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The Philosophical Legacy of Akzhan Al-Mashani
in the Context of the Digital Worldview

In the context of the digitalization of the society, the ways of knowledgeproduction, dissemination, and
interpretation, as well as the criteria for its evaluation and cultural importance, are undergoing significant
changes. Despite the extensive spectrum of researches devoted to the digital worldview, contemporary
philosophical literature remains insufficiently developed on the issue of the normative basis for evaluating
information, primarily on the criteria for its semantic significance, contextuality, and responsibility in the
digital environment. In this regard, the philosophical legacy of Akzhan Al-Mashani is of particular interest,
where the problem of knowledge is initially considered in a normative and culturalvaluable dimension.
However, in existing studies, his work is practically not analyzed as an independent methodological resource
for understanding the digital worldview, the philosophy of information, and digital ethics. As a rule, Al-
Mashani’s ideas are interpreted fragmentarily or in a historical-descriptive context, without systematic
reconstruction of their normative content and without correlation with the problem of assessing the quality of
information in the digital environment. In connection with this, the aim of this study is to reconstruct
philosophically the key concepts of Akzhan Al-Mashani’s legacy and identify their methodological and
ethical potential for analyzing the digital worldview. The article analyzes how the concepts of form (cube),
harmony—symmetry, and semantic verification of knowledge can be interpreted in the context of a digital
worldview and used to justify criteria for information quality and responsibility in the digital environment.
The scientific novelty of the article lies in the fact that Al-Mashani’s philosophy is systematically examined
for the first time not in a historical-descriptive manner, but in a normative-analytical manner — asa
philosophical resource for understanding digital ethics, information quality criteria, and cultural memory
issues in the context of digitalization.

Keywords: Akzhan al-Mashani, al-Farabi, digital worldview, philosophy of information, philosophy of
technology, digital ethics, network society, cultural memory.

Introduction

The digitization and globalization of contemporary society are accompanied by profound
transformations in the production, dissemination, and interpretation of knowledge, as well as in the criteria of
its evaluation and cultural significance. Information technologies, digital media, and algorithmic systems
affect not only the technical parameters of information, but also forms of thinking, social identity, and
mechanisms of cultural self-organization. In this context, the philosophical analysis of the digital
worldview—as a system of representations concerning knowledge, culture, and the role of humans in the
digital environment—acquires particular relevance.

The theoretical foundations for understanding the digital age have been articulated in a number of
influential approaches. D. Bell emphasized that knowledge and information become the central resources of
post-industrial society [1]. J. Baudrillard developed a critical diagnosis of contemporary culture as a space of
simulation and hyperreality, where media constructs reality rather than reflects it [2]. W. Gibson
conceptualized cyberspace as a symbolic and imaginary environment shaping human experience [3], while
M. McLuhan demonstrated that media forms transform perception and social organization (“The medium is
the message™) [4]. The socio-philosophical dimension of digitalization was further developed by M. Castells,
who described the network as the fundamental unit of modern society and introduced the notion of a “culture
of real virtuality” [5-6].

At the same time, the technical foundation of the digital world was laid in C. Shannon’s information
theory, where information is treated as a quantitative measure of signal transmission [7]. Although
methodologically significant, this approach excludes the semantic and value dimensions of knowledge.
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Attempts to overcome this limitation can be found in L. Floridi’s philosophy of information, which insists
that information must be well-formed, meaningful, and truthful and requires ethical regulation of the
infosphere [8], as well as in N.K. Hayles’ anthropological analysis of the “posthuman” condition shaped by
intelligent machines [9].

Nevertheless, even these approaches remain insufficiently connected to cultural and historical traditions
of normative reflection. Despite the conceptual diversity of existing theories, contemporary philosophical
literature continues to reveal a gap between descriptive or critical models of digitalization and a weakly
developed normative basis for evaluating information. As a result, issues of semantic verification,
information quality, and cultural responsibility remain fragmented and insufficiently integrated into the
philosophical analysis of the digital worldview.

In this context, the philosophical legacy of Akzhan Al-Mashani represents an underexplored resource.
His works, developing the tradition of Al-Farabi, address knowledge from the perspective of form, harmony,
symmetry, and proof, yet are usually interpreted in a historical-descriptive manner, without systematic
reconstruction of their normative potential in relation to contemporary digital realities.

The article employs a structured understanding of the digital worldview as a multi-component
philosophical construct that includes ontological (reality as data and flows), epistemological (algorithmic
filtering and transformation of knowledge criteria), cultural (mediatization of symbolic forms and cultural
memory), and ethical (responsibility for the quality and consequences of information) dimensions. This
structure serves as an analytical matrix for interpreting the philosophical heritage of Akzhan Al-Mashani and
for revealing the normative significance of his key ideas.

Materials and methods

The article applies a set of complementary philosophical and general scientific methods, determined by
the interdisciplinary nature of the topic. The historical-philosophical method is used to analyze and recon-
struct the philosophical heritage of Akzhan Al-Mashani in the context of ancient, Islamic, and Eastern philo-
sophical traditions (Plato, Euclid, Al-Farabi), as well as to identify the continuity of ideas of harmony, sym-
metry, and the discreteness of being. The method is based on the classical approach of historical philosophy,
according to which philosophical ideas can only be understood within the horizon of their cultural and histor-
ical context.

The methodological interpretation of Akzhan Al-Mashani’s philosophical legacy is based on the classi-
cal approach to historical and philosophical analysis, according to which philosophical ideas can only be ad-
equately understood in the context of their cultural and historical integrity. In this regard, the position of
G.W.F. Hegel, set out in his “Lectures on the History of Philosophy”, is significant, where philosophy is
viewed as a process of unfolding the spirit in history, and individual teachings as moments of a holistic
movement of thought. This approach allows us to interpret Al-Mashani’s philosophy not in isolation, but as a
link in the continuous tradition of ancient, Islamic, and Eastern philosophy (Plato — Al-Farabi— Al-
Mashani), where the ideas of harmony, form, and the discreteness of being receive a new historical embodi-
ment [10].

Complementing this perspective, Pierre Hadot’s concept, presented in “Philosophy as a Way of Life”
[11], allows us to consider Al-Mashani’s philosophy not only as a theoretical system, but also as a practice of
forming a worldview and an ethical attitude towards knowledge. Hadot emphasizes that in ancient and medi-
eval traditions, philosophy was a way of life that combined rational cognition, spiritual exercises, and moral
orientation. In this sense, Al-Mashani’s methodological style — his quest for a synthesis of science, geome-
try, the symbolism of numbers, and religious meaning — can be interpreted as a form of practical philosophy
aimed at harmonizing knowledge and human existence.

Thus, referring to Hegel and P. Hadot allows us to justify the consideration of Al-Mashani’s legacy as a
historically rooted and at the same time normative philosophical project, relevant for the analysis of the digi-
tal worldview, where the question of the integrity of knowledge, the responsibility of the subject, and the
ethical foundations of culture arises again.

Hermeneutic analysis is applied in the interpretation of Al-Mashani’s philosophical, scientific, and cul-
tural texts, as well as in the understanding of the symbolism of numbers, geometric shapes, and natural ob-
jects (crystals, minerals) as carriers of philosophical and worldview meaning. The hermeneutic approach is
based on the tradition of philosophical hermeneutics (Gadamer) [12], according to which understanding a
text involves identifying its semantic structures and cultural horizons: “Understanding is always interpreta-
tion”. The comparative philosophical method is used to compare Al-Mashani’s ideas with the concepts of
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contemporary thinkers — M. McLuhan, C. Shannon, L. Floridi, M. Castells, and N.K. Hales — with the aim
of identifying structural parallels between the philosophy of form and theories of information, media, and
digital culture.

This method allows us to identify invariant philosophical structures in various cultural and theoretical
contexts [13]. Cultural-philosophical analysis is applied to examine the digital worldview and mass culture
as phenomena of contemporary cultural philosophy, as well as to analyze the influence of digital media and
network structures on the formation of identity, values, and ethical norms. The methodological basis here is
provided by the ideas of media philosophy and social theory, according to which culture is shaped by media
and technological conditions.

The interdisciplinary approach is expressed in the synthesis of philosophy, philosophy of information,
philosophy of technology, cultural studies, and history of science. This approach corresponds to the princi-
ples of contemporary philosophy of information, which emphasizes the need to combine technical, semantic,
and ethical dimensions of knowledge: “Information has become the fabric of our reality and therefore re-
quires a unified philosophical treatment”.

The methods used allow us to reveal the philosophical and ethical potential of Akzhan Al-Mashani’s
legacy for understanding the digital worldview, as well as to show its significance as a methodological re-
source for contemporary philosophy of culture, philosophy of information, and digital ethics. This methodo-
logical complex makes it possible to consider Al-Mashani’s legacy not only as a historical and philosophical
phenomenon, but also as a relevant source of meaning for analyzing digital reality and cultural transfor-
mations of the modern world.

The methods used in the article were applied as sequential analytical procedures ensuring the attainment
of specific philosophical results. The historical and philosophical analysis of Akzhan Al-Mashani’s texts in
comparison with ancient and Islamic traditions (Plato, Euclid, Al-Farabi) made it possible to reconstruct the
concepts of form, harmony, and symmetry as elements of a normative model of knowledge. Hermeneutic
analysis was implemented through the interpretation of fragments in which geometric and numerical catego-
ries perform a regulatory rather than a descriptive function, which made it possible to identify the principle
of semantic verification of knowledge. The comparative philosophical method was used to compare the re-
constructed concepts with the theories of M. McLuhan, C. Shannon, L. Floridi, M. Castells, and N.K. Hales
in order to identify the limits of their explanatory and normative validity. Cultural-philosophical analysis en-
sured the correlation of the results obtained with the operationalized structure of the digital worldview. Tak-
en together, these methods provided a logical connection between the analyzed texts, analytical steps, and
research conclusions.

Results

The key position of the study is as follows: in the works of Akzhan Al-Mashani, geometric and numeri-
cal foundations of knowledge are presented not as rhetorical images, but as normative requirements that de-
termine what knowledge must be in order to be considered meaningful and responsible. This conclusion is
substantiated by the analysis of passages in which geometry is directly correlated with the existential orienta-
tion of the subject and the practical validity of cognition: “...geometry... the guide of your senses... breath-
ing... salvation... The cube is the magical prism of all-natural science” [14].

As a result of the study, three groups of normative propositions have been identified that are significant
for the analysis of the digital environment.

1) The requirement of structural integrity of knowledge.

It is demonstrated that Al-Mashani’s texts articulate the principle that knowledge may be discretized
and formalized only to the extent that the connection between parts and the whole is preserved and semantic
coherence is not destroyed. Applied to the digital environment, this requirement implies the necessity of
evaluating data architectures and algorithmic procedures not only according to efficiency criteria, but also
according to the preservation of context and integrity in the processing and representation of information.

2) The requirement of proportionality between knowledge and the cultural-value horizon.

It is established that within this normative framework, knowledge must be correlated with the natural
order and cultural meanings and cannot be reduced to autonomous technical or operational rationality:
“...expresses the law of symmetry and harmony of nature”. In the digital environment, this requirement pro-
vides a basis for critically assessing imbalances between the speed of dissemination, algorithmic optimiza-
tion, and the cultural significance of content, as well as for addressing responsibility for the consequences of
information circulation.
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3) The requirement of semantic verification and evidential responsibility.

It is demonstrated that, for Al-Mashani, the admissibility of knowledge presupposes not only logical
correctness, but also the obligatory role of proof as a normative foundation of truth: ““...the most fundamental
core of logical reasoning is proof... the most accurate... are applied in geometry” [14; 5]. In a digital con-
text, this allows for the formulation of an information quality assessment model oriented not toward quantita-
tive metrics of visibility, but toward three interrelated requirements:

a) contextual verifiability (correlation with sources and conditions of production);

b) semantic significance (evaluation of meaning and consequences);

c) interpretive responsibility (consideration of the impact of information on identity, cultural memory,
and social practices).

Thus, the conducted reconstruction demonstrates that Akzhan Al-Mashani’s legacy can be employed as
a normatively oriented foundation for developing criteria of information quality and responsibility in the dig-
ital environment, without reducing the analysis to descriptive characteristics of digital culture [15]..

Discussion

Al-Mashani’s philosophical system, which is a continuation of al-Farabi’s tradition, was formed on the
basis of the integration of rational knowledge and religious-metaphysical principles. He viewed philosophy
as a methodologically and ethically ordered understanding of the universe, where the structure of being,
harmony, and moral guidelines represent an inseparable unity. This understanding allowed him to create a
model in which human cognition is simultaneously scientific, cultural, and ethical in nature, which is
particularly important in the digital environment.

The central element of his philosophical method is the cube, which is interpreted as a symbol of the
discreteness and structural integrity of being. Each face, edge, and vertex of the cube reflects a separate
element of an ordered system, demonstrating the interconnection between science, culture, and philosophy:
“The most perfect and at the same time the simplest and most common form of polyhedrons is the cubic
form. All other forms of crystalline polyhedrons can be derived from the cubic form. Thus, the almighty
miraculous properties of the world of crystals can be reduced to the cubic form. Geometry is the main
method of studying crystals. But this geometry is not school geometry, not mathematical geometry, but
natural, if you will, living geometry. This geometry is the geometry that guides your senses, your desires,
your breath, and your... salvation. Such are the wonders of the cube. The cube is the magical prism of all
natural science.” [14; 15] According to Al-Mashani, symmetry serves as a principle of balance and
proportionality, ensuring the harmony of different levels of knowledge and culture. Harmony unites these
categories, forming the concept of a holistic worldview, where scientific, ethical, and cultural dimensions are
systematically interrelated.

Al-Mashani paid particular attention to numbers as carriers of meaning. He viewed numbers not only as
guantitative values, but also as a tool for interpreting the structural and moral laws of the universe. In his
interpretation, numbers acquired philosophical and ethical significance through the prism of the Quran,
which provided a moral and value context, and the natural sciences, which provided methodological rigor.
Thus, numbers act as a means of discrete and systematic description of the world, connecting the rational,
spiritual, and ethical dimensions of knowledge.

The integration of science and religious knowledge forms Al-Mashani’s methodological platform for a
systematic and ethically meaningful understanding of reality. Mathematics, geometry, and natural sciences
provide an analytical tool, while the Quran sets the moral and metaphysical orientation. This synthesis allows
knowledge to be viewed as inextricably linked to ethics and cultural responsibility, making Al-Mashani’s
philosophy relevant for understanding the digital worldview and data ethics.

In the context of the digital age, elements of his philosophy can be interpreted as follows: The cube
represents the structuring of data and algorithmic systems; Symmetry represents the balance between
technology and ethical norms; Harmony — integration of science, culture, and values; Numbers — discrete
units of information and patterns of the digital environment. Thus, Al-Mashani’s philosophical system forms
a model of a digital worldview, where people, technology, and culture are in an interconnected and ethically
justified system. This approach opens up prospects for the development of the philosophy of technology, the
philosophy of information, and digital ethics, as well as the analysis of the transformation of human identity
and the perception of reality in a networked society.

The principle of semantic verification echoes Luciano Floridi’s ideas about true information:
knowledge must be reliable, ethically sound, and useful to society. Floridi considers information at the level
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of a fundamental category of philosophy, similar to the concepts of “being”, “knowledge”, “life”, or
“morality”. He argues that an informational approach allows us to rethink traditional philosophical problems
and build a new foundation for their analysis. In the modern context, these ideas correspond to Floridi’s
approach, for whom information is semantic and true, i.e., capable of forming knowledge and ethical
responsibility of subjects in the information environment.

Floridi defines information philosophy as a discipline that studies the nature, structure, and dynamics of
information, including its semantic and epistemological aspects. He emphasizes that true information must
be not only accurate but also meaningful, capable of creating knowledge and influencing the human
cognitive environment. This idea is reflected in Al-Mashani’s methodology: numbers and their combinations
carry not only quantitative meaning but also moral and value connotations, which allows for the formation of
meaningful knowledge about the world and human beings.

In addition, Floridi introduces the concept of information ethics, which considers information objects
and processes as part of the infosphere, requiring moral evaluation and regulation. In parallel with this, Al-
Mashani’s approach to testing knowledge through semantic verification demonstrates a similar concern for
the ethical aspect of information: knowledge must not only be true, but also value-justified, promoting
harmony and cultural integrity.

Thus, the synthesis of Al-Mashani’s philosophy and Floridi’s ideas allows us to view the digital
worldview as an ontologically and ethically structured environment where data, algorithms, and information
processes should be perceived as carriers of truth, meaning, and moral responsibility. This approach opens
up prospects for the development of digital ethics, the philosophy of information, and the analysis of the
transformation of human identity in a networked society.

“Following Pythagoras and Plato, Al-Farabi recognizes geometry as the leading science of all human
creativity. By this he means dynamic geometry, the geometry of the relationships between natural objects,
the geometry of numerical relationships, and the geometry of symmetry and harmony in nature in the
broadest sense of the word.... Namely, the number 16*10 is associated with the number of light (Nur), while
the others are associated with “golden ratios”. Numerous questions arise in connection with these concepts of
the “golden ratio” in the broad sense of the word. This concept is closely intertwined with the concept of the
law of symmetry and harmony in the world. These concepts are well connected with the concepts of wave-
particle, quantum, etc. So, for example, we can put forward a working hypothesis that when an electric field
is rejected, the whole is divided in the ratio of the “golden ratio”.” Al-Farabi asserts that the most
fundamental core of logical reasoning is proof... And of all existing proofs, the most accurate and reliable are
those used in geometry. Yusuf Hae Hajib Balasaguni expressed this idea in poetic form:

“If you want to learn science,

You should be friends with a handisat”.

Handisat is Arabic for geometry, “knowledge that brings happiness”. We will also follow this path. In
our time, the history of science is becoming as powerful a science as natural science. S.I. Vavilov spoke
about this, and many scientists write about it. (See “Proceedings of the XIII International Congress on the
History of Science”. Moscow, 1997, Sections I, 11, IV, VI) [15].

Since ancient times, scientists have viewed various phenomena in five groups as follows: the face of the
Earth — ina cube (hexahedron), regular triangles (tetrahedron), the face of fire — 4-sided bipyramids, water
— 20-sided (icosahedron), wind as an octahedron, and the star (ether) as regular pentagons (dodecahedron).
Since the time of Euclid, considered the father of geometry, there can be no other regular polyhedron besides
the ones mentioned above — this concept has remained unchanged to this day. Analysis of this figure gives a
new direction in science. Proof of this was the development of Al-Farabi’s projective geometry. After Plato’s
period, Al-Farabi substantiated the need to study the physical properties, forms, and genetics of four objects
related to the Earth (hardness, fluidity, dispersing like air, burning like fire, etc.). Other scientists, apart from
Al-Farabi, consider Plato’s concept of the multifaceted nature of the world to be empty. Multifaceted objects,
primarily polygons, are grouped only from a mathematical point of view. Basically, they should be
considered as very thin, weighty plates. They are multifaceted, different in size, interpenetrating objects that
are unlike each other.

The philosophy of form, symmetry, and the discreteness of being, developed by Akzhan Al-Mashani in
the tradition of Plato and Al-Farabi, reveals deep parallels with contemporary theories of information and the
digital worldview. The idea of the world as a structured set of interconnected forms, expressed through
regular polyhedra, allows us to interpret reality as a system of ordered, discrete, and proportional elements.
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Such an ontological model resonates with the modern understanding of digital reality based on data, code,
and algorithms.

In LucioFloridi’s philosophy of information, the world is described as the infosphere—an environment
consisting of information objects, structures, and processes. Floridi emphasizes that information is not a
chaotic set of data, but rather a structured, formally organized, and semantically loaded reality. His demand
for truthfulness, meaningfulness, and correct form of information echoes Al-Mashani’s position that
knowledge must possess not only accuracy, but also semantic, value, and ontological proportionality.
Geometric forms in Al-Mashani’s philosophy perform the same function as Floridi’s structural principles of
information: they set the order, measure, and boundaries of what is permissible. The hermeneutic dimension
of the digital worldview can be conceptually clarified through the philosophy of Hans-Georg Gadamer, for
whom understanding is not a neutral reflection of information, but a historically and culturally conditioned
process of interpretation. In his fundamental work “Truth and Method”, Gadamer emphasizes that
understanding is always rooted in tradition and takes place within the horizon of the interpreter’s prior
knowledge and values: “Understanding is always an event that takes place within a historical horizon” [12;
17].

In the context of the digital worldview, this attitude takes on particular significance, as digital media
and algorithmic systems increasingly act as intermediaries of interpretation, shaping horizons of
understanding before the subject begins to comprehend the content. Mass culture in the digital environment,
functioning through platforms, visual interfaces, and recommendation algorithms, sets ready-made
interpretive frameworks, thereby influencing the processes of understanding and meaning formation. From
the perspective of Gadamer’s hermeneutics, the danger of digital culture lies not in the fact that knowledge is
mediated, but in the loss of the dialogical dimension of understanding. Gadamer emphasized that truth is
revealed not through technical control and method, but through dialogue and the subject’s participation in
tradition: “Truth is not the result of applying a method; it is revealed in the experience of understanding” [12;
15].

Al-Mashani’s concepts of symmetry and harmony serve as principles of proportionality between
different levels of reality—natural, scientific, and cultural. Developing the tradition of Plato and Al-Farabi, he
emphasizes that geometric and numerical relationships express the law of harmony in the world and cannot
be reduced to formal schemes. In this respect, Al-Mashani’s philosophy resonates with contemporary
discussions about the imbalance between technological efficiency and the cultural significance of
information. Unlike descriptive models of digitalization (D. Bell, M. Castells), he offers a normative
criterion for assessing such asymmetries. The principle of semantic verification of knowledge occupies a
special place in Al-Mashani’s philosophy. Analysis of his texts shows that knowledge must be verified not
only for logical correctness, but also for semantic and cultural justification. Following Al-Farabi’s line of
thought, he emphasizes the priority of proof and geometric thinking as the basis of true knowledge. In the
context of the digital worldview, this principle opposes the reduction of truth to quantitative metrics (views,
clicks, reach) and allows for the formulation of criteria for the quality of information.

A comparison with contemporary theories of information philosophy reveals both points of contact and
fundamental differences. For example, Lucio Floridi insists that information must be “well-formed,
meaningful, and truthful” and subject to ethical evaluation within the infosphere. In this respect, Al-
Mashani’s approach is functionally consistent with Floridi’s philosophy of information, but differs in its
deeper cultural and historical roots and connection with the tradition of the philosophy of form. While Floridi
derives normativity from the logical-semantic conditions of information, Al-Mashani’s approach has it built
into the ontology and cultural symbolism of knowledge from the outset.

The hermeneutic dimension of the digital worldview, clarified through the philosophy of
H.G. Gadamer, reinforces this interpretation. According to Gadamer, understanding is always an event that
takes place within a historical and cultural horizon [12; 16]. In a digital environment, where algorithms and
platforms increasingly shape the preliminary framework for interpretation, Al-Mashani’s principle of
semantic verification can be seen as a methodological alternative to reductional digital thinking, focused on
preserving the dialogical nature and responsibility of the interpreter.

A comparison with Shannon’s information theory reveals another important difference. Although
Shannon’s discreteness of information formally corresponds to Al-Mashani’s idea of the discrete structure of
the world, Shannon’s model fundamentally excludes the semantic and ethical dimensions. Al-Mashani, on
the contrary, shows that without a philosophical interpretation of form, information structures lose their
ontological and cultural meaning.
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In a socio-philosophical context, Al-Mashani’s ideas can be interpreted as a normative counterbalance
to M.Castells’ theories of network society. If the “space of flows” describes the fragmented and accelerated
circulation of information, then Al-Mashani’s philosophy of form and harmony sets a model of integrity and
proportionality oriented toward cultural sustainability. Similarly, from an anthropological perspective
(N.K. Hales), his philosophy sets a normative horizon that limits the arbitrary technization of the subject.

The discussion shows that the reconstructed concepts of form, harmony-symmetry, and semantic
verification form a comprehensive normative-methodological model applicable to the analysis of the digital
worldview. Based on this model, the article proposes an operational model for assessing the quality of
information, including criteria of contextuality, significance, and responsibility. This model allows us to link
the technical, cultural, and ethical dimensions of digital reality and fill the normative gap identified in
contemporary philosophical literature.

Thus, Akzhan Al-Mashani’s philosophy can be interpreted not only as a historical and philosophical
legacy, but also as a relevant methodological resource for the philosophy of information and digital ethics,
offering a holistic approach to understanding knowledge, technology, and human responsibility in the
context of digitalization.

In the digital age, various horizons overlap-scientific, technological, cultural, and spiritual. Al-
Mashani’s philosophy, which combines geometry, natural science, and religious and ethical dimensions,
demonstrates the possibility of a productive fusion of these horizons without losing semantic integrity. In
Gadamer’s terms, this means not a mechanical combination of heterogeneous knowledge, but their dialogical
mutual understanding. Gadamer’s hermeneutics allows us to view the digital worldview not as an objective
system of data, but as a historically and culturally conditioned process of interpretation in which mass culture
and digital media actively shape the horizons of understanding. In this process, Al-Mashani’s philosophy
acts as a methodological guide, contributing to the restoration of dialogue, semantic depth, and ethical
responsibility of interpretation in the context of digital reality.

Conclusion

The study showed that the philosophical legacy of Akzhan Al-Mashani has significant methodological
and ethical potential for understanding the digital worldview as a phenomenon of contemporary philosophy
of culture. The digital age, characterized by algorithmization, networked social processes, and media reality,
is transforming the ways in which knowledge, reality, and human identity are perceived, requiring a return to
philosophical traditions focused on integrity, meaning, and responsibility. An analysis of key theories of
digitalization and the information society (D. Bell, J. Baudrillard, M. McLuhan, M. Castells, C. Shannon,
L. Floridi, N.K. Hales) has revealed the multidimensional nature of the digital worldview, which includes
technical, cultural, symbolic, and anthropological dimensions. In this context, Al-Mashani’s philosophy,
which develops the ideas of harmony, symmetry, discreteness, and semantic verification of knowledge in the
tradition of Plato and Al-Farabi, acts as a conceptual counterpoint to the fragmentation of meanings and
ethical neutrality of digital mass culture. It has been shown that Al-Mashani’s philosophy of form and
numerical symbolism can be interpreted as an early model of a structured world, consistent with
contemporary ideas about digital reality based on data, code, and algorithms. Unlike a purely quantitative
understanding of information, this model emphasizes the need for ethical and cultural proportionality of
knowledge, which brings it closer to L. Floridi’s philosophy of information and information ethics. Thus,
drawing on the legacy of Akzhan Al-Mashani allows us to consider the digital worldview not only as a
technological phenomenon, but also as a philosophically and culturally conditioned form of perceiving the
world that requires a normative foundation. His ideas open up prospects for further research in the fields of
philosophy of culture, philosophy of information, philosophy of technology, and digital ethics, as well as for
the development of humanistically oriented strategies for the interaction of humans, information, and
technology in a networked society.
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K.T. AnacoBa, A.C. Myprabaesa, C.I1. Mananosa, F'. AXMeTXaHKBI3bI

Hu@pJabik IyHHETAHBIM asiICHIHAAFBI AKKAH dJ1-MalaHuIiH
¢pustocopusanbIK Mypachl

KoramubiH nu¢pnanysl xxargaiibiHaa OLTIMAL OHAIPY, TapaTy XKoOHE HHTEpPIIpeTalusIIay TOCUIAEpi, COHIal-aK
OHBI Oarajsiay MEH MOAEHH MaHBI3IBUIBIK KPUTEPHIIEpl eneyni Typae esrepicke ymbipayzaa. Luppiasik
IYHHETAHBIMFa apHAJIFaH 3epTTeyJep ayKpIMIbI OONFaHBIHA KapaMacTaH, Kasipri GuIocoQusibK oaeOnerTe
aKmapaTThl Oaranay slH HOPMATHBTIK HETi3Aepi, acipece OHBIH MaFbIHAJIBIK MOHIIIT, KOHTEKCTYaJIbUIBIFBI
MeH IMQPIBIK OPTAJarbl XKayalKepIIUliri Maceneci JKeTKUTIKTI AeHreHae KyHeni Typae KapacThpbliMai
oteip. Ochl TYPFBIIAH alFaHa, OUTIM MacelieciH OacTankblIaH-aK HOPMATHUBTIK 9pi MOJCHU-KYHIBUIBIKTHIK
eJIeM/Ie TAIIAUTHIH AKXaH on-MamaHuiH GUI0COQHSIBIK Mypachkl alpBIKIIA KbI3BIFYIIBUIBIK TYIBIPaJIBL.
Anaiiia KOJIaHBICTaFbl 3epTTeynepiae oin-Mamann eHOekTepi UMQPIBIK JAYHHETAHBIMIBI, aKIapar
(umocopusAckH xoHe IMUGPIBIK dTHKAHBI MalbIMOayFa apHajFaH AepOec dIiCHAMalbIK pecypc peTiHae ic
KysiHge TanpaHOaiinel. KeOiHe OHBIH maesmmapbl (parMEeHTapibl TYple HEMece TapHUXH-CHIATTaMajbIK
KOHTEKCTe FaHa TYCIHIIPLTI, ONapIblH HOPMATHBTIK Ma3MyHBI JKYHel PEeKOHCTPYKIHMAIaHOAWIBI >KOHE
MUQPIBIK OpTaJarbl akKmapaT camachlH Oaralay MOCENeCiMeH Tikeneil cabakracThippuiMaiinel. OcChIFaH
OaiIaHBICTHI aTajFaH 3epTTeYdiH MakcaThl — AKXaH an-MalraHu MypachlHIAFbl HETi3Ti TYXKbIPBIMAAPIbI
¢bunocopusIBIK TYPFBINAH KaiiTa KypacTBIPBIN, OJIAPABIH LUQPIBIK IYHHETaHBIMIBI  TaJiayAaFbl
9/liCHaMaNbIK KSHE ATUKAJBIK dJeyeTiH alkpiHaay. Makanana ¢opma (ky0), TapMOHHS—CHMMETPHS JKOHE
OiUTiMHIH MaFbIHAJIBIK BEPU(PHUKAIUACH CHUSAKTHI YFBIMAAPIBIH UG PIBIK TYHHETAaHBIM JKaFIaibIH/Ia Kajaiia
MHTEpIPETAlMSANAHATBIHEL JKOHE OJap/bl UUQPIBIK OpTajarbl akmapar camachl MEH JKayarKepIIiuTik
KPHUTEPUIIIEPiH HETi3/1eye KOMAaHy MYMKIHIIKTepi TaJmaHIbl. 3epTTEeyIiH FRUIBIMU JKaHAJBIFE AKXaH ol-
Mammanu uitocodusicsl anFaml peT TapuXH-CHIIATTaMalblK eMeC, HOPMAaTHBTIK-aHATMTHKAIBIK KbIPHIHAH
XKy#eni Typ/ie KapacThIPbUIbIN, HU(PIBIK dTHKAHbI, aKlapaT CamachlHBIH KPUTEPHUIIepiH koHe Ludprany
KarJalbIHIaFbl MOJCHM dkKaja mnpoOiieMalapblH TYCIHAIpyre apHanraH (GuiocodUsUIBIK pecypc peTiHae
¥CI)IHI>IJ'Iyl>IH)13.

Kinm cesdep: Axxan on-Mainanu, on-Papabu, mMudpibK TYHHCTAHBIM, aKmapar (HI0CO(UACH, TEXHHKA
(dbuocopusichl, THGPIBIK ITHUKA, KETUTIK KOFaM, MOJICHH XKaJl.

K.T. AnacoBa, A.C. Myprabaesa, C.11. Manamnosa, F'. AXMeTXaHKBI3BI

duiocoPpckoe Hacsienne AK:KaHa ajib-MallaHu B KOHTEKCTe
1M ($ppoBOro MUPOBO33PEHUSA

B  ycioBuwsix —1mbpoBu3aupe  OOIIECTBA  CYLIECTBEHHO  W3MEHSIOTCS — CIIOCOOBI  MIPOW3BOJICTBA,
pacnnpoCTpaHCHUA U MHTEPINPETALMU 3HAHUSA, a TAKKEC KPUTCPUH €TI0 OLUCHKU U ](yJ'leypHOﬁ 3HAYUMOCTH.
HecmoTpst Ha IMPOKHMiT KOPITyC HUCCIIeIOBaHMUI, TTOCBAIIEHHBIX HH(YPOBOMY MHPOBO33PEHHUIO, B COBPEMEHHOI
¢dunocockoil auTEpaType OCTaETCs HENOCTATOYHO Pa3pabOTAHHBIM BOIPOC O HOPMATHUBHBIX OCHOBAHMSX
OLICHKNM HMH(OPMALUH, IPEXKIE BCErO0 O KPUTEPHUSAX €€ CMBICIOBOH 3HAUYMMOCTH, KOHTEKCTYaJIbHOCTH H
OTBETCTBEHHOCTH B IU(POBOIi cpene. B 3Toit cBs3M 0coObIi HHTEpec NpencTaBisieT GHIocopcKkoe HacIeane
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ArokaHa anb-MaiiaHy, B KOTOpPOM Ipo0OjieMa 3HaHWS HM3HA4YaJIbHO PAacCMATPUBACTCS B HOPMATHBHOM H
KyJIBTYPHO-IICHHOCTHOM M3MepeHHH. OJHaKO B CYIIECTBYIOIIMX HCCICIOBAHUAX €ro pabOThl NPaKTHYECKU
HEe aHAIM3MPYIOTCS KaK CaMOCTOSTENIbHBIH METOMOJOTHYECKHIl pecypc Al OCMBICICHUS LU(PPOBOTO
MHpPOBO33peHHs, ¢uiaocopun uHbopManmu u mudpoBoit stuku. Kak mnpasmio, wpem anp-MamaHu
HUHTEPIPETHPYIOTCS (hparMeHTapHO JNOO B MCTOPHKO-ONUCATETLHOM KOHTEKCTe — 0€3 CHCTeMaTHIeCKOH
PEKOHCTPYKIIMM MX HOPMAaTHBHOTO COZIEpXaHWA M 0e3 COOTHECEHMS C MpOOJIEeMaTHKOH OIIEHKH KadyecTBa
nHpopMan B IU(POBOH cpexe. B cBA3M ¢ ITHM Ienb HACTOSIIETO HCCIIENOBAaHMS 3aKIIOYaeTcsi B
¢bunocockoll PEKOHCTPYKIMHU KIIIOYEBBIX KOHLENTOB Hacleausi AKkKaHa aib-MallaHd M BBIABICHHH HX
METOJIOJIOTHYECKOT0 M 3THYECKOr0 IMOTEHNHMana JUli aHauu3a HU(ppPOBOTO MHpPOBO33peHHs. B crarbe
aHAM3UpYeTCs, KaKuM 00pa3oM KOHLENTH (GopMbl (Kyba), TapMOHMH — CHMMETPHH M CMBICIOBOM
BepH(GUKALUKM 3HAHUS MOTYT OBITh HHTEPHPETHPOBAHBI B YCIOBHAX LHM(PPOBOTO MHPOBO33PEHUS H
HCIIOBE30BaHbI Ul 00OCHOBAaHMS KPUTEPHEB KauecTBa MH(GOPMAUK U OTBETCTBEHHOCTH B IU(POBOH cpere.
Hayunass HOBU3Ha CTaTbM COCTOMT B TOM, 4TO (uiocodus amp-MamaHu BIepBEIE CHCTEMaTHUECKH
paccMaTpuBaeTCsi HEe B HCTOPHKO-OIHCATENHHOM, a B HOPMAaTHBHO-aHAINTHYECKOM KIIIOUEe — Kak
¢unocodeknit pecypc sl OCMBICICHHS IHU(GPOBOH 3THKH, KPUTEPHEB KauecTBa MH(opManuu u mpobiem
KyJIbTYpHOU NMAMSATH B YCIOBHSAX ITU(DPOBH3AIHN.

Kniouesvie crosa: Axxan ans-Mamanu, ans-®apadu, mudpoBoe MUPOBO33peHne, Gruirocopust HHPOPMALIUH,
(unocodus TeXHUKU, TUPPOBAst ITHKA, CETEBOE OOIIECTBO, KYJIbTYPHAs MaMSTh.
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