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The interrelation of Kazakh proverbs and sayings with the Islamic worldview

The main purpose of this article is a comprehensive examination of the vivid manifestation of the Islamic
worldview and religious and philosophical principles in Kazakh proverbs and sayings. The content of the
proverbs that have developed in the oral literature and folk wisdom of the Kazakh people over the centuries is
closely and organically linked to the basic Islamic values — faith in the unity of Allah (tawhid), gratitude and
trust in fate (tauekel), appreciation and contentment, patience and perseverance, honesty and justice, as well
as mercy and kindness.In the course of the research, the deep content of Kazakh proverbs and sayings is ana-
lyzed using a comparative historical method, their ideological consonance with the verses of the Holy Quran
and the hadiths of the Prophet Muhammad is systematically revealed. The results of the analysis prove that
the spiritual and ethical principles of Islam are deeply rooted in the Kazakh worldview. In addition, it is de-
termined that proverbs and sayings served as an important and effective means of transmitting these high re-
ligious and moral values from generation to generation and consolidating them in the national conscious-
ness.In this context, the study makes a significant contribution to understanding the historical development of
national religious consciousness and its reflection in cultural forms. In conclusion, the article clearly demon-
strates the deep mutual influence of Islam and national culture, as well as the social and spiritual significance
of folk forms of religious and moral education.

Keywords: Kazakh proverbs and sayings, Islamic worldview, religious philosophy, faith, hope, gratitude, pa-
tience, morality.

Introduction

The spiritual culture and ideological essence of the Kazakh people are based on a deep philosophical
foundation that has been formed over the centuries. The most striking manifestation of this spiritual
foundation are proverbs and sayings, which are considered the golden core of folk wisdom. Proverbs and
sayings are short and succinct conclusions born from the life experience, worldview and moral principles of
the people. They served as a spiritual and ethical guideline regulating the relationship between man and
Allah, man and nature, man and man. In this sense, Kazakh proverbs and sayings are closely related to the
basic principles of Islam, reflecting the unity of the national worldview and religious and philosophical
thought.After the penetration of Islam into the Kazakh lands, the moral, legal and social norms of the people
intertwined with Islamic ethics, forming a new spiritual unity. Concepts such as hope (tauekel), gratitude
(shukirshilik), patience (sabyr), honesty (adaldyk), mercy (meirim) and justice (adildik) mentioned in the
verses of the Quran and hadith of the prophet became the basis of Kazakh proverbs. For example, the
expressions “Without the will of God, even a blade of grass will not break” (“Kudaisyz kurai da synbaydy”),
“Whoever is grateful finds more benefits” (“Shukir etkennin yrysy artady”), “Patience is gold” (“Sabyr tubi
— sary altyn”), “Dishonestly obtained is not for the future” (“Aramnan algan as bolmaida”) reflect the basic
ideas of Islam — faith in Allah, acceptance of fate, gratitude and patience [1]. This indicates that the
worldview of the Kazakh people has absorbed Islamic values, turning them into a natural part of the national
consciousness and cultural code.

The fusion of Kazakh wisdom and the Islamic worldview took place not only within the framework of
religious faith, but also with the aim of strengthening the principles of morality, virtue and justice. The
Islamic precepts “Do good for yourself” and “Allah has mercy on the merciful” echo the Kazakh proverbs
“Zhaksylyk kylsan — ozin ushin” (“Do good for yourself”) and “Meirimdilik — imannyn korisi” (“Mercy is
a manifestation of faith”). This harmony proves that in the verbal culture, way of life and spiritual principles
of the people, faith in Allah and love for man were inseparable.Thus, Kazakh proverbs and sayings represent
not only a wealth of language or folklore heritage, but also a popular expression of Islamic values and moral
philosophy. Through them, the ideas of faith, patience, justice, gratitude and kindness were passed down
from generation to generation, and the Islamic worldview became an integral part of Kazakh culture.
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Methodology and research methods

The text mainly uses the historical and philosophical research method. This method includes the
following elements: Source studies — analysis of national Kazakh proverbs and sayings, as well as spiritual
artifacts of Kazakh culture in connection with Islamic concepts; Comparative analysis — identification of
the relationship and influence between the popular preaching views of the Kazakh people and religion;
Contextual analysis is the study of the development of philosophical ideas in a historical, social and cultural
context, in particular within the framework of Islamic philosophy, Eastern peripatetism and Kazakh society;
Hermeneutics is the disclosure of the deep meanings of Kazakh proverbs and sayings through their
philosophical interpretation.In addition, common philosophical methods are used — synthesis, analogy and
abstraction.

Discussion

The proverb “Without the will of God, even a blade of grass will not break” (“Kudaisyz kurai da
synbaydy”) is one of the deepest religious and philosophical expressions in the worldview of the Kazakh
people. This phrase means that everything in the world happens solely by the will of Allah. Any human
action, movement in nature, life and death are all subject to His will. This understanding is directly
consonant with numerous verses of the Holy Quran.: Nothing happens without Allah’s permission”(Surah al-
Nisa, verse 78); “When He desires something, He says to him, “Be!”and it happens” (Surah Ya Sin, verse
82); That is, any movement in the universe, even the smallest event, is carried out only by the will of Allah.
The fact that the proverb specifically mentions the “blade of grass” — the simplest and most fragile plant —
reinforces the meaning: if Allah does not wish, even a blade of grass will not break. The Prophet Muhammad
also repeatedly expressed the same thought in his hadiths: “Know that if all mankind gathers to benefit you,
it will not be able to do so unless Allah has ordained it for you.And if they gather to harm you, they will not
be able to, unless Allah has ordained it. Everything is written in the destiny of Allah.” (narrated by at-
Tirmidhi). This hadith fully reveals the meaning of the proverb: everything that happens in life depends on
the knowledge and predestination of Allah. The proverb expresses faith in fate and trust in the Almighty —
the basic concepts of Islamic teaching. The expression “Without the will of God, even a blade of grass will
not break” is a deep religious and philosophical wisdom reflecting the Kazakh people’s faith in Allah,
recognition of dependence on Him and the realization that everything in this world happens in accordance
with divine predestination.

The proverb “Without the will of God, even a blade of grass will not break” (“Kudaisyz kurai da
synbaydy”) is one of the deepest religious and philosophical expressions in the worldview of the Kazakh
people. This phrase means that everything in the world happens solely by the will of Allah. Any human ac-
tion, movement in nature, life and death are all subject to His will. This understanding is directly consonant
with numerous verses of the Holy Quran: “Nothing happens without Allah’s permission” (Surah al-Nisa,
verse 78); “When He desires something, He says to him, “Be!” and it happens” (Surah Ya Sin, verse 82).
That is, any movement in the universe, even the smallest event, is carried out only by the will of Allah. The
fact that the proverb specifically mentions the “blade of grass” — the simplest and most fragile plant — rein-
forces the meaning: if Allah does not wish, even a blade of grass will not break. The Prophet Muhammad
also repeatedly expressed the same thought in his hadiths: ”Know that if all mankind gathers to benefit you,
it will not be able to do so unless Allah has ordained it for you. And if they gather to harm you, they will not
be able to, unless Allah has ordained it. Everything is written in the destiny of Allah” (narrated by at-
Tirmidhi). This hadith fully reveals the meaning of the proverb: everything that happens in life depends on
the knowledge and predestination of Allah. The proverb expresses faith in fate and trust in the Almighty —
the basic concepts of Islamic teaching. In conclusion, the expression “Without the will of God, even a blade
of grass will not break™ is a deep religious and philosophical wisdom reflecting the Kazakh people’s faith in
Allah, recognition of dependence on Him and the realization that everything in this world happens in accord-
ance with divine predestination.

In the worldview of the Kazakh people, the concept of “qanagat” (contentment) is the spiritual basis of
human life, the main criterion of moral stability and inner peace. Folk wisdom says: “Contentment will sati-
ate the stomach, and discontent will make you slaughter a single calf” (“Kanagat karyn togyzady, kanagatsyz
zhalgyz tayyn soygyzady”), which teaches that a person’s true wealth lies not in material abundance, but in
contentment of the heart. This proverb directly echoes the Islamic principles of shukir (gratitude), sabir (pa-
tience) and tauekel (trust in Allah). In Islamic teaching, ganagat means the ability to appreciate the benefits
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given by Allah and not succumb to greed and passions. The Quran says: “If you are grateful, I will multiply
for you, and if you are ungrateful, My punishment is severe” (Surah Ibrahim, verse 7). The meaning of the
word “gratitude” in this verse is consonant with the Kazakh concept of “qanagat”: both imply contentment
with what Allah has given, abstinence from excess and striving for inner peace. Those who are grateful are
spiritually rich, but a person without contentment does not appreciate what he has and becomes a slave to his
negative ego. The Prophet Muhammad emphasized the importance of contentment in human life: “True
wealth is not in abundance of possessions, but in contentment of the heart” (al-Bukhari, Muslim) [2]. “Who-
ever is satisfied with small things, Allah will make him rich” (at-Tirmidhi). These hadiths reveal the deep
meaning of the Kazakh expression “karyn togyzar” — “it will satisfy the stomach”: a person who is satisfied
with his lot remains in spiritual and vital peace, while a dissatisfied one will not satisfy his greed. The words
“ganagatsyz zhalgyz tayyn soygyzady” show how excessive desire destroys well-being — a person driven by
greed does not appreciate either God's gifts or his own work. From the point of view of Sharia, kanagat is a
natural continuation of sabyr and tauekel. A patient and contented Muslim gratefully accepts the trials of Al-
lah and seeks his lot in an honest way. The Quran says: “Be satisfied with the provision that Allah has given
you, and give thanks, and then you will be saved” (Surah An-Nahl, verse 114). The Kazakh people have
turned this teaching into a way of life. Being content meant not only modesty in material matters, but also
maturity in spiritual matters. The folk proverb “Qanagat — imann zhartysy” (“Contentment is half of faith”)
reflects this idea: discontent is a sign of greed and following base passions, and a person who succumbs to
nefsi loses his spiritual balance. A person with kanagat is free, rich inwardly, and calm. He is grateful for
what he has and is patient in his hardships. And discontent leads to envy, greed, and even grumbling at God's
predestination. Thus, the proverb contrasts two states of mind: one leads to faith and harmony, the other to
suffering and spiritual emptiness. In conclusion, the proverb “Qanagat karyn togyzady, qanagatsyz zhalgyz
tayyn soygyzady” is a folk expression of the Islamic principles of shukir, sabyr and tauekel. It warns a per-
son against greed, calls for spiritual wealth and contentment with what is given by Allah. Kazakh wisdom
thus embodies the teachings of the Koran and the Sunnah, being a living testimony to the faith, morality and
inner balance of the people.

In the worldview of the Kazakh people, faith in fate and contentment with the predestination of Allah
occupy a special place. A deep philosophical expression of this belief is contained in the proverb: “Those
who chase will not catch up, those who are destined will not leave” (“Qugan jetpeidy, buiyrgan ketpeidy”).
This wisdom reflects the belief that everything that happens in a person's life is done according to the will of
Allah, and the desire to achieve what is not predetermined turns out to be in vain. In Islam, this understand-
ing is associated with the concepts of kadar (tagdir) — predestination and tauekel — trust in Allah. In the
Qur'an, God says: “No misfortune will befall the earth or yourselves unless it is written down in the Book
before We create it” (Surah al-Hadid, verse 22). It follows from this verse that fate is a predetermined
knowledge of Allah. That is, no matter how hard a person tries, he will not be able to achieve what Allah has
not ordained for him; and no one can take away what is destined. The proverb “Those who chase will not
catch up” points to the futility of striving for what is beyond human capabilities, and “Those who are des-
tined will not leave” expresses confidence in the inevitability of a predetermined destiny. The Prophet Mu-
hammad also repeatedly emphasized the importance of faith in fate and trust in Allah. One of the hadiths
says: “Know! If all of humanity gathered to benefit you, it would not be able to do so unless Allah had or-
dained it for you. And if they had gathered to harm you, they would not have been able to do so unless Allah
had ordained it for you. Everything is already recorded in the fate of Allah” (narrated by at-Tirmidhi). This
hadith fully reveals the meaning of the Kazakh proverb: everything in a person's life happens according to
the will and decision of Allah. Kazakhs briefly and succinctly expressed this truth with the words: “Those
who chase will not catch up, those who are destined will not leave.” This is evidence of how deeply the Is-
lamic doctrine of predestination is rooted in popular philosophy. Faith in fate is one of the six pillars of faith
in Islam. Accepting the will of Allah frees a person from pride, excessive worries and dissatisfaction with
life. The Quran says: “Do not grieve over what has escaped you, and do not rejoice excessively over what
Allah has given you. Indeed, Allah does not love the arrogant” (Surah al-Hadid, verse 23). This verse teaches
that contentment with fate is a sign of spiritual humility, patience and hope. The meaning of the proverb fully
corresponds to this idea: Whoever is satisfied with what Allah has prescribed finds peace of mind, and dis-
satisfaction with fate is a manifestation of weakness of faith. From the point of view of Sharia, tawakkul is
not inaction, but an active pursuit of a goal followed by trust in Allah in the outcome. The Kazakh people
also adhered to this balance: to act, but not to go beyond the limits of Divine predestination. “Those who
chase will not catch up” means that one cannot change fate by force, and “those who are destined will not
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leave” — that the predetermined good will certainly reach a person. The proverb “Those who chase will not
catch up, those who are destined will not leave” expresses the essence of the Islamic concepts of faith in pre-
destination, hope and contentment with the will of Allah. She calls a person to patience, inner peace and spir-
itual maturity. Through such proverbs, the Kazakh people conveyed the Islamic worldview in a simple, vital
form. This wisdom is a clear manifestation of faith and humility before the Divine will, imprinted in popular
philosophy [3].

The source of the Kazakh people’s wisdom is their worldview based on spiritual and religious values.
Among these values, the culture of speech and the ethics of speech occupy a special place. People have long
said: “The word is a mirror of the soul” (Soz jannyn aiynasy), considering that a person's dignity and faith
are manifested in his language. In this sense, the proverbs “Until you say you own the word, you say the
word owns you” (Soilegenshe sozine ozin qoja, soilegen son ozine sozin qoja), “A tongue will break a stone,
if not a stone, then a head” (Til tas zharady, tas zharmasa bas zharady), “A kind word is half of happiness”
(Jaksy soz — jarym yrys) reflect the deep spiritual and moral education of Kazakhs. These sayings are a
manifestation of the Islamic principles of adep (ethics), good speech and responsibility for speech. In Islam,
language is a powerful tool that can elevate a person or lead him to destruction. The Prophet Muhammad
said: “Whoever believes in Allah and the Last Day, let him speak kindly or keep silent” (narrated by al-
Bukhari and Muslim) [4]. This hadith is close in meaning to the Kazakh proverb: “Until you say you own the
word, you say the word owns you”. Everyone is responsible for what they say. Thinking before a speech is a
sign of reason, faith, and conscience. One careless word can change a person's fate. Thus, this saying is con-
sistent with the Islamic principle of responsibility for deeds: every word is recorded in the book of deeds. In
the Qur'an, God says: “He does not utter a single word without an angel watching him” (Surah Kaf, verse
18). This verse clearly shows that language is an amanat (trusted good), and every word will be considered
before Allah. Therefore, speech is not just a means of communication, but a spiritual responsibility. The
proverb “The tongue will break a stone, if not a stone — then the head” expresses the same truth: the power
of the word affects not the body, but the soul and heart, and can bring both good and harm. The Prophet also
said: “What plunges people into hell most of all is the fruit of their tongues™ (narrated by at-Tirmidhi). This
instruction reveals the depth of spiritual responsibility for the word. Kazakh wisdom has also made this prin-
ciple a rule of life. When people said “A tongue will break a stone,” they meant not the physical, but the spir-
itual power of a word that can hurt the heart, hurt honor, or change fate. The proverb “A kind word is half of
happiness” directly echoes the Islamic teaching about virtues and rewards. The Prophet Alsiaid: “A kind
word is sadaqa (charity)” (narrated by al-Bukhari). This hadith completely complements the meaning of the
Kazakh proverb: a kind word is not only a manifestation of politeness, but also a spiritually good deed. It
brings joy, confidence and blessing, strengthens love and unity between people. The Quran also says: “A
kind word is like a good tree: its roots are strong in the earth, and its branches ascend to heaven” (Surah Ib-
rahim, verse 24). Thus, Kazakh proverbs about the word are not just folk wisdom, but a living form of reflec-
tion of Islamic moral principles, calling for awareness, purity of speech and spiritual responsibility.

This verse says that a kind word brings spiritual fruits, ennobles a person and society. The Kazakh ex-
pression “A kind word is half of happiness” is based on the same idea: a kind word enriches the soul and
makes life easier. As a result, we can say that Kazakh proverbs and sayings related to speech and the word
are fully consonant with Islamic ethics, especially the principles of verbal etiquette and responsibility for the
word. The proverb “Until you say you own the word, if you say it, the word owns you” encourages a person
to control language; “Language will break a stone” reminds of the power and responsibility of the word; and
“A kind word is half of happiness” is evidence of mercy, faith and humanity. Thus, Kazakh wisdom and Is-
lamic teaching complement each other, offering humanity an excellent example of spiritual education. The
Kazakh people have long considered respect and reverence for parents to be the highest human duty. This
concept is closely related to the fundamentals of Islamic Sharia. In the Qur'an and Hadith, loving parents,
caring for them, abstaining from rudeness, and praying for them are seen as manifestations of true faith. Ka-
zakh proverbs and sayings are a spiritual mirror that reflected these values and turned them into life princi-
ples. Folk wisdom says: “Even if you carry your mother to Mecca on your shoulders three times, you will not
repay her for the milk”, “What you do to your father will be returned to you”, “The blessing of parents is the
grace of the Almighty”. These sayings express eternal respect and devotion to parents and are directly related
to the Islamic concept of “ihsan” — benefits and virtues. In the Qur'an, Allah Almighty says: “Your Lord has
commanded you to worship no one but Him and to be kind to your parents. If one or both of them reach old
age in your presence, do not say “ugh!” to them, do not shout at them, but speak respectfully to them” (Surah
al-Isra, verse 23). This verse emphasizes that respect for parents is not just a moral obligation, but an act of
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worship that stands alongside monotheism. Thus, the tradition of honoring parents among Kazakhs originates
from Islamic teachings. The people believed: “The blessing of parents is the favor of Allah”. The Prophet
Muhammad also emphasized this topic. In one hadith, he said: “Paradise is under the feet of mothers” (nar-
rated by an-Nasai). This hadith shows the greatness of the mother and the spiritual meaning of kindness to
her. And the Kazakh proverb “If you honor your mother, Allah will bless you” is a folk expression of the
same truth [5].

Honoring parents is not just a manifestation of love, but a spiritual duty. If you delve into the meaning
of Kazakh proverbs, you can see that this idea has acquired not only religious, but also socio-moral signifi-
cance. For example, the proverb “Whatever you do to your father, it will come back to you” reflects the
Quranic principle: “Whatever you do, Allah will reward you for it” (Surah an-Nahl, 96-verse). This thought
symbolizes the continuity of generations and the fact that goodness always returns to its source. In Kazakh
family education, concepts such as “to receive the blessing of the elder,” “to observe the way of the ances-
tors,” “not to upset the mother,” fully comply with the Islamic principle of Silat ar-Rahim — the mainte-
nance of family ties and the continuation of goodness. In Islam, the one who breaks the bonds of kinship will
be questioned by Allah, and the one who preserves them will be rewarded with longevity and increased
blessings, as stated in the hadith. About the prayer of parents, the Prophet said: “Three duas are accepted: the
prayer of a parent for a child, the prayer of a fasterer and the prayer of a traveler” (hadith from at-Tirmidhi).
This hadith highlights the spiritual power of parental blessing. The proverb “The blessing of parents is the
grace of the Creator” clearly expresses the same idea. As a result, the point of contact between Kazakh prov-
erbs and Islamic Sharia is that honoring parents is the way to approach Allah. In the spiritual culture of the
Kazakh people, this concept is associated with faith, duty and sincerity. The proverb “What you do to your
father will come back to you” reflects the principle of justice and responsibility set forth in the Quran, and
the hadith “Paradise is under the feet of mothers” calls for maternal mercy to be considered the highest vir-
tue.

Conclusion

The study revealed that there is a deep spiritual and ethical harmony between Kazakh proverbs and the
Islamic worldview. The Kazakh folk wisdom, formed over the centuries, harmoniously combines with Sharia
principles, becoming an effective means of conveying moral and religious values in the simple language of
the people. Thus, the proverb “A just biy does not distinguish between relatives, but a biased iman does not”
reflects the Quranic principle of justice, and the expression “Contentment fills the stomach, and greed cuts
the last lamb” conveys the Islamic concepts of kanagat (contentment) and shukir (gratitude). The proverb
“What is meant will not go away; and what is not meant, you will not catch up” symbolizes faith in fate and
trust in Allah (tauekel). And the statements “Until you say it, you are the master of your word, and having
said it, the word is the master of you,” “A stone will break a stone,” “A kind word is half of happiness,” echo
the Islamic norms of speech ethics, responsibility and good behavior. The teachings of the Quran and Hadith
about justice, patience, contentment, gratitude, fate and the good word are fully consonant with the content
of Kazakh proverbs. This proves that the Kazakh people have deeply embraced the Islamic teachings and
elevated them to the level of national identity and tradition. Thus, proverbs served as a form of popular ex-
pression of religious principles, strengthening faith and morality. Therefore, Kazakh proverbs should be con-
sidered not just as an element of folklore, but as a folk manifestation of Islamic ethics and philosophy. They
brought Sharia norms to everyday life, turning faith and virtue into the basis of a way of life. So, Kazakh
proverbs are evidence of the fusion of Islamic spiritual teachings with a national worldview. These sayings
should be considered as a unique cultural phenomenon reflecting the philosophy of life, spiritual culture and
moral values of the people.
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H. Ackepxan

Kazak makaJj-maTesiepiHiH HCIAMIBIK TIYHHETAHBIMMEH CA0aKTACTHIFbI

MakanaHbIH HETi3ri MakcaThl — Ka3aK XaJKbIHBIH MaKal-MOTeIepiH/eri NCIaMABIK JYHUETaHbIM MEH AiHH-
(UIOCOGUSIBIK YCTaHBIMIAPIBIH aHKBIH KOPIHICIH KaH-KaKTHl KapacTolpy. KaszakTeH aysl3 omeOuerinie
JKOHE FachIpiap OOMBI KaNBINTACKaH XaJBIK JaHAIBIFBIHIAFBl MaKajl-MOTeNIEpIiH Ma3MyHBl AJUIaHBIH
Oipiirine ceHy (TOyXun), TardbIpFa PH3AINBUIBIK II€H TAyeKell, IMIYKIPIIUNK IMeH KaHaraT, ca0blp MeH
TO3IMIUTIK, aJaJablK T[EH ONUINIK, COHIAi-aKk MeHipiM MEH I3TUTlK CHSKTBI HETI3Ti  HCIaMJIbIK
KYHIBUIBIKTAPMEH THIFBI3 Opi OpraHUKAaNbIK OailaHbIcTa eKeHJIriH aliKpIHIAy KaThIp. 3epTTey OapbhIChIHIa
Ka3aK MaKaJ-MOTENJEPiHiH TEPeH Ma3MyHBI CaJBICTBIPMANIBI-TAPUXH OAIC apKbUIBl TAIIAHBII, OJap.IbIH
Kypan Kopim asrrapsiMen skoHe Myxamme[ maiiFaMOapIpIH XaIucTepiMeH HACSIIBIK YHASCTIr KyHeni Typae
KapacThIpbUIFaH. Tanjay HOTWKECiHAE Ka3aK AYHHETAHBIMBIHBIH TYI HETI3iHAE HCIaM MdiHIHIH pyXaHH-
STHKAJIBIK KaFUIANAPbIHBIH Oepik OpHBIKKaHbI moienneHnai. CoHmai-ak MaKaJI-MOTEIICpAiH OCBHI JKOFaphl
JIHU-aaMIepIIiliK KYHIBUIBIKTapAbl YpIaKTaH-YpIIaKKa JKETKI3y[OiH J>KOHE XalblK CaHachblHA CIHIpYAiH
MaHBI3Ibl 9pi THIMAI Kypaibl OosiFaHbl aHbIKTanFaH. OCHl TYPFBIIA 3epTTEY YITTHIK IIHH CaHAHBIH TapuXd
JTaMYBIH, OHBIH MoJIeHH (hopMallap/iarel OeiHeCiH TYCiHyTre 30p yiec Kocanpl. KophIThIHABLIAH Kene, MaKaia
WCJIaM JliHI MEH YITTBHIK MOJICHHETTIH ©3apa TepeH bIKIAIBIH, COHBIMEH KaTap JiHH-aJlaMI'epLILIiK TOpOHUeHIH
XaJBIKTHIK (pOpMaIapbIHBIH AJICYMETTIK )KOHE PYXaHH MaHBI3bIH afiKbIH KOPCETe .

Kinm ce30ep: Kazak Makal-MoTeNAepi, HCIAMIBIK IYHHETaHBIM, HOiHH Quiocodus, HMaH, TOyeKel,
LIYKIPIIUTIK, ca0bIp, aaMrepIIiIiK.

H. Ackepxan

B3aumocBsi3b Ka3aXCKHX MOCJTOBUIL U IMOroBOPOK ¢ HCJIAMCKHUM MHPOBO33PCHUEM

OcHoBHasl LIeJIb JaHHOH CTaTbU — BCECTOPOHHEE PACCMOTPEHHE SPKOTO MPOSBICHHUS UCIAMCKOTO MHPOBO3-
3pEHUs ¥ PETUTHO3HO-(QMIOCOPCKUX MPUHIMIIOB B Ka3aXCKUX IMOCIOBHUIIAX U moroBopkax. CoaepikaHue Io-
CJIOBHII, CJIOKMBILIMXCS B YCTHOI JIMTEpaType M HApOAHOI MYAPOCTH Ka3aXCKOTr0 Hapo/a Ha MPOTSDKEHUH Be-
KOB, TECHO W OPTaHHYHO CBSI3aHO C OCHOBHBIMH HCJIAMCKMMH IIEHHOCTSIMH — BepOW B €AMHCTBO AJuiaxa
(Tayxum), 6JaroJapHOCTHIO M YIIOBAaHUEM Ha CYABOY (ToyeKel), MPU3HATEIFHOCTBIO M JOBOJIBCTBOM, TEpIie-
HHMEM U CTOWKOCTBIO, YECTHOCTBIO U CIIPABELIMBOCTBIO, @ TAKKe MUJIOCEpAUEM U 100poToii. B xone mccie-
JIOBaHHMS TIIyOOKOE CoJlepyKaHHue Ka3axCKHUX MOCIOBHI] M IOTOBOPOK aHAJIM3UPYETCs ¢ MPUMEHEHHEM CPaBHH-
TEeIbHO-UCTOPHYECKOTO METO/Ia, CHCTEMHO BBISBIIACTCS MX HIEeHHOE co3BydHe ¢ asTamu CesieHHoro Kopana
U Xagucamu npopoka Myxammena. Pe3ynbTaTel aHanm3a JIOKa3bIBalOT, YTO JAYXOBHO-ITHYECKHE NPHHIIMIBI
UcnaMa rirybOKO yKOPEHWIIHCh B OCHOBE Ka3aXCKOro MHMpoBo33peHus. Kpome toro, onpeznensercs, 4To I1o-
CJIOBUIIBI ¥ TOTOBOPKY CITY)KHJIM BOKHBIM M 3(p(HEeKTHBHBIM CPECTBOM Iepeiady ITUX BHICOKHX PEITUTHO3HO-
HPABCTBEHHBIX LIEHHOCTEH OT MOKOJEHHsS K ITOKOJICHUIO M MX 3aKPEIUICHHS B HAPOJHOM CO3HaHWH. B 3ToM
KOHTEKCTE HCCIIeJOBaHNE BHOCHT 3HAUUTEbHbIN BKJIAJ B IOHMMAaHHE HCTOPHYECKOTO PA3BUTHS HAIMOHAIIb-
HOTO PEJIMTMO3HOTO CO3HAHUS M €ro OTPaKEHUs B KYJbTYPHBIX (opMax. B 3aximrodeHne cTaThsi HAIJIAAHO
JEMOHCTPHUPYET Iy0oKOe B3aUMOBIHUSHHE HClIaMa M HALMOHAJIBHOM KYJIbTYpBI, & TaK)Ke COLUAIBHYIO U Y-
XOBHYIO 3HAYUMOCTb HApOAHBIX (HOPM PETMTHO3HO-HPABCTBEHHOT'O BOCIIUTAHHSL.

Kniouesvle cnosa: xa3zaxckue MOCTOBHIIBI U TIOTOBOPKH, HCIAMCKOE MHPOBO33PEHHE, PETUTHO3HAS (HIOCO-
¢wust, Bepa, ynoBaHue, 061aroapHOCTh, TEPIEHNE, HPABCTBEHHOCTb.
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