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Human Destiny in the Context of Globalisation:
Perspectives in Contemporary Kazakh Philosophy

In the article, the views of contemporary Kazakh thinkers on the issue of human destiny in the era of globali-
sation are examined, and a historical-philosophical analysis of the problem of destiny is carried out. Recog-
nizing the objective processes of globalization, the article analyzes the views of contemporary Kazakh think-
ers who argue for the necessity of strengthening, enriching, and presenting to the world such values formed in
Kazakhstan from ancient times to the present as humanism, tolerance, cooperation, interethnic and spiritual
harmony, stability, trust, the democratic traditions of the people, and freedom of speech. These values are in-
terpreted not only as cultural heritage but also as universal resources for addressing the problems of modern
global society. Contemporary Kazakh thinkers attempt to address the problem of human destiny in the con-
text of globalisation by proposing a model of a new generation that assumes responsibility for shaping its own
identity and is capable of making ethical and conscious cultural choices. In this perspective, human destiny
under globalisation is determined through the dialogue between tradition and modern values. In the conclud-
ing part of the article, the author arrives at the following statement: “In the twenty-first century, the Kazakh
worldview, while shaping an increasingly intricate and multidimensional cultural identity, has preserved its
core essence; rather than dissolving, it has evolved in response to the currents of modernity.”
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Introduction

In today’s conditions of globalisation, humanity is undergoing unprecedentedly rapid transformations
and turning toward new values and technologies. This process deeply impacts the historical roots,
worldview, and spiritual life of every nation. Globalisation prompts fundamental questions about human des-
tiny and national identity, traditional culture, and established ways of life. These aspects face challenges as
they adapt to a rapidly changing society.

The Kazakh worldview, shaped over centuries within a nomadic civilisation, now stands at the cross-
roads between modern demands and loyalty to age-old traditions and customs. This worldview is a profound
spiritual and cultural approach evolved through centuries. It has been transmitted to the present day through
ancestral heritage, traditions, customs, and social practices. However, in the era of globalisation and modern-
isation, this worldview faces new challenges.

The relevance of the problem lies in the fact that in the contemporary world, the conflict between na-
tional consciousness and global values significantly affects human existence.

The degree of research development of the problem is reflected in the fact that the article is based on the
philosophical studies of contemporary Kazakh thinkers, such as Ch. Aitmatov, G. Barlybayeva, Zh.
Abdildin, F. Zharmakina, T. Ghabitov, and M. Orynbekov. The views of thinkers who made a significant
contribution to Kazakh philosophy, including Korkyt, Bukhar Zhyrau, Abai, Sh. Ualikhanov, and
M. Zhumabayev were also highly relevant in achieving the objectives of the present research.

The purpose and objectives of the study are to analyse the philosophical views of contemporary Kazakh
thinkers on human destiny in the context of globalisation and to explain transformations in the national
worldview through their ideas. The study aims to: offer a philosophical perspective on how globalisation in-
fluences human destiny; compare the interpretations of contemporary Kazakh scholars regarding this issue;
and clarify the dynamics of national identity and individual self-awareness in the context of globalisation.
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Methodological Framework of the Study

In analysing the ideas of contemporary Kazakh thinkers concerning the problem of human destiny in
the context of globalisation, comparative and dialectical methods, as well as the historical-logical method of
research, were employed.

In order to synthesise approaches to the problem of destiny and to generalise the results, an analytical
method was applied to various concepts in the history of Kazakh philosophy related to the issue of destiny
and its historical development.

For the purpose of identifying the idea of human destiny within the history of Kazakh philosophy, the
hermeneutic method was used to interpret and discuss the works of representatives of different philosophical
trends.

Results and Discussion

In today’s globalised environment, the Kazakh worldview is clearly experiencing a profound shift, re-
flected in the tension between long-standing cultural values and the expanding influence of modern technol-
ogies. The twenty-first century, often described as the “era of globalisation™ or even the “age of global civili-
sation,” stands out as a period marked by the ongoing formation of an interconnected human community
with its own distinctive characteristics.

At the same time, globalisation, understood as the gradual erosion of national boundaries and the weak-
ening of state control over economic, political, informational, and cultural spheres, emerges as a complex
and multilayered process. It is inherently contradictory, combining both constructive opportunities and seri-
ous challenges.

According to the scientific literature, researchers tend to adhere to three main perspectives regarding
globalisation [1]. One group is completely opposed to globalisation, the second supports it, and the third rec-
ognises it as a natural phenomenon; moreover, some perceive it as a destructive force that indiscriminately
sweeps aside everything in its path, whereas others interpret it as a powerful engine of progress, capable of
generating significant benefits and driving modernisation and economic growth [2; 1].

The Kazakh worldview and our traditional values have transformed within the processes of social and
cultural integration and contemporary globalisation, driven by the development of information technologies
and the dialogue between the cultures of different countries. At the same time, cultural exchange has also
brought with it processes of renewal and the growth of creative forces, as well as spiritual advancement and
consolidation [3; 20].

The need to examine the cultural heritage of individual nations is driven by the rapid advance of global-
isation, which is reshaping traditional lifestyles and established patterns of ethnic existence. At the same
time, globalisation also carries constructive potential and functions as a key mechanism of cultural integra-
tion. It fosters closer connections among countries and peoples while accelerating the exchange of infor-
mation, culture, and economic resources [3; 22].

As advocates of the idea of the unity of cultures in history, one may refer to the empires of the great
commanders of the West and the East, Alexander the Great and Genghis Khan, who are recognised as figures
striving for a shared goal: “The aim is not to construct a unified world for a privileged few, but rather to seek
ways of shaping a shared space that serves the interests of all humanity” [3; 14].

Thus, as globalisation has accompanied human development throughout history, a defining characteris-
tic of the globalised world today is the growing interconnectedness of lifestyles, cultural practices, and in-
formational resources across nations. At the same time, globalisation does not negate cultural diversity or
demand the abandonment of national and individual identities. Nor does it seek to impose uniformity among
cultures; rather, it promotes the development of information technologies that enable the worldwide dissemi-
nation of cultural values and models, whether inherited from the past or emerging in the present [4; 203].

Some scholars argue that one of the most prominent expressions of globalisation is the internationalisa-
tion of national cultures. They place particular emphasis on its cultural dimension, suggesting that it can mit-
igate the potentially destructive outcomes of interactions between diverse cultures and religions. This per-
spective is notably reflected in the work The Clash of Civilizations by Samuel P. Huntington. He argues that
cultural distinctions and identities tend to be far more resistant to change than economic or political factors,
and for that very reason, they are often more difficult to reconcile or overcome [5; 282-283].

According to Samuel P. Huntington, the intensification of intercultural interactions and contacts gener-
ated by globalisation does not necessarily lead to convergence or mutual understanding; on the contrary, it
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becomes a source of civilisational conflict and further deepens existing differences. From this perspective, in
order not to lose themselves in a spiritually empty global world oriented primarily towards consumerism,
people increasingly turn back to their religious roots. However, this process may also result in the emergence
of groups with different religious beliefs, giving rise to new forms of intolerance and potential centres of
conflict.

In the era of globalisation, digitalisation as a global phenomenon is exerting a comprehensive influence
on all spheres of life in Kazakh society as well. This implies that digital technologies are acquiring an onto-
logical status, gradually displacing traditional communicative practices and social interactions, and thereby
transforming social reality and its fundamental attributes. Across the world, various strategies exist for re-
sponding to external global influences: some societies demonstrate resistance, actively opposing the spread
of foreign cultures; others reject alternative value systems; while some completely replace their own culture
by imitating and adopting external models. These tendencies can be observed in the growing number of eth-
no-religious conflicts, the rise of nationalist sentiments, the expansion of fundamentalist movements, and
local wars associated with migration processes.

The crisis of spiritual values becomes particularly pronounced under the pressures of globalisation, es-
pecially when freedom is treated as an absolute and unconditional principle. Such an interpretation encour-
ages the spread of a culture lacking spiritual depth, often rooted in individualism and the pursuit of unlimited
personal desires. In the context of the modern globalised world, human destiny increasingly takes the form of
a contested space shaped by competing value systems and spiritual orientations. This is accompanied by a
heightened sense of inner uncertainty, instability, and an ongoing search for genuine self-identity.

In his philosophical reflections, Chingiz Aitmatov not only described how society changes but also tried
to understand its long-term effects. These include risks related to globalisation and losing cultural identity,
and the growing gap between material and spiritual realms. It is clear that he viewed humanity’s fate in a
deeply philosophical way. He saw history not as a straight line of events but as a complex system which
mixes tradition and innovation, and spiritual goals and technocratic rationality.

His publicistic works were imbued with deep concern for the destiny of the world and the moral respon-
sibility of humankind for its future. Although he did not deny the significance of technological progress, he
warned that the careless introduction of technological achievements without due consideration of moral prin-
ciples could ultimately lead to the dehumanisation of society [6]. He observed that the human capacity to
share in one another’s joy and sorrow is gradually disappearing, and emphasised that living, emotionally rich
interpersonal communication is increasingly being replaced by interaction mediated through digital technol-
ogies.

In his works, he consistently stressed that the pursuit of comfort and material well-being should not be-
come the ultimate meaning of human life, and that progress must be accompanied by spiritual development.
He argued that the greatest danger of the future lies in the transformation of the human being into a
“mankurt” (an image depicted in his novel The Day Lasts More Than a Hundred Years), that is, a creature
deprived of historical memory and spiritual orientation. By combining publicistic writing with artistic crea-
tivity, Chingiz Aitmatov expressed philosophical ideas through symbolic images and, in his work The
Buranny Station, explored the conflict between the traditional way of life and the emerging technocratic
world. In this context, he demonstrated how easily a person can lose their individuality by submitting to mass
ideologies, and how difficult it becomes to preserve personal autonomy in an era of global transformations
[6]. Through the destinies of the characters in his works, through the confrontation of different worldview
systems, and through the search for answers to existential questions, Chingiz Aitmatov engages in a pro-
found dialogue about the meaning of life, freedom, morality, and the fate of civilisation. The mankurt repre-
sents a person who has lost the memory and, consequently, has completely lost their identity, becoming a
thoughtless being deprived of willpower and the ability to reflect. This is not just a tragedy of an individual,
but a symbolic image of a process of spiritual decline that entire peoples and civilizations can experience.

His characters often exist in an intermediate space between the past and the future, between traditions
and new realities of life. He did not deny the achievements of civilization, but warned that progress without a
moral basis could lead to catastrophic consequences. Aitmatov was convinced that the future of humanity
depends on its ability to preserve humanistic ideals, develop culture, cultivate compassion, and show respect
for the past. His works reveal not only reflections on modern reality, but also a deep attempt to look into the
future, warn, and offer guidance for the future [6]. In this way, Chingiz Aitmatov used the image of the
mankurt to warn about the fate of a person who has lost their historical and cultural memory, emphasising
that such a loss inevitably leads to spiritual degradation.
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As a member of the global community, Kazakhstan is experiencing the impact of globalisation in all
spheres of its social existence. Indeed, in a period characterised by active processes of interethnic, interna-
tional, and interstate interaction within the global space, the question of what the future holds for Kazakh
culture has become a pressing issue that deeply concerns Kazakh thinkers.

Independence has created new opportunities and horizons for the Kazakh people, and the experience of
Kazakhstan as a sovereign state has brought to the forefront key concerns such as spiritual renewal, the self-
determination of national destiny, and the selection of a way of life aligned with core cultural values. This
has allowed the nation to follow its own course of spiritual development and to make deliberate choices
about its future trajectory. A central priority is that this path should reflect the country’s national interests as
well as its moral and spiritual principles. In this regard, a renewed and sincere engagement with indigenous
philosophical traditions and historically grounded ethical values plays an important role in strengthening na-
tional identity and fostering social cohesion [7; 3]. To do this, it is necessary to return to the ancient spiritual
heritage of the Kazakh people, as this helps to strengthen national identity and unity. The philosophical her-
itage of the Kazakh people includes many deep ethical concepts that have made a significant contribution to
the broader tradition of world philosophy. J.M. Abdildin, a member of the National Academy of Sciences of
the Republic of Kazakhstan, emphasizes that each nation enriches world culture with its distinctive and most
valuable ideas and spiritual achievements. In this context, the Kazakh people also played a significant role in
shaping the spiritual heritage of mankind. This contribution is reflected in the works and ideas of such prom-
inent thinkers as Al-Farabi, Ahmed Yasawi, Bukhar Zhyrau, Shortanbai, Chokan Ualikhanov, lbrai
Altynsarin, Abai Kunanbayev, Shakarim Kudaiberdiuly, Akhmet Baitursynov, Sultanmakhmut Toraigyrov,
Saken Seifullin, Magzhan Zhumabayev, Mukhtar Auezov and others [8; 353].

The transitional period has led to new forms of spiritual search, demonstrating that the time has come to
reassess and revitalise the values of our people. The core of the new worldview lies in the search for moral
ideals within the processes of spiritual renewal and revival that permeate the social life of the country. In the
Kazakh worldview, ethical reflections have traditionally occupied a central place. In this regard, if we turn to
history, it becomes evident that Kazakh thinkers have consistently promoted the ideas of tolerance and spir-
itual harmony. Today, these ideas have acquired global significance and have become one of the most rele-
vant topics in the modern world. Tolerance and spiritual harmony, as fundamental values of the Kazakh
worldview, are able to respond to modern global challenges.

Kazakh philosophy, which vividly reflects the essence of the national character and mentality of the
people, has always remained open to other cultural influences and traditions. It consistently sought ways to
establish sincere, non-aggressive, and friendly relations between various peoples, social groups, and states.
Over the centuries, the Kazakh people have absorbed a variety of cultural influences, reinterpreted and
adapted them based on their ancient Turkic steppe traditions. These traditions turned out to be so deep and
stable that neither political catastrophes and wars, nor the consequences of the Arab and Mongol invasions,
nor the process of Islamization could radically change them [9; 6]. From this, the flexibility and resilience of
Kazakh culture become evident. Despite numerous external influences, the Kazakh people have managed to
preserve their essence while adapting and assimilating these influences in accordance with their own
worldview. In Islamic thought, the belief that death is predetermined by God and therefore unavoidable is
considered a fundamental principle. From this standpoint, the creative heritage of Korkyt Ata, who resisted
death and sought ways to transcend it, can be interpreted as reflecting a pre-Islamic worldview.

Throughout his life, Korkyt pursued an understanding of the true meaning of human existence, striving
to move beyond conventional illusions and refusing to accept death as an inevitable end. He searched for
means to confront and overcome it, and in this process developed the symbolic idea of “eternal life.” For
Korkyt, this concept found expression in the kobyz, which embodies his enduring quest, his confrontation
with mortality, and his spiritual legacy. The creation of the kobyz thus represents not merely a musical inno-
vation, but a philosophical and spiritual attempt to transcend death. Through this instrument, Korkyt articu-
lated the idea of immortality and affirmed the enduring value of human existence.

Similarly, the ethical views of Kazakh thinkers during the period of the zhyrau were grounded in such
themes as patriotism, the unity and integrity of the Kazakh people, the struggle for individual freedom, hu-
man rights, and love for humanity. Their worldview was oriented towards preserving harmony between na-
ture and the universe, representing a life philosophy aimed at balance and equilibrium. This perspective rec-
ognises the world as possessing its own internal laws of development and supports an existence based on
harmony, one that does not require excessive human interference. The views of Kazakh thinkers sought to
establish a harmonious relationship between humans and nature and to build a just society. For them, the
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highest values were love for one’s land and people, the protection of human freedom, and the preservation of
natural balance.

For instance, in the poems of Bukhar Zhyrau, one can observe a reflection of the turbulent era in which
he lived. Being dissatisfied with the historical events of his time, he expressed his distress over them, lament-
ing that:

“Ali, 3amaH-ai, 3amMaH-ai,

Tycti MbIHAY TYMaH-ai,

Icrin Oopi KymaH-aid.

Bacnakrana >KHBLIbI,

®dana 6oran 3amaH-aii” [9; 84].

Oh, what an age, what a troubled age,

A fog has descended upon this world.

All deeds are now filled with doubt,

The times have gathered in oppression,

An age that has faded into illusion. (translated by the author)

Here, in the works of Bukhar Zhyrau, the contradictions, difficulties, and injustices of the society of that
time are depicted, and the poet’s inner anxiety and emotional suffering in response to these events are con-
veyed.

At the same time, he regarded the instability of his era as a natural stage of development and maintained
confidence in a better future. His ethical views are based on a comparative approach, contrasting the moral
values of the past with those of the present. As one historical period replaces another, a new generation
emerges, for whom earlier moral norms may seem outdated, much like clothes that no longer fit a growing
child. As a result, moral systems transform. Bukhar Zhyrau noted with a sense of concern that the new mo-
rality is not always superior to the old one, yet it remains a product of its time. He recognised the natural
course of historical change, emphasising that each epoch develops its own moral standards. By pointing out
that new perspectives arise alongside new historical conditions, he demonstrated that not all changes are nec-
essarily beneficial, but they are shaped by the demands of their time [9; 61].

In a similar vein, the Kazakh enlightener Chokan Ualikhanov placed particular emphasis on freedom as
a necessary condition for the development of moral qualities in individuals. He argued that only an educated
and self-aware person is capable of using freedom responsibly, whereas an uneducated individual is unable
to fully realise their potential. This idea highlights the close relationship between freedom and knowledge:
even when a person is formally free, without a developed consciousness, they cannot make effective use of
that freedom. Therefore, the path to both morality and freedom lies primarily in education and proper up-
bringing. Moral education and enlightenment thus become key factors in the self-development of a nation,
grounded in knowledge and progress.

The enlightener also considered the mutual interaction and rapprochement of peoples to be an essential
condition for their cultural development. Thus, in his work “Notes on Judicial Reform”, he wrote: “The
adoption of European and universal ideals of enlightenment, along with efforts to overcome the barriers that
impede them, is seen as a fundamental objective for any society striving for cultural and intellectual ad-
vancement” [10; 80]. This viewpoint of Chokan Ualikhanov demonstrates that for the Kazakh people to be-
come a truly civilised nation, it is not sufficient to rely solely on internal traditions; it is also necessary to
assimilate world culture and knowledge. This idea has not lost its relevance under the contemporary condi-
tions of globalisation.

Throughout historical development, the active movement of the Kazakh people towards spiritual growth
was realised through the activities and creative work of wise individuals who lived among them. One of the
most significant figures who lived until the early twentieth century and left a profound mark on the spiritual
world of the people was Abai. Even in the twenty-first century, it can be argued that the deep ideas and re-
markable system of values articulated by Abai have acquired a universal educational power in terms of shap-
ing younger generations.

This is because the worldview of Abai Kunanbayuly was formed not only based on Eastern culture but
also through engagement with Western thought. He synthesised the ideas of East and West, offering a new
perspective; sought to perceive the world in terms of development and change; and demonstrated a dialecti-
cal mode of thinking, that is, he attempted to understand reality through contradictions and transformation.
Abai introduced an innovative direction into Kazakh intellectual thought and, by harmonising the values of
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East and West, showed that both the individual and society exist in a state of continuous change and devel-
opment.

The central ideas of Kazakh philosophical thought are predominantly rooted in a humanistic perspec-
tive. Kazakh thinkers regarded the individual as the highest value, emphasising human freedom, well-being,
personal growth, and the realisation of one’s potential as key priorities. Since humanism is based on respect
for human dignity, rights, and spiritual development, the notion of freedom occupies a crucial place in the
worldview of Kazakh poets and intellectuals. Furthermore, the development of any society is largely shaped
by the role and influence of its political and spiritual intellectual elite. By uniting and concentrating the inter-
ests of various social groups around common goals, this elite exerts a powerful influence on public con-
sciousness and social opinion. One such group was the Alash intellectual movement. Awakening to a sense
of national consciousness and concern for the fate of their people, Kazakh intellectuals became actively in-
volved in socially significant activities, believing that liberation from ignorance, integration into the commu-
nity of advanced nations, and the pursuit of education and knowledge would help the country escape cultural
and social stagnation.

This intellectual movement brought together several prominent scholars, political figures, and repre-
sentatives of national culture, including Akhmet Baitursynov, Alikhan Bokeikhanov, Mirzhakyp Dulatov,
Magzhan Zhumabayev, Zhusipbek Aimauytov, Mustafa Shokay, and Gumar Karash. In this context,
G. Barlybayeva emphasises that the ethical foundations of Kazakh culture are deeply rooted in universal ide-
als such as kindness and compassion, with origins extending far into antiquity. Compassion, as one of the
most profound expressions of human existence, inherently carries the potential for tolerance. It is this moral
sensitivity and empathy, understood as the highest forms of tolerance, that occupy a central place in Kazakh
philosophical thought. At the same time, themes of patriotism, the pursuit of independence, and the recogni-
tion of the importance of national unity are also characteristic features of this tradition. Notably, these ideas
remain closely aligned with the conceptual foundations and principles of spiritual renewal in contemporary
Kazakhstan [5]. The positive steps taken by Kazakhstan in the period of renewal are oriented towards inno-
vative and identity-based development. In this regard, M. Orynbekov notes the following: “Within the
framework of Kazakhstani civilisation, there is a clear effort to synthesise the most valuable elements of both
Western and Eastern worldviews. This includes striving to harmonise political practice with ethical princi-
ples, rationalism with humanistic values, Western technological advancement with Eastern moral traditions,
and scientific progress with cultural values. It also involves balancing individual autonomy with collective
responsibility, as well as maintaining stability while pursuing continuous development™ [11].

For Magzhan Zhumabayev, freedom is conceived as a dynamic process of aspiration and striving, in-
volving the capacity to overcome personal limitations and enabling the human mind to transcend its own
boundaries. This pursuit of freedom represents a defining feature of his worldview and is broadly reflected in
the works of Kazakh thinkers as a whole. In examining the notion of freedom, Zhumabayev interpreted it as
a historically rooted concept for the Kazakh people, one that originates in the past, unfolds in the present, and
is oriented toward the future. At the same time, he emphasised that in the absence of progress and develop-
ment, the past can come to dominate the present. In his writings before the establishment of Soviet power,
Zhumabayev consistently called upon the people not only to pursue enlightenment but also to strive for free-
dom.

Within the framework of analysing Kazakh philosophical thought in the context of contemporary reali-
ty, the moral and spiritual values of the Kazakh people become clearly visible, such as kindness and compas-
sion, generosity and hospitality, openness and peacefulness. In this regard, one of the central ethical princi-
ples characteristic of Kazakh philosophy, and one of its most significant and distinctive features, is tolerance.
The large-scale and dynamic integration processes that defined the twentieth and early twenty-first centuries
point to significant qualitative transformations within human society.

In the present context, the importance of strengthening connections among people and deepening inter-
cultural dialogue has become increasingly clear, as further human development is hardly conceivable without
it. Tolerance, in this regard, has emerged as a central feature of contemporary thinking and is gradually tak-
ing shape as a new paradigm of consciousness [9; 159]. When people interact through dialogue, they acquire
the opportunity to perceive the world in new ways and to gain new experiences. This idea allows culture to
be described as a phenomenon of exchange of experience between generations (intergenerational dialogue),
between peoples and nations (dialogue of peoples and nations), and between individuals (dialogue of person-
alities).
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The dialogue of cultures in the history of humanity is a natural and inevitable phenomenon, since no
culture develops in complete isolation. Every culture interacts with others, drawing nourishment from them,
enriching itself, and evolving in the process. Dialogue is essential for every culture, because through it a cul-
ture becomes aware of its own identity, and this, in turn, constitutes a fundamental condition for the self-
preservation of humanity as a whole.

Tolerance is also indispensable in the contemporary world; it manifests itself in various spheres of so-
cial activity and becomes possible precisely as a result of dialogue. The preservation of tolerance is of vital
importance, as without it, interpersonal relations lose their humanistic foundation.

The complexity of the present situation lies in a clear contradiction: on the one hand, intolerance in the
modern world is not decreasing but appears to be intensifying; on the other hand, without the development of
tolerance, the risk of conflict and mutual destruction among different civilisations, cultures, and social or
ethnic groups becomes increasingly real. In this sense, civilisational conflict represents a serious threat to
contemporary society, and the only viable response lies in a critical, reflective, and meaningful dialogue be-
tween cultures.

At the global level, mutual understanding, the willingness of cultures to engage with one another, and
their cooperative development emerge as the most constructive path for the future of humanity [9; 159].
Moreover, during periods of social transition, when moral norms tend to weaken and social relations become
unstable, manifestations of aggression and intolerance often intensify. In such conditions, the role of toler-
ance in society becomes especially significant.

The Kazakh translation of the reflections of the well-known Russian philosopher V.A. Lektorsky on the
role of philosophy reads as follows: In his article “On Tolerance, Pluralism, and Criticism”, published in the
journal Voprosy Filosofii, Vladislav Lektorsky offers a compelling perspective on the role of philosophy in
addressing intolerance. In his view, philosophy functions as a distinctive means of understanding both other
individuals and the world as a whole, as well as of reflecting on complex problems. It has historically fos-
tered an ongoing dialogue across different paradigms, where oppositions such as rationalism and empiricism,
transcendentalism and realism, as well as scientism and irrationalism, have not only coexisted but also gen-
erated productive intellectual exchange.

Philosophy, therefore, is not limited to cultivating critical thinking; it also provides a unique framework
for uncovering the underlying assumptions of one’s own judgments and those of others. It enables individu-
als to comprehend alternative perspectives, to momentarily adopt them as their own, to view their own posi-
tion from an external standpoint, and to critically reassess both their own views and those of others. If there
exists an ideal model of tolerance grounded in such understanding, then it is, undoubtedly, the history of phi-
losophy” [12; 52].

The experience of two decades of independence has demonstrated that material advancement alone
cannot ensure genuine progress if it is not supported by spiritual culture and higher value orientations. An
excessive focus on pragmatism and achievement often promotes priorities that remain distant from deeper
spiritual ideals. At the same time, global practice shows that many countries, particularly during periods of
transition, tend to re-engage with their historical heritage, cultural traditions, and ethical values in response
to contemporary challenges.

In this context, Zh. M. Abdildin highlights the importance of developing national self-awareness among
Kazakhs and citizens of Kazakhstan. He suggests that the emergence of extensive scholarly research on the
intellectual legacy of past thinkers will allow society to re-assess their contributions from a new perspective,
free from the constraints once imposed by totalitarian ideology. By grounding this process in universal hu-
man values, it becomes possible to overcome inherited stereotypes and ideological patterns, thereby fostering
a deeper and more mature sense of national and civic identity [13; 27].

Kazakh philosophical thought has never been static; rather, it has evolved alongside shifts in the socio-
historical context. At each stage, it has been enriched by new philosophical, ethical, and aesthetic ideas that
reflect the spirit of the time and the realities of a given historical period. Its development has been continu-
ous, with every phase of its formation closely linked to the emergence of new and significant ethical ques-
tions and concepts. Through these, Kazakh thinkers sought to influence and improve the destiny of their
people. The intellectuals of the Kazakh steppe, shaped by their historical circumstances and civic responsi-
bility, approached fundamental issues of existence, morality, and ethics through the lens of socio-historical
development [9; 190].

For example, in the nineteenth century, the incorporation of Kazakhstan into the Russian Empire forced
the Kazakh people to adapt to a new way of life. Thinkers, including the representatives of the Kazakh En-

42 Logos: Eurasian Journal of Philosophy. 2026, 31, 2(122)



Human Destiny in the Context...

lightenment, proposed that to survive, it was necessary “to learn what others know”, that is, to become com-
petitive. Under the contemporary conditions of globalisation, this principle has become especially significant
for Kazakhstan in its search for a worthy place within the global community.

Today, this means not only knowing Russian or European languages, as once emphasised by Chokan
Ualikhanov, Abai Kunanbayev, and Shakarim Kudaiberdiuly, but also mastering the English language, digi-
tal technologies, meeting international educational standards, and becoming a specialist in demand within the
global labour market. Abai’s idea of “learning knowledge and science” resonates directly with the modern
concept of lifelong learning. At a time when global changes are occurring at an extremely rapid pace, the
continuous acquisition of new information and the ability to apply science and technology constitute a guar-
antee of development both for the individual and for the nation as a whole.

Globalisation also exerts a significant influence on the content of Kazakhstan’s national idea, which
therefore requires systematic and in-depth analysis. According to scholars who study the Kazakh national
idea (such as A. Nysanbayev, G. Esim, A. Kodar, K. Abishev, S. Nurmuratov, and others), it emerged within
the framework of nomadic Turkic civilisation during the period of consolidation of the Kazakh people. There
exists a direct connection between the national idea and Kazakh philosophy. Hence, it is important to re-
member that the Kazakh idea incorporates the national values achieved by our ancestors. Among these ideas
are the aspiration to understand the meaning of existence, to discover the immortal heritage of both the indi-
vidual and the people, and to seek eternal life.

Since one of the main dangers of globalisation lies in the potential loss of national identity, the legacy
of Kazakh thinkers serves as a warning, reminding us of the importance of preserving our national values,
language, and culture while integrating into an open and globalised world. Learn foreign languages, but do
not forget your own; master world art, but develop Kazakh art — this principle has become particularly rele-
vant in the present era.

Conclusion

In the context of globalisation, which now affects all regions of the world, including Kazakhstan, en-
gaging with the philosophical ideas of Kazakh thinkers becomes especially significant. Such reflection is
essential for understanding human existence, preserving national identity, and fostering spiritual renewal,
while also enabling a reconsideration of the core values embedded in Kazakh culture. This process holds par-
ticular importance for both the present condition and the future development of Kazakh society.

Globalisation is not merely an economic or technological process; it is also a profound cultural and
civilisational transformation that directly affects human consciousness, value systems, and modes of self-
identification. In this regard, philosophy assumes a particularly significant role, as it enables society to criti-
cally interpret the meaning of ongoing transformations and to establish ethical frameworks for sustainable
development.

Given that values have always been central to human existence, they function as essential points of ori-
entation, guiding both individuals and societies in navigating the broader trajectory of humanity as well as
the complexities of contemporary life. Cultural values and moral traditions not only preserve historical
memory but also create conditions for the realisation of individual and collective creative potential. They
shape a worldview that enables people to live meaningful, purposeful, and responsible lives, grounded in
moral awareness and social solidarity. Only under such conditions can globalisation acquire a positive and
humanistic meaning, rather than becoming a force of cultural homogenisation or spiritual alienation.

In today’s multicultural and multi-confessional Kazakhstan, every individual and every nation possess-
es its own unique path towards understanding and shaping their destiny. The plurality of identities and cul-
tural traditions does not necessarily lead to fragmentation; on the contrary, it creates opportunities for dia-
logue, mutual enrichment, and peaceful coexistence. The philosophy of Kazakh thinkers remains highly rel-
evant in this respect, as it provides conceptual foundations for integrating into global culture without losing
national consciousness and cultural uniqueness. It demonstrates that openness to the world does not imply
the rejection of one’s own roots, but rather presupposes their conscious rethinking and creative transfor-
mation.

For example, the idea of Abai Kunanbayev calling people to “learn knowledge and science” resonates
strongly with the modern concept of lifelong learning, which has become one of the key principles of con-
temporary education and social development. At the same time, his appeal “Be human” is not merely a de-
mand of his own historical era, but also a modern philosophical call to resist conformism, superficial success,
and false values. It encourages critical thinking, moral self-reflection, and personal responsibility for one’s
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own destiny and for the destiny of society as a whole. In this sense, Abai’s philosophy may be interpreted as
a timeless ethical programme aimed at cultivating an active, conscious, and morally responsible personality.

According to the Kazakh philosopher G.G. Barlybayeva, “Kazakh philosophy has never remained stat-
ic; only the socio-cultural context has changed. At the same time, ethical perspectives have transformed, con-
tinuously developing in connection with new problems and challenges of each era. All major stages in the
formation and development of Kazakh philosophical creativity have been associated with the emergence of
new and significant ethical ideas, through which Kazakh thinkers sought to guide the destiny of their people
towards a better path.” This statement clearly illustrates the dynamic and living character of Kazakh philo-
sophical thought.

Therefore, Kazakh philosophy may be compared to a living organism, as it constantly adapts to the
changing external environment, just as history and culture do. Nevertheless, despite ongoing transformations,
it has consistently preserved its fundamental purpose of contributing to the spiritual and moral growth of the
people. In an era marked by global uncertainty, rapid technological advancement, and cultural diversity, this
role becomes even more essential. Kazakh philosophy not only reflects on the past but also provides intellec-
tual and ethical guidance for the future, enabling society to maintain humanistic values, cultural identity, and
spiritual coherence within the complex and often contradictory landscape of the globalised world.
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K.O. [laraposa, A.P. O3kan, C.K. PakumxanoBa

Kahannany karnailbIHIaFbI 1AM TaFAbIPbI:
Ka3ipri 3amaHfbl Ka3ak puiiocopusiCbIHAAFbI KO3KapacTap

Makasana sxahaHnaHy IoyipiHaeri agam TarJpIpblHA Ka3ipri 3aMaHFbl Ka3ak ONIIBUIIAPBIHBIH Ke3KapacTap
KapacThIPBUIBII, TAFABIP MAcelieci TapHXxu-QHI0CODUSIIBIK TYPFbIIa 3epaeieHreH. JKoHe ochl xkahaHaaHy/IbIH
0OBEKTUBTI YpJiCTepiH MOWBIHIAI, €XeJri 3aMaHHaH OyriHri kyure aeitinri Kasakcranma kanbImTackKaH
T'yMaHU3M, TO3IMIUTIK (TONEPaHTTHIK), BIHTHIMAKTACTHIK, 3THOCAPANBIK )KOHE PyXaHH KEeNiCiM, TYPaKThUIBIK,
CEHIM, XaIbIKTBIH JEMOKPATHSUIBIK OIEeT-FYPIbl, €03 OOCTaHIBIFBI CHSAKTHI KYHABUIBIKTAPAbl HBIFANTHII,
0aiibITy JKOHE oNeMre YChIHY KepeKTiri Typajibl 3 OWIaphlH OpTara CalfaH Kas3ipri 3aMaHFbl Ka3ak
OWIIBUINAPBIHGIH MiKipaepiHe Tanpay kacairaH. JKahanmaHy skarmafibIHZarbl agaM TarmbIpbl MOCENECiH
Ka3ipri 3aMaHFbl Ka3aK OMIIBUINApPBI ©3iHIH Oipereiiirin KaJbInTacTeIpyaa ©3iHe jKayalKepUIiTiK aJlaThIH,
OHETENIIIK TIeH caHaJ bl MOJACHHM TaHAAy >kacall ajaThlH YPIAKTBIH YITICIH jkacay apKbUIbl MICIIyTe
TBIpBICAJBI, OUTKEHI »xahaHIaHy >Kar[JalbIHIAaFBl afaM TaFAbIpbl OHBIH JOCTYp MEH Kasipri 3aMaHayn
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KYH/IBUIBIKTapBIHBIH ©3apa CyXOaThl apKbUIbl aiKbIHAANagbl. ABTOpJIap KOPBITHIHABIAA <«OKaunmsl, Kazak
XaJIKBIHBIH JYHHeTaHbIMbI ockl XXI Facwlpia jkaHa, aca KYpAETi >KOHE KOIKBIPJIBl MOAEHH OipereiliikTi
TyIbIpa OTBIPHII, OJ1 ©31H >KOFANTNAAbl, KEPIiCiHIIe 3aMaHHBIH aFbIMbIHA Kapail Oeifimzene TycTi», — AereH
TYKBIPBIM JKacaraH.

Kinm ce30ep: Tarmplp, epKiHIIK, MOHTYPTTIK, PyXaHU OarbITCBHI3ABIK, skahaHIaHy, Oipereiik, MogeHHETTEp
Cyx0aThl, TOJICPAHTTHUIBIK, PyXaHH KeJIiCiM, pyXaHH XKaHFBIPY.

K.O. Narapona, A.P. O3kan, C.K. Pakumkanosa

Cyab0a yesioBeKa B yCJI0BHUSX IJ100aIM3aAUM:
B3IVIsIIbl B COBPEMEHHOM Ka3axcKoi ¢puinocopuu

B craTthe paccMaTpHBalOTCS B3IVIA/BI COBPEMEHHBIX Ka3aXCKHMX MBICIUTENCH Ha CyabpOy 4yeloBeKa B 3MOXY
rio0anu3anyy, a TaKke MPOBOAUTCS UCTOPUKO-(unocodckuil ananu3 npobiemsl cyas0el. [Ipu3HaBas 00b-
SKTHUBHBIH XapaKkTep MPOLEcCOB IIo0aan3aliy, aBTOP aHATU3UPYET MHEHUS] COBPEMEHHBIX Ka3aXCKHUX MBIC-
auTenel 0 HeoOXOJUMOCTH YKPEIUICHHs], 000TallleHusl U NIPEeICTaBICHUS! MUPOBOMY COOOIIECTBY LIEHHOCTEH,
copmupoBaBmmxcst B KazaxcraHe ¢ JApeBHHX BpeMEH 1O HAIIMX AHEH, TaKMX KaK I'yMaHH3M, TOJEpaHT-
HOCTb, COTPYJHHYECTBO, MEXKITHUUECKOE U JIyXOBHOE COTJIacHe, CTaOMIBHOCTD, JOBEPUE, AEMOKPATHUECKUE
TpaJuLIuu Hapoaa, cBoOoxa cioBa. [IpobineMy cynbOBI HenoBeKa B YCIOBHAX ITI00ATH3allH COBPEMECHHBIC
Ka3aXCKHE MBICIUTENIH CTPEMSATCS PELINTh Yepe3 GOpPMUPOBAHUE TIOKOJICHHUS, CIIOCOOHOTO OpaTh Ha ceOs OT-
BETCTBEHHOCTb 3a CTAHOBJICHHE COOCTBEHHOW HICHTUYHOCTH, JIeJaTh HPABCTBCHHBIH M OCO3HAHHBIH KYIIb-
TYPHBIH BBIOOp, IIOCKOJIBKY Cy/b0a YeJIoBeKa B SIOXY IVI00ATM3AlUK ONPEIENIeTCs TUAIOrOM TPaJUIHOH-
HBIX M COBPEMCHHBIX IIEHHOCTe!. B 3aKiioueHne aBTop JienaeT BEIBOJ: «B 1enoM MHpoBO33peHHe Ka3aXCKOro
Hapoza B XXI Beke, (pOpMUPYsT HOBYIO, CIIOXKHYIO 1 MHOTOTPAaHHYIO KyJIbTYPHYIO HICHTHYHOCTD, HE yTPaTH-
710 ceds1, a, HAIIPOTHUB, CYMEJIO aJaTHPOBATHCS K BEI30BAM BPEMEHI.

Kniouesvie cnosa: cynpba, cBo601a, MAHKYPTU3M, JyXOBHAs JIE30PHCHTALUS, TII00aTU3aIHs, HICHTUIHOCTD,
JIAJIOT KYJIBTYP, TOJIEPAaHTHOCTH, JYXOBHOECOTJIACHE, TyXOBHAS MOJCPHHU3ALIU.
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