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Humanitarian Paradigm of Contemporary Kazakhstan:
A Philosophical Reflection

The article presents a socio-philosophical analysis of the humanitarian paradigm of contemporary Kazakhstan
in the context of globalization, digitalization, and institutional reforms. It argues that the humanitarian
paradigm is not a secondary “appendix” to economic modernization, but a fundamental value-normative
framework that sets the horizons for social development, the quality of education, and the resilience of
cultural identity. The study demonstrates that the intensification of technocratic thinking in higher education
leads to a devaluation of socio-humanitarian knowledge and a deficit of critical thinking, civic responsibility,
and worldview reflection among future specialists. The purpose of the research is to provide a comprehensive
understanding of the value foundations of the humanitarian paradigm and to reveal its strategic significance
for contemporary society. The study analyzes the axiological foundations of the humanitarian paradigm,
based on fundamental concepts of the human being, society, and culture, and identifies their substantive
features in the context of modern Kazakhstan. The article explores theoretical and methodological approaches
to the concept of the “humanitarian paradigm,” examines its worldview and axiological components, as well
as its institutional manifestation in the systems of education, science, and cultural policy. Special attention is
paid to the philosophical reflection on processes of modernization of public consciousness, identity
transformation in the context of global communication networks, and the impact of the digital environment
on the structure of humanitarian values. It is shown that digitalization, alongside expanding access to
knowledge and cultural resources, generates new challenges related to changes in forms of social
communication, fragmentation of cultural space, and risks of losing spiritual continuity.

Keywords: humanitarian paradigm, technocracy, digitalization, identity, higher education, youth, culture,
morality, religion, Kazakhstan.

Introduction

In relation to contemporary Kazakhstan, the concept of the humanitarian paradigm goes beyond a nar-
rowly scientific methodology and covers a wide cultural and historical horizon. If in the natural sciences a
paradigm sets standards for explanation, verification, and proof, then in the humanities it includes a system
of value guidelines, worldview orientations, and conceptions about humans and society. The humanitarian
paradigm shapes society’s understanding of fundamental values such as freedom, justice, historical memory,
identity, and moral responsibility. These categories serve as key spiritual and ethical reference points that
influence the cultural and social development of society.

In the context of Kazakhstan’s independent development, the humanitarian paradigm acts as a tool for
comprehending modernization and national self-determination. It influences the interpretations of historical
heritage, determines the role of language and culture in maintaining identity, and sets guidelines for educa-
tional policy. Thus, the humanitarian paradigm manifests itself not only as a theoretical model but also as a
cultural and normative foundation of social development.

Philosophical reflection on the humanitarian paradigm of contemporary Kazakhstan allows one to iden-
tify its dual orientation: on the one hand, it is directed towards global intellectual trends, and on the other
hand, it aims to preserve national and cultural originality. In this context, the humanitarian paradigm can be
defined as a holistic system of interpretations and values that ensures the semantic unity of society and sets
the direction for its spiritual evolution in the conditions of global transformations.

The theoretical basis of the concept of “paradigm” is provided by T. Kuhn’s interpretation, according to
which a paradigm represents a system of theoretical assumptions, methodological norms, value orientations,
and problem-solving patterns shared by the scientific community, determining the character of scientific
thinking in a certain historical period. A paradigm forms the framework of rationality, sets criteria of
scientificity, and institutionally organizes the intellectual space of an era [1].

" Corresponding author’s e-mail: kuralai_2702@mail.ru

Key Title: Logos (Karaganda) 73


https://doi.org/10.31489/3134-9242/2026-1-1/73-79
mailto:miramanassova@mail.ru
mailto:kuralai_2702@mail.ru
kuralai_2702@mail.ru

M.M. Manassova, K.M. Bolyssova

In the humanities, the concept of a paradigm has a broader meaning. It includes not only methodologi-
cal principles but also values, worldview perspectives, and cultural-historical foundations. The humanitarian
paradigm expresses society’s understanding of human beings, justice, freedom, historical memory, identity,
and the meaning of life. In this way, it influences not only research approaches but also the development of
social consciousness.

This issue is particularly relevant in the context of Kazakhstan, where the period of independence was
accompanied by extensive political, socio-economic, and cultural transformations. These processes included
rethinking historical heritage, forming new educational and cultural policies, and searching for sustainable
models of national identity. The transition from the Soviet ideological model to a pluralistic and globally in-
tegrated intellectual environment required a philosophical analysis of the foundations of social development
and clarification of the value guidelines of modernization.

The change of humanitarian paradigms is historically associated with the transformation of interpretive
strategies and changes in the image of the human being. The transition from the classical rationalist model to
post-classical forms of thinking was accompanied by increased attention to language, communication,
intersubjectivity, and cultural identity. Philosophical hermeneutics, presented in the works of H. Gadamer
emphasizes the historicity of understanding and the dialogical nature of culture [2]. Existential analysis by
M. Heidegger highlights the rootedness of human existence in language and tradition, allowing the humani-
tarian paradigm to be considered as a historically conditioned system of meanings [3].

In the context of globalization and digital transformation, the question of the correlation between tech-
nocratic rationality and humanitarian values becomes particularly acute. The strengthening of applied educa-
tion and orientation towards market competencies increases the risk of marginalizing the humanities. How-
ever, without the development of critical thinking, moral reflection, and cultural self-consciousness, modern-
ization may lose its humanistic meaning and be reduced to a purely technological process.

Thus, the humanitarian paradigm of contemporary Kazakhstan should be considered not only as an aca-
demic concept but also as a philosophical project that unites: an ontological understanding of humans as cul-
turally and historically conditioned beings; an anthropological focus on the spiritual development of the in-
dividual; an axiological orientation prioritizing moral and humanistic values. Philosophical reflection on this
paradigm allows the identification of strategic guidelines for social development in the interaction of tradi-
tion and modernization, globalization, and the preservation of cultural identity.

Modernization processes in Kazakhstan have a multidimensional character, encompassing not only
economic, institutional, and technological spheres, but also profound changes in the cultural and worldview
space of society. In the framework of the political and institutional reforms initiated by President Kassym-
Jomart Tokayev under the project “New Kazakhstan” modernization is interpreted as a comprehensive trans-
formation of the state and society. In his Address to the Nation ‘“New Kazakhstan: The Path of Renewal and
Modernization” (2022), Tokayev emphasized that the renewal of the country cannot be limited to economic
growth or administrative reforms alone; it requires deep political restructuring, strengthening the principles
of justice and the rule of law, expanding civic participation, and renewing public values [4].

In this perspective, the humanitarian dimension of modernization acquires particular significance. Eco-
nomic growth, digitalization, and technological innovations, while necessary conditions for progress, do not
exhaust the criteria of sustainable development. Without reflection on values and philosophical understand-
ing, modernization can become one-sided and overly technocratic. In such a situation, a person may begin to
be seen mainly as a productive or informational resource rather than as a full human being. The danger of
such reduction was highlighted in the philosophy of technology by M. Heidegger, particularly in his work
“The Question Concerning Technology”, where he demonstrates that the dominance of technological think-
ing forms a specific mode of revealing Being, in which the world is perceived as a “standing-reserve” subject
to calculation, control, and exploitation [3; 17].

Transposing these ideas to the context of Kazakhstani modernization allows asserts the necessity of a
balance between technological development and humanitarian reflection. The modernization of public con-
sciousness implies not a rejection of tradition, but its reinterpretation in light of contemporary challenges.
Preserving the cultural code, historical memory, and spiritual orientations serves as a condition for organic
renewal. Humanitarian knowledge — philosophy, cultural studies, history, philology — plays an integrative
role here: it provides a meaningful accompaniment to reforms and forms the value-based foundations of so-
cial transformations.
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Materials and Methods

This article employs historical-philosophical and hermeneutical methods to analyze the evolution of the
concept of “paradigm” and the interpretation of humanitarian concepts in the context of contemporary Ka-
zakhstan; a socio-philosophical analysis is applied to comprehend the processes of modernization, globaliza-
tion, and digitalization; and an axiological approach allows for the identification of the value-based founda-
tions of social development.

The empirical component of the study was implemented in the form of a sociological survey among
students of higher education institutions in five cities of the Republic of Kazakhstan — Astana, Almaty, Ka-
raganda, Uralsk, and Pavlodar. The selection of regions was determined by their socio-cultural specificity
and differences in the educational environment. The study included students from both humanitarian and
technical fields of study, which made it possible to conduct a comparative analysis of the perception of the
humanitarian component of education.

Results

To deepen the socio-philosophical analysis of the humanitarian paradigm of contemporary Kazakhstan,
the research structure includes an empirical component aimed at identifying value orientations, worldview
positions, and the attitude of student youth toward humanitarian knowledge in the context of digitalization
and institutional transformations. In this way, the theoretical propositions of the article are correlated with
trends emerging in the real educational environment.

The methodological toolkit included surveys, the organization of focus groups, and the conduct of ex-
pert interviews. The survey was aimed at identifying the level of humanitarian awareness, value priorities,
and sources shaping students’ worldview orientations. Focus groups made it possible to specify ideas about
identity, the role of language, historical memory, and spiritual heritage, as well as to assess the impact of the
digital environment on the structure of values and models of social communication. Interviews with teachers
of humanities subjects, staff of educational institutions, and specialists in cultural and educational policy
helped to obtain professional opinions on the current state and future development of the humanitarian para-
digm in higher education.

Data processing was carried out using both quantitative and qualitative analysis methods. Quantitative
processing of survey results allowed for the identification of stable ratios and trends, while qualitative analy-
sis of discursive positions and semantic emphases in participants’ responses provided a deeper understanding
of youth value orientations. The comprehensiveness of the methodological approach increased the reliability
of interpretations and the representativeness of conclusions.

Consequently, the inclusion of an empirical component allows the humanitarian paradigm of contempo-
rary Kazakhstan to be considered not only as a philosophical-theoretical construct but also as a socially man-
ifested phenomenon reflecting the current state of value consciousness among student youth and the dynam-
ics of the transformation of humanitarian orientations.

Discussion

The modern higher education system is still largely focused on preparing narrowly specialized profes-
sionals who meet the needs of the labor market. Emphasis on practical skills, technological efficiency, and
professional mobility forms graduates with strong technical competencies, but they are not always sufficient-
ly prepared for critical reflection, ethical responsibility, or a broader understanding of social processes. In
this context, the position of J. Dewey is illustrative, emphasizing that social effectiveness becomes formal if
it is not grounded in rational empathy and an understanding of the diversity of human goods [5]. Conse-
guently, education devoid of humanitarian depth risks turning into a mechanism for reproducing functional
performers rather than forming thinking citizens.

Digital transformation reinforces this tendency, as the acceleration of information flows and the domi-
nance of media platforms contribute to a fragmented perception of reality. Clip-style thinking, the
pragmatization of language, and a reduced capacity to sustain complex argumentation have become cultural
symptoms of the era. Such changes are described within the critique of the “screen generation,” where tradi-
tional humanitarian culture is displaced by brief formats and superficial assimilation of meanings [6].

From a philosophical perspective, the transformation of language and communication affects the fun-
damental foundations of human existence. If language is understood as the space in which human engage-
ment with the world is revealed, its simplification and coarsening can be interpreted as markers of deeper
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cultural shifts. In this sense, Heidegger’s thesis on language as the “house of Being” acquires not only theo-
retical but also socio-diagnostic significance [3, 19].

The issue of religious and worldview literacy deserves special attention. In conditions of pluralization
of the religious space and the activation of various spiritual practices, the deficit of systematic humanitarian
knowledge increases the risks of uncritical acceptance of radical or pseudo-religious interpretations. At the
same time, the humanitarian paradigm implies the formation of value-based resilience, grounded in
knowledge of tradition, the history of religions, and norms of intercultural dialogue.

The ontological perspective of the humanitarian paradigm makes it possible to consider the human be-
ing as an entity whose existence unfolds within the horizon of culture and history. Such an approach over-
comes the naturalistic reduction of the human being to a merely biological or social function and emphasizes
their rootedness in a symbolic and traditional space. In twentieth-century philosophy, this position received
conceptual elaboration in the existential analytic of Martin Heidegger, where human existence is interpreted
as being-in-the-world, structured by temporality and historicity [3, 21].

This line of thought was further developed in G. Gadamer’s hermeneutics, which substantiates the prin-
ciple of the “effectiveness of history” as an indispensable condition of understanding. According to
Gadamer, interpretation is a dialogue of times, in which the past is not mechanically reproduced but actual-
ized in a changed context. Consequently, the humanitarian paradigm presupposes the recognition that the
subject is formed within historical-cultural interaction and cannot be understood outside tradition [2, 16].

In the Kazakhstani context, this thesis gains particular significance: modernization and globalization in-
crease the need for a conscious engagement with spiritual heritage. Abai’s philosophy demonstrates an un-
derstanding of social existence as dependent on the moral state of the individual [7]. Similarly, al-Farabi’s
concept of the “virtuous city” links the stability of society to the moral maturity of its citizens [8]. Thus, cul-
tural and spiritual continuity becomes not an addition to reforms but a condition for their meaningful integri-
ty.

Consequently, modernization in Kazakhstan should be understood as a dialectical unity of economic ra-
tionality and cultural identity. Only with the inclusion of the humanitarian dimension is it possible to form a
sustainable development model oriented not only toward growth indicators but also toward the quality of
human capital, moral responsibility, and the spiritual self-consciousness of society. This fundamentally dis-
tinguishes genuine modernization from the mechanical adoption of technological models not rooted in the
cultural context.

In the context of globalization, processes of identity formation acquire a dynamic character. M. Castells
notes that the network society generates multiple forms of self-identification: identity becomes a processual
construct, formed in spaces of global interactions and media discourses [9]. Castells distinguishes legitimiz-
ing identity, resistance identity, and projective identity, emphasizing that under global changes the im-
portance of projective identity increases — one oriented toward the future and capable of integrating local
cultural resources into the contemporary context.

In this regard, the issue of preserving language, cultural memory, and spiritual heritage as the basis of
sustainable societal development gains special significance. Language functions not only as a means of
communication but also as a carrier of historical experience, value structures, and worldview orientations.
Cultural memory ensures generational continuity and forms historical self-consciousness, strengthening na-
tional identity in the face of external challenges.

Spiritual heritage — philosophical ideas, literary traditions, religious and ethical values — performs an
integrative function, connecting individual experience with collective history. In conditions of accelerated
globalization and expanding digital communication, it is precisely these spiritual foundations that allow soci-
ety to maintain internal integrity and resilience. In this sense, cultural memory becomes a strategic resource
for sustainable development, consistent with J. Assmann’s conceptual conclusions on the role of memory as
a form of political and cultural identity [10, 11].

Thus, the dynamic nature of identity in the era of globalization requires active cultural policy aimed at
supporting language, historical memory, and spiritual traditions. The combination of global integration and
cultural unigueness becomes a key condition for the harmonious development of contemporary society and
reveals the potential for a value-oriented future.

Overall, the humanitarian paradigm of contemporary Kazakhstan represents a system of worldview and
value orientations, formed under conditions of globalization, digitalization, and socio-cultural transfor-
mation. It expresses the aspiration to combine national tradition with universal principles of modernity, serv-
ing as an intellectual matrix of social development. Unlike narrowly economic models of modernization, the
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humanitarian paradigm emphasizes the human being as the central value of social existence, focusing on
their spiritual potential, cultural identity, and moral responsibility [11].

The results of the conceptual analysis confirm that a humanitarian understanding of the human being
fundamentally differs from the functionalist interpretation characteristic of technocratic models of society.
From a humanitarian perspective, the individual is conceived as an end in itself, not as a tool for achieving
external goals. This conclusion aligns with Kant’s ethics of autonomy, in which the human being is defined
as an end in itself and a bearer of intrinsic dignity [12]. Consequently, the anthropological dimension of the
humanitarian paradigm presupposes recognition of the moral autonomy of the individual and their responsi-
bility for forms of social interaction.

Conclusion

In the context of global transformations — the expansion of the information space, the intensification of
intercultural contacts, and changes in forms of social communication — the humanitarian paradigm acquires
strategic significance. It sets normative guidelines for evaluating social processes and establishes criteria for
justice, solidarity, civic responsibility, and cultural continuity. Through the systems of education, science,
art, and public discourse, humanitarian values serve as the foundation for societal consolidation and the
strengthening of national self-consciousness.

Philosophical reflection plays a particularly important role in the development of the humanitarian par-
adigm, providing a critical analysis of the value foundations of reforms. Philosophy, cultural studies, history,
and philology not only interpret ongoing changes but also shape the semantic space in which long-term de-
velopment strategies are formulated. Without such guidance, modernization processes risk losing their inter-
nal integrity and value orientation.

Further development of the humanitarian paradigm requires the institutionalization of humanitarian
knowledge within strategic planning systems. This entails the inclusion of humanitarian expertise in the de-
velopment of state programs, educational standards, cultural policy, and media strategies. The integration of
humanitarian knowledge into managerial and social practices contributes to the formation of a balanced de-
velopment model, oriented not only toward economic indicators but also toward the quality of human capital,
the level of civic culture, and the resilience of cultural identity.

An important condition is also the active presence of humanitarian discourse in the public sphere. Sci-
entific forums, academic publications, media platforms, and public discussions should promote the dissemi-
nation of humanitarian ideas and value orientations. This strengthens the dialogue between the state, the sci-
entific community, and civil society, forming the prerequisites for a mature and responsible public con-
sciousness.
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Kasipri KazakcTaHHBIH T'YMaHUTAPJIBIK NAPAAUTMAaChI:
dunocopusabik peduiekcus

Makanana sxahanngany, IHQPIAHIBIPY >XOHE HHCTUTYIHOHAIIABIK pedopMmanap >KarmalbIHIArsl Kasipri
Ka3akCTaHHBIH =~ T'yMaHMTApJblK HapaJurMachlHa  OJEyMETTiK-(QUIOCO(USIBIK  Tanfay  YCHIHBUIFaH.
TI'ymaHuTapisik napagurmMa SKOHOMUKAIBIK KAHFBIPTYIBIH CKIHII KE3eKTeT1 «KOCBIMILIACHD) eMeC, KepiciHie
KOFaMJIBIK JaMyAbIH KOKKHEKTepiH, OiliM Oepy camachlH JKOHE MOIACHM OIpereWiiKTiH TYPaKThUIBIFBIH
afKpIHAANTBIH 6a3aNblK KYHIBUIBIKTHIK-HOPMATHUBTIK HETi3 €KeHAIr Typaibl Te3uc Heriznenendi. JKorapsl
MEKTENTerl TeXHOKPATHSJIBIK OWIAyABIH KYIIEIol QIeyMETTIK-TyMaHHTapJIbIK OUTIMHIH KYHCHI3JaHYbIHA,
Ooylamrak MaMaHIApABIH CHIHU Oiflay, a3aMaTTHIK JKAayalKepIIUTK >XoHEe IYHHETAaHBIMIBIK peQIIeKcHs
JIEHTeiiHiH TeMeHJeyiHe aiblll KeJeTiHAIrl KepceTinreH. 3epTTeydiH MakKcaThl T'yMaHHTapIIbIK
HapaaurMaHblH TepeH KYHIBUIBIKTHIK HeTi3AepiH jKaH-)KaKThl TalbIMIay apKbUIbl OHBIH KOFaMIBIK JaMyIaFbl
CTpATeTHSIBIK MaHBI3BIH allBIIl  KepceTyre OarbITTanFaH. ATam  alTKaH#a, 3epTrey OaphICHIHIA
TYMaHUTAPJBIK NapaJlurMaHblH alaM, KOFaM XOHE MOJICHHET Typajibl ipreiii TYCIHIKTep XKylieciHe CyleHeTiH
AKCHOJIOTHSIJIBIK ~ TYFBIPJIAphl  TallaHbIl, oJlapiblH  Kasipri KasakcraH karmailblHIarbl Ma3sMYHIBIK
epekiienikrepi  adkplHOanaasl.  Makaldaga «CYMaHMTapiblK — IapagurMa»  YFBIMBIHBIH — TCOPHSUIBIK-
OiCHAMANBIK TOCUIAEPl AalIbUIBIN, OHBIH IYHHETAHBIMIBIK JKOHE aKCHOJIOTHSUIBIK Kypamzac OeikTepi,
COHJIali-aK OiliM Oepy, FBUIBIM KOHE MOJICHHU cascaT JKYWECIHJETI MHCTHTYIIUOHAIIBIK KOpiHiCi TallaHFaH.
KoramIpIK caHaHBl KaHFBIPTY YIepicTepiH (GHIOCOQMSUIBIK TYpFBIIAH TaibIMpayFa, kahaHIBIK
KOMMYHHKAIMSUTBIK XKeJiIep sKaFfaiblHaa 0ipereiikTiH TpanchopMalysiIaHybIHa XKaHe TU(PIIBIK OPTaHBIH
TYMaHHUTapJIBIK KYHIBUIBIKTAp KYPBUIBIMBIHA BIKIAIBIHA €peKIle Hazap aynaapbuiafgsl. Ludpranapipy Oimim
MEH MOJICHH pecypcTapFa KOJDKETIMILTIKTI KeHEHTyiMeH Katap, dlIeyMeTTiK KOMMYHHKALUs (pOopManapbiHbIH
e3repyiMeH, MOICHH KEHICTIKTIH (yparMeHTalMsUIaHyBIMEH KOHE pyXaHH cabaKTaCTBHIKTHIH JICipey KaylmiMeH
0alIaHBICTHI XKaHa CBHIH-KATEePIICP i [Ie TybIHAaTATHIHBI KOPCETUITEeH.

Kinm ce30ep: TyMaHUTAPIIBIK MTAPAJANTMa, TEXHOKPATU3M, HUPPIAHABIPY, OipereiIiK, aoFapsl OiiM, Kacrtap,
MOJICHHET, MOpalb, JiH, Ka3akcraH.

M.M. ManacoBa, K.M. bonrsicoBa

I'ymanurapuas napaaurma coppeMenHoro Kasaxcrana:
dunocodckas peduiexcus

B cratee mpemmaraercs conmambHO-(HIOCO(PCKHH aHAIN3 TyMAaHHTapHOM MapagnTMBl COBPEMEHHOTO
Kazaxcrana B ycnoBusx rio0anu3anui, TUGPOBU3ALNN U WHCTUTYIHOHATIBHEIX pedopm. OOOCHOBBIBAETCS
TE3HC O TOM, YTO TYMAaHHUTapHas MapaJirMa BHICTYIIAeT HE BTOPHYHBIM IIPHIOKEHHEM» K SIKOHOMHYECKOIT
MOJIepHHU3aluK, a 0a30BOH ILEHHOCTHO-HOPMATHBHOW paMKOH, 3a/Jaiomieil TOPH30HTHI OOIIECTBEHHOTO
pa3BUTHsI, KauecTBa OOpPa30BaHUS M YCTOHYMBOCTH KYJIBTYPHOH WAeHTHYHOCTH. [lokazaHo, 4TO ycuieHHe
TEXHOKPATUUECKOTO MBIIUICHUSI B BBICILIEH IIKOJIE IPUBOIUT K JAEBaJIbBAIIMU COLMOI'YMAaHUTAPHOTO 3HAHUS U
K Ae(UIUTY KPUTHIECKOTO MBIIIIECHHS, TPaXKIaHCKOH OTBETCTBEHHOCTH M MHPOBO33PEHUECKOH pediekcun y
Oynymux crenuanuctoB. llemp ucciemoBaHMs 3aKIIOYAETCS B BBIIBJICHHM IIEHHOCTHBIX OCHOBAaHUM
TYMaHUTapHOHW TMapaJurMbl U OIpPENENICHHH €€ ponM B OOECIeUeHHMH YCTOWYMBOTO Pa3BUTHs OOIIEecTBa,
COXPAaHEHNH KyJIBTYPHOW HMIEHTHYHOCTH W (DOPMHUPOBAHHH OTBETCTBEHHOTO TPaXJAHCKOTO CO3HaHMA. B
paboTe PacKpBIBAIOTCS TEOPETUKO-METOJIONOTHUECKHE MOAXOABI K IOHATHIO «TyMaHHTapHas MapagurMay,
AQHANM3UPYIOTCS €€ MUPOBO33PEHUECKUE M aKCHOIOTHUYECKIE KOMIIOHSHTHI, a TakKe €€ HHCTUTYIHOHAIEHOE
NpOsIBJICHHE B CHCTeME O00pa3oBaHMs, HAYKH W KyIbTypHOH moiauTHku. Oco0oe BHUMaHHE YIEIAeTCs
(un0cohCKOMY OCMBICICHHIO MPOLECCOB MOJEPHHM3ALUM OOIIECTBEHHOTO CO3HAHUs, TpaHC(HOpMALUU
UJACHTUYHOCTH B YCJIIOBUAX r00aIbHBIX KOMMYHHUKAIITHOHHBIX ceTe W BIUSAHUSA L[H(prBOﬁ Cp€abpl Ha
CTPYKTYpy TYMaHHMTAapHBIX LeHHocTed. [lokazaHo, 4ro uMdpoBU3aLMs, HAPSIAY C paclIUpeHHeM
BO3MOXXHOCTEH JOCTyNa K 3HAaHUSM M KYJIBTYPHBIM PECypcaM, MOPOXKAAeT HOBBIC BBI3OBBI, CBSI3aHHBIE C
n3MeHeHneM (OpM COLMATbHON KOMMYHHKAIMH, (parMeHTaIlueil KyJIbTypHOTO HMPOCTPAHCTBA M PHUCKAMH
YTpaThl TyXOBHOH MPEEMCTBEHHOCTH.

Knwuegvie cnoséa: TyMaHWTapHas NapagurMa, TEXHOKPATHU3M, HU(POBH3aLMs, HIACHTHYHOCTb, BBICIIECE
o6pa3soBaHue, MOJIOACKD, KYJIbTYpa, MOpais, penurust, Kasaxcra.
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