothesis that ontologi-
cal insecurity and misrecognition are the common ground of these three phenomena [8; 4].

Discussion and Results

The analysis yields distinct yet converging findings across the three cases.

1. Ethnic Nationalism and the Struggle for Recognition: The Basque Case (Spain) — The abolition of
traditional legal systems in the nineteenth century and repressive assimilationist policies — including the
prohibition of the Basque language (Euskara), symbols, and public cultural expression — created a deep
sense of ontological insecurity among the Basque community [4; 11]. Early nationalist thinkers such as
Sabino Arana articulated ethnic nationalism initially as cultural preservation, but under Francisco Franco's
dictatorship (1939-1975), systematic state repression transformed this cultural movement into radical separa-
tism [4; 5]. The terrorist organization ETA (Euskadi Ta Askatasuna), founded in 1959, evolved from reactive
strategies under the authoritarian regime — targeting police and state officials — to strategies of indiscrimi-
nate violence after democratization, including bombings and assassinations of local politicians and civilians
[11]. Despite the Statute of Autonomy of 1979, which granted significant self-government, ETA continued
its campaign, citing the exclusion of territorial claims (full independence) and the denial of full recognition
[12]. The murder of local politicians and civilians ultimately turned public opinion against ETA, and the
global anti-terrorism framework after 2001 restricted their operations, leading to a definitive ceasefire in
2011 and eventual disarmament in 2017 [13]. Success relied on people-oriented policies, cultural recognition
(e.g., Basque-language media and education), and international cooperation rather than purely military
measures [4; 10]. This case demonstrates Hegel's insight that the denial of recognition generates a dialectical
response of radical self-assertion [1; 12], and Arendt's warning that violence cannot produce legitimate pow-
er [3; 20] as ETA's violence eroded its own social base.

2. Ethno-Religious Conflict and the Question of Legitimate Violence: The Northern Ireland Case (Unit-
ed Kingdom) — The Northern Ireland conflict, known as «The Troubles» (late 1960s—1998), is rooted in cen-
turies of sectarian division between the Protestant unionist/loyalist majority, who identify as British, and the
Catholic nationalist/republican minority, who identify as Irish [10; 12]. The partition of Ireland in 1921 cre-
ated a statelet where Catholics faced systematic discrimination in housing, employment, and political repre-
sentation, fostering a deep sense of ontological insecurity and grievance [9; 12]. The Irish Republican Army
(IRA) emerged as the armed wing of the republican movement, initially defending Catholic communities
during the civil rights protests of the late 1960s, but later engaging in a prolonged campaign of bombings and
shootings targeting British state forces, economic targets, and, at times, Protestant civilians [14]. Traumatic
events — such as Bloody Sunday (1972), where British paratroopers killed 14 unarmed Catholic civilians —
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became powerful symbols of state violence, eroding trust in British institutions and legitimizing retaliatory
violence in the eyes of many nationalists [9; 16]. Here, Schmitt's friend-enemy distinction [6; 8] is starkly
evident: republican communities coded the British state and unionist rivals as existential enemies, and vio-
lence was framed as a «sacred» duty of national liberation. However, the Good Friday Agreement (1998)
represents a Hegelian moment of mutual recognition [1; 9]: the British and Irish states acknowledged nation-
alist identity, agreed to power-sharing institutions, and committed to the principle of consent, while the IRA
accepted that violence could not achieve its goals and decommissioned its weapons [14; 16]. The peace pro-
cess demonstrates that resolution is possible when parties move from violent imposition to mutual recogni-
tion, echoing Arendt's emphasis on deliberative power (consensus) over violence [3; 21]. Unlike the Basque
case, where autonomy was granted within a unitary state, Northern Ireland's solution involved cross-border
institutions and a constitutional principle that acknowledged both British and Irish identities [10; 16].

3. Far-right populism and the National Front (France) — The third case examines the far-right tradition
rooted in counter-revolutionary politics and colonial conflicts (particularly the Algerian War), which gained
modern momentum in the late twentieth century [15]. The National Front (Front National), founded in 1972
and later rebranded as Rassemblement National (2018), achieved its electoral breakthrough in the 1980s un-
der Jean-Marie Le Pen, exploiting economic crisis, rising unemployment, and anti-immigrant sentiment [2;
14]. The party positioned itself as the «representative of the excluded» — the unemployed, the working
class, and those alienated by globalization and European integration [16]. From the 2010s onward, under
Marine Le Pen, the party pursued a «de-demonization» (dédiabolisation) strategy, softening overt racism and
anti-Semitism while maintaining anti-EU, anti-immigrant, and anti-Islamic platforms [17]. The party con-
sistently constructs immigrants, particularly from North Africa and sub-Saharan Africa, and Muslims as exis-
tential threats to French national identity, secularism (laicité), and security [5; 13]. In presidential elections
(2017 and 2022), its candidate reached the second round with significant percentages, demonstrating the par-
ty's enduring appeal and normalization in French political life [17; 19]. The rise of far-right populism reflects
a deep crisis of representative democracy, where traditional parties (the Socialists and the Republicans) have
failed to respond adequately to globalization, migration, and economic anxieties [16; 18]. Sartre's analysis of
the gaze and objectification [5; 7] is particularly illuminating here: immigrants and Muslims are constructed
as the «Other» whose very existence threatens the «authentic» French national self. Unlike the first two cas-
es, the far right does not seek territorial separation but political power within the state; yet its logic is similar
— it frames the denial of recognition (of the «true» French identity) as an existential threat, justifying exclu-
sion and, implicitly, legitimizing hostility [15; 18]. This case reveals that ontological insecurity can also be
channeled into majoritarian populism, not only minority separatism, and that the struggle for recognition can
take exclusionary forms that deny recognition to others [8; 13].

The three cases, despite their historical and contextual differences, share a common philosophical core:
each is a manifestation of ontological insecurity born from a perceived or real denial of recognition [1; 4].

In the Basque case (Spain), the Hegelian struggle for recognition was initially channeled through cul-
tural and political demands [1; 5]. However, the state's systematic denial of minority identity under Franco
and the incomplete recognition after democratization radicalized that struggle, leading to the
instrumentalization of violence [4; 11]. In Arendt's terms, terrorism arose precisely where power (communi-
cative consensus) had collapsed; violence became a substitute for politics [3; 36]. Yet, as Arendt warns, vio-
lence cannot produce power — it only breeds more violence and ultimately isolates the perpetrator [3; 35].
The loss of social legitimacy and eventual disarmament confirm that violence, once separated from recogni-
tion, becomes self-defeating [13; 14]. The state's success lay in reestablishing recognition (autonomy, lan-
guage rights, cultural institutions) while maintaining security measures, thus undermining the terrorist's nar-
rative of existential threat [4; 10]. This case affirms Taylor's argument [7; 25] that misrecognition can inflict
real harm and that genuine recognition requires institutional accommodation, not mere tolerance.

In the Northern Ireland case (UK), the intersection of ethnic and religious identity created a dual con-
sciousness: a community simultaneously holding British citizenship while identifying as oppressed Irish na-
tionalists [10; 12]. Traumatic events such as Bloody Sunday became symbols of state violence, eroding trust
and legitimizing retaliatory violence [9; 16]. Here, Schmitt's friend-enemy distinction [6; 8] is evident: re-
publican communities coded the British state and rival unionist communities as enemies, and violence be-
came a «sacred» duty. The Good Friday Agreement, however, represents a Hegelian moment of recognition
[1; 10]: the state acknowledged nationalist identity and agreed to power-sharing, while the armed organiza-
tion accepted that violence could not achieve its goals [14; 16]. The peace process demonstrates that resolu-
tion is possible when parties move from violent imposition to mutual recognition, echoing Arendt's emphasis
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on power (consensus) over violence [3; 16]. This case also illustrates the double standards in Western re-
sponses: while European states often frame nationalist movements in the Global South as «freedom strug-
gles,» they treat similar movements within Europe as threats to territorial integrity [9; 12] — a point that
problematizes the universalist claims of Western liberal democracies and points to the power politics behind
recognition [6; 8].

In the French far-right case, unlike the first two, we do not encounter separatist terrorism but rather a
populist movement that channels ontological insecurity into exclusionary majoritarian politics [16; 18]. Sar-
tre's analysis of the gaze and objectification [5; 7] is particularly illuminating: immigrants and Muslims are
constructed as the «Other» whose very existence threatens the «authentic» national self. The far-right's dis-
course transforms economic anxieties (deindustrialization, unemployment) and cultural fears (Islam, multi-
culturalism) into a moral panic, offering a scapegoat and a simplistic solution — exclusion and repatriation
[2; 13]. This case shows that ontological insecurity is not confined to minority groups; the «forgotten» work-
ing class and those alienated by globalization also experience a crisis of meaning and identity [8; 18]. How-
ever, unlike the nationalist and ethno-religious cases, the far right does not seek territory but political power;
yet its logic is similar: it frames the denial of recognition (of the «true» national identity) as an existential
threat, justifying exclusion and, implicitly, legitimizing hostility [15; 18]. This raises a crucial philosophical
guestion: Can a struggle for recognition be ethically legitimate if it denies recognition to others? From a He-
gelian perspective, genuine recognition must be mutual and universalizable [1; 9]; the far right's demand for
recognition is self-contradictory because it constructs others as unworthy of recognition.

All three cases confirm the hypothesis that ontological insecurity and the failure of recognition are the
common denominators [8; 9]. When groups — ethnic minorities, nationalist communities, or the «forgotteny
working class — feel their identity, culture, or existence is denied, they resort to radical means, either violent
separatism or populist exclusion [10; 13]. Conversely, when states and societies acknowledge and accommo-
date difference, the appeal of violence and extremism wanes [4; 10]. The persistence of far-right populism in
France, however, suggests that the crisis of recognition remains unresolved at the level of the national major-
ity, feeding a cycle of othering and political instability [16; 19]. This points to a broader crisis of liberal de-
mocracy itself: when representative institutions fail to address existential and cultural anxieties, they create a
vacuum that populist and extremist forces fill [18].

Importantly, the study also reveals the double standards in Western responses: while European states of-
ten frame nationalist movements in the Global South as «freedom struggles,» they treat similar movements
within Europe as threats to territorial integrity [9; 12]. This inconsistency undermines the universalist claims
of Western liberal democracies and points to the power politics behind recognition, as Schmitt would argue
[6; 8] — the sovereign is he who decides on the exception, including who counts as a friend and who as an
enemy.

Conclusion

This comparative philosophical analysis has demonstrated that ethnic nationalism, terrorism, and far-
right populism in Europe are not merely products of economic deprivation or political malfunction but are
deeply intertwined with ontological insecurity and the struggle for recognition. The cases examined, each
distinct, converge on a common logic: when individuals and collectives perceive their identity as threatened
or denied, they may embrace radical ideologies and, in some instances, violence as a means of asserting ex-
istence and demanding recognition [5; 9].

Key conclusions are:

1. Recognition is foundational. Hegel's dialectic [1; 12] shows that identity formation is intersubjective;
when the demand for recognition is systematically rejected, the subject may turn to violent self-assertion.
ETA and the IRA both emerged from long histories of denial, and their radicalization was fueled by state
repression [4; 12]. Conversely, when recognition is granted (autonomy, language rights, power sharing), the
ground for violence shrinks [12; 16]. The Basque Statute of Autonomy and the Good Friday Agreement are
empirical testaments to this principle.

2. Violence is self-defeating. Arendt's insight [3; 8] that violence cannot generate power is empirically
supported. ETA and the IRA both lost public support as their violence became indiscriminate and divorced
from political goals [13; 15]. The peace processes in Spain and Northern Ireland show that sustainable solu-
tions require negotiation and consensus, not military victory [19]. Violence may force attention, but it cannot
build legitimacy or lasting political order.
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3. Far right populism exploits ontological insecurity in a different but parallel way. In France, the Na-
tional Front transforms economic and cultural anxieties into a politics of enmity, constructing immigrants
and Muslims as existential threats. This is a pathological response to the crisis of modernity and the erosion
of traditional identities, offering a false sense of security through exclusion [16; 17]. Unlike separatist
movements, however, the far right operates within the state and seeks to capture it, turning the struggle for
recognition into a struggle for dominance.

4. A philosophical turn in policy is needed. Overcoming these crises requires more than economic or in-
stitutional reforms. It demands a fundamental rethinking of how we understand self and Other — moving
from Sartre's adversarial gaze [5; 7] to a Hegelian ethic of mutual recognition [1; 13], and from Arendt's
warning against violence [3; 25] to the prioritization of deliberative power [6; 8]. This means that policy-
makers must engage not only with material grievances but also with symbolic, cultural, and existential di-
mensions of conflict.

5. The double standard of recognition must be confronted. The study raises an ethical provocation: if
similar movements had emerged outside Europe, would they have been treated with the same procedural re-
spect? This question exposes the double standards inherent in international politics and calls for a more con-
sistent application of recognition principles globally [9; 12]. The philosophical approach adopted here offers
a robust lens for understanding the deep roots of political violence and extremism, reminding us that the real
battle is not over territory or resources, but over the meaning of human existence and the recognition of our
shared humanity [8; 9].

Finally, this study invites further research into how deliberative democratic innovations — such as citi-
zens' assemblies, participatory budgeting, and intercultural dialogues — might institutionalize recognition
and reduce ontological insecurity before it escalates into violence or extremism. The philosophical frame-
work developed here can also be extended to other regions and conflicts, offering a humanistic and critical
perspective on the most pressing political challenges of our time.
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b.C. bananames, X. ['ynai, b. lllenait, I'.K. Caruesa

Bipereiik, 30pabIK-30MObLIBIK K9HE MOMBIHIAY YILIH Kypec:
bunocopusabik Tangay

3eprreyne Eypomamarbl yITHIBUIABIK, TEppOPH3M JKOHE OHIIBUI paJWKalAblK Kosraibictap Vcmanus,
¥YapiOpurtanus xoHe @paHuust MplcangapelHaa TangaHabl. Herisri Te3uc MpiHama: Oyi KyObUIBICTApIBl TEK
SKOHOMMKANBIK TEHCI3AIKKE, >KYMBICCBI3BIKKA, KOIIi-KOHFAa HEMece CasCH MIaF[apbicTapFa HeTi3JelreH
KYPBUIBIMIBIK ~ TYCIHIIpyJepre FaHa JKaTKbi3yra Oonmaiapl.  KepiciHme, omap  OHTOJOTHSUIBIK
KOPFAaHCBI3IIBIKKA, MOMBIHAAY YILIIH KYpEecKe >KOHE SK3UCTECHIMAIIBIK MOHIL i3[leyre Heri3ienreH. 3eprrey
Terenpnin MoliblHOay ananektukackiHa, CapTpabiH backa (eHoMeHonormschiHa, ApPEHATTIH 30pJbIK-
30MOBUIBIK CBHIHBIHA koHe IIIMHTTTIH cascu yFbIMBIHA CYHEHE OTBIPBIN, Oy MacelnenepmiH OipereimikTi
KQJIBIITACTBIPYMEH, ©3TelIeNeHipy TaxXipuOenepiMeH, 30pIbIK-30MObUIBIKTEIH 3aHIBUIBIFEIMEH JKOHE CasCH
OKUIIIK JaFiapbrIcTapbIMEeH OalTaHBICHIH amajasl. Taimay Yol sKarqaiiael KaMTHIBI: MEMIIEKETTIK perpeccust
JKaFTalbIHIaFbl 3THUKAIBIK YWITIIBUIABIK MIEH TePPOPUCTIK YHBIMAAp; CEKTAHTTHIK JKOHE OTAPJIBIK TapUXIIEH
KaJIBINITACKAH STHO-IIHM KAKTHIFBICTAP; COHJAil-ak SKOHOMHKAIBIK JKOHE MOJCHH alaHAAYIIbUIBIKTAp/IbI
HaiijaJaHaThblH OHIIBUI PaJMKaJIbl MOMYIMCTIK KO3FaJbICTapIblH Kymetoi. HoTmxkenep kepceTkeHnei, o3
Oipereiinirin  JKOKKa IIBIFApBUIFaH JeN KaOBUIZAHTBHIH TONTAap PaguKalAbl HICONOTHSIIApIABl JKOHE €3
OONMBICBIH OCKITY MEH MOHBIHAAYIbl Talal €Ty YIIiH 30pJibIK-30MOBUTBIKTEL KaOBUIIAYBl MYMKIiH.
MemiekeTTep alBIpMalIbUIBIKTAPBI ©3apa MOWBIHIAY apKbUIBI €CKepPreHse, SKCTPEMU3M TapThIMIBUIBIFBIH
JKOFaNTapl. 3epTTey/IiH KOPBITHIHIBICH OOMBIHINA, OCHI JaFiapbICTapabl €HCepy YIIiH O0acKaHbI jkay peTiHzae
KapacThIpyJlaH e3apa MOMNBIHIAY 3THKAChIHA KOIy, 30DPJbIK-30MOBUIBIKTAH Tepi JCINOCPATUBTIK OMITIKKE
6aceIMIBIK Oepy JKoHE CasiCH paJuKaJIaHy IbIH HeTi3iH/Ie KaTKaH SK3UCTEHINAIIBIK aJlaHAayIIBIIBIKTEI KO0
KaKeT.

Kinm  cesdep: MoliblHOay, MOWBIHAAY JHAICKTHUKACHI, OHTOJOTHSUIBIK KOPFAHCBI3JBIK,  0acka,
(heHOMEHOOTHS, HHTEPCYOBEKTUBTLIIK, CasCH TEOJIIOTHS, SK3UCTCHIUATIN3M, casicH (uiocodus, Oipereiik,
30PJIBIK-30MOBLIBIK.

b.C. bamanames, X. I'tonait, b. lllenait, I'.K. Caruesa

NnenTu4HOCTH, HaCHIHE M 00pH0A 32 IPU3HAHUE:
dpunocodpcknii anaaus

B nccrenoBanny aHaMM3MpPYIOTCS HAIMOHANN3M, TEPPOPU3M U NPaBOpaAMKaIbHBIE OBIKEHHS B EBpore Ha
npumepax Wcnannn, BenmnkoOpurannu u ®panym. LleHTpanbHbIN Te3UC 3aKII0YASTCS B TOM, YTO 3TH SIBIIE-
HHS HE MOTYT OBITh CBEJICHBI K CTPYKTYPHBIM OOBSICHCHNSIM, OCHOBAaHHBIM HCKIIIOUHTENIFHO Ha SKOHOMHUYE-
CKOM HEepaBeHCTBE, 0e3paboTuIle, MUTPANH WIIH MOJUTHIECKUX Kpu3Kcax. HarmpoTus, OHN yKOPEHEHHI B OH-
TOJIOTMUECKOH HE3aMUIEHHOCTH, O0ph0e 3a MpHU3HAHUE U TOHMCKE YK3UCTEHIMAIBLHOTO cMbIcia. Omupasch
Ha TerejeBCKYI0 JUaleKTUKy Npu3HaHus, GeHomenonoruto Jpyroro CapTpa, KpUTHKY HACWIHS ApPEHAT U
omnpeneneHue nonutudeckoro LlIMurra, nccinenoBaHue packpbiBaeT CBA3U MEXy TUMHU podiieMaMU U KOH-
CTPYUPOBAHUEM HAECHTUYHOCTHU, IPAKTUKAMU MHAKOBOCTH, JICTUTUMHOCTBIO HACWIMS M KPU3HCAMH MOJIUTH-
YEeCKOro MPECTABUTENbCTBA. AHAIN3 OXBAThIBAET TPU CIydas: STHUYECKUN HAllMOHAINU3M U TeppOpUCTUYE-
CKH€ OPTaHHM3aIU B YCIOBUSIX TOCYAAPCTBEHHBIX PETPECCHI; ITHOPEIUTHO3HbIE KOHMINKTHI, 00yCIOBICH-
HBIE CEeKTAaHTCKON ¥ KOJIOHHAIBHOI MCTOpPHEH; W POCT MpaBOpaJUKAIbHBIX MOIYINCTCKAX IBHKEHHH, SKC-
IUTyaTUPYIOMUX YKOHOMHYECKHE U KyJIbTYPHBIE TPEBOTH. Pe3ylbTaThl MOKa3bIBAIOT, YTO TPYIIILI, BOCIPH-
HIMAOIINE CBOIO HICHTHYHOCT KaK OTPHIAEMYI0, MOTYT IPUHUMATh paJUKalbHbIE HJICOJIOTHH U IIPHOEraTh
K HACWJIMIO AJIs1 YTBEP)KACHUSI CBOETO CYIIECTBOBAaHMSA M TpeOoBaHus mpusHaHus. Korma rocynapctsa mpu-
3HAIOT Pa3JIM4Ms Yepe3 B3auMHOE NPH3HAHKE, IPHBIEKATEIbHOCTh SKCTPEMHU3Ma ociabeBaeT. B 3akmouennn
JIeTIaeTcsl BHIBOJ O TOM, YTO MPEOJOJICHHE ITUX KPU3UCOB TpeOyeT mepexosa OT BPaxAeOHOrO BOCIIPHUSITHS
JIpyroro K 3TUKE B3aUMHOT'O NPU3HAHUS, IPHOPHUTETA IeTHMOSPATHBHON BIACTH HAJl HACHJIMEM U YCTPaHEHUs
SK3UCTEHIMAIBHBIX TPEBOT, JIEXKAINX B OCHOBE MOJIMTHUECKON paliKaIn3aIHH.

Kniouesvie cnosa: NpU3HAHUE, NUAJICKTHKA INMPU3HAHUA, OHTOJOIHYCCKas HC3aIIII/IIIIéHHOCTI), npyroﬁ, (i)eHO-
MCHOJIOTHUA, I/IHTepr6'beKTI/IBHOCTI), IIOJIMTHYCCKasA TCOJIOTUA, SK3UCTCHIIUAIN3M, ITIOJIUTHYCCKAA (1)I/IJIOCO¢)I/ISI,
UACHTHYHOCTh, HACHUIINC.
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